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PREFACE.

HE following volume terminates my survey and ex-
position of the Acts of the Holy Apostles. I have

fully explained in the body of this work the reasons which
led me to discuss the latter portion of that book more
briefly than its earlier chapters. I did this of set pur-
pose. The latter chapters of Acts are occupied to a great
extent with the work of St. Paul during a comparatively
brief period, while the first twenty chapters cover a space
of well-nigh thirty years. The riot in Jerusalem and a
few speeches at Caesarea occupy the larger portion ot
the later narrative, and deal very largely with circum-
stances in St. Paul's life, his conversion and mission to
the Gentiles, of which the earlier portion of this volume
treats at large. Upon these topics I had nothing fresh to
say, and was therefore necessarily obliged to refer my
readers to pages previously written. I do not think, how-
ever, that I have omitted any topic or passage suitable
to the purposes of the Expositor's Bible. Some may
desiderate longer notices of German theories concern-~
ing the origin and character of the Acts. But, then, an
expositor’s Bible is not intended to deal at length with
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critical theories. Critical commentaries and works like
Dr. Salmon’s Introduction to the New Testament take
such subjects into consideration and discuss them fully,
omitting all mere exposition. My duty is exposition,
and the supply or indication of material suitable for
expository purposes. If I had gone into the endless
theories supplied by German ingenuity to explain what
seems to us the simplest and plainest matters of fact
demanding no explanation whatsoever, I am afraid
there would have been little space left for exposition,
and my readers would have been excessively few.
Those who are interested in such discussions, which are
simply endless, and will last as long as man's fancy
and imagination continue to flourish, will find ample
satisfaction in the eighteenth chapter of Dr. Salmon’s
Introduction. Perhaps I had better notice one point
urged by him, as an illustration of the critical methods
of English common sense. German critics have tried
to make out that the Acts were written in the second
century in order to establish a parallel between St.
Peter and St. Paul when men wished to reconcile and
unite in one common body the Pauline and Petrine
parties. This is the view set forth at length by Zeller
in his work on the Acts, vol. ii.,, p. 278, translated and
published in the series printed some years ago under
the auspices of the Theological Translation Fund.
Dr. Salmon’s reply seems to me conclusive, as contained
in the following passage, /¢, p. 336: “ What I think
proves conclusively that the making a parallel between
Peter and Paul was not an idea present to the author’s



PREFACE. vii

mind, is the absence of the natural climax of such a
parallel—the story of the martyrdom of both the
Apostles. Very early tradition makes both Peter and
Paul close their lives by martyrdom at Rome—the
place where Rationalist critics generally believe the
Acts to have been written. The stories told in tolerably
ancient times in that Church which venerated with
equal honour the memory of either apostle, repre-
sented both as joined in harmonious resistance to the
impostures of Simon Magus. And though I believe
these stories to be more modern than the latest period
to which any one has ventured to assign the Acts,
yet what an opportunity did that part of the story
which is certainly ancient—that both Apostles came to
Rome and died there for the faith (Clem. Rom., §)—
offer to any one desirous of blotting out the memory
of all differences between the preaching of Peter and
Paul, and of setting both on equal pedestals of honour !
Just as the names of Ridley and Latimer have been
united in the memory of the Church of England, and
no count has been taken of their previous doctrinal
differences, in the recollection of their first testimony
for their common faith, so have the names of Peter and
Paul been constantly bound together by the fact that
the martyrdom of both has been commemorated on
the same day. And if the object of the author of the
Acts had been what has been supposed, it is scarcely
credible that he could have missed so obvious an
opportunity of bringing his book to its most worthy
conclusion, by telling how the two servants of Christ—
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all previous differences, if there had been any, re-
conciled and forgotten—joined in witnessing a good
confession before the tyrant emperor, and encouraged
each other to steadfastness in endurance to the end.”
But though I have not dealt in any formal way with
the critical theories urged concerning the Acts, I have
taken every opportunity of pointing out the evidence
for its early date and genuine character furnished by
that particular line of historical exposition and illustra-
tion which I have adopted. It will be at once seen
how much indebted I am in this department to the
researches of modern scholars and travellers, especially
to those of Professor Ramsay, whose long residence and
extended travels in Asia Minor have given him special
advantages over all other critics. I have made a diligent
use of all his writings, so far as they had appeared up
to the time of writing, and only regret that I was not
able to use his paper on St. Paul's second journey,
which appeared in the Expositor for October, after this
work had been composed and printed. That article
seems to me another admirable illustration of the
critical methods used by our own home scholars
as contrasted with those current abroad. Professor
Ramsay does not set to work to spin criticisms out of
his own itnagination and elaborate theories out of his
own inner consciousness even as a spider weaves its
web ; but he takes the Acts of the Apostles, compares
it with the facts of Asia Minor, its scenery, roads,
mountains, ruins, and then points out how exactly the
text answers to the facts, showing that the author of
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it wrote at the time alleged and must have been an
eyewitness of the Apostles’ doings. While again by
a similar comparison in the case of the apocryphal acts
of St. Paul and Thecla he demonstrates how easily a
forger fell into grievous mistakes. I do not think a
better illustration can be found of the difference between
sound historical criticism and criticism based on mere
imagination than this article by Professor Ramsay.

In conclusion I ought to explain that I systematically
quote the Fathers whenever I can out of the transla-
tions published by Messrs. T. & T. Clark, or in the
Oxford Library of the Fathers. It would have been
very easy for me to give this book a very learned look
by adding the references in Greek or Latin, but I dc
not think I should have thus conduced much to its
practical utility. The Fathers are now a collection of
works much spoken of, but very little read, and the
references in the original added to theological works
are much more overlooked than consulted. It would
conduce much to a sound knowledge of primitive
antiquity were the works translated of all the Chris-
tian writers who flourished down to the triumph of
Christianity, Authors who fill their pages with quota-
tions in Latin and Greek which they do not translate
forget one simple fact, that ten or twenty years in a
country parish immersed in its endless details make
the Latin and Greek of even good scholars somewhat
rusty. And if so, what must be the case with those
who are not good scholars, or not scholars at all,
whether bad or good? I am often surprised noting
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how much more exacting from their readers modern
scholars are in this direction than our forefathers of
two hundred years ago. Let any one, for instance,
take up the works composed in English by Hammond
or Thorndike discussing the subject of Episcopacy, and
it will be found that in every case when they use a
Latin, Greek, or Hebrew quotation while they give the
original they always add the translation. Finally I have
to acknowledge, what every page will show, the great
assistance 1 have derived from the Lives of St. Paul
written by Archdeacon Farrar, Mr. Lewin, and Messrs.
Conybeare & Howson, and to express a hope that this
volume together with the previous one will be found
helpful by some as they strive to form a better and truer
conception of the manner in which the Church of the
living God was founded and built up amongst men.

GEORGE T. STOKES.
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CHAPTER L
THE TRAINING OF SAUL THE RABBL

““ A young man named Saul.”—AcTs vii. 58.

‘I am a Jew, born in Tarsus of Cilicia, but brought up in this city,
at the feet of Gamaliel, instructed according to the strict manner of the
law of our fathers, being zealous for God, even as ye all are this day.’
—Acrs xxii. 3.

HE appearance of St. Paul upon the stage of
Christian history marks a period of new develop-

ment and of more enlarged activity. The most casual
reader of the Acts of the Apostles must see that a
personality of vast power, force, individuality, has now
entered the bounds of the Church, and that hence-
forth St. Paul, his teaching, methods, and actions, will
throw all others into the shade. Modern German critics
have seized upon this undoubted fact and made it the
foundation on which they have built elaborate theories
concerning St. Paul and the Acts of the Apostles.
Some of them have made St. Paul the inventor of a
new form of Christianity, more elaborate, artificial, and
dogmatic than the simple religion of nature which, as
they think, Jesus Christ taught. Others have seen in
St. Paul the great rival and antagonist of St. Peter, and
have seen in the Acts a deliberate attempt to reconcile
the opposing factions of Peter and Paul by representing
St. Paul’'s career as modelled upon that of Peter’s.!

} See this portion of Baur’s theory refuted in Dr. Salmon’s /nfre-
VOL. IL I
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These theories are, we believe, utterly groundless; but
they show at the same time what an important event
in early Church history St. Paul's conversion was, and
how necessary a thorough comprehension of his life
and training if we wish to understand the genesis of
our holy religion.

Who and whence, then, was this enthusiastic man
who is first introduced to our notice in connexion with
St. Stephen’s martyrdom? What can we glean from
Scripture and from secular history concerning his earlier
career ? Iam not going to attempt to do what Conybeare
and Howson thirty years ago, or Archdeacon Farrar in
later times, have executed with a wealth of learning and
a profuseness of imagination which I could not pretend
to possess. Even did I possess them it would be
impossible, for want of space, to write such a biography
of St. Paul as these authors have given to the public.
Let us, however, strive to gather up such details of
St. Paul's early life and training as the New Testa-
ment, illustrated by history, sets before us. Perhaps
we shall find that more is told us than strikes the
ordinary superficial reader. His parentage is known

duction fo the New Testament, ch. xviii.,, p. 335, 4th ed., where the
writer admits a certain parallelism between the history of SS. Peter
and Paul in the Acts, but denies that it was an invented parallelism.
He remarks on the next page, * What I think proves decisively that
the making a parallel between St. Peter and St. Paul was not an idea
present to the author’s mind is the absence of the natural climax of
such a parallel—the story of the martyrdom of both the Apostles. . . .
If the object of the author of the Acts had been what has been supposed.,
it is scarcely credible that he could have missed so obvious an oppor-
tunity of bringing his book to its most worthy conclusion, by telling
how the two servants of Christ—all previous differences, if there had
been any, reconciled and forgotten—joined in witnessing a good con-
fession before the tyrant emperor, and encouraged each other in stead:
fastness in endurance to the end.”
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to us from St. Paul’'s own statement. His father and
mother were Jews of the Dispersion, as the Jews
scattered abroad amongst the Gentiles were usually
called; they were residents at Tarsus in Cilicia, and
by profession belonged to the Pharisees who then
formed the more spiritual and earnest religious section
of the Jewish people. We learn this from three pas-
sages. In his defence before the Council, recorded in
Acts xxiii. 6, he tells us that he was “a Pharisee, a son
of Pharisees.” There was no division in religious
feeling between the parents. His home life and his
earliest years knew nothing of religious jars and strife.
Husband and wife were joined not only in the external
bonds of marriage, but in the profounder union still oi
spiritual sentiment and hope, a memory which may
have inspired a deeper meaning begotten of personal!
experience in the warning delivered to the Corinthians,
“ Be not unequally yoked with unbelievers.” Of the
history of his parents and ancestors we know practically
nothing more for certain, but we can glean a little from
other notices. St. Paul tells us that he belonged to a
special division among the Jews, of which we have
spoken a good deal in the former volume when deal-
ing with St. Stephen. The Jews at this period were
divided into Hebrews and Hellenists : that is, Hebrews
who by preference and in their ordinary practice spoke
the Hebrew tongue, and Hellenists who spoke Greek
and adopted Greek civilisation and customs. St. Paul
tells us in Philippians iii. 5 that he was “of the stock
of Israel, of the tribe of Benjamin, a Hebrew ot
Hebrews,” a statement which he substantially repeats
in 2 Corinthians xi. 22. Now it was almost an impos-
sibility for a Jew of the Dispersion to belong to the
Hebrews. His lot was cast in a foreign land, his
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business mixed him up with the surrounding pagans,
so that the use of the Greek language was an absolute
necessity ; while the universal practice of his fellow-
countrymen in conforming themselves to Greek customs,
Greek philosophy, and Greek civilisation rendered the
position of one who would stand out for the old Jewish
national ideas and habits a very trying and a very peculiar
one. Here, however, comes in an ancient tradition,
recorded by St. Jerome, which throws some light upon the
difficulty. Scripture tells us that St. Paul was born at
Tarsus. Our Lord, in His conversation with Ananias
in Acts ix. II, calls him “ Saul of Tarsus,” while again
the Apostle himself in the twenty-second chapter de-
scribes himself as ““a Jew born in Tarsus. But then
the question arises, how came his parents to Tarsus,
and how, being in Tarsus, could they be described as
Hebrews while all around and about them their
countrymen were universally Hellenists ? St. Jerome
here steps in to help us. He relates, in his Cafalogue
of Illustrious Whriters, that “ Paul the Apostle, previously
called Saul, being outside the number of the Twelve,
was of the tribe of Benjamin and of the city of the
Jewish Gischala; on the capture of which by the
Romans he migrated with them to Tarsus.” Now
this statement of Jerome, written four hundred years
after the event, is clearly inaccurate in many respects,
and plainly contradicts the Apostle’s own words that
he was born in Tarsus.

But yet the story probably embodies a tradition sub-
stantially true, that St. Paul's parents were originally
from Galilee. Galilee was intensely Hebrew. It was
provincial, and the provinces are always far less affected
by advance in thought or in religion than the towns,
which are the chosen homes of innovation and of
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progress. Hellenism might flourish in Jerusalem, but
in Galilee it would not be tolerated ; and the tough,
sturdy Galileans alone would have moral and religious
grit enough to maintain the old Hebrew customs and
language, even amid the abounding inducements to an
opposite course which a great commercial centre like
Tarsus held out. Assuredly our own experience
affords many parallels illustrating the religious history
of St. Paul's family. The Evangelical revival, the
development of Ritual in the Church of England, made
their mark first of all in the towns, and did not affect
the distant country districts till long after. The Pres-
byterianism of the Highlands is almost a different
religion from the more enlightened and more cultured
worship of Edinburgh and Glasgow. The Low Church
and Orange developments of Ulster bring us back to
the times of the last century, and seem passing strange
to the citizens of London, Manchester, or Dublin, who
first make their acquaintance in districts where obsolete
ideas and cries still retain a power quite forgotten in
the vast tide of life and thought which sways the great
cities. And yet these rural backwaters, as we may call
them, retain their influence, and show strong evidence
of life even in the great cities; and so it is that even
in London and Edinburgh and Glasgow and Dublin
congregations continue to exist in their remoter districts
and back streets where the prejudices and ideas of the
country find full sway and exercise. The Presbyterian-
ism of the Highlands and the Orangeism of Ulster
will be sought in vain in fashionable churches, but in
smaller assemblies they will be found exercising a
sway and developing a life which will often astonish a
superficial observer.

So it was doubtless in Tarsus. The Hebrews of
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Galilee would delight to separate themselves. They
would look down upon the Hellenism of their fellow-
countrymen as a sad falling away from ancient ortho-
doxy, but their declension would only add a keener
zest to the zeal with which the descendants of the
Hebrews of Gischala, even in the third and fourth
generations, as it may have been, would retain the
ancient customs and language of their Galilean fore-
fathers.!

St. Paul and his parents might seem to an outsider
mere Hellenists, but their Galilean origin and training
enabled them to retain the intenser Judaism which

! The tradition mentioned by St. Jerome is not the only one which
deals with the early life of St. Paul. Another very learned writer of
the same, or perhaps we should rather say of a still earlier, period was
St. Epiphanius, the historian of Heresies and bishop of Constantia, or
Salamis, in Cyprus. He wrote a great work describing the various
heresies which had sprung up in the Church, containing much valuable -
information which his research and early date enabled him to incorporate
in his pages. He describes, amongst others, the Ebionites, telling
us of their hostility to St. Paul and of the charges they brought against
him., The Ebionites denied that he was a Jew at all. The words of
Epiphanius are ‘“ They say that he was a Greek, and sprung from the
Gentiles, and then afterwards became a proselyte,” in opposition to
which he quotes the Apostle’s own words in Phil. iii. § and in 2 Cor
xi. 22. Epiphanius then proceeds to explain how St. Paul might have
been born in Tarsus and yet have been a Jew by nation, because
that, under Antiochus Epiphanes and at other times, vast numbers of
the Jews had been dispersed as captives among the Gentiles. See
Epiphanius, in Corpus Hereseologicum, Ed. Oehler, vol. ii., p. 283.
Berlin, 1859. This is a good instance how the Jewish hostility, which
pursued St. Paul through life, had not quite died out three centuries
later. Epiphanius was born about A.D. 310. He wrote his work on
Early Heresies about A.D. 375, calling it Panarion, or, as he himself
explains in his introductory epistle, the Medicine Chest, full of remedies
against the bite of the Old Serpent. Epiphanius must have had a great
store of early literature at his command which has now completely
perished. See a long and critical account of him and his writings,
written by Dr. R. A. Lipsius, in the Dict. Christ. Biog., vol. il
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qualified the Apostle to describe himself as not only of
the stock of Israel, but as a Hebrew of the Hebrews.
St. Paul’s more immedijate family connexions have
also some light thrown upon them in the New Testa-
ment. We learn, for instance, from Acts xxiii. 16, that
he had a married sister, who probably lived at Jerusalem,
and may have been even a convert to Christianity ; for
we are told that her son, having heard of the Jewish
plot to murder the Apostle, at once reported it to St.
Paul himself, who thereupon put his nephew into com-
munication with the chief captain in whose custody he
lay. While again, in Romans =xvi. 7, 11, he sends
salutations to Andronicus, Junias, and Herodion, his
kinsmen, who were residents in Rome; and in verse
21 of the same chapter joins Lucius and Jason and
Sosipater, his kinsmen, with himself in the Christian
wishes for the welfare of the Roman Church, with
which he closes the Epistle. It is said, indeed, that
this may mean simply that these men were Jews, and
that St. Paul regarded all Jews as his kinsmen. But
this notion is excluded by the form of the twenty-
first verse, where he first sends greetings from
Timothy, whom St. Paul dearly loved, and who was
a circumcised Jew, not a proselyte merely, but a
true Jew, on his mother’s side, at least; and then
the Apostle proceeds to name the persons whom he
designates his kinsmen. St. Paul evidently belonged
to a family of some position in the Jewish world, whose
ramifications were dispersed into very distant quarters
of the empire. Every scrap of information which we
can gain concerning the early life and associations of
such a2 man is very precious; we may therefore point
out that we can even get a glimpse of the friends and
acquaintances of his earliest days. Barnabas the Levite
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was of Cyprus, an island only seventy miles distant
from Tarsus. In all probability Barnabas may have
resorted to the Jewish schools of Tarsus, or may have
had some other connexions with the Jewish colony of
that city. Some such early friendship may have been
the link which bound Paul to Barnabas and enabled
the latter to stand sponsor for the newly converted
Saul when the Jerusalem Church was yet naturally
suspicious of him. ‘ And when he was come to Jeru-
salem, he assayed to join himself to the disciples: and
they were all afraid of him, not believing that he was a
disciple. But Barnab:s took him, and brought him to
the apostles” (Acts ix. 26, 27). This ancient friend
ship enabled Barnabas to pursue the Apostle with those
offices of consolation which his nascent faith demanded.
He knew Saul's boyhood haunts, and therefore it is we
read in Acts xi. 25 that ‘“Barnabas went forth to
Tarsus to seek for Saul” when a multitude of the
Gentiles began to pour into the Church of Antioch.
Barnabas knew his old friend’s vigorous, enthusiastic
character, his genius, his power of adaptation, and
therefore he brought him back to Antioch, where for a
whole year they were joined in one holy brotherhood
of devout and successful labour for their Master. The
friendships and love of boyhood and of youth received
a new consecration and were impressed with a loftier
ideal from the example of Saul and of Barnabas.

Then again there are other friends of his youth to
whom he refers. Timothy's family lived at Lystra,
and Lystra was directly connected with Tarsus by a
great road which ran straight from Tarsus to Ephesus,
offering means for that frequent communication in
which the Jews ever delighted. St. Paul’s earliest
memories carried him back to the devout atmosphere
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of the pious Jewish family at Lystra, which he had
long known, where Lois the grandmother and Eunice
the mother had laid the foundations of that spiritual
life which under St. Paul's own later teaching flourished
so wondrously in the life of Timothy.! Let us pass on,
however, to a period of later development. St. Paul's
earliest teaching at first was doubtless that of the home.
As with Timothy so with the Apostle; his earliest
religious teacher was doubtless his mother, who from
his infancy imbued him with the great rudimentary
truths which lie at the basis of both the Jewish and
the Christian faith. His father too took his share.
He was a Pharisee, and would be anxious to fulfil
every jot and tittle of the law and every minute rule
which the Jewish doctors had deduced by an attention
and a subtlety concentrated for ages upon the text of
the Old Testament. And one great doctor had laid
down, “When a boy begins to speak, his father ought
to talk with him in the sacred language, and to teach
him the law”; a rule which would exactly fall in with
his father’s natural inclination.? He was a Hebrew of
the Hebrews, though dwelling among Hellenists. He
prided himself on speaking the Hebrew language alone,
and he therefore would take the greatest pains that the
future Apostle’s earliest teachings should be in that same
sacred tongue, giving him from boyhood that command
over Hebrew and its dialects which he afterwards turned
to the best of uses.

At five years old Jewish children of parents like

! See 2 Tim. i. 5, and iii. 14, 15. It is evident that St. Paul's
language implies an acquaintance with Timothy’s family of very long
standing,

* Scheettgen's Heor. Hebr., vol i, p. 89; Lewin's St. Paul, vol. i
P 7
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St. Paul's advanced to the direct study of the law
under the guidance of some doctor, whose school they
daily attended, as another rabbi had expressly enacted,
“ At five years old a boy should apply himself to the
study of Holy Scripture.” Between five and thirteen
Saul was certainly educated at Tarsus, during which
period his whole attention was concentrated upon
sacred learning and upon mechanical or industrial
training. It was at this period of his life that St. Paul
must have learned the trade of tentmaking, which
during the last thirty years of his life stood him in such
good stead, rendering him independent of all external
aid so far as his bodily wants were concerned. A
question has often been raised as to the social position
of St. Paul's family ; and people, bringing their Western
ideas with them, have thought that the manual trade
which he was taught betokened their humble rank.
But this is quite a mistake. St Paul’s family must
have occupied at least a fairly comfortable position,
when they were able to send a member of their house
to Jerusalem to be taught in the most celebrated rab-
binical school of the time. But it was the law of that
school—and a very useful law it was too—that every
Jew, and especially every teacher, should possess a trade
by which he might be supported did necessity call for
it. It was a common proverb among the Jews at that
time that “ He who taught not his son a trade taught
him to be a thief”” “It is incumbent on the father to
circumcise his son, to redeem him, to teach him the
law, and to teach him some occupation, for, as Rabbi
Judah saith, whosoever teacheth not his son to do
some work is as if he taught him robbery.” ¢Rabbin
Gamaliel saith, He that hath a trade in his hand, to
what is he like? He is like to a vineyard that is
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fenced.” Such was the authoritative teaching of the
schools, and Jewish practice was in accordance there-
with. Some of the most celebrated rabbis of that
time were masters of a mechanical art or trade. The
Vice-president of the Sanhedrin was a merchant for
four years, and then devoted himself to the study
of the law. One rabbi was a shoemaker; Rabbi
Juda, the great Cabbalist, was a tailor; Rabbi Jose
was brought up as a tanner; another rabbi as a
baker, and yet another as a carpenter! And so as a
preparation for the office and life work to which his
father had destined him, St. Paul during his earlier
years was taught one of the common trades of Tarsus,
which consisted in making tents either out of the hair
or the skin of the Angora goats which browsed over the
hills of central Asia Minor. It was a trade that was
common among Jews. Aquila and his wife Priscilla
were tentmakers, and therefore St. Paul united himself
to them and wrought at his trade in their company at
Corinth (Acts xviii. 3). It has often been asserted that
at this period of his life St. Paul must have studied
Greek philosophy and literature, and men have pointed
to his quotations from the Greek poets Aratus,
Epimenides, and Menander to prove the attention

! Josephus, Antigg., XVIIL, ix., 1, says of certain Jews of Babylon.
““Now there were two men, Asineus and Anileus, brethren to one
another. They were destitute of a father, and their mother put them
to learn the art of weaving curtains, it not being esteemed a disgrace
among them for men to be weavers of cloth.” Then we find in the
New Testament Simon of Joppa was a tanner, Aquila a tentmaker,
the apostles fishermen, and our Lord a carpenter. See a long note on
this subject by Mr. Lewin in his Zife of St. Pasl, vol. i, p. 8. Mas-
sutius, a Jesuit commentator on St. Paul’s life, lib. i., cap. iii., notices
that Charlemagne, according to his biographer Eginhard, would have
his sons and daughters taught some mechanical trade.
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which the Apostle must have bestowed upon them.!
Tarsus was certainly one of the great universities of
that age, ranking in the first place along with Athens
and Alexandria. So great was its fame that the Roman
emperors even were wont to go to Tarsus to look
for tutors to instruct their sons. But Tarsus was at
the very same time one of the most morally de-
graded spots within the bounds of the Roman world,
and it is not at all likely that a strict Hebrew, a
stern Pharisee, would have allowed his son to en-
counter the moral taint involved in freely mixing with
such a degraded people and in the free study of a
literature permeated through and through with sen-
suality and idolatry. St. Paul doubtless at this early
period of his life gained that colloquial knowledge of
Greek which was every day becoming more and more
necessary for the ordinary purposes of secular life all
over the Roman Empire, even in the most backward
parts of Palestine? But it is not likely that his
parents would have sanctioned his attendance at the
lectures on philosophy and poetry delivered at the
University of Tarsus, where he would have been initiated
into all the abominations of paganism in a style most
attractive to human nature.

At thirteen years of age, or thereabouts, young Saul,
having now learned all the sacred knowledge which
the local rabbis could teach, went up to Jerusalem
just as our Lord did, to assume the full obligations
of a Jew and to pursue his higher studies at the

! See Acts xvii. 28 ; Titus i. 12; 1 Cor. xv. 33.

* See an article on “‘ Greek the Language of Galilee in the time of
Christ,” by the Rev. Dr. Abbott, Professor of Hebrew in the University
of Dublin, in his Zssays chicfly on the Original Texts of the Old and
New Testaments, London, 1891,
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great Rabbinical University of Jerusalem. To put it
in modern language, Saul went up to Jerusalem to
be confirmed and admitted to the full privileges and
complete obligations of the Levitical Law, and he also
went up to enter college, St. Paul himself describes the
period of life on which he now entered as that in which
he was brought up at the feet of Gamaliel. We have
already touched in a prior volume upon the subject of
Gamaliel’s history and his relation to Christianity, but
here it is necessary to say something of him as a
teacher, in which capacity he laid the foundations of
modes of thought and reasoning, the influence of which
moulded St. Paul’s whole soul and can be traced all
through St. Paul’s Epistles.

Gamaliel is an undoubtedly historical personage.
The introduction of him in the Acts of the Apostles is
simply another instance of that marvellous historical
accuracy which every fresh investigation and discovery
show to be a distinguishing feature of this book. The
Jewish Talmud was not committed to writing for more
than four centuries after Gamaliel's time,' and yet it
presents Gamaliel to us in exactly the same light as
the inspired record does, telling us that * with the death
of Gamaliel 1. the reverence for the Divine law ceased,
and the observance of purity and abstinence departed.”
Gamaliel came of a family distinguished in Jewish

! Basnage, in his History of the Jews, translated by Thomas Taylor,
Book IIL., ch. vi.,, p. 168 (London, 1708), states, ‘It is agreed by the
generality of Jewish and Christian doctors that the Talmud was com-
pleted in the 5osth year of the Christian Ara.” Cf. Serarius, De
Rabbinis, Lib. 1, c. ix., p. 251 ; Bartolocci, Bibl. Rabbin., t. i., p. 488,
t. iii,, p. 359 ; Morinus, Exerc. Bibl., Lib, 1L, ex. 6, c. ii. and iii., p. 294.
Schaff’s Encyclopedia of Historical Theology, vol. iii., pp. 2292-96, has
a good article on the Talmud, giving a long list of authorities to which
reference may be made by any one interested in this subject.
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history both before and after his own time. He was
of the royal House of David, and possessed in this way
great historical claims upon the respect of the nation.
His grandfather Hillel and his father Simeon were
celebrated teachers and expounders of the law. His
grandfather had founded indeed one of the leading
schools of interpretation then favoured by the rabbis.
His father Simeon is said by some to have been the
aged man who took up the infant Christ in his arms
and blessed God for His revealed salvation in the
words of the Nunc Dimittis ; while, as for Gamaliel
himself, his teaching was marked by wisdom, prudence,
liberality, and spiritual depth so far as such qualities
could exist 1mn a professor of rabbinical learning.
Gamaliel was a friend and contemporary of Philo, and
this fact alone must have imported an element of
liberality into his teaching. Philo was a widely read
scholar who strove to unite the philosophy of Greece
to the religion of Palestine, and Philo’s ideas must have
permeated more or less into some at least of the schools
of Jerusalem, so that, though St. Paul may not have
come in contact with Greek literature in Tarsus, he
may very probably have learned much about it in a
Judaised, purified, spiritualised shape in Jerusalem.
But the influence exercised on St. Paul by Gamaliel
and through him by Philo, or men of his school, can
be traced in other respects.?

The teaching of Gamaliel was as spiritual, I have
said, as rabbinical teaching could have been; but this
is not saying very much from the Christian point of

} Philo is the subject of a very long and learned article by Dr.
Edersheim in Smith’s Dict. Christ. Biog., vol. iv., with which may be
compared a shorter article in Schafl’s Encyclopedia of Hist. Theol.,
vol. ii,
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view. The schools at Jerusalem in the time of Gama-
liel were wholly engaged in studies of the most weari-
some, narrow, petty, technical kind. Dr. Farrar has
illustrated this subject with a great wealth of learning
and examples in the fourth chapter of his Life of
St. Paul. The Talmud alone shows this, throwing
a fearful light upon the denunciations of our Lord as
regards the Pharisees, for it devotes a whole treatise
to washings of the hands, and another to the proper
method of killing fowls. The Pharisaic section of the
Jews held, indeed, that there were two hundred and
forty-eight commandments and three hundred and
sixty-five prohibitions involved in the Jewish Law, all
of them equally binding, and all of them so searching
that if only one solitary Jew could be found who for
one day kept them all and transgressed in no one
direction, then the captivity of God’s people would cease
and the Messiah would appear.!

I am obliged to pass over this point somewhat
rapidly, and yet it is 2 most important one if we desire
to know what kind of training the Apostle received; for,
no matter how God’s grace may descend and the Divine
Spirit may change the main directions of a man'’s life, he
never quite recovers himself from the effects of his early
teaching. Dr. Farrar has bestowed much time and
labour on this point. The following brief extract from
his eloquent words will give a vivid idea of the end-
less puerilities, the infinite questions of pettiest, most
minute, and most subtle bearing with which the time
of St. Paul and his fellow-students must have been
taken up, and which must have made him bitterly feel

! These facts throw much light upon our Lord’s words in Matt. xv.
1-9 and xxii. 34-40.



16 THE ACTS OF THE APOSTLES.

in the depths of his inmost being that, though the law
may have been originally intended as a source of life, it
had been certainly changed as regards hisown particular
case, and had become unto him an occasion of death.
‘“Moreover, was there not mingled with all this
nominal adoration of the Law a deepiy seated hypo-
crisy, so deep that it was in a great measure uncon-
scious? Even before the days of Christ the rabbis
had learnt the art of straining out gnats and swallowing
camels, They had long learnt to nullify what they
professed to defend. The ingenuity of Hillel was
quite capable of getting rid of any Mosaic regulation
which had been found practically burdensome. Phari-
sees and Sadducees alike had managed to set aside
in their own favour, by the devices of the mix-
tures, all that was disagreeable to themselves in the
Sabbath scrupulosity.? The fundamental institution
of the Sabbatic year had been stultified by the mere
legal fiction of the Prosbol.? Teachers who were on
the high road to a casuistry which could construct

1 The rabbinical device of mixtures is fully explained in Buxtorf’s
Lexicon, col. 1657, Ed. Basil (1639), orin Kitto’s Biblical Encyclopedia,
underthearticle ¢“Sabbath.” The Talmud had aspecialtreatise called
Tractatus Mixtorum, which taught how, for instance, dwellings might
be mixed or mingled so asto avoid technical breaches of the Sabba-
tical law. Planks were laid across intervening residences, so that
houses at a very great distance might be brought into touch and con-
nexion, and thus regarded as one common dwelling for a number of
people who wished for a common feast on the Sabbath. This was
called Mixtio conclavium. It was simply one of those wretched devices
to which casuistry always leads; something like the rules for ban-
quets on fast days, which we find in Lacroix, Manners of the Middle
Ages, p. 170, where a most sumptuous Episcopal banquet is de-
scribed. It was given on a fast day, therefore no flesh is included ;
but its place was amply supplied by rare fish and other dainties:
see G. T. Stokes, Ireland and Anglo-Norman Church, pP. 143.

2 Prosbolis simply a transliteration into Hebrew of two Greek wosds,
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rules out of every superfluous particle, had found it
easy to win credit for ingenuity by elaborating pre-
scriptions to which Moses would have listened in mute
astonishment. If there be one thing more definitely
laid down in the Law than another, it is the unclean-
ness of creeping things ; yet the Talmud assures us that
‘no one is appointed a member of the Sanhedrin who
does not possess sufficient ingenuity to prove from
the written Law that a creeping thing is ceremonially
clean’; and that there was an unimpeachable disciple
at Jabne who could adduce one hundred and fifty
arguments in favour of the ceremonial cleanness of
creeping things. Sophistry like this was at work even
in the days when the young student of Tarsus sat at
the feet of Gamaliel ; and can we imagine any period of
his life when he would not have been wearied by a
system at once so meaningless, so stringent, and so
insincere ? ”

These words are true, thoroughly true, in their ex-
tremest sense. Casuistry is at all times a dangerous
weapon with which to play, a dangerous science upon
which to concentrate one’s attention. The mind is so
pleased with the fascination of the precipice that one
is perpetually tempted to see how near an approach

wpds Bouhfw. The Jewish Law enacted a cancelling of all debts in the
Sabbatic year on the part of Jews towards their brethren. This
enactment was found to hinder commerce about the time of Hillel—z.e.,
75 years B.C. The rich would not lend to the poor on account of the
Sabbatical year. So the doctors devised the Prosbol, which was a
declaration to the effect that the Sabbatical year was not to affect the
debt. There was a legal fiction invented which made void the law,
The creditor said to the debtor, *‘ In accordance with the Sabbatical
year I remit thee the debt,” and then the debtor replied, “ Nevertheless
I wish to pay it,” and then the creditor was free from the obligation of
Deut. xv,

VOL 1L 2
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can be made without a catastrophe, and then the catas-
trophe happens when it is least expected. But when
the casuist’s attention is concentrated upon one volume
like the law of Moses, interpreted in the thousand
methods and combinations open to the luxuriant
imagination of the East, then indeed the danger is
infinitely increased, and we cease to wonder at the
vivid, burning, scorching denunciations of the Lord as
He proclaimed the sin of those who enacted that
“ Whosoever shall swear by the temple, it is nothing ;
but whosoever shall swear by the gold of the temple,
he is a debtor.”” St. Paul's whole time must have becn
taken up in the school of Gamaliel with an endless study
of such casuistical trifles; and yet that period of hLis
life left marks which we can clearly trace throughout his
writings. The method, for instance, in which St. Paul
quotes the Old Testament is thoroughly rabbinical.
It was derived from the rules prevalent in the Jewish
schools, and therefore, though it may seem to us at
times forced and unnatural, must have appeared to St.
Paul and to the men of his time absolutely conclusive.
When reading the Scriptures we Westerns forget the
great difference between Orientals and the nations of
Western Europe.  Aristotle and his logic and his logical
methods, with major and minor premises and conclusions
following therefrom, absolutely dominate our thoughts.
The Easterns knew nothing of Aristotle, and his methods
availed nothing to their minds. They argued in quite
a different style, and used a logic which he would
have simply scorned. Analogy, allegory, illustration,
form the staple elements of Eastern logic, and in their
use St. Paul was elaborately trained in Gamaliel’s
classes, and of their use his writings furnish abundant
examples ; the most notable of which will be found in
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his allegorical interpretation of the events of the wilder-
ness journey of Israel in 1 Corinthians x. 1-4, where
the pillar of cloud, and the passage of the Red Sea, and
the manna, and the smitten rock become the emblems
and types of the Christian Sacraments; and again, in
St. Paul's mystical explanation of Galatians iv. 21-31,
where Hagar and Sarah are represented as typical of
the two covenants, the old covenant leading to spiritual
bondage and the new introducing to gospel freedom.!
These, indeed, are the most notable examples of St.
Paul’'s method of exegesis derived from the school of

! The parallel between Hagar and Sarah is drawn out at full length
after the rabbinical method in Basnage's History of the Jews (Taylor’s
translation), book iii.,, ch. 22; in Lightfoot's Galatians, pp. 178, 179,
189-99, and Farrar’s S¢, Paul, ch. iii. Philo in his writings uses the
very same illustration. Perhaps it may be well to add the concluding
words of Bishop Lightfoot when discussing on p. 197 of his Galatians,
the similar use made by St. Paul and by Philo of this illustraticn of
Hagar: ‘“ At the same time we need not fear to allow that St. Paul’s
method of teaching here is coloured by his early education in the
rabbinical schools. It were as unreasonable to stake the Apostle’s
inspiration on the turn of a metaphor or the character of an illustration
or the form of an argument, as on purity of diction. No one now
thinks of maintaining that the language of the inspired writers reaches
the classical standard of correctness and elegance, though at one time it
was held almost a heresy to deny this. ¢ A treasure contained in earthen
vessels,” “strength made perfect in weakness,” ‘ rudeness in speech, yet
not in knowledge,’ such is the far nobler conception of inspired teaching,
which we may gather from the Apostle’s own language. And this
language we should do well to bear in mind. But, on the other hand
it were mere dogmatism to set up the intellectual standard of our own
age or country as an infallible rule. The power of allegory has been
differently felt in different ages, as it is differently felt at any one time
by diverse nations. Analogy, allegory, metaphor—by what boundaries
are these separated the one from the other? What is true or false, correct
or incorrect, as an analogy or an allegory? What argumentative force
must be assigned to either? We should at least be prepared with an

answer to these questions before we venture to sit in judgment on any
individual case.”
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Gamaliel, but there are numberless others scattered all
through his writings. If we view them through Western
spectacles, we shall be disappointed and miss their
force; but if we view them sympathetically, if we
remember that the Jews quoted and studied the Old
Testament to find illustrations of their own ideas rather
than proofs in our sense of the word, studied them as
an enthusiastic Shakespeare or Tennyson or Words-
worth student pores over his favourite author to find
parallels which others, who are less bewitched, find
very slight and very dubious indeed,? then we shall
come to see how it is that St. Paul quotes an illustration
of his doctrine of justification by faith from Habakkuk
ii. 4—* The soul of the proud man is not upright, but
the just man shall live by his steadfastness ” ; a passage
which originally applied to the Chaldeans and the Jews,
predicting that the former should enjoy no stable pro-
sperity, but that the Jews, ideally represented as the
just or upright man, should live securely because of
their fidelity ;* and can find an allusion to the resurrec-
tion of Christ in ‘‘ the sure mercies of David,” which
God had promised to give His people in the third verse
of the fifty-fifth of Isaiah.®

! The latest instance of this method which I have noticed is J//us-
trations of Tennyson, by J. C. Collins, reviewed by the Dean of Armagh
in the January number of the Bookman, where a number of such
parallelisms are quoted which seem to me rather dubious,

? Bishop Lightfoot, on Galatians iii. 11, says of this verse, ‘“In its
original context the passage has reference to the temporal calamities
inflicted by the Chaldean invasion. Here a spiritual meaning and
general application are given to words referring primarily to special
external incidents.” See also Farrar on St. Paul’'s method of scriptural
quotation, in his Life of St. Paul, ch. iii.

* See St. Paul’s address to the Jews of the Pisidian Antioch .in Acts
xiii. 34. Other specimens of the same rabbinical method used by St.
Paul will be found in Rom. iii., iv., and ix, 33; 1 Cor. ix. Eph. iv. &

.~



viL. §8.] THE TRAINING OF SAUL THE RABBI. 23

Rabbinical learning, Hebrew discipline, Greek ex-
perience and life, these conspired together with natural
impulse and character to frame and form and mould a
man who must make his mark upon the world at large
in whatever direction he chooses for his walk in life.
It will now be our duty to show what were the ea1liest
results of this very varied education.!

! The great leaders in the divine struggle for righteousness, in every
great onward movement on behalf of truth have always been men of
this varied training. Moses, David, Elijah, Ezra, Saul of Tarsus, were
great leaders of thought and action and they were all men whose
education had been developed in very various schools. They were not
men of books merely, nor men of action alone. They gained the
flexibility of mind, the genuine liberality of thought which led them out
of the old rucks by experiences gained from very opposite directions.
The mere man of books may be very narrow; the practical man,
whose knowledge is limited to every day affairs and whose horizon is
bounded by to-morrow, is often an unthinking bigot. A man trained
like Moses, or David, or Saul is the true leader of men for his mind is
trained to receive truths from every quarter.



CHAPTER 1.

YHE CONVERSION OF THE PERSECUTOR,

¢But Saul laid waste the church, entering into every house, and
haling men and women committed them to prison.”—AcTs viii. 3.

‘“ But Saul, yet breathing threatening and slaughter against the
disciples of the Lord, went unto the high priest, and asked of him
letters to Damascus unto the synagogues, that if he found any that
were of the Way, whether men or women, he might bring them bound
to Jerusalem. And as he journeyed, it came to pass that he drew nigh
unto Damascus : and suddenly there shone round about him a light out
of heaven : and he fell upon the earth, and heard a voice saying unto
him, Saul, Saul, why persecutest thou Me? And he said, Who art
thou, Lord? And He said, I am Jesus whom thou persecutest : but
rise, and enter into the city, and it shall be told thee what thou mustdo.”
—ACTS ix. 1-6.

E have in the last chapter traced the course of

St. Paul's life as we know it from his own
reminiscences, from hints in Holy Scripture, and from
Jewish history and customs. The Jewish nation is
exactly like all the nations of the East, in one respect at
least. They are all intensely conservative, and though
time has necessarily introduced some modifications, yet
the course of education, and the force of prejudice, and
the power of custom have in the main remained un-
changed down to the present time. We now proceed to
view St, Paul, not as we imagine his course of life and
education to have been, but as we follow him in the

exhibition of his active powers, in the full play and
22
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swing of that intellectual energy, of those religious aims
and objects for which he had been so long training.

St. Paul at his first appearance upon the stage of
Christian history, upon the occasion of St. Stephen’s
martyrdom, had arrived at the full stature of manhood
both in body and in mind. He was then the young
man Saul; an expression which enables us to fix
with some approach to accuracy the time of his birth,
St. Paul's contemporary Philo in one of his works
divides man’s life into seven periods, the fourth of which
is young manhood, which he assigns to the years between
twenty-one and twenty-eight. Roughly speaking, and
without attempting any fine-drawn distinctions for which
we have not sufficient material, we may say that at the
martyrdom of St. Stephen St. Paul was about thirty
years of age, or some ten years or thereabouts junior to
our Lord as His years would have been numbered accord-
ing to those of the sons of men. One circumstance,
indeed, would seem to indicate that St. Paul must have
been then over and above the exact line of thirty. Itis
urged, and that upon the ground of St. Paul's own lan-
guage, that he was a member of the Sanhedrin, In the
twenty-sixth chapter, defending himself before King
Agrippa, St. Paul described his own course of action prior
to his conversion as one of bitterest hostility to the
Christian cause : “ I both shut up many of the saints in
prisons, having received authority from the chief priests,
and when they were put to death, I gave my vole againsi
them” ; an expression which clearly indicates that he was
a member of a body and possessed a vote in an assembly
which determined questions of life and death, and that
¢ould have been nothing else than the Sanhedrin, into
whichi no one was admitted before he had completed
thirty years. St. Paul, then, when he is first introduced
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to our notice, comes before us as a full-grown man and a
well-trained, carefully educated, thoroughly disciplined
rabbinical scholar, whose prejudices were naturally
excited against the new Galilean sect, and who had
given public expression to his feelings by taking
decided steps in opposition to its progress. The sacred
narrative now sets before us (i) the Conduct of St
Paul in his unconverted state, (ii) his Mission, (iii) his
Journey, and (iv) his Conversion. Let us take the
many details and circumstances connected with this
passage under these four divisions.

I. The Conduct of Saul. Here we have a picture of
St. Paul in his unconverted state: “Saul, yet breath-
ing threatening and slaughter against the disciples
of the Lord” This description is amply borne ont
by St. Paul himself, in which he even enlarges and
gives us additional touches of the intensity of his
antichristian hate. His ignorant zeal at this period
seems to have printed itself deep upon memory’s
record. There are no less than at least seven differ-
ent notices in the Acts or scattered through the Epistles,
due to his own tongue or pen, and dealing directly with
his conduct as a persecutor. No matter how he
rejoiced in the fulness and blessedness of Christ's
pardon, no matter how he experienced the power and
working of God’s Holy Spirit, St. Paul never could
forget the intense hatred with which he had originally
followed the disciples of the Master. Let us note them,
for they all bear out, expand, and explain the statement
of the passage we are now considering.

In his address to the Jews of Jerusalem as recorded
in Acts xxii. he appeals to his former conduct as an evi-
dence of his sincerity. In verses 4 and § he says, “I
persecuted this Way unto the death, binding and deliver-
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ing into prisons both men and women. As also the
high priest doth bear me witness, and all the estate of
the elders : from whom also I received letters unto the
brethren,! and journeyed to Damascus, to bring them
also which were there unto Jerusalem in bonds, for to
be punished.” In the same discourse he recurs a second
time to this topic; for, telling his audience of the vision
granted to him in the temple, he says, verse 19, ¢ And I
said, Lord, they themselves know that I imprisoned and
beat in every synagogue them that believed on Thee:
and when the blood of Stephen Thy witness was shed,
I also was standing by, and consenting, and keep-
ing the garments of them that slew him.” St. Paul
dwells upon the same topic in the twenty-sixth chapter,
when addressing King Agrippa in verses 9-11, a pass-
age already quoted in part: “I verily thought with
myself, that I ought to do many things contrary to the
name of Jesus of Nazareth. And this I also did in
Jerusalem: and I both shut up many of the saints
in prisons, having received authority from the chiet
priests, and when they were put to death, I gave my
vote against them. And punishing them oftentimes in
all the synagogues, I strove to make them blaspheme ;
and being exceedingly mad against them, I persecuted

! What an interesting anticipation of Christian times do we find in this
passage. *‘The estate of the elders” is the Presbytery in the original
Greek, and the words ‘ the brethren” by which St. Paul refers to his
unconverted fellow-countrymen are an anticipation of the expression he
always uses for the Christian believers. Even in these little details
Christianity is but an expansion of Judaism, as, in another direction,
the Catacombs of Rome and the ornamentation used therein were all
derived from the customs of the Jewish colony in Rome long before
the time of Christ. See a treatise by Schurer, called Die Gemeinde-
verfassung der Juden in Rom in der Kaiserseit, p. 13 (Leipzig, 1379),
where that learned writer points out the continuity between Judaism
o Rome and early Christianity.
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them even unto foreign cities.” It is the same in
his Epistles. In four different places does he refer to
his conduct as a persecutor—in I Cor. xv. 9; Gal.i. 13;
Phil. iii. 6; and 1 Tim. i. 13; while again in the chapter
now under consideration, the ninth of Acts, we find
that the Jews of the synagogue in Damascus, who
were listening to St. Paul's earliest outburst of Chris-
tian zeal, asked, ‘“Is not this he that in Jerusalem
made havock of them which called on this name ? and
he had come hither for this intent, that he might bring
them bound before the chief priests” ; using the very
same word “ making havock ” as St. Paul himself uses
in the first of Galatians, which in Greek is very strong,
expressing a course of action accompanied with fire
and blood and murder such as occurs when a city is
taken by storm.

Now these passages have been thus set forth at
length because they add many details to the bare
statement of Acts ix., giving us a glimpse into those
four or five dark and bloody years, the thought of
which henceforth weighed so heavily upon the Apostle’s
mind and memory. Just let us notice these additional
touches. He shut up in prison many of the saints, both
men and women, and that in Jerusalem before he
went to Damascus at all. He scourged the disciples
in every synagogue, meaning doubtless that he super-
intended the punishment, as it was the duty of the
Chazan, the minister or attendant of the synagogue,
to scourge the condemned, and thus strove to make them
blaspheme Christ. He voted for the execution of the
disciples when he acted as a member of the Sanhedrin.
And lastly he followed the disciples and persecuted
them in foreign cities. We gain in this way a much
fuller idea of the young enthusiast’'s persecuting zea!
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than usually is formed from the words ‘Saul yet
breathing threatening and slaughter against the dis-
ciples of the Lord,” which seem to set forth Saul
as roused to wild and savage excitement by St.
Stephen’s death, and then continuing that course in
the city of Jerusalem for a very brief period. Whereas,
on the contrary, St. Paul's fuller statements, when com-
bined, represent him as pursuing a course of steady,
systematic, and cruel repression, which St. Paul largely
helped to inaugurate, but which continued to exist as
long as the Jews had the power to inflict corporal
punishments and death on the members of their own
pation. He visited all the synagogues in Jerusalem
and throughout Palestine, scourging and imprisoning.
He strove—and this is, again, another lifelike touch,—
to compel the disciples to blaspheme the name of
Christ in the same manner as the Romans were sub-
sequently wont to test Christians by calling upon them
to cry anathema to the name of their Master! He
even extended his activity beyond the bounds of the
Holy Land, and that in various directions. The visit
to Damascus may not by any means have been his
first journey to a foreign town with thoughts bent on
the work of persecution. He expressly says to Agrippa,

! St. Paul, indeed, in his persecuting days may have been the inventor
of the test, which seems to have consisted in a declaration that Jesus was
not the Christ, but an impostor. We find a reference to the Jewish
custom of blaspheming the name of Jesus in the Epistle of James (ii.
6, 7) : “ Do not the rich oppress you, and themselves drag you before
the judgment-seats? Do not they blaspheme the honourable name by
the which ye are called?” with which may be compared St. Paul’s
words in 1 Cor. xii. 3: *“No man speaking in the Spirit of God saith,
Jesus is anathema.” The same custom continued in the second
century, as we learn from frequent notices in Justin Martyr's Dialogue
with Trypho the Jew, as in the following quotations : ch. xvi., *cursing
in your synagogues those that believe on Christ” ; in ch. xlvii. he enumer-
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“ I persecuted them even unto foreign cities.” He may
have visited Tarsus, or Lystra, or the cities of Cyprus
or Alexandria itself, urged on by the consuming fire
of his blind, restless zeal, before he entered upon the
journey to Damascus, destined to be the last under-
taken in opposition to Jesus Christ. When we thus
strive to realise the facts of the case, we shall see that
the scenes of blood and torture and death, the ruined
homes, the tears, the heartbreaking separations which
the young man Saul had caused in his blind zeal for
the law, and which are briefly summed up in the words
“ he made havock of the Church,” were quite sufficient
to account for that profound impression of his own
unworthiness and of God's great mercy towards him
which he ever cherished to his dying day.}

ates amongst those who shall not be saved ‘those who have anathe-
matised and do anathematise this very Christ in the synagogues” ; and
in ch. cxxxvii. he exhorts the Jews, ‘¢ Assent, therefore, and pour no
ridicule on the Son of God ; obey not the Pharisaic teachers, and scoff
ot at the King of Israel, as the rulers of your synagogues teach you
to do after your prayers,” The Romans, as I have said, early borrowed
the custom from the Jews. They strove to compel the Christians to
blaspheme, as we see from Pliny’s well-known epistle to Trajan in his
Epistles, book x., 97, where he describes certain persons brought before
him as ‘‘invoking the gods, worshipping the emperor’s statue, and
reviling the name of Christ, whereas there is no forcing those who
are really Christians into any of these compliances.”

! St. Paul, in 1 Tim. i. 15, says, * Faithful is the saying, and worthy
of all acceptation, that Christ Jesus came into the world to save sinners ;
of whom I am chief.” This verse is of ancient and of very modern
interest too. It shows that to the last St. Paul retained the keenest
sense of his early wickedness. It is of present interest because it helps
to correct a modemn error. There are people who object to use the
Litany and the Lord’s Prayer because of the prayers for forgiveness of
sins and the occurrence of such expressions as ¢ Have mercy upon us,
miserable sinners.” Their argument is, that believers have been washed
from all their sins, and therefore should not describe themselves s<
miserable sinners, St. Paul, however, saw no inconsistency betwees
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II. The Mission of Saul. Again, we notice i this
passage that Saul, having shown his activity in other
directions, now turned his attention to Damascus.
There were political circumstances which may have
hitherto hindered him from exercising the same super-
vision over the synagogue of Damascus which he had
already extended to other foreign cities. The political

God’s free forgiving love and his own humility in designating himself
the chief of sinners. God may have cast all our sins behind His back ;
but, viewing the matter from the human side, it is well, nay, it is abso-
lutely necessary, if spiritual pride is to be hindered in its rapid growth,
for us to cherish a remembrance of the sins and backslidings of other
days. The greatest saints, the richest spiritual teachers have ever felt
the necessity of it. St. Augustine in his Confessions mingles perpetual
reminiscences of his own wickedness with his assured sense of God’s
mercy. Hooker deals in his own profound style with such objection
to the Litany in the Fifth Book of his Ecclesiastical Polity, ch. xlvii.,
where he writes, replying to the objection that the expressions of the
Litany implying fear of God do not become God’s saints : “* The know-
ledge of our own unworthiness is not without belief in the merits of
Christ. With that true fear which the one causeth there is coupled
true boldness, and encouragement drawn from the other. The very
silence which our own unworthiness putteth us unto doth itself make
request for us, and that in the consequence of His grace. Looking inward
we are stricken dumb, looking upward we speak and prevail. O happy
mixture, wherein things contrary do so qualify and correct the danger
of the other’s excess, that neither boldness can make us presume as
long as we are kept under with the sense of our own wretchedness ;
nor while we trust in the mercy of God through Jesus Christ, fear be
able to tyrannise over us! As therefore our fear excludeth not that
boldness which becometh saints; so if their familiarity with God
(referring to his opponents) do not savour of this fear, it draweth too
near that irreverent confidence wherewith true humility can never stand.”
Bishop Jeremy Taylor understood the bearing of St. Paul’s view on
personal religion. In his Holy Living, in the chapter on Humility,
he teaches those who seek that grace thus: * Every day call to mind
some one of thy foulest sins, or the most shameful of thy disgraces, or
the indiscreetest of thy actions, or anything that did then most trouble
thee, and apply it to the present swelling of thy spirit and opinion, and
it may help to allay it.”
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history and circumstances of Damascus at this period
are indeed rather obscure. The city seems to have
been somewhat of a bone of contention between Herod
Antipas, Aretas the king of Petra, and the Romans.
About the time of St. Paul’s conversion, which may
be fixed at A.p. 37 or 38, there was a period of great
disturbance in Palestine and Southern Syria. Pontius
Pilate was deposed from his office and sent to Rome
for judgment. Vitellius, the president of the whole
Province of Syria, came into Palestine, changing the
high priests, conciliating the Jews, and intervening in
the war which raged between Herod Antipas and
Aretas, his father-in-law. In the course of this last
struggle Damascus seems to have changed its masters,
and, while a Roman city till the year 37, it henceforth
became an Arabian city, the property of King Aretas,
till the reign of Nero, when it again returned beneath
the Roman sway. Some one or other, or perhaps all
these political circumstances combined may have hitherto
prevented the Sanhedrin from taking active measures
against the disciples at Damascus. But now things
became settled. Caiaphas was deposed from the office
of high priest upon the departure of Pontius Pilate.
He had been a great friend and ally of Pilate ; Vitellius
therefore deprived Caiaphas of his sacred office, appoint-
ing in his stead Jonathan, son of Annas, the high priest.
This Jonathan did not, however, long continue to occupy
the position, as he was deposed by the same Roman
magistrate, Vitellius, at the feast of Pentecost in the
very same year, his brother Theophilus being appointed
high priest in his room; so completely was the whole
Levitical hierarchy, the entire Jewish establishment,
ruled by the political officers of the Roman state.
This Theophilus continued to hold the offiew for five or
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six years, and it must have been to Theophilus that
Saul applied for letters unto Damascus authorising him
to arrest the adherents of the new religion.

And now a question here arises, How is it that the
high priest could exercise such powers and arrest his
co-religionists in a foreign town? The answer to this
sheds a flood of light upon the state of the Jews of
the Dispersion, as they were called. 1 have already
said a little on this point, but it demands fuller discus-
sion.? The high priest at Jerusalem was regarded as
a kind of head of the whole nation. He was viewed
by the Romans as the Prince of the Jews,® with whom
they could formally treat, and by whom they could
manage a nation which, differing from all others in its
manners and customs, was scattered all over the world,
and often gave much trouble. Julius Ceesar laid down
the lines on which Jewish privileges and Roman policy
were based, and that half a century before the Chris-
tian era. Julius Csesar had been greatly assisted in
his Alexandrian war by the Jewish high priest
Hyrcanus, so he issued an edict in the year 47 B.c.,
which, after reciting the services of Hyrcanus, proceeds
thus, ‘I command that Hyrcanus and his children do
retain all the rights of the high priest, whether estab-
lished by law or accorded by courtesy; and if here-
after any question arise touching the Jewish polity, I
desire that the determination thereof be referred to
him”; an edict which, confirmed as it was again and

' The references for all these changes are given in Lewin’s Fast,
and in his Life of St. Paul, with which Josephus, Antigg., X VIIL, iv.,
should be compared.

* See vol. i., pp. 174-6, 271.

* The decree of Julius Casar, upon which the Jewish privileges were
built, expressly calls the high priest the ethnarch (é6vdpxns), or ruler,
of the Jews. See Josephus, Antigg., XIV., x., 3.
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again, not only by Julius Cesar, but by several sub-
sequent emperors, gave the high priest the fullest
jurisdiction over the Jews, wherever they dwelt, in
things pertaining to their own religion.! It was there-
fore in strictest accord with Roman law and custom
that, when Saul wished to arrest members of the syna-
gogue at Damascus, he should make application to the
high priest Theophilus for a warrant enabling him to
effect his purpose.

The description, too, given of the disciples in this
passage is very noteworthy and a striking evidence of
the truthfulness of the narrative. The disciples were
the men of “ the Way.” Saul desired to bring any of
“the Way” found at Damascus to be judged at Jeru-
salem, because the Sanhedrin alone possessed the right
to pass capital sentences in matters of religion. The
synagogues at Damascus or anywhere else could flog
culprits, and a Jew could get no redress for any
such ill-treatment even if he sought it, which would
have not been at all likely; but if the final sentence
of death were to be passed, the Jerusalem Sanhedrin
was the only tribunal competent to entertain such
questions.! And the persons he desired to hale before

! This point is worked out at great length and with a multitude of
references in Lewin's Life of St. Pawl, ch. iv., vol. i, pp. 44-7.
Tosephus, in his Antiguities, book xiv., ch. x., gives the words of Ceesar’s
decree. In ch. viii. of the same book he describes the warlike assist-
ance lent by the Jews to Julius Ceesar in his Egyptian campaign.

* I know it is a common opinion that the Jews had no power of
capital punishment and that the Romans permitted the infliction merely
of scourgings and such minor penalties. Lightfoot, in his Hore Hebraica
on Matt. xxvi. 3; John xviii. 31; Acts ix. 2, controverts this view in
long and learned notes. The Jews certainly stated to Pilate, according
to Jobn xviii. 31, “It is not lawful for us to put any man to death.”
Bat then, on the other hand, the Sanhedrin put St. Stephen to death, and
St. Paul tells us that when the saints were put to death he voted against
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this awful tribunal were the men of the Way. This
was the name by which, in its earliest and purest day,
the Church called itself. In the nineteenth chapter and
ninth verse we read of St. Paul’s labours at Ephesus
and the opposition he endured: “But when some
were hardened and disobedient, speaking evil of the
Way before the multitude ”; while again, in his defence
before Felix (xxiv. 14), we read, “ But this I confess
unto thee, that after the Way which they call a sect,
so serve I the God of our fathers.” The Revised
translation of the New Testament has well brought
out the force of the original in a manner that was
utterly missed in the Authorised Version, and has

them ; showing that the Sanhedrin did put many of the disciples to
death., Lightfoot thinks that the Jews merely wished to throw the odium
of our Lord’s execution upon the Romans, and therefore pleaded their
own inability to condemn Him for a capital offence, because of the par-
ticular chamber where the Sanhedrin then sat, where it was unlawful
to judge a capital crime. The Pharisees, too, joined in the attempt to
bring about our Lord’s death, and their traditions made them averse
to the shedding of Jewish blood by the Sanhedrin. The Sadducees
were, however, the dominant party in the year 37, and they had
no such scruples. They were always of a cruel and bloodthirsty
disposition and stern in their punishments, as Josephus tells us in his
Antigg., XX, ix.,, 1. This was of course the natural result of their
material philosophy which regarded man as devoid of any immortal
principle. Lightfoot gives instances too (Matt. xxvi. 3) of a priest’s
daughter burned to death and of a man stoned at Lydda even after the
destruction of the city, showing that the Sanhedrin still contrived to
exercise capital jurisdiction. The time when Saul set out for Damascus
was very favourable from political reasons for any new or unusual
assumptions of authority on the part of the Sanhedrin. Vitellius the
Prefect was very anxious to be deferential in every way to the Jewish
authorities. He had just restored the custody of the high priest’s robes
to the Sanhedrin and the priests, This may nave encouraged them to
adopt the fiercest and sternest measures against the new sectaries. As
for the minor punishment of flogging, the synagogues in Holland have
been known to exercise it so lately as the seventeenth centuxy.

VOL. IL
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emphasized for us a great truth concerning the early
Christians. There was a certain holy intolerance even
about the very name they imposed upon the earliest
Church. It was the Way, the only Way, the Way of
Life. The earliest Christians had a lively recollection
of what the Apostles had heard from the mouth of the
Master Himself, “I am the Way, the Truth, and the
Life ; no one cometh unto the Father but by Me”; and
so, realising the identity of Christ and His people,
realising the continued presence of Christ in His Church,
they designated that Church by a term which expressed
their belief that in it alone was the road to peace, the
sole path of access to God. This name *the Way”
expressed their sense of the importance of the truth.
Their's was no easy-going religion which thought that
it made not the slightest matter what form of belief a
man professed. They were awfully in earnest, because
they knew of only one way to God, and that was the
religion and Church of Jesus Christ. Therefore it was
that they were willing to suffer all things rather than
that they should lose this Way, or that others should
miss it through their default. The marvellous, the
intense missionary efforts of the primitive Church find
their explanation in this expression, the Way. God
had revealed the Way and had called themselves into
it, and their great duty in life was to make others
know the greatness of this salvation; or, as St. Paul
puts it, ‘“ Necessity is laid upon me; woe is unto me if
I preach not the gospel.”!

The exclusive claims of Christianity are thus early

1 The Acts of the Apostles in this respect throws an interesting
light upon the Zzacking of the Twelve Apostles, published a few yeais
ago by Bishop Bryennius, and helps us to fix its early date. That
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set forth ; and it was these same exclusive claims which
caused Christianity to be so hated and persecuted by
the pagans.! The Roman Empire would not have so
bitterly resented the preaching of Christ, if His followers
would have accepted the position with which other
religions were contented. The Roman Empire wa.
not intolerant of new ideas in matters of religion.
Previous to the coming of our Lord the pagans had
welcomed the strange, mystic rites and teaching of
Egypt. They accepted from Persia the curious system
and worship of Mithras within the first century after
Christ’s crucifixion. And tradition tells that at least
two of the emperors were willing to admit the image
of Christ into the Pantheon, which they had consecrated

important relic of early Christianity never speaks of the followers of
the new religion as Christians. It opens by describing the two ways,
the way of Life, which is Christianity, and the way of Death. It must
therefore have been composed when the memory of the Church’s earliest
designation, ‘‘the Way,” was still fresh. By the time of Aristides
(A.D. 125) and of Pliny the title ¢ Christians” was the common one
both inside and outside the Church.

! This sense of the awful importance of Christianity as the Way
made the Christians enthusiastic and determined in their efforts to
spread their religion. In the earliest apology or defence of Christianity,
that of Aristides, which I have fully described in the previous volume
of this Commentary, we find this fact openly avowed and gloried in as
in the following passage: ‘“ As for their servants or handmaids, or their
children, if they have any, they persuade them to become Christians for
the love they have towards them ; and when they have become so, they
call them without distinction brethren.” A system so broad as to view
all religions as equally important would never have innate force enough
to lead a man to become a missionary, and most certainly never would
have produced a martyr. Christianity really understood is a very broad
religion ; its essential dogmas are very few ; but there is a kind of breadth
in religion now fashionable which the early Christians never understood
or they would not have acted as they did, Who would have thrown
away his life amid the cruellest tortures if it was all the same whether
wen worshipped Jupiter or Jesus Christ



36 THE ACTS OF THE APOSTLES.,

to the memory of the great and good.? But the Chris-
tians would have nothing to say or do with such partial
honours for their Master. Religion for them was
Christ alone or else it was nothing, and that because
He alone was the Way. As there was but one God
for them, so there was but one Mediator, Christ Jesus.

III. Saul's Journey. ‘‘As he journeyed, it came to
pass that he drew nigh unto Damascus.” This is the
simple record left us in Holy Writ of this momentous
event. A comparison of the sacred record with any of
the numerous lives of St. Paul which have been published
will show us how very different their points of view.
The mere human narratives dwell upon the external
features of the scene, enlarge upon the light which
modern discoveries have thrown upon the lines of road
which connected Jerusalem with Southern Syria, become
enthusiastic over the beauty of Damascus as secen by
the traveller from Jerusalem, over the eternal green of
the groves and gardens which are still, as of old, made
glad by the waters of Abana and of Pharpar ; while the
sacred narrative passes over all external details and
marches straight to the great central fact of the perse-
cutor’'s conversion. And we find no fault with this.
It is well that the human narratives should enlarge as

! Tertullian, about the year 200, tells us (4pologet., ch. v. and xxi.)
that the Emperor Tiberius, under whom our Lord suffered, was so
moved by Pilate’s report of the miracles and resurrection of Christ as
to propose a bill to the Senate that Christ should be received among
the gods of Rome ; while, as for Emperor Alexander Severus, A.D. 222
to 235, he went even further. In Christ he recognised a Divine Being
equal with the other gods ; and in his domestic chapel he placed the bust
of Christ along with the images of those men whom he regarded as
beings of a superior order—of Apollonius of Tyana, and Orpheus, and
such like. Heliogabalus, A.D. 219, is credited with a desire to have
blended Christianity with the worship of the Sun s see Neander, Church
History, vol. i, pp. 128, 173, Boln’s edition,
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they do upon the outward features and circumstances
of the journey, because they thus help us to realise the
Acts as a veritable history that was lived and acted.
We are too apt to idealise the Bible, to think of it as
dealing with an unreal world, and to regard the men
and women thereof as beings of another type from our-
selves. Books like Farrar's and Lewin’s and Conybeare
and Howson's Lives of St. Paul correct this tendency,
and make the Acts of the Apostles infinitely more
interesting by rendering St. Paul's career human and
lifelike and clothing it with the charm of local detail
It is thus that we can guess at the very road by which
the enthusiastic Saul travelled. The caravans from
Egypt to Damascus are intensely conservative in their
routes. In fact, even in our own revolutionary West
trade and commerce preserve in large measure the same
routes to-day as they used two thousand years ago. The
great railways of England, and much more the great main
roads, preserve in a large degree the same directions
which the ancient Roman roads observed. In Ireland,
with which I am still better acquainted, I know that the
great roads starting from Dublin preserve in the main
the same lines as in the days of St. Patrick.! And so
it is, but only to a much greater degree, in Palestine
and throughout the East. The road from Jerusalem
to Jericho preserved in St. Jerome’s time, four centuries
later, the same direction and the same character as in
our Lord’s day, so that it was then called the Bloody
Road, from the frequent robberies; and thus it is still,
for the pilgrims who now go to visit the Jordan are
furnished with a guard of Turkish soldiers to protect

! See Petrie’s “ Tara” in the Zransactions of the Royal Irish Academy,
t. xviii., and freland and the Celtic Church, by G. T. Stokes, pp. 8o, 81,
for illustrations of this point.
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them from the Arab bandits. And to-day, as in the
first century, the caravans from Egypt and Jerusalem
to Damascus follow either of two roads: one which
proceeds through Gaza and Ramleh, along the coast,
and then, turning eastward about the borders of
Samaria and Galilee, crosses the Jordan and proceeds
through the desert to Damascus—that is the Egyptian
road ;! while the other, which serves for travellers
from Jerusalem, runs due north from that city and
joins the other road at the entrance to Galilee. This
latter was probably the road which St. Paul took. The
distance which he had to traverse is not very great.
One hundred and thirty-six miles separate Jerusalem
from Damascus, a journey which is performed in five
or six days by such a company as Saul had with
him. We get a hint, too, of the manner in which
he travelled. He rode probably on a horse or =
mule, like modern travellers on the same road, as we
gather from Acts ix. 4 compared with xxii. 7, passages
which represent Saul and his companions as falling
to the earth when the supernatural light flashed upon
their astonished vision.

The exact spot where Saul was arrested in his
mad career is a matter of some debate; some fix it
close to the city of Damascus, half a mile or so
from the south gate on the high road to Jerusalem.
Dr. Porter, whose long residence at Damascus made
him an authority on the locality, places the scene of
the conversion at the village of Caucabe, ten miles away,
where the traveller from Jerusalem gets his first glimpse
of the towers and groves of Damascus. We are not
anxious to determine this point. The great spiritual

' See Geikie's The Holy Land and the Bible, p. 38.
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truth which is the centre and core of the whole matter
remains, and that central truth is this, that it was when
he drew near to Damascus and the crowning act of
violence seemed at hand, then the Lord put forth His
power—as He so often still does just when men are
about to commit some dire offence—arrested the per-
secutor, and then, amid the darkness of that abounding
light, there rose upon the vision of the astonished Saul
at Caucabe, “the place of the star,” that true Star of
Bethlehem which never ceased its clear shining for him
till he came unto the perfect day.!

IV. Lastly we have the actual conversion of the
Apostle and the circumstances of it. We have mention
made in this connexion of the light, the voice, and
the conversation. These leading circumstances are
described in exactly the same way in the three great
accounts in the ninth, in the twenty-second, and in the
twenty-sixth chapters. There are minute differences
between them, but only such differences as are natural
between the verbal descriptions given at diflerent times
by a truthful and vigorous speaker, who, conscious of
honest purpose, did not stop to weigh his every word.
All three accounts tell of the light ; they all agree on that.
St. Paul in his speeches at Jerusalem unhesitatingly
declares that the light which he beheld was a super-
natural one, above the brightness, the fierce, intolerable
brightness of a Syrian sun at midday; and boldly
asserts that the attendants and escort who were with
him saw the light. Those who disbelieve in the super-
natural reject, of course, this assertion, and resolve the
light into a fainting fit brought upon Saul by the burning

' The question of the site of the conversion is discussed at length in
Lewin'’s S7. Pawi, vol. i., ch. v., p. 49.
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heat, or into a passing sirocco blast from the Arabian
desert. But the sincere and humble believer may
fairly ask, Could a fainting fit or a breath of hot wind
change a man who had stood out against Stephen’s
eloquence and Stephen’s death and the witnessed
sufferings and patience displayed by the multitudes of
men and women whom he had pursued unto the death ?
But it is not our purpose to discuss these questions in
any controversial spirit. Time and space would fail to
treat of them aright, specially as they have been fully
discussed already in works like Lord Lyttelton on
the conversion of St. Paul, wholly devoted to such
aspects of these events.! But, looking at them from a
believer's point of view, we can see good reasons
why the supernatural light should have been granted.
Next to the life and death and resurrection of our
Lord, the conversion of St. Paul was the most im-
portant event the world ever saw. Our Lord made
to the fiery persecutor a special revelation of Himself
in the mode of His existence in the unseen world,

' Lord Lyttelton's Observations on the Conversion of St. Paul is a
work now almost unknown to ordinary students of the Bible. It was
written in the reign of George II. by the Lord Lyttelton of that day
famous as a historian and a poet. Dr. Johnson said of it that itis “a
treatise to which infidelity has never been able to fabricate a specious
answer.” It will be found reprinted in a cheap and handy shape by
the Religious Tract Society, with a valuable preface by the well-known
Henry Rogers. Lord Lyttelton touches upon the subject of the light
seen by St. Paul on p. 164, and then adds, “ That God should work
miracles for the establishment of a most holy religion which, from the
insuperable difficulties that stood in the way of it, could not have estab-
lished itself without such an assistance, is no way repugnant to human
reason ; but that without any miracles such things (as the light above
the brightness of the sun and St. Paul’s blindness) should have happened
as no adequate natural causes can be assigned for is what human reason
cannot believe.”
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in the reality, truth, and fulness of His humanity,
such as He never made to any other human being.
The special character of the revelation shows the
importance that Christ attached to the person and the
personal character of him who was the object of that
revelation. Just, then, as we maintain that there was
a fitness when there was an Incarnation of God that
miracles should attend it; so, too, when the greatest
instrument and agent in propagating a knowledge of
that Incarnation was to be converted, it was natural
that a supernatural agency should have been employed.
And then when the devout mind surveys the records of
Scripture how similar we see St. Paul's conversion to
have been to other great conversions. Moses is con-
verted from mere worldly thoughts and pastoral labours
on which his soul is bent, and sent back to tasks which
ne had abandoned for forty years, to the great work of
freeing the people of God and leading them to the Land
of Promise; and then a vision is granted, where light,
a supernatural light, the light of the burning bush, is
manifested. Isaiah and Daniel had visions granted to
them when a great work was to be done and a great
witness had to be borne, and supernatural light and
glory piayed a great part in their cases.! When the
Lord was born in Bethlehem, and the revelation of
the Incarnate God had to be made to humble faith and
lowly piety, then the glory of the Lord, a light from out
God’s secret temple, shone forth to lead the worshippers
to Bethlehem. And so, too, in St. Paul’s case ; a world’s
spiritual welfare was at stake, a crisis in the world’s
spiritual history, a great turning-point in the Divine plan
of salvation had arrived, and it was most fitting that the

* See Exod. iii.. Isa. vi.. and Dan. x,
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vell which shrouds the unseen from mortal gaze should
be drawn back for a moment, and that not Saul alone
but his attendants should stand astonished at the glory
of the light above the brightness of the sun which
accompanied Christ’s manifestation.t

Then, again, we have the voice that was heard. Diffi-
culties have been also raised in this direction. In the
ninth chapter St. Luke states that the attendant escort
“heard a voice”; in the twenty-second chapter St. Paul
states ‘“ they that were with me beheld indeed the light,
but they heard not the voice of Him that spake to me.”
This inconsistency is, however, a mere surface one.
Just as it was in the case of our Lord Himself reported
in John xii. 28, 29, where the multitude heard a voice
but understood not its meaning, some saying that it
thundered, others that an angel had spoken, while
Christ alone understood and interpreted it; so it was
in St. Paul's case; the escort heard a noise, but the
Apostle alone understood the sounds, and for him alone
they formed articulate words, by him alone was heard

! Here it may be well to point out that people should not fancy that
their own spiritual experience must necessarily be like St. Paul’s.
Some persons have troubled themselves because they could not say that
they had passed exactly through the same religious feelings and struggles
as St. Paul’s. But as no two leaves are alike and as no two careers are
exactly parallel, so no two spiritual experiences are exactly the same.
The true course for any individual to adopt is not to strive and see
whether God’s dealings with himself and the response which his own
spirit has made to the Divine Voice have been exactly like those of
others. His true course is rather to strive and ascertain whether he is
now really following, obeying, and loving God. He may leave all
inquiry as to the methods by which God has guided his soul into the
paths of peace to be hereafter resolved in the clear light of eternit;.
Some God awakens, as He did St. Paul, by an awful catastrophe ; others
grow up before Him from infancy like Samuel and Timothy ; others
God gradually changes from sin and worldliness to peace and righteows
ness, like Jacob of old time
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the voice of Him that spake. And the cause of this is
explained by St. Paul himself in chapter xxvi., verse 14,
where he tells King Agrippa that the voice spake to
nim in the Hebrew tongue, the ancient Hebrew that is,
which St. Paul as a learned rabbinical scholar could
understand, but which conveyed no meaning to the mem-
bers of the temple-police, the servants, and constables
of the Sanhedrin who accompanied him., Many other
questions have here been raised and difficulties without
end propounded, because we are dealing with a region of
man'’s nature and of God’s domain, wherewith we have
but little acquaintance and to which the laws of ordinary
philosophy do not apply. Was the voice which Paul
heard, was the vision of Christ granted to him, sub-
jective or objective ? is, for instance, one of such idle
queries. We know, indeed, that these terms subjective
and objective have a meaning for ordinary life. Sub-
jective in such a connexion means that which has its
origin, its rise, its existence wholly within man's soul;
objective that which comes from without and has its
origin outside man’s nature. Objective, doubtless, St.
Paul's revelation was in this sense. His revelation
must have come from outside, or else how do we account
for the conversion of the persecuting Sanhedrist, and
that in a moment? He had withstood every other
influence, and now he yields himself in a moment the

' The Rev. Dr. Abbott, Fellow of Trinity College, Dublin, in a
learned work, Biblicul Fssays, lately published, pp. 142 and 146, points
out that the lower classes of the Jewish population did not understand
the ancient Hebrew, a knowledge of which was in his opinion confined
to a few scholars. Cf. also p. 168, where he writes, ¢ It deserves to be
noticed that for the vast majority of the Palestinians the Greek Bible
was the only one accessible. The knowledge of the ancient Hebrew
was confined to a few scholars, in addition to which the Hebrew books
were extremely expensive.”
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lifelong willing captive of Christ when no human voice
or argument or presence is near. But then, if asked,
how did he see Christ when he was bhlinded with the
heavenly glory ? how did he speak to Christ when even
the escort stood speechless? we confess then that we are
landed in a region of which we are totally ignorant and
are merely striving to intrude into the things unseen.
But who is there that will now assert that the human
eye is the only organ by which man can see? that
the human tongue is the only organ by which the spirit
can converse? The investigations of modern psycho-
logy have taught men to be somewhat more modest
than they were a generation or two ago, when man in
his conceit thought that he had gained the very utmost
limits of science and of knowledge. These investiga-
tions have led men to realise that there are vast tracts
of an unknown country, man’s spiritual and mental
nature, yet to be explored, and even then there must
always remain regions where no human student can
ever venture and whence no traveller can ever return
to tell the tale. But all these regions are subject to
God’s absolute sway, and vain will be our efforts to
determine the methods of his actions in a sphere of
which we are well-nigh completely ignorant. For the
Christian it will be sufficient to accept on the testimony
of St. Paul, confirmed by Ananias, his earliest Christian
teacher, that Jesus Christ was seen by him,! and that
a voice was heard for the first time in the silence of

! There is nothing about St. Paul’s seeing the Lord in the narrative
of the conversion in Acts ix. 4-7 ; but St. Paul asserts that he saw Christ,
in his speech before Agrippa, when he represents our Lord as saying
(xxvi. 16): “For to this end have I appeared unto thee to appoint
thee a minister,” etc. And again in 1 Cor. xv. 8, “ And last of all,
as unto one bom out of due time, He appeared to me also” ; with
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his soul which never ceased to speak until the things
of time and sense were exchanged for the full fruition
of Christ’s glorious presence.

And then, lastly, we have the conversation held with
the trembling penitent. St. Luke’s account of it in the
ninth chapter is much briefer than St. Paul’s own fuller
statement in the twenty-sixth chapter, and much of it
will most naturally come under our notice at a subse-
quent period. Here, however, we note the expressive
fact that the very name by which the future apostle was
addressed by the Lord was Hebrew : “Saul, Saul, why
persecutest thou Me.” It is a point that our English
translation cannot bring out, no matter how accurate.
In the narrative hitherto the name used has been the
Greek form, and he has been regularly called 3ad)\os.
But now the Lord appeals to the very foundations of
his religious life, and throws him back upon the thought
and manifestation of God as revealed of old time to
His greatest leader and champion under the old
covenant, to Moses in the bush; and so Christ uses
not his Greek name but the Hebrew, ZaoiA, ZaovA.
Then we have St. Paul's query, “ Who art Thou,
Lord?” coupled with our Lord’s reply, “I am Jesus
whom thou persecutest,” or, as St. Paul himself puts it
in Acts xxii. 8, “I am Jesus of Nazareth, whom thou
persecutest.” Ancient expositors have well noted the
import of this language. Saul asks who is speaking to

which should be compared the words of Ananias (ix. 17): *‘ The Lord
who appeared unto thee in the way which thou camest”; and those of
Barnabas (ix. 27): “But Barnabas declared unto them how Saul had
seen the Lord in the way.’ The reader would do well to consult
Lewin's S¢. Paul, vol. i, ch. iv., p. 50, for a learned note concern-
ing the apparent inconsistencies in the various narratives of the
eonversion.
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him, and the answer is not, The Eternal Word who is
from everlasting, the Son of the Infinite One who ruleti:
in the heavens. Saul would have acknowledged at
once that his efforts were not aimed at Him. But the
speaker cuts right across the line of Saul's prejudices
and feelings, for He says, “I am Jesus of Nazareth,”
whom you hate so intensely and against whom all
your efforts are aimed, emphasizing those points
against which his Pharisaic prejudices must have
most of all revolted. As an ancient English com-
mentator who lived more than a thousand years ago,
treating of this passage, remarks with profound spiritual
insight, Saul is called in these words to view the depths
of Christ’s humiliation that he may lay aside the scales
of his own spiritual pride! And then finally we have
Christ identifying Himself with His people, and echoing
for us from heaven the language and teaching He had
used upon earth. “I am Jesus of Nazareth whom
thou persecutest” are words embodying exactly the
same teaching as the solemn language in the parable of
the Judgment scene contained in Matthew xxv. 31-46:
“Inasmuch as ye did it unto one of these My brethren,
ye did it unto Me.” Christ and His people are ever-
more one; their trials are His trials, their sorrows
are His sorrows, their strength is His strength.
What marvellous power to sustain the soul, to confirm
the weakness, to support and quicken the fainting
courage of Christ's people, we find in this expression,
“] am Jesus whom thou persecutest”! They enable
us to understand the undaunted spirit which henceforth

! See Cornelius & Lapide on Acts ix. 5, quoting from Bede; and St
Chrysostom in Cramer’s Cafena, p. 152, as quoted in Conybeare and
Howson’s S¢. Paul, vol. i, ch. iii., p. 111 (London, 1877).
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animated the new convert, and declare the secret spring
of those triumphant expressions, ‘“In all these things
we are more than conquerors,” “Thanks be to God
which giveth us the victory through our Lord Jesus
Christ.” If Christ in the supra-sensuous world and
we in the world of time are eternally one, what matter
the changes and chances of earth, the persecutions
and trials of time? They may inflict upon us a little
temporary inconvenience, but they are all shared by
One whose love makes them His own and whose
grace amply sustains us beneath their burden. Christ’s
people faint not therefore, for they are looking not at
the things seen, which are temporal, but at the things
unseen, which are eternal.



CHAPTER IIL

THE NEW CONVERT AND HIS HUMAN TEACHER.

‘‘ Now there was a certain disciple at Damascus, named Ananias ; and
the Lord said unto him in a vision, Ananias. And he said, Behold, I
am here, Lord. And the Lord said unto him, Arise, and go to the
street which is called Straight, and inquire in the house of Judas for
one named Saul, a man of Tarsus : for behold, he prayeth.”—AcTs ix.
10, II.

AUL of Tarsus was converted outside the city, but

the work was only begun there. Christ would put
honour upon the work of human ministry, and there-
fore He directs the stricken sinner to continue his
journey and enter into Damascus, where he should be
instructed in his future course of action, though Christ
Himself might have told him all that was needful. It
was much the same on the occasion of the so-called
conversion of Cornelius, the pious centurion.! The
Lord made a revelation to the centurion, but it was
only a revelation directing him to send for Peter who
should instruct him in the way of salvation. God
instituted a human ministry that man might gain light
and knowledge by the means and assistance of his
brother-man, and therefore in both cases the Lord

} Conversion is scarcely a fit word to apply to the Lord’s dealings
with Cornelius. He had evidently been converted long before the
angelic message and Peter’s preaching, else whence his prayers and
devotion? The Lord simply made by St. Peter a fuller reveiation of
His will to a soul longing to know more of Ged.

S
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points the anxious inquirer to men like themselves,
who could speak to them in Christ's stead and
guide them into fuller knowledge. Why could not
Christ have revealed the whole story of His life, the
full meaning of His doctrine, without human aid or
intervention, save that He wished, even in the very
case of the messenger whose call and apostleship were
neither by man nor through man, to honour the human
agency which He had orddined for the dissemination
and establishment of the gospel. Ifimmediate revelation
and the conscious presence of God and the direct work
of the Spirit could ever have absolved penitent sinners
from using a human ministry and seeking direction and
help from mortals like themselves, surely it was in
the cases of Saul of Tarsus and Cornelius of Ceesarea ;
and yet in both cases a very important portion of the
revelation made consisted in a simple intimation where
human assistance could be found.!

Saul after the vision rose up from the earth and
was led by the hand into Damascus. He was there
three days without sight, wherein he neither did eat
nor drink. This period of his life and this terrible
experience is regarded by many as the time to which
may be traced the weakness of eyesight and the delicate
vision under which he ever afterwards suffered. The

! We should carefully observe, however, that there is a marked
difference between the cases of Cornelius and Saul. An angel appeared
to Comnelius, Christ Himself to Saul.  St. Peter is sent to Cornelius to
instruct him in the revelation made by Christ. That revelation was
made by Christ Himself to Saul in the vision by the way, during the
three days of his blindness, and probably during his stay in Arabia.
Ananias was sent to Saul merely to baptize him, and predict his future.
‘‘ Enter into the city and there it shall be told thee what thou shalt do,”
is our Lord’s direction to Saul. St. Paul’'s knowledge of Christ was
neither by man nor through man. His knowledge even about the in-
stitution of the sacraments was by immediate revelation : see 1 Cor. xi. 23.

VOL. IL A
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question has often been raised, What was St. Paul's
thorn, or rather stake, in the flesh? Various opinions
have been hazarded, but that which seems to me most
likely to be true identifies the thorn or stake with severe
ophthalmia. Six substantial reasons are brought for-
ward by Archdeacon Farrar in defence of this view.
(1) When writing to the Galatians St. Paul implies that
his infirmity might well have made him an object of
loathing to them ; and this is specially the case with
ophthalmia in the East (see Gal. iv. 14). (2) This
supposition again gives a deeper meaning to the
Apostle’s words to these same Galatians that they
would at the beginning of their Christian career have
plucked out their eyes to place them at his service
(Gal iv. 15). (3) The term “a stake in the flesh”
is quite appropriate to the disease, which imparts to the
eyes the appearance of having been wounded by a
sharp splinter. (4) Ophthalmia of that kind might
have caused epilepsy. (5) It would explain the words
“See with how large letters I have written unto you
with mine own hand,” as a natural reference to the
difficulties the Apostle experienced in writing, and
would account for his constant use of amanuenses or
secretaries in writing his Epistles, as noted, for instance,
in Romans xvi. 22 and implied in 1 Corinthians xvi. 21.
(6) Ophthalmia would account for St. Paul's ignorance
of the person of the high priest (Acts xxiii. 5).! This
question has, however, been a moot point since the
days of the second century, when Irenaeus of Lyons
discussed it in his great work against Heresies,
book wv., ch. iii., and Tertullian suggested that St.

! See Tertullian’s De Pudicitia, § 83, and compare Bishop Ligh:
foot's Galatians, p. 183 note,
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Paul’s stake in the flesh was simply an exaggerated
head-ache or ear-ache.!

Let us now, however, turn to the more certain
facts brought before us in the words of the sacred
narrative. St. Paul was led by the hand into Damas-
cus just as afterwards, on account, doubtless, of the
same bodily infirmity dating from this crisis, he “was
sent forth to go as far as to the sea” and then
“was conducted as far as Athens” (cf. Acts xvii.
IO, 14, 15). From this time forth the kindly assistance
of friends and companions became absolutely necessary
to the Apostle if his footsteps were to be guided
aright, and hence it is that he felt solitude such as he
endured at Athens a very trying time because he had no
sense of security whenever he ventured to walk abroad.
He became, in fact, a blind man striving to thread
his way through the crowded footpaths of life. The
high priest’s commissary must then have drawn near
to Damascus under very different circumstances from
those which fancy pictured for him a few days before.
We know not by what gate he entered the city,. We
only know that he made his way to the house of Judas,
where he remained for three days and three nights,
with his whole soul so wrapt up in the wonders
revealed to him that he had no thoughts for bodily
wants and no sense of their demands.

The sacred narrative has been amply vindicated so
far as its topographical accuracy is concerned. Saul,
as he was led by the hand, instructed his escort to go

! See Dr. Farrar’s long Excursus X., vol. i, p. 652, in his Zife of
S¢. Paul, for a discussion of this question. There i8 a portrait of
St. Paul in Lewin’s 87, Paz/, ii., 210, which shows him as blear-eyed.
It is engraved from a Roman diptych of the fourth century. Light.
foot takes quite another view of the thorn in his Galatians, pp. 183-8
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to the house of Judas, a leading man we may be sure
among the Jews of Damascus. He dwelt in Straight
Street, and that street remains to-day, as in St. Paul's
time, a thoroughfare running in a direct line from the
eastern to the western gate of the city. Like all Orien-
tal cities which have fallen under Turkish dominion,
Damascus no longer presents the stately, well-preserved,
and flourishing aspect which it had in Roman times ;
and, in keeping with the rest of the city, Straight
Street has lost a great deal of the magnificent propor-
tions which it once possessed. Straight Street in St.
Paul’'s day extended from the eastern to the western
gate, completely intersecting the city. It then was a
noble thoroughfare one hundred feet broad, divided by
Corinthian colonnades into three avenues, the central
one for foot passengers, the side passages for chariots
and horses going in opposite directions. It was to
a house in this principal street in the city, the habi-
tation of an opulent and distinguished Jew, that the
escort brought the blind emissary of the Sanhedrin,
and here they left him to await the development of
God's purposes.! :

I. Let us now consider the persons which cluster
round the new convert, and specially the agent whom
Christ used in the reception of Saul into the Church,

! “Tn the Roman age, and up to the period of the (Mahometan)
Conquest, a noble street extended in a straight line from Bab-el-Jabyzh
(the West gate) to Bab Shurky (the Kast gate), thus completely inter-
secting the city. It was divided by Corinthian colonnades into three
avenues, of which the central was for foot passengers, and of the others
one was used for chariots and horsemen proceeding eastward, and the
second for those going in the opposite direction. I have been enabled
to trace the remains of the colonnades at various places over nearly
one-third of the length of this street. Wherever excavations are made
in the line fragments of columns are found #s sitw, at the depth, in
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and see what Scripture or tradition tells about them.
One man stands prominent ; his name was Ananias, a
common one enough among the Jews, as the Acts of
the Apostles has already shown us, for when we have
surveyed the first beginnings of sin and moral failure in
the Jerusalem Church we have found that an Ananias
with Sapphira his wife was connected therewith.’
This Ananias of Damascus deserves special attention,
for his case reveals to us a good deal of primitive
Church history and is connected with many ancient
traditions. Let us first strive to gain all the infor-
mation we can about him from the direct statements
of Scripture and the necessary or legitimate deductions
from the same. Ananias was a Christian Jew of
Damascus. He must have held a leading position in
the local Christian Assembly in that city, within five
years of the Ascension, for not only did our Lord select
him as His agent or medium of communication when
dealing with the new convert, but Ananias was well
acquainted, by information derived from many persons,
with the course of conduct pursued at Jerusalem by
Saul, and knew of the commission lately intrusted to
him by the high priest. Ananias was probably the
head or chief teacher of the local Christian or Nazarene

some places, of ten feet and more below the present surface, so great has
been the accumulation of rubbish during the course of ages. There can
scarcely be a doubt that this is “the street called Straight’ referred to
in the history of the Apostle Paul. Its extreme length is about an
English mile, and its breadth must have exceeded 100 feet.”—PORTER’S
Damascus. p. 47.

! Josephus, in his Antiguities, xx., 23, tells us of an Ananias, a Jewish
merchant. who was instrumental in the conversion of Helena, Queen of
Adiabene. The name Ananias signifies ** Pleasing to God.” Ananias
was also the name of the messenger who is said to have conveyed the
pretended letter of Abgar, King of Edessa, to Christ. See 7%e Agorry-
#hal Acts of the Apostles, by R. A. Lipsius (Leipsic, 1891), p. 274-



54 THE ACTS OF THE APOSTLES.

synagogue. At the same time he was also in all pro-
bability one of the original company of Jerusalem
Christians who had been scattered abroad by the first
great persecution. We are told in Acts xi. 19 that
‘““they that were scattered abroad upon the tribulation
that arose about Stephen travelled as far as Pheenicia,
and Cyprus, and Antioch, speaking the word to none
saveonly to Jews.” Ananias was probably one of these
fugitives from Jerusalem who came to Damascus, and
there sought refuge from the rage of the destroyer
St. Paul himself tells us of the character which Ananias
sustained at Damascus: “He was a devout man accord-
ing to the law, well reported of by all the Jews that
dwell there” (ch. xxii. 12). It is the character given of
Zacharias, and Elisabeth, and of Simeon. Ananias was,
like all the earliest disciples, a rigid observer of the
minutest particulars of Jewish ordinances, though he
and they alike rested upon Christ alone as their
hope of salvation. Further than this, the Scriptures
tell us nothing save that we can easily see from the
words of the various narratives of the conversion that
Ananias was a man of that clear faith, that deep
spiritual life which enjoyed perpetual converse with the
Unseen. He was not perturbed nor dismayed when
Christ revealed Himself. He conversed calmly with
the heavenly Visitor, raised his objections, received
their solution, and then departed in humble obedience
to fulfil the mission committed to him. There is a
marvellous strength and power for the man of any age
who lives, as Ananias did, with a clear vision of the
eternal world constantly visible to the spiritual eye.
Life or death, things present or things to come, the
world temporal or the world spiritual, all are one to
him who lives in the light of God’s countenance
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and walks beneath the shadow of His wing; for he
feels and knows that underneath are the everlasting
Arms, and he therefore discharges his tasks with an
assured calmness, a quiet dignity, a heavenly strength
of which the tempest-tossed and feverish children of
time know nothing. Beyond these facts and these
traits of character, which we can read between the lines
of Holy Scripture, we are told nothing of Ananias.!
But tradition has not been so reticent. The ancient
Church delighted to gather up every notice and every
story concerning the early soldiers of the Cross, and
Ananias of Damascus was not forgotten. The Martyr-
ologies both of the Greek and Latin Churches give
us long accounts of him. They tell that he was born
in Damascus, and make him one of the seventy
disciples, which is not at all improbable. Then they
describe him at one time as bishop, at another time

! St. Chrysostom, in his Homilies on the Acts, notes the spiritual
eminence of this hidden and unknown disciple. In his nineteenth
Homily he observes that when St. Philip, one of the seven, was sent to
baptize the eunuch, Christ did not appear but merely sent an angel to
the evangelist ; but Christ Himself appeared to Ananias, and opened out
His whole will to him about the future of St. Paul, His conversation
with our Lord was, too, that of one accustomed to Divine visitations
and communion with Heaven. See Massutius on the Life of St. Paul,
p. 107. Massutius was a Jesuit commentator, whose writings are often
rich in spiritual suggestiveness. He published his Vita S. Pauli Apostoli
in 1633. In the first and ninth chapters of the second book he has
many acute and learned remarks upon Ananias and his history. The
calming effect upon life’s fever of spiritual religion and close converse
with God isa point often dwelt upon in Scripture. The Old Testament
prophets knew this secret of a peaceful life right well. Isaiah often
sings of it, as in ch. xii. 2, * Behold, God is my salvation; I will trust,
and not be afraid ”; in ch. xxvi. 3, *“ Thou wilt keep him in perfect
peace, whose mind is stayed on Thee”; in ch. xxviii. 16, ‘“He
that believeth shall not make haste’”; in ch. xl. 31, “They that
wait upon the Lord shall renew their strength; they shall mount up
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as a simple presbyter, of the Church at Damascus.
They relate his abundant labours at Damascus and in
the neighbouring cities, terminating with his martyrdom
under a Roman prefect called Lucian! But these
details, though they may lend colour to the picture,
add nothing of spiritual significance to the information
vouchsafed in Scripture.

Judas, into whose house Saul was received, is
another person brought before us, upon whom a certain
eternity of fame has been bestowed by his tem-
porary connexion with the Apostle. He must have
been a man of position and wealth among the Jews
of Damascus to receive the official representative and
deputy of the high priest. It is possible that he may
have been numbered among those early trophies of
St. Paul’'s zeal which he won in the earliest days of
his first love, when he “confounded the Jews, proving

with wings as eagles ; they shall run, and not be weary; they shall
walk, and not faint.” Habakkuk proclaims it in ch. iii. 17: “ For
though the fig tree shall not blossom, neither shall fruit be in the vines;
the labour of the olive shall fail, and the fields shall yield no meat; the
flock shall be cut off from the fold, and there shall be no herd in the
stalls: yet I will rejoice in the Lord, I will joy in the God of my
salvation.”” A strain which St. Paul takes up in his Epistle to the
Philippians when he bids them (ch. iv. 6), * In nothing be anxious; but
ir. everything by prayer and supplication with thanksgiving let your
requests be made known unto God”; to which he adds the promise, not
that their requests shall be answered, for that would often be very un-
fortunate, but the much more consoling one, “ And the peace of God,
which passeth all understanding. shall guard your hearts and your
thoughts in Christ Jesus.” How much calmer and sweeter life would
be did Christ’s people thus realise their privileges as God’s ancient
servants did ! Ninety per cent. of life’s worries and anxieties would
thus pass away for ever. Alas! how pagan nominal Christians are in
this respect !

' See, for both the Greek and Latin stories about Ananias, Aczz
Sanctorum, Ed. Bolland., 25 Jan., ii., 613.
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that Jesus is Christ.” Judas has been by some identi-
fied with that Judas who was sent with St. Paul, Silas,
and Barnabas as deputies to console the Church at
Antioch and restore it to peace when distracted with
debates about circumcision (ch. xv. 22).}

And now, to conclude this portion of our subject, we
may add that the traditional houses, or at least the sites
of the houses, of Ananias and Judas, together with the
fountain where St. Paul was baptized, were shown in
Damascus till the seventeenth century, as Quaresmius,
a traveller of that time, tells us that he visited the
Straight Street, which is the bazaar, and saw the house
of Judas, a large and commodious building, with traces
of having been once a church and then a mosque; that
he visited the place of baptism, which is not far off,
adding withal a ground plan of the house of Ananias.
Dean Stanley, however, declares that the traditional
house of Judas is not in the street called Straight at all.
Let us turn aside from these details, the mere fringes of
the story, to the spiritual heart and core thereof.?

II. The conversation between Christ and Ananias
next claims our attention. Here we may note that it
was the Lord Jesus Christ Himself who appeared to
Ananias, and when appearing makes the most tremen-
dous claims for Himself and allows them when made
by Ananias. We are so accustomed to the words of

! Judas of Acts xv. 22 is surnamed Barsabbas, as is also Joseph
Justus of Acts i. 23. Lightfoot, Aor. Heb., on Acts i., conjectures that
Judas of Acts xv. may have bheen the apostle of that name and that
Joseph Justus was his brother.

* The seventeenth-century travellers in Palestine, Syria, and the
East often give us much valuable information. See, on the subject of
Damascus, Quaresmius, Elucidatio Terre Sancte, t. ii., lib. 7, Peregri-
natio 6, cap. 3, with which may be compared Radzivilus, Peregrinatio,
P. 33, A.D. 1614. See also Conybeare and Howson’s .S#, Paz/, ch. iii.



%] THE ACTS OF THE APOSTLES.

the narrative that we do not recognise their bold
assumptions and what they imply. The Lord calls
Ananias, as He called Samuel of old, and then receives
the same answer as Samuel gave, ‘ Behold I am here,
Lord.” Ananias speaks to Jesus Christ of the disciples,
and describes them as “ Thy saints, who call upon 7%y
name.” He knew that prayer to Jesus Christ was
practised by them and constituted their special note
or mark. Our Lord describes St. Paul “as a chosen
vessel unto Me, to bear My name before the Gentiles
and kings, and the children of Israel, for 7 will show him
how many things he must suffer for My name's sake.”
While again, when Ananias came into the house of
Judas, he is so completely dominated by the idea of
Jesus Christ, His presence, His power, His mission,
that his words are, ““ The Lord Jesus hath sent me that
thou mayest receive thy sight, and be filled with the
Holy Ghost.” In these passages we have a view of
primitive Christianity and its doctrine as taught by
Christ Himself, by His earliest disciples, and as
viewed and recorded by the second generation of
Christians, and it is all the same from whatever point
it is looked at. The earliest form of Christianity was
Christ and nothing else. The personality of Christ
dominated every other idea. There was no explaining
away the historical facts of His life, there was no water-
ing down His supernatural actions and claims ; the Lord
Jesus—and His ordinary human name was used—the
Lord Jesus, whom the Jews had known as the carpenter’s
son, and had rejected as the prophet of Nazareth, and
had crucified as the pretended king of Israel, He was
for Ananias of Damascus the supernatural Being who
now ruled the universe, and struck down the persecutor
of His people, and sent His messengers and apostles
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that they might with Divine power heal the wounded
and comfort the broken-hearted. Ananias felt no diffi-
culty in identifying Jesus the despised, the crucified,
with the Lord of glory who had appeared to him, upon
whose name he called and with whom he communed.
Jesus Christ was not for him a dream or a ghost, or a
passing appearance, or a distinguished teacher, or a
mighty prophet, whose spirit lived with the souls of the
good and blessed of every age at rest in paradise. The
Jesus of Ananias was no inhabitant or child of earth,
no matter how pure and exalted. The Jesus of Nazareth
was the Being of beings, who had a just right to call
God’s people “His saints,” and to describe the great
work of His messengers and ministers to be that of
“bearing His name before the Gentiles,” because the
Christianity of Ananias and of the earliest Church was
no poor, weak, diluted system of mere natural religion
regarding Jesus Christ as a Divine prophet, but as
nothing more, It theorised not, indeed, about the Incar-
nation and the modes of the Divine existence. It was
too much wrapped up in adoring the Divine manifesta-
tions to trouble itself about such questions, which came
to the front when love waxed cold and men had time
to analyse and debate, For Ananias and for men like
him it was sufficient to know that Jesus Christ was God
manifest in the flesh. For them and for the earliest
Church that one fact embodied the whole of Christianity.
Jesus Christ, the same when living in Galilee, suffering
in Jerusalem, ascending from Olivet, reigning on the
right hand of the Majesty on high, or manifesting
Himself to His people, was the beginning and end of
all religion, o

This is a very important point to insist upon in the
present age, when men have endeavoured to represent



60 THE ACTS OF THE APOSTLES.

the religion of the primitive Church in quite a different
light, and to teach that St. Paul was the inventor of
that dogmatic system which insists upon the supreme
importance and the essential deity of the Person of
Jesus Christ. St. Luke’s narrative in this passage
seems to me quite decisive against such a theory, and
shows us how Christianity struck an independent mind
like that of Ananias, and how it was taught at a
distant Christian Church like Damascus within five
or at most seven years after the Ascension of Jesus
Christ.*

Then, again, we have in"the vision granted to Ananias
and the revelation made to him a description of Christ's
disciples. The description is a twofold one, coming on
the one hand from Christ, and on the other from
Ananias, and yet they both agree. Ananias describes
the religion of Christ when he says, “Lord, I have
heard from many of this man, how much evil he did
to Thy saints at Jerusalem” ; and then he proceeds to
identify His “saints” with those that called on Christ’s
name at Damascus. We have already noted prayer to
Christ as a distinguishing feature of His people?; but
here we find, for the first time in the New Testament,
the term “saints ” applied to the ordinary followers of
Christ, though in a short time it seems to have become
the usual designation for the adherents of the crucified
Redecmer, as we shall see by a reference to Rom. i. 7;
1 Cor. 1. 2; Eph. 1. 1, and to numerous other passages
scattered throughout the Epistles. Our Lord Himself

! Massutius, Joc. cit., has a long chapter (book ii, ch. i.) on the date
of St. Paul's conversion. See Findlay's Zpistles of St. Paul, pp. 5, 6,
for a concise statement of the arguments concerning it. Lewin's Fasrs
Sacri, pp. Ixvi. and 253, contains long dissertations upon this point, a
simple reference to which must suffice.

* See vol. i,, pp. 338-41.
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sanctions the use of this title, and applies it Himself in
a different shape in the fuller account of the divine
words given us by St. Paul in his speech before King
Agrippa (ch. xxvi. 18). Christ tells St. Paul of his
destined work “to turn the Gentiles from darkness
to light, that they may receive an inheritance among
them which are sanctified by faith that is in Me.” The
followers of Christ were recognised as saints in the
true sense of the word saint—that is, as separated,
dedicated, consecrated persons, who had been made to
drink into one Divine Spirit, had been made partakers
of a new life, had been admitted to a kingdom of light
and a fellowship of love, and who, by virtue of these
blessings, had been cut off from the power of Satan
and the kingdom of darkness. And all this had been
and ever is to be effected ‘ by faith that is in Christ.”
Christ’s saints or separated people are sanctified by
faith in Christ. Not that the bare exercise of a faculty
or feeling called faith will exercise a sanctifying in-
fluence upon human nature,—this would be simply to
make man his own sanctifier, and to usurp for his own
poor weak wretched self the work and power which
belong to the Holy Ghost alone,—but when Christ is
realised as including all the parts of God’s final revela-
tion, when no partial or limited view is taken of Christ's
work as if it were limited to the Incarnation alone, or
the Atonement alone, or the Resurrection alone, but
when the diverse and various parts and laws of
His revelation are recognised as divinely taught, and
therefore as tremendously important for the soul's
health. When the Holy Ghost and His mission, and
good works and their absolute necessity, and Christ's
sacraments and His other appointed means of grace are
duly honoured and reverently received, then indeed, and
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_ then alone, faith is truly exercised in Christ, and men
are not merely separated by an external consecration,
such as the Jews received at circumcision, and which
qualified even that hard-hearted and stubborn people
to be called a nation of saints; but when Christ is thus
truly and fully received by faith into the hearts and
affections of His people, they walk worthy of the high
vocation called upon them. Many a mistaken exposi-
tion has been offered of St. Paul’'s Epistles, and many
an effort has been made to explain away the plainest
statements, because men will apply a false meaning to
the word saints which Ananias here uses. If we first
determine that the word saint could only have been
applied to a truly converted man, clothed in the robe of
Christ’s imputed righteousness, elected from eternity to
everlasting salvation, and who could never finally fall
away, and then find the term so defined applied, for
instance, to the Corinthian Church as a whole, we shall
come to some strange results. If truly converted men,
true saints of Christ, could be guilty of sins such as
were not named amongst the heathen, or could be
drunk at the Lord’s Table, or could cherish all that long
and dreary catalogue of spiritual crimes enumerated
in the Corinthian Epistles, then indeed the words true
conversion have completely changed their meaning,
and Christianity, instead of being the principle and
fountain of a regenerate life, becomes a cloak under
which all kinds of maliciousness and evil-doing may
have free course and be glorified.

Our Lord protests beforehand unto St. Paul against
such a perversion of the gospel of free grace with
which His great Apostle had all his life to struggle.
Antinomianism is as 'old as St. Paul’s doctrine—so
very much misunderstood—of justification. Our Lord
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raises His voice against it in His earliest commission
to St. Paul when He sends him to the Gentiles ‘to
turn them from darkness to light,” that is, from moral
and spiritual darkness to moral and spiritual light, and
“from the power of Satan unto God.” And the New
Testament often enough tells us what is meant by
‘“ the power of Satan.” It was not any mere system
of false beliefs alone, but it was a wicked, impure
belief joined and leading to a wicked and impure
practice; and St. Paul's work was to turn the Gentiles
from a wicked faith, combined with a still more wicked
practice, to a life sanctified and purified and renewed
after the image of a living Christ.!

II1. Finally, we notice in this conversation, and that
only very briefly, the title given by our Lord to St. Paul,
which became the favourite designation of the Apostle of
the Gentiles, especially among the Western doctors of the
ancient Church. ‘“Go thy way,” says Christ to Ananias,
“for he is a chosen vessel unto Me,” or, as the Revisers
put it in the margin, translating still more literally from
the original, “for he is a vessel of election.” “Vas

' I am referring in this passage to what we may designate the
Antinomian method of expounding First Corinthians still current in
many circles. They first determine that the word saint is always used
by St. Paul to express a truly converted man, one, therefore, in their
idea who has no need to ask pardon for sin and who never can finally
fall away, They then find this term *‘saints ” applied to the Corinthian
Church, which must therefore have been composed of truly converted
men alone, else, they think, St. Paul would not have called them
saints. But then a difficulty arises, How about the gross sins prevalent
in that Church?  Their peculiar system of theology, however, rapidly
solves this perplexing point. All the sins of believers, past, present
or to come, have been forgiven long before they were born, therefore
these gross immoralities at Corinth were mere believer’s slips, as I have
heard them called. A believer guilty of them should be sorry for them
as causing scanda to the world, but as far as final salvation is concerned
be has nothing to do with them save to assure himself of their pardon
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Electionis ” is the usual title for St. Paul in St. Jerome'’s
letters, as also in St. Chrysostom’s homilies, and it
expresses a side of his character which is prominent
throughout his writings. Saul's early life was so
alienated from Christ, his career had been so completely
hostile to the gospel, his conversion had been so entirely
God’s work and God’s work alone, that he ever felt
and ever insisted more than the other New Testament
writers on God’s electing love. If we compare the
writings of St. John with those of St. Paul, we shall see
how naturally and completely they reflect in their tone
the history of their lives. St. John's life was one long
continuous steady growth in Divine knowledge. There
were no great gaps or breaks in that life, and so we
find that his writings do not ignore God's electing love
and preventing grace as the source of everything good
in man. “We love Him because He first loved us”
are words which show that St. John's gospel was at
bottom the same as St. Paul's. But St. John's favourite
topic is the Incarnation and its importance, and its
results in purity of heart and in a sweet consciousness

wrought out by our Lord on the cross. Abundant instances of this
method of exposition will be found in the works of Dr. Williams, the
Nonconformist of the time of William IIIL., founder of the well-known
library in Grafton Street, London. He had a great controversy with
the Antinomians of the day, who represented themselves as the true
champions of the doctrines of grace. They were simply teaching the
aneient Gnostic heresy that the soul can be in communion with God
while the body is all the time wallowing in the depths of sin. Preciseiy
the same views are now commonly taught and called as in Williams’s
day, two hundred years ago, ‘‘the Gospel.” If, however, we recognise
the New Testament use of the word saints as meaning ‘dedicated to
God, consecrated to His service,” the meaning of the First Corinthians
and of the words of Ananias is quite clear and plain, and no such
immoral results follow as the Antinomian exegesis implies, but rather
the saintly character of baptized Christians becomes the foundation of
the most practical exhortations to holiness of life.
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of the Divine Spirit. St. Paul's life, on the other
hand, was no continuous upgrowth from youth’s earliest
day to life’s latest eventide. There was a great gap, a
tremendous yawning chasm separating the one portion
from the other, and Paul never could forget that it was
God’s choice alone which turned the persecuting Rabbi
into the Christian Apostle. His Epistles to the
Romans, Ephesians, and Galatians amply testify to
the effects of this doctrine upon his whole soul, and
show that the expositors of the early Church displayed
a true instinct and gauged his character aright when
they designated him by this title, “ Vas Electionis.”
And yet the Apostle proved his Divine inspiration, for
he held and taught this truth in no one-sided manner,
He combined the doctrine of electing love with that of
intense human free will and awful personal responsibility.
He made no effort intellectually to reconcile the two
opposite sides of truth, but, wiser than many who followed
him, he accepted both and found in them both, matter
for practical guidance. God’s eternal and electing love
made him humble ; man’s free will and responsibility
made him awfully in earnest. Two passages, drawn
from different Epistles, sufficiently explain St. Paul's
view. Gal. i. 15, 16— When it was the good pleasure
of God, who separated me, even from my mother’s womb,
and called me through His grace, to reveal His Son in
me "—are words which show how entirely St. Paul
viewed himself as a ¢ Vas Electionis.” 1 Cor. ix. 27—
“I buffet my body, and bring it into bondage, lest by
any means, after that I have preached to others, I myself
should be rejected "—are words showing how real and
profound was his fear of final defeat and ruin, how
convinced he was that no display of Divine grace or
love assured him of his own final perseverance. It is
VoL, IL 5
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well that people should notice this difference between
the tone and spiritual experience of a Paul and of a
John. At times sincere Christians have been troubled
because their spiritual experience and feelings have
been very different from St. Paul's. They have limited
to a large extent their own reading of Scripture to his
writings, and have not noticed the clear distinction
which Scripture makes between the tone and ideas of
St. Paul and St. Peter, St. James and St. John; and why ?
Just to meet this very tendency, and to show us that
spiritual experiences, feelings, temptations, must vary
with the varying circumstances of each individual.
No saintly life can be taken as a universal model
or standard; and, above all, the conversion of &
persecutor and blasphemer like St. Paul is not to be
taken as the normal type of God’s dealings with men,
who grow up, like St. John or like Timothy, in the
paths of Divine love from their earliest childhood.!
There is one common feature, however, which can
be traced in all religious lives, whether sternly and even
violently ordered like Saul's, or gently guided like
St. John's. They all agree in presenting one feature
when the fresh breath of the Spirit blows upon them
and the deeper sense of life’s importance first dawns
upon the vision, and that is, they are all marked by
prayer. Of every sincere seeker the Divine watcher,
ever on the outlook for the signs of spiritual life, repeats

! It should be carefully noted that the great end of St. Paul’s election
is set forth by our Lord when speaking to Ananias as ““to bear My
pame before the Gentiles and kings, and the children of Israel.”
From the very outset of Paul’s Christian career his work as the Apostle
of the Gentiles is thus clearly revealed through Ananias. I say #krough
Ananias, and not 7 him ; for I suppose that Ananias could not himsel
have realised the real force and meaning of the Divine words.
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““Behold, he prayeth.” Saul, we may be sure, had
never forgotten his duty in the matter of the prescribed
round of Jewish devotions; but now for the first time
he rose above the level of mere mechanical saying of
prayer to spiritual communion with God in Christ;
now for the first time he prayed a Christian prayer,
through Christ and to Christ; now for the first time
perhaps he learned one secret of the spiritual life, which
is this, that prayer is something wider and nobler than
mere asking. Prayer is communion of the spirit with
God reconciled in Christ Jesus. That communion is
often deepest and most comforting when enjoyed in
simple silence. Saul, the converted persecutor, could
know but little yet of what to ask from Christ. But
in the revelations made in those hours of darkness
and penitence and silence, there were vouchsafed to
him renewed proofs of the truths already gained, and
of the awful trials which those truths, realised and acted
out, would demand from him, “1 will show him what
thir gs he must suffer for My sake.”



CHAPTER IV.

SAUL AND SINAL

+*Saul was certain days with the disciples which were at Damascus
And straightway in the synagogues he proclaimed Jesus, that He is the
Son of God.”—AcCTs ix. 19, 20.

E have bestowed a great deal of attention upon

the incidents at Damascus, because the con-
version of Saul of Tarsus is more closely connected
with the truth and authenticity of Christianity than any
other event save those immediately connected with the
life and ministry of our Lord Himself. We shall,
however, in this chapter, endeavour to discuss the
remaining circumstances of it which the Acts of the
Apostles brings under our notice.

I. We are told in verse 17 of the visit of Ananias to
Saul. ¢ Ananias departed, and entered into the house;
and laying his hands on him said, Brother Saul, the Lord,
even Jesus, who appeared unto thee in the way which
thou camest, hath sent me, that thou mayest receive
thy sight, and be filled with the Holy Ghost.” This
conversation with Ananias is largely expanded by
St. Paul himself in the account which he gives us in
Acts xxii., while in his speech to Agrippa in the twenty-
sixth chapter he entirely omits all mention of Ananias,
and seems to introduce our Lord as the only person

who spoke to him, and yet there is no real inconsistency.
68
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St. Paul, in fact, in the latter addressis intent on setting
vividly before Agrippa the sum total of the revelations
made by Christ. He ignores, therefore, every secondary
agent. Ananias was Christ's messenger. His words
were merely those which Christ put into his mouth.
St. Paul goes, therefore, to the root of the matter, and
attributes everything, whether uttered by our Lord or
by Ananias, to the former alone, who was, indeed, the
great Inspirer of every expression, the true Director of
every minutest portion of this important transaction.
The ninth chapter, on the other hand, breaks the story
up into its component parts, and shows us the various
actors in the scene. We see the Lord Jesus consciously
presiding over all, revealing Himself now to this person
and again to that person. We get a glimpse for a moment
behind the veil which Divine Providence throws around
His doings and the doings of the children of men. We
see Christ revealing Himself now to Saul and then to
Ananias, informing the latter of the revelations made to
the former; just as He subsequently revealed Himself
almost simultaneously to Cornelius at Ceesarea and to
Simon Peter at Joppa, preparing the one for the other.
The Lord thus hints at an explanation of those simul-
taneous cravings, aspirations, and spiritual desires
which we often find unaccountably arising amid far
distant lands and in widely separated hearts. The
feelings may seem but vague aspirations and their
coincidence a mere chance one, but the typical cases
of Saul and Ananias, or of Cornelius and St. Peter,
teach the believer to see in them the direct action and
government of the Lord Jesus Christ, turning the
hearts of the fathers to the children and of the dis-
obedient to the wisdom of the just. Surely we have
an instance of such simultaneous operations of the
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Divine Spirit, and that on the largest scale, In the
cravings of the world after a Saviour at the age and
time when our Lord came! Virgil was then preaching
in tones so Christian concerning the coming Saviour
whom the world was expecting, that the great Italian
poet Dante exempts him from hell on account of his dim
but real faith. The Wise Men were then seeking Christ
from a far country; Caiaphas was prophesying con-
cerning a man who was to die for God's people. Man-
kind, all the world over, was unconsciously longing with
a divinely inspired desire for that very salvation whick
God was then revealing; just as upon the narrower
stage of Damascus or Ceesarea Jesus Christ inspired
Saul and Cornelius with a Divine want and prepared
Ananias and Peter to satisfy it. John Keble in his
poem for Easter Monday has well seized and illustrated
this point, so full of comfort and edification, turning
it into a practical direction for the life of the human
spirit :—

“Even so the course of prayer who knows?
It springs in silence where it will,
Springs out of sight, and flows
At first a lonely rill,

% Unheard by all but angel ears,
The good Cornelius knelt alone,
Nor dreamed his prayers and tears

Could help a world undone,

“The while upon his terraced roof,
The loved apostle to the Lord,
In silent thought aloof,
For heavenly vision soared.

® The saint beside the ocean prayed,
The soldier in his chosen bower,
Where all bis eye surveyed
Seemed sacred in that hour.
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$To each unknown his brother’s prayer,
Yet brethren true in dearest love
Were they—and now they share
Fraternal joys above.”

Ananias, guided by Divine Providence, enters into
Saul's presence, states his mission, lays his hands upon
him and restores him to sight. Ananias is careful,
however, to disclaim all merit so far as he is himself
concerned in the matter of this miracle, His language
is exactly the same in tone as that of the apostles
Peter and John when they had healed the impotent
man: “Why marvel ye at this man? or why fasten
ye your eyes on us, as though by our own power or
godliness we had made him to walk? . . . By faith in
His name hath His name made this man strong,” were
their words to the people. ‘“In the name of Jesus
Christ of Nazareth, walk,” was their command to the
man himself. And so in the case of Ananias, he attri-
butes the healing power to Jesus Christ alone. “The
Lord Jesus, who appeared unto thee, . . . hath sent me,
that thou mayest receive thy sight.” The theology and
faith of the Church at Damascus were exactly the same
as those of the Apostles and Church at Jerusalem.
And what a confirmation of Saul’s own faith must this
miracle have been! It was then no passing vision, no
fancy of a heated imagination which he had experienced;
but he had the actual proof in his own person of their
objective reality, a demonstration that the power of
Jesus of Nazareth ordered all things, both in heaven
and earth, healing the bodily as it could illuminate the
spiritual eye.

I1. Ananias restored Saul's sight. According to the
ninth of Acts his mission was limited to this one
point; but, according to St. Paul's own account in the
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twenty-second chapter, he made a much longer com-
munication to the future Apostle: “The God of our
fathers hath appointed thee to know His will, and to
see the Righteous One, and to hear a voice from His
mouth. For thou shalt be a witness for Him unto all
men of what thou hast seen and heard. And now
why tarriest thou ? Arise, and be baptized, and wash
away thy sins, calling on His name.” Ananias pre-
dicted to Saul his future mission, his apostleship to all
nations, and the fact that the Apostle of the Gentiles
would find the root and sustenance of his work in the
force of personal conviction with which his miraculous
conversion had endowed him. Personal knowledge,
individual acquaintance with the things of the eternal
world was then, as it is still, the first condition of
successful work for Jesus Christ. There may be intel-
lectual power, intense energy, transcendent eloquence,
consummate ability ; but in the spiritual order these
things avail nothing till there be joined thereto that
sense of heavenly force and reality which a personal
knowledge of the things unseen imparts. Then heart
answers to heart, and the great depths of man's nature
respond and open themselves to the voice and teaching
of one who speaks as St. Paul did of what ‘he had
seen and heard.”

There are two points in this address of Ananias as
reported by St. Paul himself to which we would direct
special attention. Ananias baptized Saul, and used
very decided language on the subject, language from
which some would now shrink. These two points
embody important teaching. Ananias baptized Saul
though Christ had personally called him. This shows
the importance which the Holy Scriptures attach to
baptism, and shows us something too of the nature of
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Holy Scripture itself. St. Luke wrote the Acts as a
kind of continuation of his Gospel, to give an account
to Theophilus of the rise and progress of Christianity
down to his own time. St. Luke in doing so tells us
of the institution of the Eucharist, but he does not
say one word in his Gospel about the appointment of
baptism. He does not record the baptismal commis-
sion, for which we must turn to St. Matthew xxviii. 19,
or to St. Mark xvi. 16. Yet St. Luke is careful to
report the baptism of the three thousand on the Day
of Pentecost, of the Samaritans, of the eunuch, and
now of St. Paul, as afterwards of Cornelius, of Lydia,
of the Philippian jailor, and of the Ephesian followers
of John the Baptist. He records the universality of
Christian baptism, and thus proves its obligation ; but
he does not give us a hint of the origin of this sacra-
ment, nor does he trace it back to any word or command
of the Lord Jesus Christ. He evidently took all these
things as quite well known and understood, and merely
describes the observance of a sacrament which needed
no explanation on his part. The writings of St. Luke
were intended to instruct Theophilus in the facts
concerning our Lord's life and the labours of certain
leading individuals among His earliest followers; but
they make no pretence, nor do the other Gospels make
any pretence, of being an exhaustive history of our
Lord’s ministry or of the practice of the earliest Church,
and their silence does not necessarily prove that
much was not known and practised in the early Church
about which they have no occasion to speak.! The

! Archbishop Whately used to make an important distinction betwee::
things an¢i-Scriptural and things #n-Scriptural. Things en#s-Scriptural
cannot be tolerated by the Church, because they contradict the Word of
God. Things u#n-Scriptural, that is, things about which Scripture is
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words of Ananias and the obedience of Saul show
us the importance which the Holy Spirit attached to
this sacrament of baptism. Here was a man to whom
Christ Himself had personally appeared, whom Christ
had personally called, and to whom He had made long-
continued revelations of His will. Yet He instructed
him by the mouth of Ananias to receive the sacrament
of baptism. Surely if any man was ever exempted
from submission to what some would esteem the out-
ward ordinance, it was this penitent and privileged
convert! But no: to him the words of God’s mes-
senger are the same as to the humblest sinner, * Arise,
and be baptized, and wash away thy sins.” 1 have
known of truly good men who showed their want of
spiritual humility, or perhaps I should rather say of
spiritual thought and reflection, in this direction. I
have known of persons aroused from religious torpor
and death by powerful though one-sided teaching.
God has blessed such teaching to the awakening in
them of the first elements of spiritual life, and then
they have stopped short. They were called, as Saul
was, in an unbaptized state. They had never pre-
viously received the sacrament of regeneration accord-
ing to Christ’s appointment, and when Christ aroused
them they thought this primal blessing quite suffi-
cient, and judged it unnecessary to obey the full
commands of Christ and be united by baptism to His

silent and for which no direct warrant can be produced, may be right
or wrong, useful or vicious. Sunday schools, for instance, are in this
sense unscriptural.  The Scriptures are silent about them, and if direct
warrant with chapter and verse be required for them, none such can
be produced. Hooker, in his Third Book, ch. v.-viii., has a powerful
argument upon this subject-as against the ultra-reformers or Puritans
of his day, who would have tied the Church within much tighter boads
than ever Judaism submitted to.
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Body the Church. They judged, in fact, that the bless-
ing of conversion absolved them from the sacrament
of responsibility ; but such was not the view of the
primitive Church. The blessing of conversion as in
St. Paul's case, the visible and audible descent of the
Holy Ghost as in the case of Cornelius, hindered not
the importance nor dispensed with the necessity of the
sacrament of baptism, which was the door of admission
to the Divine society and to a higher level in the Divine
life than any hitherto attained. Persons who act as
those misguided individuals of whom we have spoken
stop short at the first principles of the doctrine of
Christ, and they attain to none of its heights, they sound
none of its depths, because they bend not their wills,
and learn not the sweetness and the power involved
in spiritual humiliation and in lowly self-denying
obedience taught by the Master Himself when He said,
“ Blessed are the poor in spirit : for theirs is the kingdom
of heaven.”?

The language, again, of Ananias about baptism sounds
strange in some ears, and yet the experience of mis-

! T have known cases where baptism was rejected avowedly on these
grounds. This is of course a natural result of the pushing individualism
in religion to an extreme, and is often found among what we may call
extreme Protestants. It naturally results from two errors. First of all,
from a rejection of the article of the Apostles’ Creed, ‘I believe in the
Holy Catholic Church.” Such men reject the doctrine of a Church as
a great fundamental article of the Creed, one of the necessary articles of
the Christian faith, and therefore they reject baptism which is the door
of entrance into the Divine society. And, secondly, they reject the true
definition and idea of a sacrament. They view baptism, for instance,
as the expression merely of a faith already received, and as nothing more.
If, then, they express this faith sufficiently by their life and actions,
baptism seems to them an empty and vain ceremony  But surely this
was not St. Paul’s view, either when he received baptism at the hands
of Ananias, or when he wrote in the sixth of Romans ¥ We were buried
therefore with Him through baptism into death,”
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sionaries is a sufficient explanation of it. What is that
language ? ‘‘Arise, and be baptized, and wash away
thy sins.” These words sound startling to one accus-
tomed to ideniify the washing away of sin with the
exercise of faith, and yet there they stand, and no
method of exegesis will avail to make them say any-
thing else than this, that baptism was for Saul the
washing away of sin, so that if he did not accept
baptism his sins would not have been washed away.
The experience, however, of those who labour in the
mission field explains the whole difficulty. Baptism
is the act of open confession and acknowledgment of
Christ. St. Paul himself teaches the absolute import-
ance of this confession: ‘“ With the heart man believeth
unto righteousness; with the mouth confession is made
unto salvation.”! Pagan converts are even still abund-
antly found who are willing to accept the pure morality
and the sublime teaching of Christianity, who are
willing to believe and see in Jesus Christ the supreme
revelation of God made to the human race, but whc
are not willing to incur loss and persecution and trial
for His sake by the reception of Christian baptism and
a public confession of their faith. They may believe
with the heart in the revelation of righteousness and
may lead moral lives in consequence, but they are
not willing to make public confession leading them
into a state of salvation. They are, in fact, in the
position of Saul of Tarsus as he prayed in the house
of Judas, but they will go no farther. They will not
act as he did, they will not take the decisive step,
they will not arise and be baptized and wash away
their sins, calling on the name of Jesus Christ. And
if Saul of Tarsus had been like them and had acted

! Romans x, IO,
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as they do, he might have reccived the vision and
have been convinced of the truth of Jesus Christ and
of His mission, but yet his moral cowardice would
have spoilt the whole, and Saul would have remained
in his sins, unpardoned, unaccepted, reprobate from
Christ, because he remained unbaptized. Christianity,
in fact, is a covenant, and forgiveness of sins is one of
the blessings attached to this covenant. Until men
perform its conditions and actually enter into the
covenant the blessings of the covenant are not granted.
Baptism is the door of entry into the covenant of grace,
and till men humbly enter within the door they do
not exercise true faith. They may believe intellectually
in the truth and reality of Christianity, but, till they
take the decisive step and obey Christ’s law, they do
not possess that true faith of the heart which alone
enables them, like Saul of Tarsus, to obey Christ and
therefore enter into peace.

II1. The next step taken by the Apostle is equally
plainly stated : ‘ Straightway in the synagogues he pro-
claimed Jesus, that He is the Son of God.” But, though
the words of the Acts are plain enough, it is not so
easy to reconcile them with St. Paul's own account,
as given in the Epistle to the Galatians (i. 15, 16, 17),
where he states, “ When it was the good pleasure of
God to reveal His Son in me, immediately I conferred
not with flesh and blood, but I went away into Arabia,
and again I returned to Damascus.” In the ninth
chapter of the Acts we find the statement made that
tmmediately after his baptism he preached Christ in
the synagogues of Damascus, while in his own bio-
graphical narrative he tells us that émmediately after his
baptism he went away into Arabia. Is there any way
in which we can reconcile them? We think so, and
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that a very simple one. Let us first reflect upon the
story as told in the Acts. St. Luke is giving a rapid
history, a survey of St. Paul's life of public activity.
He is not telling the story of his inner spiritual experi-
ences, his conflicts, temptations, trials, revelations, as
St. Paul himself set them forth. He knew not of
them, in fact. St. Luke knew merely the exterior
public life of which man had cognisance. He knew
nothing, or but little, of the interior life of the Apostle,
known only to himself and to God. St. Luke there-
fore tells us of his early work at Damascus. St. Paul
himself tells us of that early work, but also shows us
how he was prepared for that work by his retirement
into Arabia. Both agree in the main point, however,
and place the scene of his earliest Christian efforts in
the very spot, Damascus, which he had in his human
prevision destined for himself as the field of his
bitterest antagonism to the faith of the Crucified.
This is an important point. St. Luke wrote his his-
torical narrative twenty-five years or thereabouts after
St. Paul’s conversion. He may have often visited
Damascus. Tradition makes Antioch, a town of the
same district, his birthplace. St. Luke must have
had abundant opportunities of consulting witnesses
who could tell the story of those eventful days, and
could describe St. Paul's earliest testimony to his new
convictions. But these men only knew St. Paul as he
appeared in public. They may have known very little
of the inner history of his life as he reveals it in his
Epistle to the Galatians when vindicating his apostolic
authority and mission.!

! St. Luke’s informants, twenty-five years after the events, would
naturally only remember the leading points, the most striking events of
St. Paul’s early Christian career. Few people realise how hard it is to



ix. 19, 20,] SAUL AND SINAL 79

Let us now see whether we cannot harmonise
St. Paul's autobiographical narrative in the Epistle
with the Evangelist’s narrative in the Acts; always
remembering, however, that an imperfect knowledge
is never more completely felt than in such cases.
When we try to harmonise an account written from
the subjective side by one individual with an objective
and exterior narrative written by some one else, we
are like a man looking at a globe and trying to take
it all in at one glance. One side must be hidden from
him; and so in this case, many circumstances are
necessarily concealed from us which would solve diffi-
culties that now completely puzzle us. But let us to
our task, in which we have derived much assistance
from the commentary of Bishop Lightfoot upon Gala-
tians. St. Paul, we are told in ch. ix. 19, received
meat after the visit of Ananias and was strengthened.
St. Paul was never one of those high-wrought fanatics
who despise food and the care of the body. There
was nothing of the Gnostic or the Manichean about
him, leading him to despise and neglect the body
which the Lord has given to be the soul's instrument.
He recognised under all circumstances that if the
human spirit is to do its work, and if God’s glory is
to be promoted, the human body must be sustained in

recall the events of twenty-five years ago in anything like consecutive
order, We preserve upon the whole a lively and a true impression ;
but till we go and consult documents, diaries, journals, etc., it is almost
impossible to state the succession of events in accurate order. I
was trying the other day to recall the events of my own public life
twenty-five years ago anent the controversy which raged about the dis-
establishment of the Irish Church, into which I plunged with the
vehemence of early manhood, and I failed to distinguish events which
must have been separated by months and even by years. How much
more easily must others have failed accurately to follow details of
St. Paul’s life known only to himself !
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force and vigour. When he was on board ship and
in imminent peril of shipwreck and death, and men
thought they should be at their prayers, thinking of the
next world alone, he took bread and blessed and set
the crew and passengers alike the healthy example of
eating a hearty meal, and thus keeping his body in due
preparation for whatever deliverances the Lord might
work for them ; and so, too, at Damascus, his spiritual
joy and hallowed peace and deep gratitude for his
restoration to sight did not prevent him paying due
attention to the wants of his body. “He took food, and
was strengthened.” And now comes the first note of
time. ¢ Then was Saul certain days with the disciples
which were at Damascus. And straightway (ed0éws)
he preached Christ in the synagogues, that He is the
Son of God.” The very same expression is used by
St. Paul in Galatians, where, after speaking of his con-
version, he says, “Immediately (e2@éws) I conferred not
with flesh and blood, but went away into Arabia, and
again returned unto Damascus.” Now my explanation,
and not mine alone, but that of Bishop Lightfoot, is
this, After the new convert had rested for a short
time at Damascus, he retired into the Sinaitic desert,
where he remained for several months, perhaps for
a whole year. During this period he disappeared
from the sight and knowledge of men as if the earth
had opened its mouth and swallowed him. Then he
returned to Damascus and preached with such power
that the Jews formed a plot against his life, enlisting
the help of the governor on their side, so that even the
gates were watched that he might be arrested. He
escaped their hands, however, through the assistance
of his converts, and went up to Jerusalem.!

' Mr. iaewin, in his St. Paul, vol. i p. 72, argues that the governor
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But here another difficulty arises. The Acts tells us
that “when Saul was come to Jerusalem, he assayed to
join himself to the disciples ; but they were all afraid of
him, and believed not that he was a disciple,” where-
upon Barnabas, fulfilling his office of mediation, ex-
planation, and consolation, took him and introduced him
to the Apostles; while on the other hand in the first
chapter of Galatians St. Paul himself speaks of his first
visit to the Jerusalem Church thus: ‘“ Then after three
years I went up to Jerusalem to visit Cephas, and
tarried with him fifteen days. But other of the Apostles
saw | none, save James the Lord’s brother.” Now the
difficulty consists in this. First, how could the disciples
at Jerusalem have been suspicious of St. Paul, if at least
a year and a half had elapsed since his conversion ? for
the Jewish method of counting time would not require
three whole years to have elapsed since that event.
Secondty, how could Barnabas have brought him to the
Apostles as the Acts states, if St. Paul himself says he
saw none of them save Peter and James? As to the
first difficulty, we acknowledge at once that it seems at
first sight a very considerable one, and yet a little re-
flection will show that there are many explanations of it.
If St. Paul kept quiet, as we believe he did, after his
conversion and baptism,and departed into the solitudes of
Arabia, and then upon his return to Damascus, perhaps

or ethnarch, as he is called by St. Paul in 2 Cor. xi. 32, was the
Jewish chief magistrate of Damascus, appointed to that post by Aretas,
King of Petra, who then held Damascus. The Jews were allowed by
the Romans to have chief magistrates of their own wherever they lived
wr large colonies. At Alexandria, for instance, where they occupied a
large portion of the city, the' Jews were ruled by an Alabarch. Mr.
Lewin shows in the same place a picture of the exact spot in the walls
vhere St. Paul is by tradition said to have escaped.

VOL. IL
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after a year's retirement, began his aggressive work,
there may not have been time for the Church at large
to get knowledge of the facts. Communication, again,
may have been interrupted because of the contest
between Herod and Aretas, in which Damascus played
no small part. Communication may not have been
possible between the two Churches.! Then, again, the
persecucion raised by Saul himself seems to have prac
tically extirpated the Jerusalem Church for a time.
**They were all scattered abroad except the Apostles,’
is the account given of the Christian community af
Jerusalem. The terror of that persecution may have
lasted many a long month. Numbers of the original
members may never have ventured back again to the
Holy City. The Jerusalem Church may have been a
new formation largely composed of new converts who
never had heard of a wondrous circumstance which had
happened a year or two before to the high priest's
delegate, which the Sanhedrin would doubtless desire
to keep secret.? -

These and many other considerations offer themselves
when we strive to throw ourselves back into the circum-
stances of the time and help to a solution of the first
difficulty which we have indicated. Human life is such
a complex thing that the strangest combinations may

' All thought about Saul and his doings may just then have beer
swallowed up in the national excitement about Caligula and his attempt
to set up his statue in the Temple. The trouble connected with the
Nazarene sect would seem to every true Jew but a small matter com-
pared with the outrage to Jehovah threatened by the mad emperor.
See more about this in the next chapter.

% It is expressly said in Acts ix. 26 that when Saul came to Jeru-
salem he tried to join himself to the disciples. They, knowing only of
his record as a persecutor, were afraid of him. Then Barnabas took him
and brought him to the aposties.
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easily find place therein. In this particular case we
are so ignorant of the facts, so many hypotheses offer
themselves to account for the seeming inconsistencies,
that we hesitate not to identify the visit to Jerusalem
mentioned in the Acts with that recorded by St. Paul
in the Epistle to the Galat