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Contemporary Issuesin the Doctrine of the Holy Spirit

By John F. Walvoord

Chapter 1

TheHoly Spirit in Divine Revelation

[John F. Walvoord, President, Dallas Theological Seminary, Editor, Bibliotheca Sacra.]

I ntroduction

The twentieth century has witnessed an amazing revival in the doctrine of the Holy Spirit. Although biblical theology has
been assailed by higher criticism and there has been widespread defection from traditional orthodoxy, two significant

devel opments have characterized the twentieth century as the era of the Holy Spirit. The first of these has been the revival of
Pentecostalism witnessed by the rapid increase in membership in Pentecostal denominations in the United States and
extensive Pentecostal missionary effort throughout the world and especially in Central and South America.

Second, as areaction against the sterile liberalism of the first quarter of the twentieth century, neoorthodoxy sparked by Karl
Barth has revived interest in the doctrine of the Spirit in theological studiesin our age.

From an evangelical point of view, both the Pentecostal movement and neoorthodoxy are to some extent deviations from
what was previously considered as biblical theology. Both Pentecostalism and neoorthodoxy are based upon experience. In
the case of Pentecostalism, there have been claims to revival of apostolic gifts—of miracles, healing and speaking in
tongues. In neoorthodoxy there has been an attempt at a new approach to the doctrine of revelation which was restored by
Karl Barth to a supernatural work of atranscendent God in communication to finite man. Both Pentecostalism and
neoorthodoxy have been scripturally oriented in more specific terms than contemporary liberalism. Both appeal to
experience, and to this extent have departed somewhat from purely theological formulations based upon scriptural exegesis.
They have, however, avoided the sterility of pure intellectualism, ritualism, and the emascul ated theological concepts of
liberalism. Regardless of how these movements are evaluated, they have served to focus attention on the theology of the
Holy Spirit, elevating it to one of the major issues of the twentieth century.

The author has previously published a theological textbook, The Holy Spirit, setting forth the biblical doctrine in the Old and
New Testaments. This present series of articles attempts principally to gather the major issues of the doctrine of the Holy
Spirit being debated in contemporary theology. The discussion isintended to be understood by college and seminary
students as well as lay students of biblical doctrine, and technicalities not essential to the study have been avoided. The
focus of the entire treatment draws attention to the work of the Holy Spirit in our contemporary church and the world and
the divine provision afforded by the Spirit in making God known, in providing spiritual revival for man, in guiding into high
standards of moral behavior, in providing gifts for service, and finally in supplying power for effective living. These are the
major issues relating the Spirit to the believer in Jesus Christ. The substance of the articles which comprise the series was
delivered first as the Lyman Stewart Lectures at Talbot Theological Seminary on Jan 26-30, 1970, and later at the Instituto
Biblico Seminario Teologico in Guatemalain August, 1970.

The Doctrine of the Spirit in a Day of Rapid Change

The twentieth century has been a period of rapid change. Never before in the history of man have there been so many
scientific, political, and social developments. The advent of the atomic bomb, rapid communication and travel, and



multiplied social and economic problems have set the present age apart from any similar period of history. It is only natura
in such a scene that alert minds should ask new questions about what God is saying to our generation. In theology,
especialy, the leading questions are how God speaks to man and what He is saying today. Those who believe in divine
revelation believe also that thisis the key to understanding our day and its problems.

The nature of divine revelation to man is one of the profound questions of theology and philosophy. The problem first of all
concerns the nature of God. If God isinfinite in Hiswisdom and is the sovereign Originator of all things, He is obviously
infinitely greater than what He has created. The question must be faced as to whether God, being what He is, would desire to
communicate to His creatures. Most theistic explanations of the universe assume that one of the primary reasons for creation
was that God wanted to reveal Himself and to display His infinite perfections. Thisis behind the revelation of God in natural
theology.

In the creation of man, God deliberately created a creature with intellect (mind), sensibility (feeling), and will (power of
moral choice). Man, athough on afinite plane, was made like God and, therefore, was the kind of a creature to whom God
could communicate. Under these circumstances, God being what He is and man being created in the image and likeness of
God, communication between them would seem possible and reasonable.

Into this picture, however, came the problem of sin with its dulling of man’s sensitivity to divine revelation and a natural
blindness to truth about God. It is because man isasinful creature that a need arises for a special work of God to make
divine communication to man effective. This introduces and makes necessary the role of the Holy Spirit as the divine
Communicator of truth to man.

Revelation in Nature

The universe as a product of divine creation is one of the important means of divine revelation to man. According to
Romans 1:20, “ The invisible things of him from the creation of the world are clearly seen, being understood by the things
that are made, even his eternal power and Godhead;...” The universein itsimmensity, complexity, design and beauty testify
to the God who created it; and as Romans brings out, it is atestimony to the power of God and to the personality and deity
of God. Only a God of infinite power and wisdom who is sovereign over all material things could have created a universe
with its precision of natural law and its inner adaptations which cause it in many respects to be self-functioning. This
revelation of God in nature, which is perceivable by man in his normal intelligence, is stated in Romans to be so clear that
according to Romans 1:20, “ They are without excuse,” that is, all men should worship the Creator. Thisis the ground of
condemnation of the heathen world. Scripture frequently calls attention to the wonder of the created universe as a display of
the glory of God. Psalm 19 is an excellent illustration of this, beginning with the familiar statement, “ The heavens declare
the glory of God; and the firmament showeth his handiwork.” Spirit worked through the authors to accomplish His purpose
of producing the Scriptures.

Asindicated in connection with oral revelation in 2 Peter 1:20-21, the revelation of divine truth was possible because “Holy
men of God spake as they were moved [borne along] by the Holy Spirit.” All who are willing to accept the Bible as the
Word of God recognize that inspiration is awork of the Holy Spirit and that the Scriptures would have been impossible apart
from this supernatural ministry of the Holy Spirit.

The proofs for the inspiration of the Bible are both internal and external. There is abundant testimony by writers of the Old
Testament to their belief that they were writing by inspiration (2 Sam 23:2-3; 1sa59:21; Jer 1.9, etc.). The terminology of
the prophets and the expressions such as, “ Thus saith the Lord,” found in hundreds of instances, testify to the hand of God in
the production of the Scriptures. The very titles of the Bible, such as“The Word of the Lord,” “Thy Word,” and similar
expressions, are found over a hundred times in the Old Testament and in many cases refer to direct quotations of what God
has actually said and in other cases to what the prophets said as God’ s representatives (Ps 107:11; 119:11 ; Prov 30:5).
Hundreds of prophecies were made in the Bible and when these were fulfilled, often with minute accuracy asfor instancein
the birth of Christ in Bethlehem (Micah 5:2), it serves to prove that the Bible unlike any other book in the world is accurate
in its prophecies of future things. As about one-fourth of the Bible was prediction of future events when it was written,



fulfillment of prophecy becomes an important proof of the inspiration of the Bible.

One of the most decisive evidences for inspiration is the testimony of Christ to the Scriptures. Often in quoting the Old
Testament, Christ affirmed that it was inspired of the Spirit, asin Matthew 22:42-43 and Mark 12:36 quoting Psalm 110:1.
In the New Testament as a whol e the apostles frequently quote from the Old Testament indicating their belief that it was
inspired of God, asin Peter’s quotation of Psalm 41:9 in Acts 1:16, and in the quotation of Psalm 2 in Acts 4:24-25. Paul
quotes Isaiah 6:9-10 in Acts 28:25-27. Similar references may be seen in Hebrews 3:7; 10:15-16 . These sample indications
of common recognition by Christ and the apostles of the inspiration of the Old Testament, as well as the claim of inspiration
of the New Testament asin 1 Timothy 5:18 quoting Deuteronomy 25:4 and Luke 10:7, and 2 Peter 3:16 referring to Paul’s
epistles as Scripture, tend to support the claim of inspiration of both Testaments.

Inspiration extendsto all forms of Scripture and relates to the unknown past, to history, to moral and religious law, to
devotional literature, to the contemporary prophetic message, as well as the eschatological portions dealing with prophecy of
the future. Inspiration extends equally to all kinds of Scripture, whether direct quotation from God or whether the statements
of men, and is the basis for the conclusion that the Bible is factually true.

The abundant evidence in support of the inspiration of the Bible, which is discussed here only briefly, is so extensive that
some of the finest scholars of al time have found this evidence quite sufficient to affirm the infalibility and inspiration of
the entire sixty-six books of the Bible. Within orthodoxy, inspiration of the Bible can be claimed with equal cogency today
asin former years with the added evidences of archaeology and advanced scholarship. Although ever since the Garden of
Eden the Word of God has been questioned, there isreally no adequate explanation of such an unusual book as the Bible
apart from the inspiration of the Holy Spirit. The evidence supports the conclusion that this book isindeed the very Word of
God.

Historically and logically, belief in the Bible has been inseparable from faith in the person and work of Jesus Christ, and
unbelief in relation to the inspired Word of God has always inevitably also questioned the validity of Christ, the incarnate
Word of God. The proofs for the one are proofs for the other.

Revelation to Man in Bible Times

Theinspired Word of God in many cases records and alludes to the fact of special divine revelation to man throughout the
past centuries. It is clear that God in various ways spoke to individuals revealing Himself, Hiswill for them, and His
direction for their lives long before Scripture was ever formulated. In the period before the Bible was written many instances
are reported in the Bible itself of God' s direct dealings with man from Adam to Moses. Two large books of the Bible—
Genesis and Job—record numerous instances of such direct communication, aswell as allusions to general knowledge of
God which must have come by special divine revelation forming the traditional theology of the day of which the Book of
Job is a preeminent illustration. Even before the Bible was written, God had so effectively communicated Himself to man
that the major truths about His own person, His moral law, His purpose for man in time, and His plan for man in eternity had
aready been revealed in ssmple form.

Beginning with Moses, while specia revelation continued, the Scriptures began to be formulated and stated in permanent
and written form the divine revelation that God wanted man to possess. It is clear, however, that Scripture recorded only a
portion of such revelation, and then only when it was normative and intended for the permanent knowledge of man.

The extent of such divine revelation is especially recorded in Genesis, where some men were raised up as prophets and
others, even though not prophets, were made the recipients of divine revelation. Enoch and Noah stand out in the period
before the flood as those to whom God spoke in detail. Abraham is an outstanding illustration of the period before Scripture
of one to whom God gave broad revelation concerning his posterity, histitle to the Holy Land, and the broad purpose of God
to produce through Abraham blessing to the entire world, fulfilled in Christ and in the Scriptures. Moses was given detailed
revelation, recorded in the Pentateuch, for the guidance and direction of the nation Israel. Throughout the Old Testament
times, God raised up many prophets who delivered divine messages to their generation, only portions of which have been



preserved in the Bible. The outstanding personalities of Samuel, David, Isaiah, Jeremiah, Ezekiel, Daniel, the minor
prophets, and many of the psalmists (some of them unnamed), were used of God to declare His message.

The basic method of special revelation, alongside written Scripture, is continued in the New Testament, much on the same
pattern as found in the Old Testament but with more explicit testimony to the ministry of the Holy Spirit. Divine revelation
was given in various ways. Sometimes God appears to have spoken to man as if He were a man Himself, and
communication was in words. Thiswas true in the case of God’ s relationship to Adam as well as many who followed.

A secondary means of revelation was through dreams of which there are many instances in the Bible (Gen 20:3-7; 31:10-13,
24 ; 37:5-20 ; 40:5-16 ; 41:11-13, 15-32 ; 42:9, etc.). Even after Scripture began to be written, dreams continued to be used
in some cases as a means of divine revelation (Num 12:6; Dan 2:1-35; 4:1-18 ; 7:1-14 ). Along with dreams were visions as
ameans of revealing divine truth, in which case the word “seer” or one who sees visions became characteristic of prophetic
revelation. Illustrations are Isaiah’ s experience (Isa 1:1; 6:1), Ezekiel’ s experience (Ezek 1:3), Daniel’ svisions (Dan 8:1-27,
9:20-27 ; 10:1—12:13), and Micaiah’ s vision of heaven in 1 Kings 22:19. Still asimilar method was that of trancesasin
Ezekiel 8:3; 11:24 . Whatever the means of divine revelation, the important point is that God sought by supernatural means
to communicate Himself.

Divine revelation, of course, received a tremendous addition when Jesus Christ came in the flesh. He was arevel ation of
God in His person and life aswell asin His prophetic utterances. Throughout the apostolic period special revelation
continued as God communicated truth to individuals and to churches. The Lord appeared, for instance, in avision to
Ananias relative to his relationship to Paul (Acts 9:10-16). Cornelius likewise was given avision in Acts 10 in relation to
Peter. Peter also was given avision of his relationship to Cornelius in the same chapter. Another illustration isfound in Acts
11:28 in the revelation given to Agabus of the coming famine. Many other illustrations could be cited, including the special
revelation given to Paul in Acts 27:21-26. The whole book of Revelation records the special revelation given to John. From
these many instancesit is clear that God is not limited as to the means and channels of divine revelation, and in each case
suits the means to the end.

Revelation to Man Today

Within orthodoxy there is considerable agreement on the role of natural revelation, the inspiration of the Bible, and the fact
of specia revelation in both the Old and New Testaments. The major problem in the contemporary doctrine of revelation
relates to the nature and extent of divine revelation today apart from the facts of revelation to be found in the Bible. In a
word, does God give special revelation today as He did in the Old and New Testament periods? To what extent does God
communicate directly to those who are believersin the Lord Jesus Christ?

In considering the present ministry of the Holy Spirit in revelation, it is generally understood that the Holy Spirit does have a
contemporary relationship to an understanding of the written Word. The teaching ministry of the Holy Spirit predicted by
Christ (John 16:12-15) has had its fulfillment in the contemporary experience of the church. The Holy Spirit illuminates the
Scripture and makes the revelation of God understandable. An extended statement of thisis given in 1 Corinthians 2:9—

3:2 . What the natural man cannot understand can be understood by a believer in Christ who is taught by the Holy Spirit. The
epistemol ogy (theory of knowledge) underlying the Scripturesis that man can know spiritual things only by the Holy Spirit.
The illumination of the Scriptures, however, does not presume to teach anything which is not explicitly taught in the Bible.
Although applications and illustrations may be given, the work of the Holy Spirit is designed to bring out that which is
actually in the text.

It is understood in contemporary theology that God can give guidance today. Guidance does not constitute an additional
normative revelation, but is rather the application of the Scripturesin their principlesin general to the particular need of the
individual who needs direction from God. Guidance is not in itself infallible, although God never misguides a person.
Christians, however, can misinterpret guidance and can misunderstand God' s directions. Further, guidance is never
normetive, that is, what God guides one to do may not be what He will guide another to do. It is part of the personal ministry
of the Holy Spirit to show the individual what the will of God isfor him (Rom 12:1-2), and it is one of the marks of being a



Christian (Rom 8:14). The guidance of the Spirit is personal and adapted to God’ s individua purpose for the individual life,
and as such isin contrast to general law (Gal 5:18). The genera ministries of the illumination of the Bible and the guidance
of the Holy Spirit may be considered normative today as they were throughout the history of the church.

The particular problem that arisesin contemporary study of the doctrine of revelation by the Holy Spirit is the question as to
whether the Holy Spirit can give normative truth suitable for theological construction to an individual today apart from the
explicit teaching of this truth in the Bible. In other words, does God directly communicate normative truth and provide
additional information upon which to construct atheology for today? Here in aword is the issue between orthodoxy and
neoorthodoxy, between the historic doctrine of revelation in the church and the contemporary teaching of Barth, Brunner,
and Reinhold Niebuhr and many others. In order to understand the issues, a brief review must be undertaken of the
background of this movement, its premises, and its conclusions.

Liberal theology in the early twentieth century had reduced the Bible to anatural record of religious experience and to
various degrees had eliminated its supernatural element as well asits authority. The transcendent God who had created the
universe was replaced by an immanent God indistinguishable from the process of evolution and for all practical purposes
pantheistic in His relation to creation. Such aview left little room for a divine doctrine of supernatural revelation, area
communication between an infinite God and finite man, or any of the concepts that are taught in the Bible. Revelation was
simply human discovery on a natural plane.

Liberal theology in the first quarter of the twentieth century was challenged by the writings of Karl Barth who is the father
of neoorthodoxy. Karl Barth came to his arresting conclusions during World War | when he found the naturalistic doctrines
of liberalism totally unsuited to meet the real needs of people during the crises created by war. He reasoned that the problem
was in the area of revelation, that man being finite needed to have communication from the infinite God. He concluded this
was naturally impossible, and therefore required a supernatural form of communication. Out of this came the teaching that
God does communicate to man, although by natural means it isimpossible, and that such communication constitutes a posit
of divinetruth. In effect, it was areassertion of aform of specia divine revelation devoid of its earlier characteristics of
dreams, visons and trances, but constituting nobody an infallible or authoritative prophet. Barth’s new view was introduced
in his Epistle to the Romans published in 1918.

In order to round out his teaching Barth had to reassert the transcendence of God as well as the sinfulness and finiteness of
man. His view included the concept that revelation by its nature is supernatural inasmuch as it had to transcend the infinite
gap between God and His creature. In the process of exalting revelation, he made the incarnation of Jesus Christ the supreme
fact of divine revelation and emphasized the experience of revelation as the norm for truth rather than the factual and
historic revelation given in the Bible. In other words, revelation is not something that can be put on paper, but something
that can be experienced in the life of the believer. He thus made revelation a contemporary, supernatural, personal
experience.

His doctrine of revelation bypassed many of the problems which would be stumbling blocks to the liberal. Barth did not
accept the infalible inspiration of the original writings of Scripture, and included in his view the findings of the higher
criticism of the Bible. He did not accept the historicity of Adam and Eve and was cool to any particularized prophetic
scheme, following probably what could be classified as an amillennia interpretation of the Bible. To him it was not too
important whether the Bible was factually true or not, but rather how God would use the Bible as a vehicle of
communication to us. In other words, God would speak to us through the Bible rather than in the pages of Scripture itself.

In the process of reasserting the supernaturalness of God and divine revelation, Barth parted with liberals on many points.
He had no difficulty accepting, for instance, the virgin birth of Christ, and seems to have accepted the deity of Christ and His
death on the cross and resurrection without too much difficulty. Many who followed him in neoorthodoxy rejected these
doctrines, and neoorthodoxy as awhole, generally speaking, does not embrace the fundamentals of the faith as known in
orthodoxy. Others who followed him, such as Emil Brunner, Reinhold Neibuhr, and Paul Tillich to various degrees departed
from Barth’s system of theology while reaffirming the contemporary nature of divine revelation.



The difficulties confronting the neoorthodox interpretation of revelation are all too evident in contemporary theology. First
of all, neoorthodoxy lacks any norm for divine truth. As divine revelation is traceable to the individual personal experience
of an individual, and as such experiences vary widely, there has been no system of doctrine which has resulted as a
byproduct of neoorthodox revelation. Almost any teaching from that which approaches orthodoxy to that which is extremely
liberal can be found in the neoorthodox camp. The whole concept of such revelation as being authoritative is therefore
brought into question becauseit is by its nature self-contradictory.

A second factor becomes evident in the subsequent experience of neoorthodox theologians, and that is that the Christ of
neoorthodoxy tends to be a Christ created by the individual out of his experience instead of the Christ of history. This has
resulted in neglect of the details of the life and ministry of Christ, the subordination of the important fact of His death on the
cross, and open questioning of the doctrine of resurrection. All of these things are considered by many neoorthodox
theologians quite secondary to the central fact that they have had an experience of Christ. Judging by the standards of
Scripture, their experience can be questioned as to whether it isreal, and in many cases a deceptive security results from a
supposed experience with Jesus Christ which may be only psychological and emotional.

Orthodoxy iswithin its proper limits in raising serious questions concerning the neocorthodox doctrine of the Spirit. There
still remains the questions as to whether they have proved that they have real divine revelation, whether such revelation is
normative, and whether such revelation can be trusted. The facts are against this, as neoorthodoxy to date has not been able
to produce one normative truth not already taught in the Bible. Accordingly, while neoorthodoxy may have the appearance
of being more honoring to God than liberal theology in recognizing Him as a supernatural and transcendent being, and in
declaring the possibility that such a God can communicate to man, it is faulty both in its doctrine and its experience in that it
has not demonstrated anything superior to what orthodoxy has had for centuries. It still remains true that theol ogical
concepts must be tested by the written Word rather than by individual experiences. While collective experience in some
cases may provide norms of testing the reality of truth, such norms are open to question unless they are also found in the
Word of God.

It must be concluded that in the contemporary doctrine of the Spirit as related to divine revelation, neoorthodoxy constitutes
a serious and deceptive error, probably the most deceptive error which has ever overtaken the church; and its findings and its
influence must be resisted by those who desire to be true to the orthodox theology which is taught explicitly in the Holy
Scriptures.

God isrevealing Himself today, speaking through nature, speaking through the Bible, and guiding man in his daily life.
Preeminently, however, God speaks to man through the Scriptures, and He does not reveal normative truth except asit is
aready revealed in the Scriptures themselves. The test of truth must remain not what man experiences today but what the
Scriptures have stated long ago.
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Contemporary Issuesin the Doctrine of the Holy Spirit

By John F. Walvoord

Chapter 2

Spiritual Renewal

[John F. Walvoord, President, Dallas Theological Seminary, Editor, Bibliotheca Sacra.]

A tremendous upheaval has occurred in the twentieth century in regard to morality. In previous generations it was taken
almost for granted that man could solve his problems. The advance of science and health, the development of educational
programs, the spread of democracy, and the proclamation of the Christian gospel were considered sufficient-to bring in
ultimately a utopiafor man. It was thought that it would only take time and application of these principlesto solve the basic
problems of man.

In the period following World War 11, however, it has become increasingly evident that moral deterioration instead of
improvement seems to mark our generation. The rapid advance of crime, youth delinquency, increase in divorce,
exploitation of sex, and extensive use of illegal drugs has spread like a cancer through modern society. Today thereis
widespread skepticism as to whether the situation can be improved. Y outh isin revolt against the civilization which was
inherited from their parents, and parents despair in attempting to solve the problem of wayward children. Increased
international tensions caused by the struggle between communism and the non-communistic world, racial tensions al over
the world, and increasing rebellion against poverty and malnutrition seem to mark our present generation. It is becoming
evident that man is not able to solve his own problems, and that only adivine or theological solution provides the answers.
Society is desperately sick because the individuals who compose it are more and more manifesting depravity.

Few facts of contemporary experience are more evident that the fact of man’s sinfulness and depravity. Even in non-
Christian points of view the prevailing opinion now recognizes that man is far from what he ought to be and needs renewal
if heis going to find the utmost in human experience and realization of hisrolein life. In Christian thought, especially in
orthodox circles, the sinfulness of man is taken as evident in life as well asin Scriptures. One of the main purposes of
Christianity isto bring renewal to man who is enslaved by sin and separated from God by both his nature and his acts.

Christianity in large measure can be defined as the application of a divine remedy for man in his depravity. The process of
salvation originatesin God, is proclaimed by man, and is mediated by the Holy Spirit. Although thereislittle question
within orthodox Christianity of the basic tenets of man’sfall into sin and God’ s provision of salvation, the precise details of
God's program still are often blurred in modern religious literature, and it is necessary to gain perspective in the
understanding of God’s program of salvation and renewal for man.

The broad program of God for renewal of man in salvation may be divided into three areas: (1) new life in the Spirit; (2) a
new divine program-the new society in Christ; and (3) a new divine power-the presence of the Spirit which provides
enablement for life and service.

New Lifein the Spirit

The Scriptures clearly testify to the fact that man is spiritually dead and islacking in any spiritual life apart from salvation in
Christ. The state of spiritual death is spelled out in detail in Romans 5:12-21, and the dictum is given, “Death passed upon
all men, for all have sinned” (Rom 5:12). According to 1 Corinthians 15:22, “In Adam all die.” The Ephesian Christians are
declared to have been “dead in trespasses and sins” prior to their experience of salvation (Eph 2:1). It is because of this



universal lack of eternal life that Nicodemus, the religious Jew, was informed by Christ, “Ye must be born again” (John 3:7).
Although the state of spiritual death did not completely erase the divine image, and man can manifest religious yearning for
God prompted by the Spirit of God even before he is converted, it is nevertheless true that apart from the work of the Holy
Spirit in bestowing grace there seems to be no observable stirring in the human heart toward God apart from divine
influence. Man is spiritually dead and does not originate in himself a movement toward God and spiritual life. supernatural,
and it isawork of divine power. Spiritual renewal accordingly is adivine miracle in which that which was dead is now alive.

A third figure used to describe the spiritual renewal and bestowal of eternal life is embraced in the idea of creation.
According to Ephesians 2:10, “We are his workmanship, created in Christ Jesus unto good works, which God hath before
ordained that we should walk in them.” The central passage on this approach isfound in 2 Corinthians 5:17 where the
statement is made, “ Therefore, if any man bein Christ, heis anew creature; old things are passed away; behold all things
are become new.” The contrast is between the old creation-what man isin hisfallen state in Adam-and what he now iswith
eternal lifein Christ. Just as the inanimate dust of the earth was formed by God and became alive when God breathed into it
the breath of life, so man dead in trespasses and sins becomes alive by an act of divine creation which establishes the
renewed man in anew order of being. As a part of the work of God in creating man anew, man is now appointed unto good
works which man in his fallen estate would not be able to accomplish.

The work of God by the Spirit in spiritual renewal fulfills all three of these descriptive concepts: man isindeed born as from
above, receiving life from God as his Father; man is spiritually resurrected and no longer dead in sin; man isanew creation
instead of a member of afallen creation.

The dramatic moral depravity of contemporary civilization illustrates graphically the need for just such a spiritual renewal as
is provided by the Spirit in regeneration. Man, sinful by nature, needs to have the reviving and transforming new lifein
Christ. The moral crises of our day confirm what the Scripture has long taught-that man cannot be good apart from a
supernatural work of God in his heart.

The results of the new life in Christ stem from the basic concept of spiritual renewal by bestowal of life. Asistrue of man
who is born naturally and receives a human nature from his parents, So man born anew receives a new nature, a new
capacity for service and devotion to God. The new lifein Christ provides new experiences such as spiritual sight instead of
spiritual blindness, spiritual gifts which are added to the natural gifts, and the capacity for spiritual enjoyment of fellowship
with God. Because the new life which is bestowed is eternal, it also provides a new security for the new life by its eternal
nature. Paul writes the Philippians of “being confident of this very thing, that he who hath begun a good work in you will
perform it until the day of Jesus Christ” (Phil 1:6). Man is not simply restored to what he was before the human race fell into
sin, but is now exalted to a new plane of eterna life and security in Christ Jesus. All the spiritual renewal which is possible
for man is founded upon this concept of a new life, a new creation, and a new security in Christ.

A New Divine Program: The New Society in Christ

Spiritual renewal for man is not limited to inner transformation and bestowal of life as an individual possession. The work of
salvation in man aso gives man a new relationship to God and to al others who in like manner have received eternad life
from God. This new relationship in this present dispensation which forms a new society in Christ is embodied in the concept
of the baptism of the Spirit.

In dispensations prior to the present age of grace, it is clear that man could be born again and could enter into new
relationships with fellow believers. It may be assumed that some Gentilesin the Old Testament by faith were rightly related
to God, and that many godly Jews realized the peculiar blessings of agodly Israelite related to the nation racially and yet
also related to God' s purposes spiritually through new life from God.

In the present age, however, a peculiar work is revealed which did not exist in the Old Testament and apparently will not be
realized after the present age. Thisisthe work of God by the Holy Spirit which places a believer in Christ and relates him to
al fellow believersin the figure of a human body.



In all of the four gospels, John the Baptist is quoted as predicting the future baptism of the Holy Spirit (Matt 3:11; Mark 1:8;
Luke 3:16; John 1:33). This prophecy was never realized prior to the death, resurrection, and ascension of Christ, but in
keeping with the prediction of Christ in Acts 1 it wasfulfilled for the first time on the day of Pentecost. Christ had told His
disciples prior to His ascension, “John truly baptized with water; but ye shall be baptized with the Holy Ghost not many
days hence” (Acts 1:5). Ten days later the promise of the power of the Spirit was fulfilled and with it the baptism of the

Spirit.

A careful study of Pentecost will reveal that a number of important ministries of the Spirit were fulfilled in the experience of
the apostles on that important day. No doubt they were indwelt by the Spirit as well asfilled by the Spirit, but neither of
these ministries of the Spirit should be confused with the baptism of the Spirit.

Although the account in Acts 2 does not expressly state that the baptism of the Spirit was inaugurated on that date, it
becomes clear from Acts 1:5 and from later passages such as Acts 11:15-17 that the baptism of the Spirit occurred for the
first time on the day of Pentecost and subsequently was realized when individuals received Christ as Savior. Although there
has been considerable confusion in evangelical literature between the baptism of the Spirit with other works of the Spirit
which occur at the moment of salvation, according to 1 Corinthians 12:13 the baptism of the Spirit should be properly
defined as establishing a new position and relationship for al new believers. According to 1 Corinthians 12:13, all believers
are baptized into one body by the Spirit of God; hence, the baptism of the Spirit is that which establishes both the place and
the relationship of the believer in Christ and in the body of Christ which is composed of all true believers. Baptismiis,
therefore, positional in that all believers have this position of being in Christ and in the body of Christ, and relational in that
being in this situation a new relationship is established both to Christ and to all otherswho arein Christ. It carries with it
many important spiritual truths vital to a true comprehension of spiritual renewal in the Holy Spirit.

Among the new relationships and concepts which belong to the doctrine of the baptism of the Holy Spirit is that which was
announced by Christ in John 14:20 where Christ said, “ At that day ye shall know that | am in my Father, and yein me, and |
inyou.” Therelationship of abeliever in Jesus Christ is likened to the relationship of Christ to God the Father and is the
ground for the further work of God indwelling the believer embraced in the expression, “I in you.”

In the exposition of the doctrine of the baptism of the Spirit in the New Testament, important passages can be cited. The
baptism of Romans 6:1-4 is related to the baptism of the Spirit; and even if the interpretation be followed that thisrelatesto
water baptism, it is obvious that the reality that isfigured hereisthat of the baptism of the Spirit. Accordingly the
conclusion may be drawn that because a believer is baptized into Christ and seen by God in this relationship, he is related to
what Christ did on the cross and he is, therefore, baptized into His death, into His burial, and raised with Christ from the
dead. Paul alludes to being “baptized into Christ” in Galatians 3:27, leading to the conclusion that all Christians are “onein
Christ Jesus’ (Gal 3:28), and through Christ inherit the spiritual promises given to Abraham’s spiritual seed,. that is, the
blessing promised all nations through Abraham (Gal 3:8).

Christians are said to have “one baptism,” just as they have “one Lord, one faith” (Eph 4:5). According to Colossians 2:12,
the believer isin Christ, is buried with Christ, and is risen with Him. In summary it may be concluded that the baptism of the
Spirit resultsin a new union with God and with fellow believers, a new position of being in Christ and in the body of Christ,
and a new association which is the result of this relationship. The baptism of the Spirit with all of itsimportant resultsis
accordingly an important aspect of the work of the Holy Spirit in spiritual renewal.

A New Divine Power: The Presence of the Spirit

Simultaneous with the bestowal of new life in the believer and the new relationships established by the baptism of the Spirit
is the supreme fact that the believer becomes the temple of God. God the Holy Spirit, aswell as God the Father and God the
Son, makes the body of the believer His temple on earth.

It isclear that saints prior to the present dispensation had an effective ministry of the Spirit to them. Thisis described in



John 14:17 as the fact that the Spirit “dwelleth with you.” A new relationship, however, is announced, and this new
relationship of the Spirit is defined as “shall bein you.” Although the Holy Spirit clearly indwelt some saintsin the Old
Testament, this does not seem to have been universally realized and, in fact, was only bestowed sovereignly by God to
accomplish His purpose in certain individuals. The Spirit being omnipresent was with all those who put their trust in God
even if not in them, and undoubtedly contributed to their spiritual life and experience. The new relationship is obviously
intended to be more intimate and more effective than that which was true before the present dispensation.

Beginning on the day of Pentecost the promise of Christ, “sball be in you,” was realized, and the various statements of
Christ in John 14 that He would be “in you” (John 14:20) were fulfilled. The added revelation, “If any man love me, he will
keep my words; and my Father will love him, and we will come unto him, and make our abode with him” (John 14:23),
indicates that all three persons of the Trinity indwell the believer in the present age. This indwelling presence of God was
anticipated as early as John 7:37-39 where Christ predicted that there would be rivers of living water flowing from within
the believer. The explanation attached is that this refers to the Spirit “which they that believed on him were to receive.”

On the day of Pentecost itself, Peter appealed to those who were present to repent, with the promise, “Y e shall receive the
gift of the Holy Ghost” (Acts 2:38). Subsequently this was realized by other believers and is used as a basis for concluding
that Cornelius was saved (Acts 11:17), and that the believersin John the Baptist referred to in Acts 19:1-3 were unsaved
because they had not yet received the Spirit of God.

The Holy Spirit is mentioned as being given to the believersin Romans 5:5, 1 Corinthians 2:12, and in 2 Corinthians 5:5, as
well as being assumed in many other passages. Unsaved are referred to as those “having not the Spirit” (Jude 19), and even
unspiritual Christians such as the Corinthians are assured, “Y our body is atemple of the Holy Spirit which isin you, which
ye have of God” (1 Cor 6:19). Although in the early church there were some delays in the bestowal of the Spirit for
appropriate reasons, a comprehensive study of the doctrine of the New Testament reveals that every true believer is now
indwelt by the Spirit of God.

The presence of the Holy Spirit, as well as the attending presence of God the Father and the Spirit of Christ, isrelated in
Scripture to the important work of spiritual renewal which is subsequent to salvation. According to the Scriptures, the Spirit
Is the teacher of all truth (John 16:13). The Spirit isintended to guide and lead the child of God. (Rom 8:14). The presence
of the Spirit gives assurance of salvation (Rom 8:16), and His very presence constitutes the evidence that we are sealed unto
the day of redemption (Eph 4:30). The sealing of the Spirit is not awork of the Spirit in the ordinary sense, and is not
something that occurs subsequent to salvation. It is rather that the Holy Spirit Himself is the seal, and His presenceis the
evidence that is needed to assure the child of God that he really belongs to God and is secure in that relationship until heis
completely renewed in body and spirit in the presence of the Lord.

The presence of the Holy Spirit isrelated to our prayer life, and the Spirit is said to intercede for the believer (Rom 8:26-27).
The presence of the Spirit is the secret of the subsequent works of the Spirit such as the fruit of the Spirit in Galatians 5:22-
23, and is the source of power for the use of spiritual gifts. The presence of the Spirit makes possible the command to be
filled with the Spirit which is related to the Spirit in Hiswork in sanctifying and empowering the believer. The indwelling of
the Spirit isin many respects the extension and continuity of the work of God begun in the bestowal of eternal life and a new
position through baptism of the Spirit. It is the key to the whole subsequent work of sanctification and empowerment of the
life of the believer and makes possible a supernatural life that isto the glory of God.

The work of spiritual renewal is accordingly along three major lines. The bestowal of eternal life isthe divine remedy for
spiritual death. The new position and relationship of the believer as aresult of the baptism of the Spirit isthe divine step in
renewal which remedies the former position of the believer asfallen in Adam. The indwelling divine presenceisthe
provision of God for empowering and enabling the believer to achieve that for which he has been made a new creation. It
will haveits fulfillment both in time and eternity in which the believer is designed to bring glory to God. The subsequent
development of the spiritual life, the achievement of holiness, the use of gifts, and the divine power which is provided for
the believer are the extension of the ministries of the Spirit in beginning the spiritual renewal at salvation. The understanding
of this and its realization constitute a major aspect of Christian experience and life.
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Contemporary Issuesin the Doctrine of the Holy Spirit

By John F. Walvoord

Chapter 3

New Morality
[John F. Walvoord, President, Dallas Theological Seminary, Editor, Bibliotheca Sacra.]

The moral crisis of contemporary society is a pointed reminder of the need for anew morality. Such agoal is not achieved
by lowering former standards of morality to correspond to present behavior. Such amove is smply to condone immorality
and to develop an amoral society. Rather, in harmony with the doctrine of the holiness of God, the goal should be realized of
achieving in anew way amorality in keeping with the Scriptures and the character of God. The redlization of such agoa is
possible only by supernatural power such asis provided by the indwelling presence of the Holy Spirit.

The relationship of the Holy Spirit to the moral and spiritual life of the believer in Christ is obviously a major factor in the
whole program of God in the believer’s salvation. The design of God in the ministry of the Holy Spirit isto promote
holiness and high moral standards in the experience of the believer through the work of the Holy Spirit. The fact that the
Holy Spirit indwells the believer makes possible communication of the will of God not only in the understanding of the
Word of God as it bears upon moral issues, but also in establishing integrity and sound judgment in ethical matters. The
growth of understanding and maturity of experience combine to achieve the will of God asit relates to moral issuesin the
life of abeliever in Christ.

In establishing a believer in Christ, the work of the Spirit which is related to salvation prepares the individual for alifein the
will of God. There are a number of important factors bearing on this. The believer has (1) anew nature, (2) the life of God in
him, (3) isrelated vitally to God and to other believers in the baptism of the Spirit, and (4) possesses the presence of God in
his body and consciousness. This sets the stage for an effective expression of alife on high moral standards in keeping with
the character of God. It isintrinsic in this new relationship that a young believer only recently entering into salvation in
Christ can neverthel ess experience and know the will of God and achieve a high moral standard. Sometimes the change is
dramatic as compared to former life and fulfills the concept of conversion asit relates to a spiritual experience. Another
factor, however, is evident and that is the maturity which is achieved only in time which givesthe believer in Christ greater
understanding of the will of God. Maturity must be developed in coping with situations that are not expressly covered by the
Bible and relating the life of the believer to the total program of God as he understands it. Obviously maturity takes times
whereas spirituality is a possibility for abeliever immediately upon conversion. The major point in the whole relationship of
the Holy Spirit to the believer’s morality isthat prior to conversion the believer was hopelessly a slave to sin and incapable
of pleasing God. In his new salvation heis set free and now has the principles and the power to lead alife that isin keeping
with the standards of God.

Although his achievement of moral excellence may always be relative in thislife, it istied in with the power of the Spirit in
hislife and the degree to which the Holy Spirit fills him and directs him. A believer now has the power given by God to
yield himself to God and be an instrument of righteousness instead of an instrument of sin. The subsequent holy life remains
the pattern of experience to be followed today. There are three mgjor factorsin this: (1) yieldedness to the Spirit, (2)
fellowship with the Spirit, and (3) the ministry of the Spirit.

Yieldednessto the Holy Spirit

The indwelling presence of the Holy Spirit in the believer provides an inexhaustible and constant source of spiritual



direction and empowerment. The ministry of the Spirit, however, is not automatic and is not effective without cooperation
on the part of the individual, hence the command in 1 Thessalonians 5:19 to “Quench not the Spirit.” This command,
included in a series of other exhortations, puts the finger upon an essential requirement for vital Christian life and
conformity to the moral will of God. Quenching is a concept used in relation to extinguishing or suppressing afire. In
Hebrews 11:34 the heroes of faith are said to have “ Quenched the violence of fire.” In the spiritual conflict discussed in
Ephesians 6:16, the shield of faith is“able to quench all the fiery darts of the wicked.” Hence, it may be concluded that
guenching the Holy Spirit is to suppress, stifle, or otherwise obstruct the ministry of the Spirit to the individual. In aword it
issaying, “No,” and replacing the will of the Spirit with the will of the individual. This, in brief, is the whole issue of
morality—whether man will accomplish what he wants to do or whether hislife is surrendered and yielded to the will of
God.

The major conflict of all creation is between the will of God and the will of the creature. This began with the original
rebellion of Satan against God outlined in the five“I will’s’ of Isaiah 14, summarized in the ambitious goal, “I will be like
the Most High” (Isa 14:14). This original act of rebellion against God on the part of Satan was extended to the human race in
the Garden of Eden. The conflict of the agesis accordingly between the will of the creature and the will of the Creator.

In order to attain a biblical standard of morality, it is necessary for the believer to be like God and thisinvolves yieldedness
of hisown will to the will of God. Accordingly, in Romans 6:13 the exhortation is that we should stop presenting (present
tense) our bodies as instruments of unrighteousness, and once for all (aorist tense) present ourselves to God as a single and
definite act. In doing this we should let the Holy Spirit direct our lives and guide our steps and thus achieve the moral
standards and goals which are God’ s will for us.

A similar exhortation is found in Romans 12:1 where the believer is exhorted to present or yield (aorist tense) his body as a
living sacrifice once for all and thereby achieve through knowledge and fulfillment “that good, and acceptable, and perfect,
will of God” (Rom 12:2). Many believersin Christ have never redlistically yielded themselves completely to the will of
God, and accordingly their whole lifeis spent in self-will and self-direction instead of achieving a high standard of
fulfillment.

The command of 1 Thessalonians 5:19 is probably best interpreted as “ Stop quenching the Spirit.” The implication is that
there have been hindrances to the will of the Spirit being established in the life of the believer, and this action of hindering
the Spirit should be stopped. There can be no achievement of the moral purpose of God in the life of the believer apart from
an intimate and vital relationship between the guidance and direction of the Spirit and the life of the individual.

Yieldedness to the will of God implies, first of all, yieldedness to the Word of God and the standards of moral excellence
which are set forth in the Scriptures. Many issues which face the Christian, however, are not taught explicitly in the Bible.
Hence, second, there must be yieldedness to the guidance of the Holy Spirit. The Holy Spirit is given to the individual to
provide guidance in these matters, that is, to apply the general principles of the Bible to the particular issue which is facing
the individual.

Third, in addition to being yielded to the Word of God and to the guidance of the Holy Spirit, yieldedness implies
adjustment to the providential acts of God, whether it be Paul’ s “thorn in the flesh,” or anything else which might prompt
rebellion against God' s dealings with His child. The believer must be willing to accept divinely appointed situations,
although free to pray and ask God to change them. The role of the Spirit in comforting the believer is often related to
providential situations in which, contrary to the believer’s own desire, God is fulfilling His purpose in providing a means
and context for life which ordinarily would not be the situation of human choosing.

The supremeillustration of such yieldednessis, of course, Jesus Christ. Thisis described in Philippians 2:5-11, and speaks
of His condescension and humility. Christ is revealed as being willing to be what God wanted Him to be, willing to do what
God wanted Him to do, and willing to go where God wanted Him to go. In asimilar measure Christiansin the will of God
may have unpleasant tasks to perform which require yieldedness of heart and the sustaining grace of the Holy Spirit. Like
Christ, the believer must say, “Not my will, but thine, be done” (Luke 22:42). Moral excellencein the life of the believer is



inseparable from avital communication and empowerment of the indwelling Holy Spirit which is only possible when the
believer isyielded to the Holy Spirit.

Vital Fellowship with the Spirit

A second magjor factor in achieving holiness is fellowship with the Holy Spirit. The partnership of the believer and the
indwelling Holy Spirit in all that is undertaken for God is absolutely essential to achieve the will of God. Thisin turn
depends upon intimate fellowship between the Spirit and the believer. The entrance of rebellion and a continued state of
being unyielded to the Holy Spirit will greatly harm and hinder the communication of the will of God and the power to
accomplish it.

It is because of this obvious requirement for achieving excellence in moral experience that the believer is exhorted in
Ephesians 4:30, “ Grieve not the Holy Spirit of God, by whom ye are sealed unto the day of redemption.” This command
directs our attention first of al to the fact that the Holy Spirit is a person who hasintellect, sensibility (feeling), and will.
The Holy Spirit has feelings and is sensitive to the presence of sinin the life of abeliever. Rebellion against the direction of
the Holy Spirit in the life constitutes an offense to His holy character and can result in great loss to the individual believer.

Grieving the Holy Spirit originates in quenching the Spirit or hindering the Spirit’s direction and empowering of the
Christian life. When thisis persisted in, it resultsin loss of intimate fellowship and the full ministry of the Spirit to the
individual. He no longer is filled with the Spirit, empowered by the Spirit, or taught by the Spirit, and in various degreesis
removed from the effective ministry of the Spirit to him. The result is that the Christian is thrown on his natural resources
and may often act much like a person who is not a Christian.

The emotional life of the believer may have its ups and downs, quite apart from the matter of spiritual fellowship with the
Holy Spirit, and physical weariness, discouraging experiences, and hunger or pain may affect the spiritual experience of the
spiritual life. The long-range effects of walking without the Spirit’s direction and power, however, soon become evident
both to the Christian and those who observe hislife. It is probably true that the great majority of Christians have in some
measure grieved the Holy Spirit and are living on limited enablement in their spiritual life.

The decline of a person’s spiritual experience because of grieving the Holy Spirit does not affect his relationship to God in
grace nor does it affect the certainty of his eternal salvation. Because atrue believer is the object of divine grace, thereis
aways the open door back into fellowship through confession of sin. According to 1 John 1:9, the remedy for having
grieved the Holy Spirit is found in genuine confession of sin where the promise is given, “If we confess our sins, He is
faithful and just to forgive us our sins, and to cleanse us from all unrighteousness.” This assurance and invitation isgiven in
abook of the Bible dedicated to the revelation of fellowship with God and is directed immediately to Christians. Confession
of sin on the part of an unsaved person would not in itself provide forgiveness or salvation. The text presumes that there is
aready arelationship to God in grace to which appeal can be made. The forgivenessis not a matter of law or legal
obligation, but rather a relationship between afather and his child. Just as for unsaved people the exhortation is summed up
in the word “believe,” so for the Christian who has grieved the Holy Spirit his obligation is summed up in the word
“confess.”

It is obvious that confession must be genuine, it must be from the heart, and in the nature of the case it involves judging the
sin as sin which has grieved the Holy Spirit. Confession by its very nature involves self-judgment as brought out in 1
Corinthians 11:31. The text according to 1 John 1:9, however, assures the believer that upon confession he can be sure of
forgiveness because God is faithful to His promise and just inasmuch as Christ has died for sin.

Confession is on the human side and reflects the adjustment that is necessary in human experience and personality to restore
the marred fellowship with God. According to 1 John 2:1-2, it is clear that on the divine side the adjustment has been
already made. Christ as the advocate of the believer has already interceded for him for, “He is the propitiation for our sins,
and not for ours only, but also for the sins of the whole world” (1 John 2:2). Inasmuch as the divine side is always in proper
adjustment, a Christian out of fellowship is obligated to perform his own act of confession and by this meansis able to be



restored into close fellowship with the Lord.

The necessity of a close fellowship with the Holy Spirit through yieldedness of heart and confession of known sinis
indispensable to achieving the moral excellence required for alife that is truly honoring to God. Christians are solemnly
warned that those who trifle with their moral obligations may subject themselvesto God’s own discipline. Asillustrated in
the Corinthian church, Christians are warned, “If we would judge ourselves, we should not be judged. But when we are
judged, we are chastened of the Lord, that we should not be condemned with the world” (1 Cor 11:31-32). God permits His
child timein which to evaluate hislife, judge his sin, confess it and be restored into fellowship. Failure to do so, however,
invites the chastening judgment of God. Aswastrue in the Corinthian church, it is possible for Christians to suffer physical
illness and even death as aresult of failure to walk in fellowship with God and avail themselves of the open door of
restoration. It is so unnecessary for Christians to suffer needlessly as brought out in 1 Peter 4:15 where Peter states, “L et
none of you suffer as a murderer, or as athief, or asan evil doer, or as a busybody in other men’s matters.”

The Ministry of the Spirit

The solution of the moral problem in the Christian life through the power of the Spirit is remedied by the Holy Spirit filling
the life of the believer and enabling him to achieve the miracle of a God-honoring life. It is clear, however, that the ministry
of the Spirit to ayielded believer who iswalking in fellowship with the Holy Spirit has tremendous effects upon the total life
of the believer, al of which are related in one way or another to the moral issue. An important result of the ministry of the
Spirit to the believer isthat he is taught the things of God. Christ in the Upper Room prophesied that the Spirit would teach
His own. He told His disciples, “When he, the Spirit of Truth, is come, he will guide you into all truth; for He shall not
speak of himself, but whatever he shall hear, that shall he speak; and he will show you things to come. He shall glorify me;
for he shall receive of mine and shall show it unto you.” The Spirit of God is the Master Teacher, who as the omniscient
God can guide the Christian in the comprehension of al truth. As such He will not speak primarily of Himself, but shall be a
means of communicating to the believer that which God wants him to know. It is most significant that His primary task isto
glorify Christ or to magnify the perfections of Christ, and make Christ real and precious to the believer.

Another major passage dealing with the teaching ministry of the Spirit isfound in 1 Corinthians 2:9—3:2 . Hererevelation is
given that the believer in Christ is taught things by the Spirit which cannot be known by man naturally. This requires,
however, on the part of the pupil that he be teachable, that is, be sensitive and listening to the voice of the Holy Spirit. The
Corinthians who were carnal or fleshly were able only to receive the milk of the Word, the partial and simple truths that
were related to their limited spiritual experience. Inasmuch as comprehension of the truth of God is essential for intelligent
life and service, so awalk of fellowship with the Spirit in which the divine Teacher can display the things of God isan
important aspect of God’ s present program for His own.

The ministry of the Spirit is not only to instruct Christians in the revelation of the Word of God and to understand what
might be called normative truth, but the ministry of the Spirit is aso to apply thisto the particular situation of the individual
Christian in the form of guidance in decisions that need to be made. It isonly asthe Christian isaliving sacrifice, is
transformed by the renewing of his mind and not conformed to this world, that he is able to “prove what is that good, and
acceptable, and perfect, will of God” (Rom 12:2). Guidance is given those who are already committed to the will of God as
illustrated in the servant of Abraham who testified in his search for abride for Isaac, “1 being in the way, the LORD led me
to the house of my master’s brethren” (Gen 24:27). Guidance is not only the privilege but the mark of atrue believer as
brought out in Romans 8:14, “For as many as are led by the Spirit of God, they are the sons of God.” The leading of the
Spirit according to Galatians 5:18 is far superior to direction by the Law in that it is personal and adapted to the individual
life.

One of the by-products of the ministry of the Spirit to each believer isthat he has assurance of salvation. According to
Romans 8:16, “The Spirit itself beareth witness with our spirit, that we are the children of God.” The same thought is
brought out in Galatians 4:6; 1 John 3:24; 4:13 . Obviously areal intimate fellowship with the Holy Spirit speaks of a
relationship which includes salvation and brings comfort and joy to the believer because of assurance of his present and
future salvation.



In like measure the presence of the Holy Spirit leads the believer into a true worship of God and an admiration of the infinite
perfections of God. The believer who isfilled with the Spirit is able to enjoy worship, fulfilling the description, “speaking to
yourselvesin psalms and hymns and spiritual songs, singing and making melody in your heart to the Lord, giving thanks
awaysfor al things unto God and the Father in the name of our Lord Jesus Christ” (Eph 5:19-20). Asthe Spirit reveals the
glories of Christ and the perfections of God, the believer isinspired by the Spirit to worship in spirit and in truth. Such
exercise of heart isfar superior to the rituals of man which often lack reality of experience.

The ministry of the Spirit to the believer also isrelated to his prayer life inasmuch as he needs to be guided in his prayer life,
burdened by the love of God for others, and constrained to become involved in the prayer needs of those about him.
According to Romans 8:26, the Spirit also intercedes for Christians “with groanings which cannot be uttered.” Inasmuch as
the Spirit is ministering to the believer as well as interceding for him, He can guide and direct the effective prayer exercise
of abeliever, presenting his petitions and worship to the Lord.

The ministry of the Spirit to the believer in al of these things—teaching, guiding, assuring, inspiring worship, and guiding
prayer—is vitally related to the spiritual life and holiness of the individual believer and affects the quality of hislife asit
reflects the holiness of God.

The ministry of the Spirit also is manifested in holy works or service for God, and it is clear that only as the Holy Spirit
works within an individual can he really have the bountiful life of service for others which is the Christian calling. This was
anticipated by Christ in John 7:38-39 where He spoke of rivers of living water as proceeding from within the believer. Such
an abundant blessing is not possible to man naturally and can only be fulfilled as the believer fulfills the good works for
which he was created in Christ (Eph 2:10). The holy life of serviceis, therefore, also aresult of the ministry of the Spirit in
the life of the yielded believer and is related to the ministry of the Spirit to promote holinessin the life.

In addition to all these important aspects of spiritual life, it is obvious that the Holy Spirit of God also works in the character
of the believer himself and produces in him the evidence of Hisworking in the fruit of the Spirit. According to Galatians
5:22-23, in contrast to the works of the flesh, “The fruit of the Spirit islove, joy, peace, long-suffering, gentleness,
goodness, faith, meekness, self-control; against such thereisno law.”

The entire work of the Holy Spirit is, therefore, related to the moral experience of the believer. This, of course, begins with
his salvation which makes it possible for him to be released from the slavery of sin and able to choose the way of
righteousness. The indwelling Holy Spirit is provided by God to give the enablement and provide the ministries which are
necessary to the believer as he livesin this sinful world.

The most important aspect of the Holy Spirit in relation to the moral life of the believer isfound first of all in the necessity
to yield to the Holy Spirit and to let Him direct, guide, and empower according to Hiswill. Theinevitable areas of failure
which come into the life of the believer through unyieldedness and sin are bound to require confession of sin and restoration
according to God'’ sinvitation. The child of God must be in fellowship with God through the Holy Spirit in order to achieve
the high quality of moral experience which is expected of believers whose proper standard of life is the holiness of God
Himself.

Many factors are related to the holiness of God as seen in the believer, including the ministry of the Spirit in teaching the
truth of God, in guiding, in decisions based upon the normative truth of the Word of God, in worship, in prayer, in service,
and finally in the transformation of the believer himself. The fruit of the Spirit is manifested through him and that which is
so contrary to the flesh becomes the dominant experience and fruitage of his spiritual experience. It isonly when all these
factors combine that true morality is achieved and the believer’slife isindeed that which reflects the glory and perfection of
God's own infinite holiness. Although the experience of thisis necessarily somewhat qualified and relative in thisworld, the
believer is assured that hislonging for complete conformity to the will and character of God will be achieved in eternity if
only partially realized in time. The tragedy is, however, that so many are content with living in the low lands when they
could be having the joy and peace of Christian experience and the fruitage in their own lives and in the lives of others that
comes from dependence upon the Holy Spirit. Holy living is possible only by the Holy Spirit.
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Contemporary Issuesin the Doctrine of the Holy Spirit

By John F. Walvoord

Chapter 4

Spiritual Gifts Today
[John F. Walvoord, President, Dallas Theological Seminary, Editor, Bibliotheca Sacra.]

One of the important ministries of the Holy Spirit to believers today is the bestowal of spiritual gifts upon Christians at the
time of their conversion. While Christians may have natural abilities even before they are saved, spiritual gifts seem to be
related to the special purpose of God in calling them and saving them; and in the language of Ephesians 2:10 they are
“created in Christ Jesus unto good works, which God hath before ordained that we should walk in them.”

Spiritual gifts are divinely given capacities to perform useful functions of God, especialy in the area of spiritual service. Just
as the human body has members with different capacities, so individual Christians forming the church as the body of Christ
have different capacities. These help them contribute to the welfare of the church as awhole, as well asto bear an effective
witness to the world. Spiritual gifts are bestowed by the sovereign choice of God and need to be exercised in the power and
under the direction of the Holy Spirit.

Every Christian has at |east some spiritua gifts, as according to 1 Corinthians 12:7, “ The manifestation of the Spirit is given
to every man to profit.” After enumerating a partial list of such gifts, the apostle concludesin 1 Corinthians 12:11, “But all
these worketh that one and the selfsame Spirit, dividing to every man severally as he will.” The analogy of the human body
is then developed as illustrating the various functions of members of the body of Christ. capacity to support its oral
testimony by phenomenal miraculous works. It isaso clear from the history of the Bible that miracles were evident in some
periods for particular purposes while almost absent in others. Three notable periods of miracles are mentioned specifically in
the Bible, that is, (1) the period of Moses, (2) the period of Elijah and Elisha, and (3) the period of Christ and the apostles. In
each of these periods there was a need to authenticate the message that God gave his prophets, but once this need was met
the miracles receded.

The problems relating to the question of whether some gifts are temporary have been focused principally on the gift of
tongues, the gift of interpreting tongues, and the gift of miracles or hearing. Relatively little controversy has been aroused by
considering certain other spiritua gifts temporary.

It seems evident from the Scriptures that the gift of apostleship was limited to the first century church. Apostles were
distinguished from prophets and teachersin 1 Corinthians 12:28. During the apostolic period they had unusual authority and
were the channels of divine revelation. Often they had the gift of prophecy aswell as that of working miracles. Generally
speaking, those who were in the inner circle of the apostles were eyewitnesses of the resurrection of Christ, or like Paul had
seen the resurrected Christ subsequent to His resurrection. In Protestantism comparatively few claims have been advanced
that any exist today with the same apostolic gift as was found in the early church.

The gift of prophecy although claimed by afew, generally speaking, has also been recognized as having only passing
validity. In the early church prior to the completion of the New Testament, authoritative revelation was needed from God not
only concerning the future where the prophet was a forthteller, but also concerning the future where the prophet was a
foreteller. The Scriptures themselves contain illustrations of such prophetic offices and their exercise. The gift is mentioned
in Romans 12:6; 1 Corinthians 12:10; and 14:1-40 . A number of illustrations are found as in the case of Agabus who
predicted afamine (Acts 11:27-28), and who warned Paul of his sufferings (Acts 21:10-11). Among the prophets and



teachers at Antioch according to Acts 13:1 were Barnabas, Simeon, Lucius, Manaen, and Paul. Even women could be
prophets asillustrated in the four daughters of Philip (Acts 21:9). Paul clearly had the prophetic gift as manifested in Acts
16:6ff; 18:9-10; 22:17-21 ; 27:23-24 . Among the others who were evidently prophets were Judas and Silas (Acts 15:32).
All of these were used as authoritative channels through which God could give divine revel ations, sometimes about the
contemporary situation and sometimes about the future.

New Testament prophets were like prophetsin the Old Testament who spoke for God, warned of judgment and delivered the
message from God, whether contemporary or predictive. The Old Testament prophet, however, was more of a national
leader, reformer and patriot, and his message usually was to Israel alone. In the New Testament the prophet principally
ministered to the church and did not have national characteristics.

In order to be a prophet the individual had to have a message from God in the form of special revelation, had to have
guidance regarding its declaration so that it would be given forth accurately, and the message itself had to have the authority
of God. The prophetic office, therefore, was different from the teaching office in that the teaching office had no more
authority than the Scripture upon which it was based, whereas the prophetic office had its authority in the experience of
divine reception and communication of truth.

In the early church the prophetic office was very important and was considered one of the principal gifts discussed
somewhat at length in 1 Corinthians 14, and given more prominence than other giftsin thelist in 1 Corinthians 12:28.
Because no one today has the same authority or the experience of receiving normative truth, it is highly questionable
whether anyone has the gift of prophecy today. No one has come forward to add even one verse of normative truth to the
Bible. While individuals can have specific guidance and be given insight to the meaning of Scripture, no one is given truth
that is not already contained in the Bible itself. Accordingly, it may be concluded that the gift of prophecy has ceased.

The gift of miracles, while a prominent gift in the early church (1 Cor 12:28) and frequently found in the New Testament,
does not seem to exist today in the same way that it did in Bible times. Throughout the earthly ministry of Christ, hundreds
of miracles were performed in attestation of His divine power and messianic office. After the ascension of Christ into
heaven, miraculous works continued in the early church, on many occasions attending the preaching of the Word and
constituting proof that it was indeed from God. With the completion of the New Testament, the need for such miraculous
evidence in support of the preached Word seems to have ceased and the authority and convicting power of the Spirit seem to
have replaced these outer manifestations.

In holding that the gift of miraclesistemporary, it is not taught that there are no miracles today, as God is still able to do
supernaturally anything He willsto do. It israther that in the purpose of God miracles no longer constitute a mainline
evidence for the truth, and individuals do not (as in the apostolic times) have the gift of miracles. While some who claim to
have the gift of miraclestoday have succeeded in convincing many of their supernatural powers, the actual investigation of
their operation, which in some cases may be supported by individual miracles here and there, is often found to be quite
deceptive, and often the aleged hearings are psychologically instead of supernaturally effected. The thought is not that God
cannot perform miracles today, but rather that it is not His purpose to give to individuals the power to perform miracles by
the hundreds as was true in apostolic periods.

What istrue of the gift of miraclesin general seems also to be true of the gift of healing in the early church mentioned in 1
Corinthians 12:9, 28, 30. In biblical times there were specia acts of divine healing, and undoubtedly there were hundreds of
instances where the apostles were able to demonstrate the divine power that was within them by restoring health to those
who had various physical disabilities.

A survey of the present church, while not without its segment of those who claim divine healing, does not support the
contention that it is the same gift as was given in the early church. That God has the power to heal supernaturally today is
obvious, and that there may be cases of supernatural healing is not to be denied. Healing as a divine method for
communication or authenticating the truth, however, is not the present divine purpose, and those who claim to have the gift
of healing have again and again been proved to be spuriousin their claims. While Christians should feel free to pray and to



seek divine healing from God, it is also true that frequently it is God' s will even for the most godly of people that like Paul
they should continuein their afflictions as the means to the end of demonstrating the sufficiency of God. Cases of healing
are relatively rare in the modern church and are not intended to be a means of evangelism. 1 Corinthians 13:1. The instance
in Acts 2 was clearly in known languages as the recognition of alanguage as a known language is essential to any scientific
confirmation that genuine speaking in tongues has taken place. If those speaking in tongues had only babbled incoherent
sounds, thiswould lend itself to fraudulent interpretation which could not in any way be checked. Accordingly, it should be
assumed that speaking in tongues in the Bible was a genuine gift, that it involved speaking in existing languages unknown to
the speaker, and that actual communication took place in such experiences. Hence, genuine speaking in tongues cannot be
explained simply by hypnosis or psychological emotionalism, but has to be recognized as a genuine gift of the Holy Spirit.

The purpose of speaking in tonguesis clearly defined in the Scriptures. It was intended to be asign in attestation to the
gospel and a proof of the genuineness of the work of the Holy Spirit (1 Cor 14:22). Although words were expressed and the
glory of God was revealed, there is no instance in Scripture where a doctrine was reveal ed through speaking in tongues, and
it does not seem to have been amajor vehicle for revelation of new truth.

In al three instances in Acts, speaking in tongues served to prove that what was taking place was a genuine work of God. In
Acts 2, of courseg, it was the gift of the Spirit and the beginning of the New Testament church. In Acts 10 it was necessary as
an evidence to Peter of the genuineness of the work of salvation in the household of Cornelius and was designed to teach
Peter that the gospel was universal in itsinvitation. The third instance in Acts 19 again served to identify the twelve men
mentioned as being actually converted to Christianity instead of being simply followers of John the Baptist. In all of the
instances in Acts, tongues were a sign that the work of the Holy Spirit was genuine.

The only passage in the New Testament that deal s theologically with the gift of tonguesisfound in 1 Corinthians 12-14 . In
the Corinthian church, plagued with so many doctrinal and spiritual problems, it is rather significant that three chapters of
Paul’ s epistle to them are devoted to expounding the purpose and meaning of tongues, giving more attention to this problem
than to any other which existed in the Corinthian church. On the whole, the chapters are designed to correct and regulate
speaking in tongues rather than to exhort them to the exercise of this gift. In the light of the fact that none of the other
epistles of New Testament books apart from the book of Actsdeal at al with this subject, it would seem apparent that
speaking in tongues, although it existed in the early church, was not amgjor factor inits evangelism, inits spiritual life, or in
its demonstration of the power of God. It seems to have been prominent only in a church which was notoriously unspiritual.

The gift of tonguesisintroduced in 1 Corinthians 12 as one of many gifts, and significantly as the least of the gifts
enumerated in 1 Corinthians 12:28. It is number eight in the list, and immediately afterward the apostle makes plain in the
guestions that are asked that spiritual gifts are not possessed by all the church and only afew would necessarily speak in
tongues. The entire next chapter of 1 Corinthians is devoted to motivation in speaking in tongues, and he points out that the
only proper motivation islove. Accordingly, they were not to exalt the gift and they were not to use it as a basis for spiritual
pride. Speaking in tongues without love was an empty and ineffectual exercise.

In chapter 14 the discussion on the significance of the gift of tongues deals with the subject in some detail. At least five
major points are made. First, tongues is defined as a gift which is not nearly asimportant as the other gifts such as the gift of
teaching or the gift of prophecy. The problem was that speaking in tongues could not be understood by anybody without the
gift of interpretation, and was limited in its capacity to communicate divine revelation. Paul accordingly saysthat it is better
to speak five words with understanding than ten thousand words in a tongue unknown to the hearer (1 Cor 14:19). It isclear
from this that Paul exalts the gifts that actually communicate truth rather than the phenomenal gift of tongues which was
more of asign gift.

Second, it is pointed out that speaking in tongues should not be exercised in the assembly unless an interpreter is present.
The principal exercise of speaking in tongues was to be in private, but even here Paul indicates that praying with
understanding is better than praying in an unknown tongue (1 Cor 14:15).

Third, the importance of speaking in tonguesis found in the fact that it isasign to unbelievers, that is, a demonstration of



the supernatural power of God, and that tonguesis not primarily intended for the edification of believers (1 Cor 14.:21-22).
The Corinthian church, however, was told that unless speaking in tongues was conducted with proper order, it would not
achieve its purpose of convincing unbelievers but would rather introduce an element of confusion (1 Cor 14:23). In the
public assembly the exercise of the gift of prophecy, that is, the communication of arevelation from God in a known
language, was more important and more effectual in leading to faith and worship than the exercise of the gift of tongues (1
Cor 14:24-25).

Fourth, spiritual gifts of speaking in tongues as well as the exercise of the gift of prophecy should be regulated and should
not be allowed to dominate the assembly. The principle should be followed that they should be exercised when it was for the
edification of the church. Ordinarily only two or three in any given meeting should be allowed to speak in tongues, and not
at al if aninterpreter was not present (1 Cor 14:27-28). A blanket prohibition was laid down against women speaking either
as aprophet or in tongues in the church assembly (1 Cor 14:34-35). The general ruleis applied that all things should be done
decently and in order.

Fifth, asafina point he allows that tongues should be exercised and not forbidden, but that its limitations should be
recognized and its exercise should be in keeping with its value. From this thorough discussion of the gift of tonguesin 1
Corinthians 14, as well as the introductory two chapters, it is evident that speaking in tongues was not intended to be a
primary source of revelation or a primary experience of power in the church. It was rather collateral and auxiliary as a proof
of the truth of God.

If the speaking in tongues was truly exercised, however, in the early church and under proper regulation was beneficial, the
guestion of course still remains as to whether a similar experience can be had by the church today. Because it is almost
impossible to prove auniversal negative in an experiential matter such as this, especially in the light of many who claimed
to have exercised the gift, a practical line of approach isfirst of all to examine the question as to whether the Scriptures
themselves indicate that speaking in tongues was a temporary gift and then, on the basis of the total evidence, to ask the
guestion as to what one should do in the light of the claims of many that they have the gift of speaking in tongues today.

There are at least four arguments leading to the conclusion that tongues are temporary. First, it is clear that there was no
exercise of speaking in tongues before Pentecost. Christ and the apostles and John the Baptist did not exercise the gift of
speaking in tongues prior to Pentecost. There is no evidence that such a spiritual gift was given in the Old Testament period.
Accordingly, it follows that if such a gift was given at Pentecost it aso could be withdrawn according to the sovereign will
of God.

Second, according to the Scriptures, tongues were especially to beasign to Isragl. Isaiah 28:11 prophesied, “For with
stammering lips and another tongue will he speak to this people.” Thisis quoted in 1 Corinthians 14:21-22 as being fulfilled
in the exercise of the speaking in tongues. Such a sign-gift would be fitting and effective at the beginning of a new age, but
it would not necessarily be required throughout a long period of time.

Third, although it is debated, it seems evident that some other spiritual gifts were temporary such as the gift of apostleship,
the gift of prophecy, the gift of miracles, and the gift of healing. If these gifts so effective in establishing the church were
used in the apostolic period but seem to fade thereafter, it would follow that the gift of tongues might have a similar
withdrawal from the church.

Fourth, the statement is made in 1 Corinthians 13:8 that tongues would cease. It, of course, can be debated as to whether this
means that tongues will cease now or whether they will cease at some future time. The point is, however, in either case that
tongues are temporary and not a continued manifestation indefinitely in the purpose of God. These evidences seem to point
to the conclusion that speaking in tonguesis not a gift which can be expected to be exercised throughout the entire church
period.

The natural question, however, is how can we account for the exercise of speaking in tongues today asit is claimed by many
individuals. That there is some sort of a phenomenon which isidentified with speaking in tongues is a manifest feature of



contemporary Christianity. The answer is threefold.

First, much of the phenomena of speaking in tongues today seems by all normal tests to be babbling without known words
or language. Such can be completely explained by psychological means and without supernatural inducement.

Second, claims are made in some cases that speaking in tongues is in definite languages recognizable by those who are
familiar with these languages. Although such claims are few and far between and hard to demonstrate, if such aclaim can be
substantiated the question is how can it be explained. This introduces a second possibility for explaining a portion, at least,
of the tongues phenomenatoday. today a prominent spiritual gift but isthe least of al spiritual gifts and isthe least effective
in propagating Christianity.

Second, tonguesis not arequired sign of salvation and by its very nature as a gift would be given only to afew, not to al
Christians. The lack of reference outside the books of Actsand 1 Corinthiansis proof that it was not an important feature of
the experientia Christianity in the first century.

Third, it is quite clear that speaking in tonguesisnot in itself a proof of spirituality. The church that seems to have exercised
it the most was the least spiritual. The history of the tongues movement seems to have given rise to emotionalism and
excesses of various sorts which have not been beneficial to the propagation of the gospel. That women were prominent in
speaking in tongues in the church in Corinth isindicative of the dangers that exist in Pentecostalism today.

Fourth, it is not true that speaking in tongues is an inseparable evidence of the baptism of the Spirit. While one who spoke in
tongues in the early church obvioudly, if it were a genuine gift, was also baptized into the body of Christ, it is quite clear
from 1 Corinthians 12:13 that every Christian is baptized by the Spirit into the body of Christ, but only afew speak in
tongues. Accordingly, the attempt to make tongues a necessary sign of either spirituality or salvation is an abuse of the
doctrine which is expressly prohibited in the Scriptures.

A practical approach to the problem of speaking in tonguesis probably not one of attempting to prove to Pentecostals that
they do not have the gift, athough this may be our own conclusion. It israther that evangelical Christianity should insist that
Pentecostalism should confine the exercise of their supposed gift of tongues to the regulations and limitations imposed by
the Scriptures themselves. Obvioudly, if the Pentecostal movement followed closely the regulations laid downin 1
Corinthians 12-14 , there would be little harm, if any, in exercising the supposed gift, for it would be regulated and kept
within bounds and properly evaluated. The improper use and promotion of the gift of tongues, however, is detrimental to the
exposition of Bible doctrine as awhole, and confuses the issue of both salvation and spirituality. Accordingly, evangelical
Christians are duty bound to speak out on this subject and in Christian love to reaffirm what the Scriptures teach on this
theme.

If the gift of tonguesis suspect as far as contemporary exercise, it also follows that the gift of interpreting tongues would not
be given today. Because of the nature of the gift of interpreting tongues, it is difficult to check on it, but if a bonafide case
could be found of one who without knowledge of aforeign language would be able to interpret such aforeign language if
exercised in the gift of tongues, and thisin turn could be checked by someone who knows the language naturally, there
would be scientific evidence for a supernatural gift. There still would be the possible question of whether this was of God or
of Satan. However, the Pentecostal movement has seldom come forward with any such proof, and until they do it is
reasonable to question whether the gift of interpreting tongues can be exercised today.

The gift of discerning spirits, while not related to speaking in tongues, is another factor that seemsto be temporary in the
church. Thiswas the gift of discerning whether a person supposedly speaking by the Spirit was speaking of God or of Satan.
It is probably true that Christians today who are spiritually minded can discern whether one is Spirit directed or demon
possessed, but it does not seem to be bestowed upon the church today as a particular gift.

In approaching these matters which are controversial, Christians should avail themselves of the revelation of Scripture and
attempt to find aworkable basis for solving these problems. The important truth is that there are spiritual gifts bestowed on



the church today. The proper use of these giftsin the power of the Spirit is essential to fulfilling the work of God in and
through His church. While the temporary gifts are no longer necessary to the testimony of God, the exercise of the
permanent giftsis vitally important and the best demonstration of the power of the Holy Spirit.
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Contemporary Issuesin the Doctrine of the Holy Spirit
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Chapter 5

Spiritual Power Today

[John F. Walvoord, President, Dallas Theological Seminary, Editor, Bibliotheca Sacra.]

[Editor’s Note: This series of articlesis now available in book form: The Holy Spirit at Work
Today (Chicago: Moody Press, 1973). $1.25.]

One of the greatest needs in the church today is the power of the Holy Spirit. Man in his natural ability isnot able to serve
God acceptably; and even if he has been renewed through salvation by the Spirit, thisin itself does not assure him spiritual
power in hislife. Apart from the work of the Holy Spirit abeliever is not able to use effectively the gift of teaching, is not
ableto interpret God' s guidance to him, or in other ways to make effective the grace of God. It isfor this reason the believer
is commanded to “walk by the Spirit” (Gal 5:16).

L earning to Walk by the Spirit

In exhorting the believer to walk by the Spirit, the concept is advanced that the Christian life can be accomplished only by
the power of the Holy Spirit. Walking implies progress and direction. Each step is an incipient fall, as the body is supported
by one limb and then the other. The verb “walk” in Galatians 5:16 is in the present tense and has the thought of “keep on
walking” or continuously walking by the Holy Spirit. The Greek for “by the Spirit” is the dative, pneumati, best translated as
“by the Spirit” instead of “in the Spirit,” asin the Authorized Version. While it is true that the believer iswalking in the
sphere of the Spirit, the thought is rather that it is by the Spirit’s enablement that the believer is able to accomplish the high
standard of the Christian walk. Asthe life of a Christian unfolds step by step, each foot of progress must be marked by the
sustaining power and ministry of the Holy Spirit. Learning to walk by the Spirit is realized when one walks in dependence
on and is supported by the presence and power of the Holy Spirit.

Why Walk by the Spirit

In the light of the New Testament standards for the Christian life which are far beyond anything which the natural man could
attain, it is obvious that only by the grace of God and the indwelling presence of the Holy Spirit can a measure of attainment
be achieved in keeping with the will of God for the believer. Accordingly, the believer is exhorted to be as holy as God is
holy (1 Peter 1:16), and to love as Christ loved (John 13:34). As both experience and Scripture demonstrate, man beset by
constant temptation and opposition to the holy life could never even partially attain this high standard of conduct apart from
the grace and power of the Holy Spirit.

The obstacles confronted by the Christian in the Christian walk are massive and frontal. A Christianisliving in aworld
system which is utterly contrary to the things of God. He is under constant influence to love the world, to compromise with
the world and to conform to the world. In himself a Christian does not have the resources to confront such aformidable foe
and needs the power and presence of the Holy Spirit.

In addition to the world itself, the Christian also encounters Satan as his arch enemy. The warfare with Satan is very real for
anyone who attempts to lead a Christian life, and Paul bears witness to wrestling not with flesh and blood but with satanic



powersin Ephesians 6:11-18. Satan not only blinds the minds of unbelievers (2 Cor 4:4), but like aroaring lion is seeking
whom he may devour (1 Peter 5:8). He is deceptive, often appearing as an angel of light (2 Cor 11:14), and according to
Christ is both aliar and a murderer (John 8:44). Against such an enemy whaose wisdom and power far exceed the resources
of an individual Christian, there could be no victory apart from the power and grace of God.

In addition to the confrontation of both the world and Satan, a Christian is faced with his own inner weakness. Although a
Christian has a new nature and anew lifein Christ, the old nature is still there trying to reassert itself and gain control. As
Paul makes clear in Romans 6 and 7, in his own resources he was helpless to contend against such an inner betrayer and
needed the power of the Spirit to gain victory. It isamarvelous testimony to the grace of God that believers with all these
problems can nevertheless have alife that is glorifying to God if they are empowered by the Spirit.

Pitfallsto Holy Living

In seeking to realize the holy life in Christ and to translate the power of the Holy Spirit into living experience, itisall too
easy to go to excesses in one direction or another. One of the pitfalls to the holy life is the concept that it is possible to attain
sinless perfection in thislife.

At the outset it is clear that the standard for the Christian life is the perfect holiness of God. There can be no compromise on
the ideal and no lowering of the standard. However, taking into consideration what man isin histotal context, it is obviously
impossible for man to fulfill continuously such a high standard. Hence perfectionism defined as the doctrine that a state of
complete freedom from sin is obtainable in earthly life, isan ideal which is never attained by man except in arelative sense.
It is possible for man to avoid willful sin, at least for atime, or to be free from known sin; but the sin nature itself cannot be
eradicated, and it isinevitable that attainment of the standard will be marred by imperfection.

A study of the words containing the concept of “perfect” in both the Old and New Testaments makes plain that perfection is
not considered to be sinless perfection. In general the thought of perfection in the Bibleis that of being complete or properly
adjusted. A second thought often presented is that of perfection in the sense of reaching a goal and hence has the concept of
attainment. As both completeness and attainment are relative terms, so is aso the concept of perfection.

The concept of perfection in the Bible is further considered under three aspects. Sometimes perfection is considered as
positional, asin Hebrews 10:14 where it is stated, “ For by one offering he hath perfected for ever them that are sanctified.”
Thisindicates that we have a perfect position in Christ.

A second aspect of perfection relates to spiritual maturity which isrelative. In Philippians 3:15 the Philippians were
exhorted, “Let us, therefore, as many as be perfect, be thus minded.” Heis referring to spiritual maturity and not sinless
perfection, because in verse 12 in the same passage he plainly states that he has not reached ultimate perfection. Spiritual
maturity like physical maturity indicates the person has reached full spiritual vigor, but not necessarily infinitein its
proportions. In Scripture, maturity is viewed in respect to various aspects of the will of God, such as knowing the will of
God (Cal 4:12), love (1 John 4:17-18), personal holiness (2 Cor 7:1), patience (James 1:4), and various good works (Heb
13:21). Spiritual maturity can also be viewed as progressive asin 2 Corinthians 7:1 where perfection is viewed as a process
with the gifts bestowed upon the laborers being used for the perfecting of the saints (Eph 4:12). The concept of ultimate
perfection is, of course, found in passages like Philippians 3:11-12, contemplating the results of resurrection from the dead
and presentation in heaven. While the concept of ultimate perfection is therefore recognized, it is also plainly indicated that
it is not obtainable prior to achieving the resurrection body.

The recognition that absolute perfection isimpossible in this life should not deter the believer from doing all he can to
measure up to the highest divine standard, and it is for this purpose that the enablement of the Holy Spirit is provided that
the believer may be empowered to serve God and attain personal holiness.

Another approach to the concept of the holy life is afforded in the word “ sanctification” itself. In sanctification there are
three main ideas presented in the Bible—that of consecration or being set apart for holy use; separation, that is, distinction



from that which is unholy; and purification, or the result of the cleansing process. Like the doctrine of perfection,
sanctification is found in three tenses relating to that which is positional, that which is already perfect, the experiential or
progressive type of sanctification in which abeliever grows in holiness, and the ultimate sanctification when he stands
complete in the presence of God.

Positional holiness by far has the most references in the New Testament and is the thought in the use of the word “saint”
which appears some sixty-five times. The emphasis in sanctification is that we already have a perfect standing or position,
and it ison this basis that we are called to bring our experience as far as possible up to the standard.

A few Scriptures refer to progressive sanctification as in John 17:17 where Christ prayed, “ Sanctify them through thy truth:
thy word istruth.” The same thought is found in Ephesians 5:26 where the present ministry of Christ isrevealed to be that of
sanctifying His church by cleansing it by the washing of water by the Word of God (cf. also 1 Thess 5:23). The concept of
ultimate sanctification as a state is not expressly brought out in Scripture, but it is clear that when we are in heaven we will
be completely set apart for holy use and will be like Christ (1 John 3:2). Similar passages are found in Ephesians 5:27 and
Romans 8:29.

It may be concluded that while sanctification is, therefore, perfect in position, its experiential attainment is relative; and
complete sanctification will be realized when we are in heaven where we will be completely set apart for holy use and will
be like Christ (1 John 3:2).

It is most important to note from Scripture that for a believer to declare himself sinless, either in nature or in life, isto
contradict both the Scriptures and experience asl John 1:8 makes plain, “If we say that we have no sin, we deceive
ourselves, and the truth is not in us.” The exhortations of the New Testament teach that the path to victory over sinisnot to
arrive at a plateau where sin isimpossible, but rather through moment-by-moment dependence on the power of the Holy
Spirit to provide deliverance. Those who claim sinless perfection are self-deceived, and because of their supposed complete
victory over sin tend to neglect the means of power provided by the Holy Spirit. As 1 John 1:8 indicates, while they may
deceive themselves they do not deceive anyone else, as sinless perfection is a crown which is unattainable in this life. To
understand the doctrine of sanctification properly isto open the door for the power of the Holy Spirit to provide for the
believer moment-by-moment victory over sin.

Probably the most extreme of all the holiness doctrinesis the thought that the sin nature can be eradicated. In this concept a
Christian is not only declared not to sin, but it is claimed that it isimpossible for him to sin. Nothing should be more clear in
the New Testament than the fact that the spiritual lifeis one of ceaseless warfare. Nowhere is the believer exhorted to
attempt by any means whatever to eradicate the sin nature. Instead, the exhortations of Scripture constantly take into
consideration that thisisimpossible and that victory over sin requires yieldedness to God and walking by the Spirit.

One of the contemporary erroneous concepts of holinessisthe theory that it is possible for a Christian to die completely to
self. Exhortations are sometimes made to the Christian to crucify himself. The figure is not only unscriptural, but physically
impossible as crucifixion must always be administered by another. The error has arisen through an incorrect understanding
of the tense of the verb in passages such as Romans 6:6. The verb is not in the present tense but correctly translated the
passage reads, “Knowing this, that our old man was crucified with him.” The same is true with Galatians 2:20 where the
perfect tenseis used, signifying that we not only are crucified with Christ already, but also that we have been crucified with
Him ever since Christ died upon the cross. The exhortation is to the point of recognizing thisfact. It isimpossible for a
Christian by act of hiswill to die to self, but he can by the grace of God reckon himself dead to the sin nature which is still
very much aive. By this heis disclaiming the right of the sin nature to rule over him in view of the power of God released
through the death of Christ upon the cross. Christians who have foolishly concluded that they have actually died to self are
soon disillusioned as they find that the old nature is still very much alive, and apart from the power and grace of God would
again assert itself. The Christian life as awhole is so constituted that not only our salvation is completely dependent upon
God and His grace, but also our daily victory is moment-by-moment possible only as the reservoirs of divine power are
released in the life of the Christian. Thisiswhat is meant by walking by the Spirit, letting the Spirit empower and direct and
control.



Walking by the Power of the Spirit

In contrast to the other exhortations to “ quench not the Spirit” or to “grieve not the Spirit,” walking by the power of the Holy
Spirit is a positive command and is one of appropriation of what God has proved. It isthe walk by the Spirit that produces
contagious Christian experience, holiness of life, and aglorifying of God. It is only thus that holiness can be achieved and
the fruit of the Spirit realized.

Walking by the Spirit is only possible as the Christian isfirst of all yielded to the Spirit of God and second iswalking in
unhindered fellowship with the Spirit through confession of sin. Walking by the Spirit, however, is a positive moment-by-
moment dependence upon the Spirit of God and what the Spirit of God can empower the Christian to do. The walk by the
Spirit includes dependence upon the Word of God as providing the necessary standards of life and instruction in holy living.
As one walks by the Spirit, he must be guided by the Spirit of God. Many moral issues are not dealt with explicitly in the
Scriptures, and the personal direction of an individual lifeinto a proper sphere of service is possible only as the Spirit
guides. Walking by the Spirit also implies dependence upon prayer, and spiritual power often is directly related to the prayer
life of the believer. Walking by the Spirit is also aided by fellowship with other believers who aso are seeking the work of
the Spirit in their lives. While the Spirit of God directly empowers, He also uses means in effecting in the individual life a
perfect will of God.

Summary

In the great program of God for the redemption of the lost human race, the Scriptures make clear that Christ’s death on the
crossis God' s provision for fallen humanity. Apart from this sacrifice there could be no permanent forgiveness, no release
of the grace of God, and no relief from condemnation from sin. In the purpose of God it is aso clear that salvation thus
purchased by Christ is made effective by the Holy Spirit. It is only by the power of the Spirit that alost soul can see and
understand the gospel and believe. It isthe power of the Holy Spirit revealed in salvation which delivers a person from his
lost estate and makes him a new creature in Christ, possessing eternal life, indwelt by the Holy Spirit, and made one with the
saints. Just as the deliverance from sin and condemnation and our new position in Christ is made possible by the Holy Spirit,
so the daily walk of the believer who experiences deliverance from sin and achieves a quality of life which brings glory to
God is possible only as the Holy Spirit fills and empowers. God has made rich provision both for the salvation and the
sanctification of those who come to Him through Christ. Those who have put their trust in Christ have the privilege and
responsibility of availing themselves of this wonderful provision for joy and victory in Christ now, anticipating that perfect
experience which will be theirsin heaven.

Original files can be downloaded from here:
http://www.walvoord.com or http://bible.or g/
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