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We, The Holiness People

By Harry Edward Jessop

Introduction

| feel deeply the honor which the author of this book has conferred upon me in giving me the opportunity to write
this Introductory Note. Certainly it is a pleasure to commend it to all who love Bible truth.

Few men are better qualified to write on this subject than is the author, and he has covered the subject in a
commendable way. For years many have felt the need of abook of thiskind. Thisis God's doing. Dr. Jessop has
covered concisely the doctrinal position regarding the fundamentals of Christian experience held by the Holiness
people, and very clearly defines our position regarding the misunderstood and often abused doctrine of Entire
Sanctification as a second work of grace.

Thisis not just-another book. It is a God-given message to our generation, and | pray for it awide and unbiased
reading among all Christian pastors, evangelists, teachers and laymen.

H. M. Couchenour President,
National Association for the Promotion of Holiness




We, The Holiness People

By Harry Edward Jessop

| ntroducing our Theme

In the pages which follow, we have sought to set before the reader an outline of the things which the Holiness People
believe and teach.

While this has been undertaken as a personal project, leaders in the Holiness Movement who have read the
manuscript have expressed their approval and have urged its publication. The annual meeting of The National
Association for the Promotion of Holiness at Minneapolis 1948, on the recommendation of the President, gave it an
unqualified endorsement. ' :

We are conscious of the limitations of the book; but trust that it may at least become a prompter to someone with
more ability for the work and more time at his disposal to do something more worthy. :

The days in which we live have destructive characteristics which every observant person is compelled to recognize.
In the world at large there is alarming wickedness, answering, many believe, to the prophetic description recorded by
Paul the Apostlein hisletter to Timothy:

"This know also, that in the last days perilous times shall come. For men shall be lovers of their own selves,
covetous, boasters, proud, blasphemers, disobedient to parents, unthankful, unholy, without natural affection,
trucebreakers, false accusers, incontinent, fierce, despisers of those that are good, traitors, heady, high-minded,
lovers of pleasures more than lovers of God; having aform of godliness, but denying the power thereof: from such
turn away." 2 Tim. 3:1-5.

Within the Church also there has developed an amazing looseness of thought with regard to Christian doctrine, and
with it a serious condition relative to spiritual experience, answering again, it is believed, to afurther prophetic
apostolic declaration:

"For the time will come when they will not endure sound doctrine; but after their own lusts shall they heap to
themselves teachers, having itching ears; and they shall turn away their ears from the truth, and shall be turned unto
fables. But watch thou in al things, endure afflictions, do the work of an evangelist, make full proof of thy
ministry.” 2 Tim. 4:3-5.

That these things are now upon usis afact which few who will honestly face the situation will be tempted to deny,
but the question which faces usis, What can be done about it?

The Holiness People are seeking to do something about it. They are not doing as much as they should do, but they
are at least alive to the problem, and are moving forward with a definite program, insisting on the fact of God's
power to save from sin as a glorious possibility in the world in which we live.

In this testimony concerning the Holiness Movement we do not desire to convey the impression that all who
associate themselves with it are necessarily holy. Like ancient |srael, when separating itself from Egypt, every great
movement has had its mixed multitude of stragglers and hangers on. Not al who have been with us have been of us.
We say it with shame, but we must be honest and say it. Many unholy things have been done in the name of
holiness. Asinthe Church's early days, so in these our days, there have been "men who:crept in unawares, ungodly
men, turning the grace of our God into |asciviousness."

Some have taken up the doctrine of Holiness as a mental plaything. They have argued about it, and even fought for




it, but they have not adorned it.

Some have hastily adopted a profession of the experience without realizing that to enter into it a death route must
needs be trodden which aone can take the soul to the doorway of an effectual faith. They have lived on pious
phrases, but it has been evident to all that they have never entered into a conscious experience of the deep things of
God.

We offer no defense for such delinquents. Concerning them, our heads bow in shame; yet unhesitatingly we declare
our faith in the Divinely revealed possibility of deliverance from indwelling sin for all who will yield completely to
God and wholeheartedly obey Him. ] _

We shall confine ourselves more especially to those subjects about which the Holiness People are so often called
into question, with only brief and passing statements on the things about which al evangelical believers are
generaly inclined to agree.

H. E. J. Chicago, 1948




We, The Holiness People

By Harry Edward Jessop

Part One
WHO ARE THE HOLINESS PEOPLE?

Chapter 1

THE HOLINESS PEOPLE HAVE A GLORIOUS ANCESTRY

"Blessed be the God and Father of our Lord Jesus Christ who hath blessed us with all spiritual blessings in heavenly
places in Christ according as he hath chosen us in him before the foundation of the world, that we should be holy
and without blame before him in love... to the praise of hisglory." Eph. 1:3, 4, 12.

When we speak of the Holiness People, it iswell at the outset that the reader should have aclear conception asto
who these people are and where they are to be found. It would seem that for many the term is somewhat nebulousin
character, not being clearly understood.

The truth is that the Holiness Movement, as so often it is called, isin the fullest sense -like the Christian Church of
which it isapart -- not so much an organization as an organism. It isavital, living thing.

When, thereforé, such an expression is used it should be understood as indicating acleérly defined class of people
who have a clearly defined testimony to a clearly defined experience.

Besides these peopl e there are of course many who would not be ready to identify themselves with such ahard and
fast line-up even should the meaning be made wide enough to include them, and there are many more who by reason
of their insistence on what may seem to othersto be excesses and extravagances could not be included by them.

Hence, among those who talk about the deeper experiences of grace there have come to be recognized three distinct
lines of teaching, namely, the Keswickian, the Wesleyan, and the Pentecostal groups.

It will hardly be necessary for us here to say that for many years within recognized evangelica circles there have
been two main:streams of thought, one of which may be termed Wesl eyan-Arminian, and the other Calvinistic. We
say Wesleyan-Arminian because the Holiness Movement, as we are now discussing it, may be said to have its
doctrinal basisin Arminian theology as interpreted by John and Charles Wesley and those of kindred thought with
them.

In the days preceding the Wesleyan revival the teaching of Arminius had flourished, then had deteriorated into a
stale and sickly Semi-Pelagianism. This teaching of Arminius Wesley rescued and re-energized, imparting to it a
new emphasis of evangelism. Someone has aptly designated the Wesleyan emphasis as Arminianism on fire.

It will be seen, therefore, that the emphasis of the Holiness People is not the pet teaching of a modern sect, nor the
standard of any one Church; its antecedents must be sought much farther back. That doctrinally, Wesley istheir
father, the Holiness People will freely admit. Y et they realize that the M ethodism of the present day might not, asa




whole, be prepared any. longer to endorse this emphasis. They would not desire to place these people in what might
become to them an embarrassing position by the seeming implication that modern Methodism endorses their
doctrinal stand. The position of many within that Church would probably be that since Wesley's day, times have
changed, and the emphasis of the Church must now be geared accordingly. Without seeking to cast reflection on the
Church in guestion, it would probably be true to say that many of the rank and file of present day Methodism are not
even acquainted with these doctrinal standards which marked the Church's beginnings, and many of its ministers
make no attempt to conceal their disapproval of them.

The Holiness Movement is wider than any Church association, and certainly extends beyond any national boundary.
It is both interdenominational and international. Those who profess to enjoy the experience for which the Movement
stands and who consequently endorse the testimony which it gives and the doctrine on which it rests, are to be found
in many churches and in many lands. Moreover, within the past few decades there have arisen new:churches with the
expressed determination to stand for and to stress this time honored truth.

Among those who enter into the enjoyment of this experience there is much about which they might otherwise
honestly differ, and on which it isnot at all essential that they should agree.

Asto Ordinances:

Some have the conviction that these are of such importance that they dare not neglect them. Others, coming from
entirely different backgrounds do not acknowledge their necessity. Even among those who feel the ordinance of
baptism to be a Divine command there is a distinct difference of opinion as to the mode by which it should be
administered.:Much of this seems to be governed by earlier theological training or by: present Church relationship
and would suggest the need of a candid re-study of these things with an open Bible and an uncompromising reliance
upon the light shed on its pages by the Holy Spirit.

Let us push our study yet further. While it is true that the father of the renaissance of this teaching was John Wesley,
it is recognized that the Wesleyan Movement with its distinctive teaching was areviva rather than anew beginning.

One of the frequent designations used among the Holiness People is the expression Scriptural Holiness. Holiness
according to John Wesley or any other Church leader, would be far from sufficient. Wesley, like the rest of men, was
human, and consequently fallible. Whatever Wesley originated might at any time be subject to correction or might
even be superseded by something else. If, however, it can be proven that what Wesley taught was not mere human
speculation, but had its basis in Divine revelation, then the truth which he has handed down becomes as eternal as
God Himself.

The question then arises, where did Wesley get his teaching concerning what has come to be known as Second
Blessing Holiness, and where did that teaching originate? If, as so often designated, it is Scriptural Holiness, then all
its essential elementswill be found within that one volume which we believe to be the Word of God. A careful
examination of the Scriptures will reveal how fully thistruth is taught therein. It becomes important therefore that
we should indicate, at least in broad outline, what these Scriptures have to say concerning it.

We begin by making the broad and challenging statement that the entire Bible, in both Old and New Testaments, has
one outstanding theme, namely, the Divine purpose to make men holy. Bishop Jesse T. Peck callsthis purpose "The
Central Ideaof Christianity." It isthat, indeed, but it is more. It is the central idea of all revelation, and of the eternal
purposes of God.

It is conceivable that someone reading the statement we have just made will raise the question, "But is not the central
theme of the Bible the great fact of Redemption, rather than the personal experience of Holiness?' We reply that
Redemption may more correctly be termed the method with a view to the outstanding fact. It will not belittle the
glorious redemptive agency when we say that Holiness is the triumphant purpose, while Redemption is the method
used for its accomplishment.

God's command to His ancient people, Israel, was that as a nation they should be holy. With thisend in view He




insisted on their separation from the surrounding nations in order that they might become His personal
representatives in the world. This insistence on national holiness concerning Israel was not lessened when passed on
to the Church, but intensified and made internal. Here, of course, it becomes necessary to distinguish in that ancient
economy between what was local and ceremonial, and what was to become universal and enduring.

Many of the outward ceremonial demands made upon Israel in those early days could not possibly apply to God's
believing people today. Y et when God deals with the Church, His demands, rather than being lessened, are
transposed, deepened and intensified. In short, in the New Testament, the command to be holy took on'a moral
aspect, the depth of which hitherto had been unknown.

Take for example, some of our Lord's amazing utterances in the Sermon on the Mount:

"Y e have heard that it was said by them of old time, Thou shalt not Kkill.... But | say unto you that whosoever is
angry . .." Matt. 5:21, 22.

"Y e have heard that it was said by them of old timé, Thou shalt'not commit adultery. But | say unto you that
whosoever looketh ... to lust ... hath committed ... dready in his heart." Matt. 5:27, 28.

The Sanctification of the Old Testament was an outward setting apart, but the Sanctification of the New Testament
has to do with amoral cleansing which reaches the deepest places of the inner life.

Following the closing of the Scripture canon, the teaching of Holiness along with other great evangelical truths, soon
became checkered in its presentation, sometimes almost buried, yet never altogether |ost. Then God began again to
unearth these things, starting with the great doctrine of Justification by Faith, through the instrumentality of Martin
Luther. Then two centuries later through John Wesley with the help of his brother Charles, He began to dig out of
the debris the doctrine of Entire Sanctification. Here, at length, God had raised up His man, who, out of the
confusion which prevailed, could bring to the Church a plain declaration asto what He had earlier revealed as His
unfailing remedy for sin.

Therise of Methodism is rightly termed the Evangelical Revival of the 18th Century, in which there came to the
Church the renaissance of the doctrine of Entire Sanctification. From that point onward the stream has flowed; not
without its temporary set-backs in general, and in some cases what seemed to be an extinction altogether, but,
although'in places at timesit has gone underground, it has always reappeared elsewhere. This great truth is now with
the Church to stay.

Within that section of the Church which its founder declared was especially raised up to propagate this doctrine, the
worldly and modernistic elements have repeatedly repudiated it. Y et within that great communion there is till a
saving salt; men and women of God, often hard pressed, are standing loyally and determinedly for the great truth on
which they conceive their church originally: to have been founded and brought into being.

With the passing of the years, other churches and organizations have come into existence with the declared purpose
of proclaiming thistruth. In these United States of America and in countries beyond, there are now to be found
strong churches, colleges and other institutions, not only Wesleyan-Arminian in doctrine, but stoutly and loyally
witnessing to a present possession of the experience of Christian holiness. Their doctrina standards affirm Holiness
to be God's message for the Church today.

Nor is thistruth and experience confined entirely to churches of avowed Wesleyan persuasion. Witnesses are to be
found in various Protestant denominations whose affirmations of faith are non-Wesleyan in their theology of
holiness.




We, The Holiness People

By Harry Edward Jessop

Part One
WHO ARE THE HOLINESS PEOPLE?

Chapter 2

THE HOLINESSPEOPLE HAVE A GREAT COMMISSION

"For our gospel came not unto you in word only but also in power, and in the Holy Ghost, and in much assurance.....
So that ye were ensamples.... For from you sounded out the word of the Lord." | Thess. 1:5-8.

The Commission of the Holiness Peopleis clearly defined. They have been raised up to spread Scriptural Holiness.

Some have raised a critical note here, arguing that such a movement is lopsided, having only one thought to
emphasize, whereas, if rightly balanced, its emphasis would be more widely distributed. There are other things to
preach, say they, besides Holiness. Why then should anyone be everlastingly harping on the one same old string?

It is possible that in some places such a criticism may not be without foundation. This criticism becomes misleading,
however, because of what our critics do with it and the way in which they apply it. That Holinessis our central
theme we have no disposition to deny, since it wasfor this purpose that we as a Movement were raised up. Had there
been no necessity for our witness, God would not have called us into being.

Having been raised up for this purpose, there surely should be no criticism on the fact that we are seeking to fulfill
what we believe to be our Divinely appointed destiny. Other movements and churches have been no less definitein
their distinctive witness, yet they have not been accused so freely of this business of harping on the one string.

The Baptist Church, for instance, stands freely and openly for the ordinance of believers baptism by the method of
immersion. Is this harping on one string? The Temperance Party stands out bravely and consistently for the abolition
of liquor. Isthis harping on one string? The man of science selects hisfield of research and exploresit to the farthest
limits. Isthis harping on one string? In the medical world there are general practitioners, and then from among them
arise the specialists, selecting some special disease or some part of the body and majoring there. Is that harping on
one string?

Would the Church be any worse off if it could be definitely proven that besides its general ministry it had afew men
and women who specialized in teaching God's people how to maintain a closer walk with Him? Isit not recorded
that when Philip the evangelist had concluded his evangelistic campaign in the city of Samaria, the Apostles which
were at Jerusalem sent down Peter and John with a view to leading them into alife dominated by the Holy Ghost?
Acts 8:1-17.

Did not our ascehded Lord giveto His Church, somé to be apostles; and some prophets; énd some, evangelists; and
some, pastors and teachers, for the perfecting of the saints? Eph. 4:11, 12. Would it be correct to say that in the
fulfillment of their respective offices these are all harping on one string?




If such an accusation were true concerning the average holiness preacher, it would seem to usto be a cause for
thanksgiving that in aday of apostasy and spiritual decay, there are men who hold steadily to at least one Divinely
revealed truth and proclaim steadfastly the possibility of such an experience. We have no desire to monopolize the
string. Thereis room for many more harpers upon it.

But isit true that the Holiness preacher in general does harp on one string? Admittedly there are some who may; just
asto alimited mind any other line of teaching may become an obsession. We are taking it for granted, however, that
our critics take pains to hear our best men, and to listen to their preaching over a period of time. No movement
would want to be judged by what might happen on its fringes.

When conventions are held, camp meetings arranged, and special services advertised, the essential purpose of these
gatherings is necessarily the propagation of this truth. At that time all elseis put aside and in every service some
phase of this teaching is presented. In a pastoral charge, however, one meeting each week is set apart for teaching,
and, recognizing its centrality, the wise pastor will seek to relate that teaching to all elsein Christian experience, as
did Wedley and his contemporaries.

One string, did you say? No, my friend, you are wrong. Holiness is no mere string: it is the harmonious blending of
the entire orchestra, every other Bible truth lending its tuneful note to the glorious volume of praise.

Yet, withal, while every other truth receivesits due émphasi S, We are persuaded that this harmonious blend ng can
only be realized as the leading note of sin's destruction is clearly sounded, and the assurance given to every needy
heart that by God's wonderful grace they may walk this sin-stained world in white.




We, The Holiness People

By Harry Edward Jessop

Part One
WHO ARE THE HOLINESS PEOPLE?

Chapter 3

THE HOLINESS PEOPLE HAVE A GRAND OPPORTUNITY

"Whether it be right in the sight of God to hearken unto you more than unto God, judge ye. For we cannot but speak
the things we have seen and heard.” Acts 4:19, 20.

The future of the Holiness People will depend entirely upon their loyalty to this central truth which God has raised
them up to declare.

From the earliest days it would seem that God has found it necessary to keep this truth alive by what might be
termed the "out of" method. When we say this, we are holding no brief for carna schisms. God only knows how
badly the Church has been rent and torn, and how weak she has become by reason of her divisions. None but He will
ever know the heartaches and the heartbreaks which have been endured where men have been made offenders for a
word and unchurched for a declared conviction. Y et, down through the centuries, it has been through experiences
such asthese that the Church has been perpetuated; in fact this thought is expressed in her very name: sheisthe
Church; the Ecclesia; the called out.

The Church's early history as seen in the record of the Book of Actsisthe Holy Spirit's testimony to the Church's
desireto avoid this "out of" experience. In her beginnings she did her utmost to remain within the Jewish pale.
Wherever they went, her early preachers made it a matter of principle to begin their witness in the Jewish
synagogue. It was only when driven out that they came out. They then found it necessary to preserve their work by
the formation of small communities which they called Churches, these being recognized as local expressions of the
one Church. - ; -

As the age has worn on, this same thing has happened again and again within the Church itself. In every period of
declension there has been a saving remnant, the members of which, not of their own choice but out of sheer
necessity, have been compelled to take their stand without the camp bearing reproach in order that the truth which
they conceived to have been committed to them as a sacred trust might continue to live.

Martin Luther was such an one, declaring to a decadent Church and a stupefied world, "The just shall live by faith."
The authorities of the Church cast him out and out he came.

The Wesleys were men of this breed. Who has not been thrilled by the picture of John Wesley, at Epworth, climbing
on to that table-like tomb, and from his strange elevation, proclaiming salvation to a needy world? Shut out from his
father's church, that closed door became the birthplace of a mighty movement which has girdled the globe. Cast out,
he came oui.

Who aso, with any soul at al within him, has not felt awarming of heart as he has read the story of William and




Catherine Booth? Refusing to be bound by conventional tiesin their ministry for the lost, they marched out of that
Conference Chamber to London's bleak Mile End Waste and started currents of salvation which have flowed to
every part of the world. The closing door of that waning church became their marching orders. They came out, not to
criticize, sulk and pout, but to strike hard at evil and to do exploits for God.

The Holiness Movement began not as a movement away from the Churches, but very definitely within them. It
would be better to say that the Church in its beginning was a "holiness movement." No right-minded person would
want just to start:another Movement, yet some have been compelled to do so. The Holiness Movement is not a new
Church; it is the undying expression of an old truth which must survive, no matter what may happen to the Churches.
Like the new wine of which Jesus spoke, it may burst the old wine skinsiif they rigidly and determinedly oppose its
working, but God will always see to it that there are vehicles at hand for its further expression. The truth of
Scriptural Holiness cannot die.

Holinessis a spiritual force which, when alowed to work, will work within the Churches already established; but
where it is hindered and thwarted it will of necessity cut out its own channels along which to flow. That is exactly
what it seems to be doing in our day, as some younger and newer Holiness Churches make such enviable progress.
There are many things about these churches which, to more conservative minds, may not always appeal. They are
yet in their ecclesiastical youth, and doubtless they have much to learn, but they are at least alive and vital, afact
which commands men's attention when from the more formal churches they would turn away.

The greatest danger of these younger churches seemsto be the temptation to push outward without giving
themselves enough time to strike downward. They seem to forget that all attempted fruit requires a corresponding
root. Sheer necessity, however, must sooner or |ater, drive them deeper down. They; intheir turn, must either deepen
or die.
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Part Two

WHAT DO THE HOLINESS PEOPLE
BELIEVE AND TEACH

| ntroductory to Part 2

"| think myself happy. . . because | shall answer for myself... | saw in the way alight from heaven. " Acts 26: 2, 13.
Will the Holiness People ever reach the place where their critics will be fair with them? We wonder!

We have listened to the cheap sneers over the radio. We have read the warnings in the Take heed literature so freely
published. We have noted the enthusiasm displayed over young converts in the endeavor to shield them from the
snares, asthey call them, of the Holiness people. Our hearts have been made sad by the unintelligent, and often
untruthful things which have been said, all in order, as they expressiit, that these unwary souls might be adequately
warned. ' / /

After much careful and prayerful solicitude, we are compelled to conclude that this criticism can only arise from one
of two causes, either of which could be more damaging to the critics than to those they criticize. Either they do not
understand the teaching of the Holiness People and therefore they speak without first-hand knowledge, or on the
other hand, they do understand that position and deliberately misrepresent and falsify it.

If they do not understand the teaching, then the courteous thing would be that they should make the fullest inquiry
and that by going to the original sources. If they do understand it, then as honorable men, they should carefully and
strictly adhere to the truth as they know it.

Not long ago we picked up areligious periodical of Calvinistic origin, reading much of its material with spiritual
profit and blessing. Then came the article, Nuts for the Holiness People to Crack, and under that caption was a
shameful tirade concerning things which the Holiness People neither teach nor imagine. Since the writer of the
article asked that these nuts be cracked, we immediately proceeded to do it and wrote him pointing out the
incorrectness of his statements and the unfairness of them. His reply was that he had never contacted the Holiness
People nor read any of their literature, but he was a poor old man trying to make aliving by his pen and he thought
the Holiness People would be a good subject to write about.

Loose talk has no place among Christians at any time but especially when speaking of other children of God.
Whether we agree with their doctrines or not -- no matter how deluded we may deem them to be -- as honorable men
we must state those doctrines correctly. Having stated them, we may then proceed with our criticism, but we must
first be truthful in their presentation.

We must not depend for our information on Hearsay, for hearsay oft turns out to be heresy. It is neither safe nor kind
to attack either men or movements on the ground of what somebody else has said or written about them. Origins,
histories, objectives, actual teachings and manifest results should be carefully:studied and intelligently understood,




lest haply it should be found that in pressing our supposed warnings we have only exposed our own ignorance and
personal prejudice, and have in reality been fighting against God.

As we have already suggested, between the Holiness People and the Calvinists on the one hand, and between the
Holiness People and the Liberals on the other, there is a distinct difference of doctrinal interpretation. Y et who
would dare to assert that any one School of Thought is the sole guardian of al the truth? He would be foolish indeed
who without very careful investigation would even make the suggestion that someone not sharing his point of view
had therefore all the error. : .

One of the greatest barriers to areasonable understanding of the one side by the other is the picked-up and parroted
phrases which are so glibly thrown around, and often by those who might reasonably be expected to display better
sense, more Christian charity, and a fuller degree of grace.

Take, for instance, that cheap and meaningless sneer, "The sinless perfectionists.”

We have heard it, and unhesitatingly we have challenged it again and again. Who are these sinless perfectionists?
Where are they? Exactly what do they teach? By whom, when, and-where are such professions made? Usually there
comes back the same weak answer, "Well, they claim they cannot sin any more or even make mistakes, don't they?"

"Well, do they?" we have asked repeatedly, "and where are they?"

Again we have pressed the question, and always without any semblance of an intelligent reply. Who does say these
things? What responsible leader among the Holiness People from Wesley onward -- except perhaps some generally
recognized fanatic such as could and does arise in any movement here and there -- when his statements have been
interpreted in the light of their unmistakable context, who has ever said athing like that?

We recognize, of course, that irresponsible hot-heads may make ridiculous statements which their more thoughtful
leaders would not endorse, but what intelligent person would measure an entire movement by these? To use such
statements with a cheap sneer, as though quoting the best thought of the movement, is not Christian, and certainly
not the mark of athoughtful mind.

It is reasonable therefore that we should face the question and endeavor to answer it: What do the Holiness People
believe and teach? When we say the Holiness People, we are thinking of their representative denominations, their
schools and colleges, among whom are the Methodist Church as originally founded and where existing in its original
doctrinal purity today; the Wesleyan Methadist Church; the Free Methodist Church; the Salvation Army; the Church
of the Nazarene; the Pilgrim Holiness Church; the United Missionary Church; sections of the Society of Friends; the
Evangelical United Brethren; the Church of Christ in Christian Union; the Holiness Tabernacle Association; and
others we could go on to name, with their numerous schools and colleges. In England there is the International
Holiness Mission, the Calvary Holiness Church, Cliff College, Emmanuel Bible College, the Lebanon Training
School, and others of similar faith.

Then there are numerous interdenominational seminaries, colleges and Bible Colleges such as Asbury Theological
Seminary, Western School of Evangelical Religion, Taylor University, Asbury College, Pacific Bible College,
Cleveland Bible College, God's Bible School, Cascade College, Chicago Evangelistic Institute, which the writer has
the honor to represent; and many others. There are also the great Holiness Missionary Societies having their home
bases in this and other lands, such as the National Holiness Missionary Society, the Oriental Missionary Society and
others bearing honored names which all who know them profoundly respect.

Last but not least there is the National Association for the Promotion of Holiness, its membership consisting of
Christians of many denominations, which through the years since its founding has stood unflinchingly.

Not al these people would agree with each other on minor things. There are, of necessity, differences of
administration and of polity, but there are great doctrinal essentials for which as originally founded, they all




definitely stand and which in general they all emphasize.

By thistimeit would seem that we are ready to take up the question: What then are the things which these people
believe and teach? : ; : :

It is neither possible nor desirable that in the statement we are here seeking to make we should cover the entire
ground of Arminian theology. This as ageneral teaching is ably dealt with by the recognized Arminian theologians,
among whom are Watson, Benson, Pope, Miley and more recently Hills, Wiley, and a concise one volume work as
yet in mimeograph form by Mary EllaBowie.
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By Harry Edward Jessop

Part Two

WHAT DO THE HOLINESS PEOPLE
BELIEVE AND TEACH

Chapter 4

WHAT WE BELIEVE AND TEACH ABOUT THE
NATURE AND BEING OF GOD

"... Wetrust in the living God." | Tim. 4:10.

We, the Holiness People confess faith in and worship a personal supreme Being whom we call God. Him we affirm
to be Creator, Sustainer and Governor of the Universe. Heis self sufficient and Eternal, of one nature, substance and
essence, yet existing in Three Sacred Persons, the Everlasting Father, the Eternal Son, and the Holy Spirit -- The
ever blessed Trinity. Besides Him there is none other and in His absolute attributes and prerogatives none may share.

This God -has created all things for His glory by His own omnipotent word. He ubhol dsall things by the word of Hi s-
power, and in the realm of Providence He rules and overrules so that all things work together for good to them that
love Him.

Nor does He only inhabit the distances. He is an interested Presence always at hand to help those who trust Him. He

is the Father of Infinite Majesty, yet, approachable with boldness through the merits of His redeeming Son by the aid
of the Holy Spirit.

This God is our God for ever and ever.
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Chapter 5

WHAT WE BELIEVE AND TEACH ABOUT THE BIBLE
ASTHE WORD OF GOD

"... The holy scriptures, which are able to make thee wise unto salvation through faith which isin Christ Jesus. All
scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in
righteousness. that the man of God may be perfect, throughly furnished unto all good works." 11 Tim. 3:15-17.

We, the Holiness People, believe the Bible to be Divinely inspired. To us, it is the undisputed Word of God, carrying
its own evidences of inspiration. We regard it as more than abook. It is a Sacred Library, having thirty-nine booksin
the Old Testament and twenty-seven in the New -- sixty-six books in all completing the one amazing volume, the
Holy Scriptures.

These have come to us through the pens of approximately forty different writers and cover a period of about sixteen
hundred years.

Measured by social position, these writers are wide apart ranging from the palace on the one hand to the plow handle
on the other, and from the priestly office to the fisherman's hut.

In temperament and culture they are very different, yet withal, every book bears unmistakable evidence of the same
governing mind. That mind we believe to be the Spirit of God. '

Nor isthe Book lacking in its credentials. Both within and without there are proofs of its heavenly origin. When
allowed to speak for itself, the appeal it makes to the conscience is amazingly convincing. Its miracles and fulfilled
prophecies, its harmony the one part with the other, its prophetic portraiture of Christ and detailed fulfillment, its
drastic exposure of sin and great plan of redemption. All go to prove that the hand that made it is Divine. The
characters of the men it has produced, no less than the characters of those who produced it argue for its reliability.

We recognize, of course, that the Book as we now have it, has of necessity come to us through the hands of many
copyists and translators. In this process of centuries, allowance is made for the human element involving the
possibility of minor defectsin the work of copying and translation, although, even here consecrated scholarship has
assured us of areasonable reproduction of the original.

We, the Holiness People, insist however, that as given in the original manuscripts -- both the Old and New
Testamentsin al their parts-- we have the full and final revelation of God to man which isinerrant and complete.




Thisis accepted by us as the Divinely given authority to govern both faith and practice.
Wesley's statement concerning the Bible will crystallize our position.

"l beg leave to give a short, clear and strong argument for the inspiration of the Holy Scriptures. The Bible must be
the invention of good men or angels, bad men or devils, or of God.

a It could not be the invention of good men or angels for they would not write a book and tell lies al the time of
writing, saying, Thus saith the Lord when it was their own invention.

b. It could not be the invention of bad men or devils -- for they could not make a book which commands all duty,
forbids al sin, and condemns their soulsto hell for al eternity.

c. | therefore draw the conclusion that the Bible must be of Divine inspiration.

Having affirmed our belief inits Divine inspiration we must not leave this statement without a brief word about its
interpretation. We acknowledge no single infallible human interpreter, but believe that any normal individual with
humble mind and obedient will may approach this Book and find therein that saving truth which is essential to his
present and eternal salvation.

Thisfaith is based on the promised continuous ministry of the Holy Spirit to illuminate the Scriptures which He has
already inspired. When each is rightly interpreted we see no contradiction between God's revelation in nature and
that given usin His written Word. Hence there are no conflicts between true science and the Bible. Any seeming
contradictions we believe arise out of erroneous interpretations, either by scientists or theologians, or by both.
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Chapter 6

WHAT WE BELIEVE AND TEACH ABOUT THE
LOSTNESS OF A SINNING WORLD

"They are al sold under sin.... There is none righteous, no not one." Rom. 3:9, 10.

According to what is conceived to be the plain teaching of the Word of God, We, the Holiness People believe and
teach that the whole world without Christ is hopelessly and irrevocably lost. When we say this we say it not with the
jaunty air of theological opinion, but with an inward.sob. We wish it were naot true, yet we are conscious that no
denials of men, however scholarly they might try to make them, can alter the Divinely declared fact:

"The whole world lieth in the wicked one" |' John 5:19, R. V.

We are not unmindful of the splendid human qualities possessed and manifested by the many men and women
whose characters and achievements the world has rightly come to respect. Intellectually, scientifically, and even
morally, giants have trodden the earth. Every passing year new accomplishments are being added to those already
recorded, and marvels of science continue to come forth. There have been those who have claimed to be on the very
verge of the discovery of the origin of lifeitself. They have looked for that origin, however, not skyward, but in
other directions, and each time their quest has failed.

There are also to be found men of optimistic mood who see amid all the recorded events of the historic past and in
the painful happenings of the perplexing present, an evident token of human progress; to them it is a pledge of man's
ultimate freedom from the fears, follies and fetters which through the ages have held the human mind in their
tyrannical grip.: The human race began, they insist,:not with aregal earth-lord, divinely created, to'whom dominion
was given, but with the emergence of alowly cell which, now having reached its present state of development, isa
monument to its own evolutionary power, and a prophecy of the perfection to which it will ultimately come.

Needless to say, We, the Haliness People, have no such delusions. We possess a Book, believed by usto be the
revealed Word of God and therefore the only authoritative source of information concerning human origin. Thus we
reject the theory of theistic evolution, insisting on God's special creation of man as the basis of our faith.

We believe that man is afallen creature.

Both the Word of God and Divinely enlightened human consciousness assign to man a past that was better than his
sinful present. The idea of ancient mud puddles, fish fins, monkey shines, and tree top dwellings does not appeal to




the devout mind. Deep down within the inner consciousness of man there is something which endorses the Divine
announcement:

"And God created man in his own image, in the image of God created he him, male and female created he them; and
God blessed them, and said unto them, Be fruitful and multiply, and replenish the earth, and subdue it; and have
dominion over the fish of the sea, and over every living thing that moveth upon the earth." Gen. 1:27, 28.

That, to us, is the Divine declaration of man's origin, the description of the state from which he has manifestly fallen.
The fact of that fall our Divinely given Guide Book aso clearly states.

We shall not attempt to compile anything in the nature of acomplete list of Scripture references concerning this: It is
better that every interested student should make his own. This, as the result of his personal study, will be far more
valuable to him than any general list complied for him by others; although if for any reason such research should not
be possible, any good Bible text cyclopediawill supply him with al the information he needs.

We, therefore, place before the reader the open Book, inviting him to read it for himself, being assured that a candid,
unbiased reading can lead only to one conclusion, namely, that man as we now know him, even at hisbest, isin a
depraved and fallen state, and is powerless to rectify his condition in the sight of a holy God.

Three leading Scripture references will suffice to state the fact for us. They are key passages, central to the entire
theme, while around them cluster the numerous references in both Old and New Testaments like planets around a
central sun. Beyond these is what we might state as the general drift of Scripture teaching -- trend marks, shall we
call them, indicating direction. : :

What the key passages say and their sustaining passages indicate is confirmed by what might be called the general
sentiment of the Book from beginning to end, namely, that human nature apart from Divine graceisfallen and is
irrevocably lost.

The key passages are: Gen. 3, Rom. 5: 12-21, | Cor. 15:21, 22. Added to these, see also. Gen. 6:5; Job 14:4; 15:14;
Psa. 51:5; Prov. 22: 15; Jer.17:9; Matt. 15:19; Mark 7:21-23; John 3:6; Rom. 5:19; 8:5-8; Gal. 5:17-21; Eph. 2:3 and
many others. We believe that in thisfallen condition.man justly merits the displeasure of a holy God.

Again we fall back upon our twofold argument, the fact of our own consciousness and the plain teaching of the
Wordof God.

Three stanzas from Thomas Binney's arresting hymn will express our inner consciousness concerning this:

"Eternal Light, Eternal Light;

How pure the soul must be;

When placed within Thy searching sight
It shrinks not, but with calm delight

Can live and look on Thee.

"Oh, how shall I, whose native sphere
Isdark, whose mind isdim,

Before the Ineffable appear

And on my naked spirit bear

The uncreated beam?

"The Spirits that surround Thy Throne
May bear the burning bliss,

But that is surely theirs alone

Since they have never, never known




A fallen world like this."

Any man who seriously thinks at all, giving time for any degree of careful consideration, will soon become solemnly
conscious of the fact that in his present condition, fallen and contaminated by sin, he can merit only the deep
displeasure of a holy God.

The Scriptures also declare with no uncertainty the Divine attitude toward man in his sin. By reason of his
relationship to a fallen race and his personal endorsement of this fact by willful transgression, every man is viewed
in the Divine revelation as condemned by Divine decree:

"For al have sinned and come short of the glory of God." Rom. 3:23.

"By one man sin entered into the world and death by, sin; and so death passed upon all men, for that all have sinned."
Rom. 5:12.

Fallen man haé been driven from the Divine Prwehce and aflaming sword has been pléced between him and his
Maker to bar the way back. Unless he can find a standing ground somewhere outside of himself, thereis no way
back to God; he istherefore irrevocably |ost.

Should the question be raised concerning the Divine attitude toward infants and other non-responsible persons
tainted by hereditary evil, We, the Holiness People, answer that Divine Mercy has amply provided for them in the
redemption that isin Christ Jesus.
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Chapter 7

WHAT WE BELIEVE AND TEACH ABOUT GOD'S
PROVISION FOR MAN'SSALVATION

"But God commendeth his love toward us, in that, while we were yet sinners, Christ died for us." Rom. 5:8.

While We, the Holiness Peaple, believe it to be true that by reason of its sin the race of which we are a part left to
itself isirrevocably lost, we believe also that God has provided away back to Himself for all men. Through the
atoning sacrifice of Hisincarnate Son, al who will.come to Him in repentance and faith-may be saved. Further, they
may become fully assured of this fact when it is made real within them. John 1:12; 3:16; 5:24; Rom. 8:15.

We believe that afull redemption has been provided by God in the Person of Jesus Christ through the blood of His
Cross.

"Having made peace through the blood of his cross, by him to reconcile all things unto himself." Col. 1:20.

Thiswe regard as the only ground of our confidence, and trust as the only hope of our safety. We claim no personal
merit and have no good works to plead. It is'not by works of righteousness which we have done, but according to
his mercy he saved us." Titus 3:5. It is only by grace that men are saved, through faith; not of themselves, it isthe
gift of God; not of works lest any man should boast. Eph. 2:8, 9.

We believe that our acceptance with God is assured through the merits of His crucified, risen and exalted Son.

"He hath made us accepted in the Beloved. In whom we have redemption through his blood, the forgiveness of sins,
according to theriches of hisgrace." Eph. 1:6, 7.

We know no other way of access to God except by a complete renunciation of sin and a simple faith in the atoning
merits of Jesus Christ. With an earlier writer, we boldly declare:

"Had | a Seraph's righteousness |'d throw aside that glorious dress And wrap me up in Christ."

We believe that our security in Christ is guaranteed by His present High Priestly ministry of intercessionin the
Glory and governed by our abiding life in Him.

"Wherefore heis able alsoto save them to the uttermost that come unto God by him, seeing he ever liveth to make




intercession for them." Heb. 7:25.

"My sheep hear my voice, and | know them, and they follow me, and | give unto them eternal life, and they shall
never perish, neither shall any man pluck them out of my hand." John 10:27, 28.

Hereis security indeed -- co-operate security, having of necessity two distinctive sides. It is certified on the one hand
by His power and willingness to keep, and conditioned on the other by our continued willingness to be kept. Thereis
no place in the scheme of Redemption where man's free moral agency is not respected. Concerning the kept ones,
two things are stated: They hear His voice; and they follow Him. As these conditions are fulfilled, the Divine Keeper
is declared to do the rest. Imperfect as the best among men may be and measured by the absol ute standards of aholy
God, imperfect aswe ever shall be until we see Him face to face His blood cleanses and His grace much more
abounds.
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Chapter 8

WHAT WE BELIEVE AND TEACH ABOUT
THE NATURE OF SIN

"Sin that dwelleth in me." Rom. 7:17, 20.

We, the Holiness People, believe that the tendency to evil is inherited by every member of the human race. Thisis
seen in the plain declarations of Holy Writ, both in the Old Testament and in the New.

In the Old Testament such passages as these stand out:

"And God saw that the wickedness of man was great in the earth, and that every imagination of the thoughts of his
heart was only evil continually.” Gen. 6:5.

"Who can bring a clean thing out of an unclean? Not one." Job 14:4.

"Behold, | was shapen ininiquity; and in sin did my mother conceive me." Psa. 51.5.

"The heart is deceitful above all things, and desperately wicked: who can know it?* Jer. 17:9.
In the Gospels our Lord's declarations are emphatic: .

"For from within, out of the heart of men, proceed evil thoughts, adulteries, fornications, murders, thefts,
covetousness, wickedness, deceit, lasciviousness, anevil eye, blasphemy, pride, foolishness; all these evil things
come from within, and defile the man." Mark 7:21-23.

We further believe that this sinful virus remains even in those who are born again, and are thus the recipients of
God's pardoning grace. Few who are evangelically minded will question this statement even though some may differ
from us concerning the deliverance from it of which we shall later speak. From the time of the apostles onward, the
Church in general has taught that within the believing soul there has remained, after conversion, a nature tainted with
evil.

In the Epistles, especialy those of the Apostle Paul, all thisis fully endorsed. Turning to his letter addressed to the
Christians at Rome, it isimportant to notice the word, sin, used so freely as a singular noun, found seventeen times
in chapter six.and in many-other places. Corollary with this are other expressions such.as "the body of sin," "The




body of the sins of the flesh," "The body of this death," "our old man, the carnal mind," and so forth, for which see
Rom. 6:6; 7:17; 8: 8,9,12,13; Gal. 5:17; Eph. 4:22; Col. 3:9. All of this has clear reference to the believer's
remaining sin problem.

Beyond these specific passages is the general trend which every careful reader cannot fail to notice. Throughout the
entire range of Scripture the soul newly born and consciously living in the realm of grace is viewed as being "yet
carna having within it tendencies to evil which become a painful drag upon the spiritua life. An example of thisis
seen in the Corinthian Church: ;

"And I, brethren, could not speak unto you as unto spiritual, but as unto carnal, even as unto babesin Christ. | have
fed you with milk, and not with meat; for hitherto ye were not able to bear it, neither yet now are ye able. For ye are
yet carnal: for whereas there is among you envying, and strife, and divisions, are ye not carnal, and walk as men?
For while one saith, | am of Paul; and another, | am of Apollos; are ye not carnal?' | Cor. 3:1-4.

Down through the years the Church in general has acknowledged this condition; the notable exception being the
Moravian leader, Count Zinzendorf, who insisted that when a repentant sinner received Divine pardon, he wasin
that instant made free from sin of every kind -- both the act committed and the tendency inherited -- his heart in that
moment becoming as pure as the heart of his Lord.

It was this teaching which Wesley so vigorously withstood, declaring that within the believing soul, even after
conversion, there remained the seed of sin which even the fact of God's forgiving grace did not remove.

Wesley's position with regard to thisis that whichis found in the creeds of practically al the churches, Catholic and
Protestant alike: Likewise the testimonies of God's peoplein general, as they expresstheir consciousness after
conversion, witness to the fact, that though Spirit-born, the nature of sin remains within them.

This nature of sin is not ours through personal action but isimparted to us by hereditary processes; thereforeit is

something for which God's forgiving grace is not applicable since forgiveness implies responsibility. As later we

shall see the Bible reveals another method by which God deals with this phase of the sin problem. b

End Note

1. For afuller discussion of sin within the believer, see the author's larger work, Foundations of Doctrinein
Scripture and Experience.
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Chapter 9

WHAT WE BELIEVE AND TEACH ABOUT GOD'S
ATTITUDE TOWARD SIN

"Whosoever is born of God doth not commit sin." 1 John 3:9.
"Even babesin Christ are so far perfect as not to commit sin." John Wesley.

We, the Holiness People, believe that since God in His nature and character is holy, Hisface is unalterably set
against sin. This being so, He cannot condone in the believer what He condemns in the sinner. We are convinced
that the atoning merit of the outpoured blood of God's crucified Son is intended to be a cure for man's sin -- for all
sin. Him, "God hath set forth to be a propitiation.” Rom. 3:25; | John 2:1. Lit: An expiatory sacrifice; a meeting
place where the sinful soul and a holy God; aMercy Seat where the sinner has right of approach. His blood has
made away into the Holiest -- it is the new and living way whereby the vilest sinner isinvited to come.

Thisfact, however, in no sense becomes a license for continued transgression. The blood of Calvary's Cross, while a
Divinely provided covering for the soul repenting of its sin is nowhere declared to be a cover while the soul
persistently continues in its sinning.

God's Word has plainly declared that the soul that sinneth shall die, and that solemn declaration holds good whether
that soul be aworldly sinner or asinner of amore religious hue. The purpose of the Saviour's coming and the object
of His dying were not to make it possible for man to sin without penalty, but rather that in heart sin should be dealt
with so that in hislife it should be made to cease.

"Thou shalt call his name Jesus," said the angel, "for he shall save his people from their sins.” Matt. 1:21.
"Sin shall not have dominion over you," wrote the apostle, "for ye are not under law, but under grace." Rom. 6:14.

The must sin theory has no place in the New Testament. There is no Scripture anywhere within the covers of the
Sacred Book which can be rightly interpreted as sanctioning such teaching. Many stock verses are quoted by the
must sin advocates, but when these are carefully and candidly. examined in the light of their context and historical
setting they are found to teach exactly the opposite of what those who so glibly quote them would have us believe.
We have no hesitation in declaring that all these Scripture passages when read in the light of their obvious context,
their historical setting, and in comparison with the wider teaching of their authors, very definitely teach either the
need, the possibility or the possession of full Salvation.
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Chapter 10

WHAT WE BELIEVE AND TEACH ABOUT
GOD'SCALL TO MAN

"God ....... called us... unto holiness." | Thess. 4:7. We, the Holiness People, believe that the call of God to fallen
man is essentially a call to Holiness, and that this experience is designed for man's enjoyment in this present life.
This the following Scriptures, coupled with many others, will plainly show:

"Knowing this; that our old man is crucified with him, that the body of sin might be destroyed, that henceforth we
should not serve sin. For he that is dead is freed from sin. Now if we be dead with Christ, we believe that we shall
aso live with him: Knowing that Christ being raised from the dead dieth no more; death hath no more dominion
over him. For in that he died, he died unto sin once: but in that he liveth, he liveth unto God. Likewise reckon ye also
yourselves to be dead indeed unto sin, but alive unto God through Jesus Christ our Lord:" Rom. 6:6-11.

"For God hath not called us unto uncleanness, but unto holiness. He therefore that despiseth, despiseth not'man, but
God, who hath aso given unto us his Holy Spirit." | Thess. 4:7, 8.

"And the very God of peace sanctify you wholly; and | pray God your whole spirit and soul and body be preserved
blameless unto the coming of our Lord Jesus Christ. Faithful is he that calleth you, who also will doit.” | Thess.
5:23, 24.

"For the grace of God that bringeth salvation hath appeared to all men, teaching us that, denying ungodliness and
worldly lusts, we should live soberly, righteously, and godly, in this present world; looking for that blessed hope,
and the glorious appearing'of the great God and our. Saviour Jesus Christ; who gave himself for us, that he might
redeem us from all iniquity, and purify unto himself a peculiar people, zealous of good works." Titus 2:11-14.

"As obedient children, not fashioning yourselves according to the former lusts in your ignorance; but as he which
hath called you is holy, so be ye holy in al manner of conversation; becauseiit is written, be ye holy; for | am holy."
| Pet. 1:14-16.

"And God, which knoweth the hearts, bare them witness, giving them the Holy Ghost, even as he did unto us; and
put no difference between us and them, purifying their hearts by faith." Acts 15:8, 9.

These, and kindred Scripture passages, clearly indicate the radical nature of the work which God is prepared to do. It
isto be a complete deliverance, a clean cut from the world and from the bondage and contamination of sin.




Our changed relationship Godward is but the preliminary step to a changed inward condition. Thus, Wesley wrote:

"What is our calling's glorious hope
But inward holiness;

For thisto Jesus | look up,

| camly wait for this.

| wait till He shall touch me clean
Shall life and power impart,

Give me the faith that casts out Sin
And purifiesthe heart.”

The call of Godisacall to complete deliverance. What else could be worthy of a God like ours? If He made a full
atonement thereby providing afull Salvation, how can we expect anything short of a deliverance that is full and
complete?

God's greatest concern for His people is that they should be spiritually clean. It is a small matter that they should be
successful, wealthy, popular or even happy, but if ever they are to see the inside of heaven's gate they must be free
fromsin.

Strangely enough there are many people professingly the Lord's who with evident sincerity, shudder at such a
suggestion, seemingly regarding it as a standard too high for ordinary mortals to contemplate.

"From all sin?"they question. How isit possible to be delivered from all sinin thislife?

Since this question so frequently arises, it iswell that the issue be squarely faced. Why not deliverance from al sin
in thislife? What is there to hinder it? If God can deliver the soul from sin's condemnation, why should He not also
be able to deliver it from sin's contamination?

Numerous answers have been given, suggesting environment, heredity, and the fact of our humanity, but none of
these provide a convincing argument in the face of the plain declarations of the Word of God and the humble but
testimonies of His trusting and triumphant people.
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WHAT WE BELIEVE AND TEACH ABOUT GOD'S
METHOD OF DELIVERANCE FROM INDWELLING
SIN

"He shall baptize you with the Holy Ghost and with fire." Matt. 3:11.

We, the Holiness People, believe that deliverance from indwelling sinis promised to the believing soul. It isto be
realized subsequent to regeneration and is to be experienced in this life. This crisisis to be accomplished within the
believer by the work of the Holy Spirit as He comesin Pentecostal measure, purging out the carnal mind and filling
the soul with the fullness of God.

The basis for such a position is considered by the Holiness People to be both broad and clear, namely, the plain
teaching of the Word of God and the testimonies of those who have trusted God to make real that teaching in their
lives.

The Scriptures clearly teach that Indwelling Sin isto be destroyed from within the believing soul by a Second Work
of Grace. There are personal examples of this. Of these we shall quote only three; others will readily be found by
those who are interested enough to seek them.

The case of David the King. Psalm 51.

"Have mercy on me..." vv. 1-13. Here is the pathway trodden by a backslidden soul, back to the place of restoration
and communion with God. By reason of his dark and daring sin this man had lost all consciousness of Divine
relationship and had known only spiritual blacknessfor an entire year. Nathan, the God-sent messenger, had stung
him into the realization of the heinousness of his sin and had started him on his way back as a seeker after God.

Hisfirst cry isacall for mercy. Verse 1. That is where a penitent must always begin. The reasonable assumption is
that his cry was heard and answered. Isaiah 55:6, 7.

His further cry isaclaim for cleansing, as the rest of the Psalm will show. Now being consciously reconciled, his
awareness of inward corruption becomes overwhelmingly acute, while the Divine demand for inward purity is seen
to be imperative. This consciousness drives him to make a further claim, the creation within him of a clean heart

If we are correct in assuming that the prayer for pardon was heard and answered, may:we not also assume that the




cry for purity was answered, too? God delivered this man, David, from his sin, and that by two distinct and
successive steps, forgiveness and cleansing, both of ‘which were consciously received.

The case of |saiah the prophet Isa. 6.

"In the year that king Uzziah died | saw also the Lord sitting upon athrone, high and lifted up, and histrain filled the
temple. Above it stood the seraphims: each one had six wings; with twain he covered his face, and with twain he
covered his feet, and with twain he did fly. And one cried unto another, and said, Holy, holy, holy, isthe Lord of
hosts: the whole earth is full of hisglory. And the posts of the door moved at the voice of him that cried, and the
house was filled with smoke. Then said |, Woe isme! for | am undone; because | am a man of unclean lips, and |
dwell in the midst of a people of unclean lips: for mine eyes have seen the King, the Lord of hosts. Then flew one of
the seraphims unto me, having alive coa in his hand, which he had taken withthe tongs from off the altar: And he
laid it upon my mouth, and said, Lo, this hath touched thy lips; and thine iniquity is taken away, and thy sin purged.
Also | heard the voice of the Lord, saying, Whom shall | send, and who will go for us? Then said |, Here am |; send
me." Ver. 1-8.

Hereis aprophet, a servant of the Lord, a man' whom God has already called into His service and honored in His
work. Hitherto his concern has been for others; now it is very definitely for himself. He is shown the deep inner
recesses of his own sinful nature and God's remedy to meet his needs purging as by fire. The performance of this
drastic work was certified by God Himself. |saiah was cleansed and knew it.

The case of the waiting Disciples. Acts 2:1-4; 15:8, 9.

"And when the day of Pentecost was fully come, they were all with one accord in one place. And suddenly there
came a sound from heaven as of arushing mighty wind, and it filled al the house where they were sitting. And there
appeared unto them cloven tongues like as of fire, and it sat upon each of them. And they were all filled with the
Holy Ghost, and began to speak with other tongues, as the Spirit gave them utterance." Ch. 2:1-4.

"And God, which knoweth the hearts, bare them witness, giving them the Holy Ghost, even as he did unto us; and
put no difference between us and them, purifying their hearts by faith." Ch. 15:8, 9.

Asisclearly set forth in the Gospel records, these men and women now waiting in that Upper Room were already
vitally related to Jesus Christ. Among many other definite proofs of this, the Saviour's statements concerning them in
John 17 will suffice.

"I have manifested thy name unto the men which thou gavest me out of the world: thine they were, and thou gavest
them me; and they have kept thy word. Now they have known that all things whatsoever thou hast given me are of
thee. For | have given unto them the words which thou gavest me; and they have received them, and have known
surely that | came out from thee, and they have believed that thou didst send me. | pray for them: | pray not for the
world, but for them which thou hast given me; for they are thine." Ver. 6-9.

"| have given them thy word: and the world hath hated them, because they are not of the world, even as| am not of
the world. | pray nhot that thou shouldest take them out of the world, but that thou shouldest keep them from the evil.
They are not of the world even as | am not of the world. Sanctify them through thy truth: thy word is truth. As thou
hast sent me into the world, even so have | also sent them into the world. And for their sakes | sanctify myself, that
they also might be sanctified through the truth. Neither pray | for these alone, but for them also which shall believe
on me through their word. That they all may. be one; as thou, Father, art in me, and | in thee, that they also may be
onein us: that the world may believe that thou has sent me. And the glory which thou gavest me | have given them;
that they may be one, even aswe are one: | in them, and thou in me, that they may be made perfect in one; and that
the world may know that thou hast sent me, and hast loved them, as thou hast loved me." Ver. 14-23.

These men, given to Jesus by the Father out of the world, and declared to be not of the world even as He is not of the
world, waited for the promise of the Father. Upon these waiting disciples the Holy Spirit came, purifying their
hearts. As Peter in the assembly at Jerusalem afterward declared, that Pentecostal fire was a purifying flame. It




destroyed carnality in those on whom it came.

These are but selected incidents supported by awide range of general Scripture statements which any can verify.
The message of the entire Bible is a message of complete deliverance from indwelling'sin and this experience is
offered to every believing child of God.

Nor are the Scriptures our only ground of assurance, for reliable witnesses through the centuries declare that they
have put God's Word to the test and have found it to be true. Outstanding among these are the early M ethodists; the
founders of the Salvation Army, the numerous Holiness Churches, and many others since their day.

Putting the claim for the experience into verse for hisfollowers, Wesley wrote:

"Refining fire, go through my heart,
[1luminate my soul;

Scatter thy life through every part
And sanctify the whole."

William Booth penned the expectancy thus:

"God of Elijah, hear our cry,
Send thefire!

He'll make usfit to live or die;
Send the firel

To burn up every trace of sin,
To bring the light and glory in,
The revolution now begin,
Send thefire" : :

As to whether these petitions were answered, the ol d-fashioned Methodist class meeting and the early Salvation
Army Holiness meeting are their own witnesses. That line of spiritual witnesses extends to our own day. [2

End Note

2. For reliable witnesses to the possession of this experience, see the author's larger work Foundations of Doctrine in
Scripture and Experience, especialy the chapter, Personal Testimonies of Recognized Authority. :
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By Harry Edward Jessop

Part Two

WHAT DO THE HOLINESS PEOPLE
BELIEVE AND TEACH

Chapter 12

WHAT WE BELIEVE AND TEACH ABOUT
THE PERFECT LIFE

"Beye therefore perfect, even as your father which isin heaven is perfect.” Matt. 5:48.

Like every other doctrinal group, We, the Holiness People, are not without a distinctive phraseology, and this, we
insist, is strictly Scriptural, being either the words of Scripture or phrases suggested by Scripture. Among the
expressions thus.used are the terms Christian Perfection and Perfect Love; expressions not of our own making
except that in the first of the two a qualifying adjective has been added by which the Perfection is defined.

Thisword, perfect, however, despite all definitions, continues to be the ground of controversy. Thedifficulty arises
from a misunderstanding of the thought content which the word is used to express, and often from an adjective either
mistakenly or maliciously supplied by the critics of the doctrine. These critics have chosen to call it Sinless
Perfection. Because of this, some have suggested that the word Perfection should be dropped from the Holiness
vocabulary; but those who make this suggestion obviously do not realize what would be involved thereby.

To begin with, thisword is not the property of the Holiness People, nor of any other people, to use or not to use as
they may desire. They did not originateit. It is God's Word, and would not have been used by Him, had He not
intended it to be used by His people. It isused in Scripture vocabulary along with other words and phrases such as
"pardon,” "justify,” "cleanse," "born again," "atonement,” "reconcile,” "propitiation,” "holy," and "sanctify," each
with their respective derivations.

To usthere isno more difficulty with the word perfection than with the word justification. Certainly it is used more
frequently in the Word of God. All that is needed, so far as we can see, is athorough investigation with aview to a
clear understanding of the actual word.

It is surely a commonplace we utter when we say that a Bible word'is not necessarily explained by its modern
dictionary meaning. Sometimes this occurs by reason of changesin the English language since the translation of the
King James version, and sometimes by reason of the poverty of the English language as compared with the Greek, in
which case one English word is often made to do service for more than one word in the original.

A glance for a moment at some of these changes of. meaning which have devel oped through the years will not be
without interest. Take, for instance, the words, |etteth and let (2 Thess. 2:7). Their meaning today isto allow. On the
contrary, their meaning in the minds of the King James translators was to hinder. It is evident then that the only way
to make sure asto the correct meaning of aBible word isto have recourse to the original language or the use of a




reliable lexicon.

To some minds the word perfect seems to be capable of only one possible meaning, namely, that which isfinal,
absolute, and unalterably complete. The Bible words translated perfect, however, have a much wider meaning.

When we begin to examine even simple Bible words, it is surprising to find how many of them have as their
background two or more Greek words which admit of very different interpretations. Take, for instance, such words
as"life," "love;," *power" and "perfect," the Greek words behind each of which are illuminating.

A frank study of this offending word perfect will immediately prove the case. Turning to the original, two
outstanding words are found to be used with two obvioudly different meanings, and for obviously different reasons.
One of these hasto do with consummation and finality beyond which it isimpossible to go further. The other hasto
do only with quality and therefore admits of unlimited expansion and continual increase. The quality word isthe
customary term used concerning the believer with regard to present experience, whereas the other word is used
concerning development, and also concerning resurrection glory, although there are places where they appear to be
interchangeable.

That quality word, as we have called it, is the word "katartizo," indicating quality of experience as contrasted with
"teleios,”" indicating quantity, completeness, consummation. The thought content is that of quality when theterm is
used by the believer indicating that he has trusted God to make real within him this experience of Perfect Love asa
definite work of grace. Concerning it, as ageneral rule, the context will be a safe guide to a sound interpretation.

Two passages; illustrative of many, will serve to-show the difference in the use of these two ideas, both indicated by
the one word perfect The first isin the Epistle to the Philippians:

"But what things were gain to me, those | counted loss for Christ. Y ea doubtless, and | count all things but |oss for
the excellency of the knowledge of Christ Jesus my Lord; for whom | have suffered the loss of all things, and do
count them but dung, that | may win Christ, and be found in him, not having mine own righteousness, which is of the
law, but that which is through the faith of Christ, the righteousness which is of God by faith. That | may know him,
and the power of his resurrection, and the fellowship of his sufferings, being made conformable unto his death; if by
any means | might attain unto the resurrection of the dead. Not as though | had already attained, either were already
PERFECT: but | follow after, if that | may apprehend that for which also | am apprehended of Christ Jesus.
Brethren, | count not myself to have apprehended: but this one thing | do, forgetting those things which are behind,
and reaching forth unto those things which are before, | press toward the mark for the prize of the high calling of
God in Christ Jesus. Let us, therefore, as many be PERFECT, be thus minded: and if in any thing ye be otherwise
minded, God shall reveal even this unto you." Phil. 3:7-15.

Here, in two different verses, the word perfect is used, and unless the meaning is carefully noted in each case,
confusion will ensue. The first use of the word obviously has to do with a perfection which does not belong to this
life. It isthe perfection of resurrection glory, and this, of course, the apostle at that time ardently disclaimed, as do
all others who have any intelligent idea of the things of which they speak:

". .. Theresurrection of the dead. Not as though | had aready attained, either were already perfect.” vv.11, 12.

The second use of the word, however, has to do with present experience, which the writer not only claims for
himself as a present experience but which he also assumes to be the experience of some to whom heiswriting: "Let
us therefore as many as be perfect, be thus minded.” Ver. 15.

Not perfect! verses 11, 12. Certainly not, not until this mortal puts on immortality. Y et among "as many as be
perfect,” verse 15. To be sure! There is no contradiction. The Apostle John supplies us with the key for interpretation

here:

"And we have known and believed the love that God hath to us. God is love; and he that dwelleth in love dwelleth in




God, and God.in'him. Herein is our love made perfect, that we may have boldnessin the day of judgment; because
asheis, so arewein thisworld. Thereisno fear inlove; but perfect love casteth out fear: because fear hath torment.
He that feareth is not made perfect in love. We love him, because he first loved us.” | John 4:16-19.

It is aperfection of divine love in the Christian's heart.
The second illustrative passageisin the Epistle to the Hebrews:

"Now the God of peace, that brought again from the dead our Lord Jesus, that great shepherd of the sheep, through
the blood of the everlasting covenant, make you perfect in every good work to do his will, working in you that which
iswell-pleasing in his sight, through Jesus Christ; to whom be glory for ever and ever. Amen." Heb. 13:20, 21.

There, at the very center of the passageis that quality word perfect introduced, not as a nebulous ideal, but as
something which God is prepared to make you. It is an interesting fact that this same Greek word here trans ated
perfect is found elsewhere in the New Testament not only in entirely different settings, but also with avery different
trandation. Take, for instance, the following incident.

"And going on from thence, he saw other two brethren, James the son of Zebedee, and John his brother, ina ship
with Zebedee their father, mending their nets; and he called them. And they immediately |eft the ship and their
father, and followed him." Matt. 4:21, 22.

What, asks the casual reader, has such a general passage to do with this doctrinal discussion concerning Christian
Perfection? The answer is, only by way of illustration, but that very definitely, for here we find again the very word
we are discussing, that same quality word as used in'the Hebrew passage, there translated perfect but here transl ated
mending.

All this surely throws light on the thought before us. The nets were being mended to make them ready for the job for
which they were originally intended. So with the soul that is perfected in love. That is all that God demands of any
soul, and what He demands He is prepared to actualize. Just as a mended net will catch fish, so an adjusted soul will
do the will of God.

Common sense assures us that any thing is perfect in its own field and degree if it does that which its designer had in
mind when he made it. In mechanics it might be awatch, a clock, ascale, afountain pen, arailroad train, or anything
else. The watch is expected to keep perfect time; the clock likewise, with the additional fact of larger proportions
and probably additions such as chimes. The scale is made to weigh a definite amount: consequently, there are
various kinds of scales, some to weigh babies and some to weigh bullocks, neither of which would be judged
imperfect because it did not exactly do the work of the other. The pen is essentially and only a writing instrument,
and would not be judged imperfect because it did not supply its owner with the correct time, while the railroad train
has its special function for travel and would not be judged imperfect because it did not register the correct weight of
the passenger who sat in it.

Similar observations may be made concerning the world of nature. There is the perfect seed, the perfect bud, the
perfect flower; the perfect lamb and the perfect sheep. In its respective degree the newborn babe is pronounced
perfect, but that perfection is of necessity atemporary and relative thing, for if the child should remain in that
condition beyond the allotted span of babyhood, its protracted infancy would become atragedy. Consequently, we
are correct in saying that present perfection, while completein its degree, is only the groundwork for a perpetual
perfecting. ; : ;

Christian perfection then, is that experience demanded of the Christian in the Word of God. There it hasits carefully
considered content and its clearly defined limitations. It is never confused with the perfection of deity, angels,
matured believers, nor of the redeemed in their heavenly Home. It indicates simply a heart cleansed from indwelling
sin and set with all its powers to do the will of God as that will becomes intelligently known.




Quotations from some of the recognized leaders among the Holiness People may help us understand their teaching
with regard to this experience.

REV.JOHN WESLEY

"Christian perfection, therefore, does not imply (as some men seem to have imagined) an exemption either from
ignorance, or mistakes, or infirmities, or temptations. Indeed, it is only another term for Holiness. They are two
names for the same thing. Thus everyone that is holy.is, in the Scripture sense, perfect. Y et we may observe that
neither in this respect is there any absolute perfection on earth. There is no perfection of degrees, asit is termed;
none which does not admit of continual increase. So that how much soever any man has attained, or in how high
degree soever heis perfect, he hath still need to grow in grace, and daily to advance in the knowledge and love of
God his Savior" (Sermon on Christian Perfection).

DR. ASA MAHAN

"Heis perfect in Holiness whose love at each successive moment corresponds with the extent of his powers. 'If there
be first awilling mind, it is accepted according towhat a man hath, and not according to that he hath not.' Hence |
remark that perfection in holiness does not imply that now we love God with all the strength and intensity with
which redeemed spirits in heaven love Him: The depth and intensity of our love depends, under all circumstances,
upon the vigor-and reach of our powers, and the extent and distinctness of our vision of divine truth. In each and
every sphere, perfection in holiness implies a strength and intensity of love corresponding with the reach of our
powers and the extent and distinctness of our vision of truth in that particular sphere.

"The child is perfect in holiness who perpetually exercises afilial and affectionate obedience to all the divine
requisitions, and loves God with all the powers which he possess as a child. The man is perfect in holiness who
exercises the same supreme and affectionate obedience to all that God requires, and loves Him to the full extent of
his knowledge and strength as a'man.

"The saint on earth is perfect when he loves with all the strength and intensity rendered practicable by the knowledge
and reach of his powersin his present sphere.

"Thesaintin héaven will be favored with aseraph'é vision and a seraph's power, To bé perfect there, he must love
and adore with a seraph's vigor and burn with a seraph'sfire." (The Doctrine of Christian Perfection, pp.8-9)

REV.JOSEPH H. SMITH

"We submit three reasons ‘why' we should treat of this subject of Perfection. First, Man's mind is so constituted asto
demand perfection. And thisis most emphatically so in things of which he believes God is the author. Y es, even in
Arts and Sciences of his own he has a perfect mark by which, for instance, he grades students up to 100 per cent. He
rates Commercial products according to certain fixed standards of purity, weight and measure; and awards premiums
at the Fairs and Expositions accordingly. And most particularly is this true as to man's (and woman's) mind with
regard to Socia and domestic relations of life. Here nothing short of a complete devotion and a perfect fidelity will
satisfy the requirement of expectation. And in Ethicsit is the same; for not approximate but absol ute truthfulness and
honesty are the standard by which men at least judge their fellows and decry al graft and deception in public and
business life.

"And, Secondly, Men's hearts need and cry for a perfect solace and satisfaction. And when these hearts turn to
Chrigt, isit not true that we al, either from instinct or intuition or a measure of inspiration, expect to find such a
perfect satisfaction and salvation in Him? We think thisis universally so. . . The hearts of al true believersin Christ
are born to long for and look for just what we shall trace in Paul as Perfection. Anything less than a perfect
alignment with God's will does not meet our expectation in Christ, nor satisfy what we feel is Christ's expectation of
us. .




"And, Thirdly;because the Bible does unmistakably. present such a perfection. Observe, we say 'such’ a Perfection.
And let us keep in mind that in any of the other lines of Perfection to which we have alluded there is a distinct limit
astowhat it isthat is perfect: and thereis also a margin allowing for many other imperfections outside that limit.
Thus, for instance, the boy who makes 100 per cent, or a perfect mark in his mathematics, may still be a physical
cripple, unable to walk. The wife, whose perfection of love to her one and only husband is never questioned but can
be proved in twenty different ways, may nevertheless be an altogether unskilled seamstress or an inexperienced and
an imperfect housekeeper. Christian Perfection islike hersin that it is a perfection of the heart, though making no
claim to perfection of the head or hand. This may explain that very significant remark of a deeply spiritual man who
said, 'One high mark of Christian Perfection is patience with our imperfections.' For the Perfection presented in the
Bibleis not a perfection of physical or mental state, nor of temporal circumstances or conditions, but rather a perfect
acceptance of ‘an adaptation to the probation that isinvolved in the imperfections of our lot

“Thus, in aword, Christian Perfection is limited to the perfection of that which Christianity contemplates for man
while on earth and in the body... " (Pauline Perfection, pages 2-5).
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WHAT WE BELIEVE AND TEACH
ABOUT TEMPTATION

"Blessed is the man that endureth temptation: for when heistried (Lit: When he has stood the test) he shall receive
the crown of life which the Lord hath promised to them that love him." James 1:12.

We, the Holiness People, have no illusions about the fact of temptation. To us, asto others, it isintensely real; more
real, we feel, than to those who do not know this grace of entire sanctification. ;

Some there are who have sought to combat this truth of sin's destruction, mistakenly contending that if all sin were
destroyed within the soul, actual temptation would be impossible since there would be no ground of appeal in which
the tempter could find response. Such reasoning, however, we deem to be fallacious, and that for the following
reasons:

First, it is contrary to reported instances of temptation as found in the Word of God. Our first parents, in their
original innocency, knew the keenness of temptation, and yielding, they fell.

Scholars of more liberal thought have explained, to their own satisfaction, the origin of what the Conservatives
designate as man's fallen condition, insisting whatever corruption -- the Conservatives may be pleased to term it --
may be found in man's nature, is there, not by reason of one supposed Garden of Eden incident, but as inherited from
an animal ancestry; and consequently has been within him from the beginning of his evolutionary process. Sufficeit
to say that teaching such asthisis believed by the Holiness People to be distinctly repudiated by the Word of God
which we insist sets forth man as a separate creation, fresh from the Divine hand. ;

It was to creatures made in the Divine image and after the Divine likeness that the tempter presented his wiles and
uttered his deceits. Within them was nothing but the nature with which the Divine hand had endowed them; no sinful
nature to respond. Y et there was something within them which did respond, for they yielded to the tempter, and
yielding, they fell. That tragic response brought the sentence of death both to them and on the entire human race of
which they were the representatives.

Our Lord Himself, who was God manifest in the flesh, also knew the sting of temptation, but facing it, He stood
firm, and conquered. Concerning His temptation, the historic record is clear:

"Then was Jesus led up of the Spirit into the wilderness to be tempted of the devil." Matt. 4:1.




Nor does this plain historic statement stand alone, for immediately there accompanies it the record of the Satanic
method of its presentation. Some have gone so far as to question its reality, making it a sort of display or exhibition
rather than the stark realistic thing which the Scriptures make it appear. This, however, is answered in advance by
the Holy Spirit through the writer to the Hebrews who distinctly states concerning the tempted Christ:

"He. . . suffered being tempted." Heb. 2:18.

"For we have not an high priest which cannot be touched with the feelings of our infirmities, but wasin all points
tempted like as we are, yet without sin." Heb. 4:15.

I'n both these cases -- our tempted first parents and the tempted Christ --'it is evident that the temptation was
indisputably real, yet within neither of them when the tempter approached was there sin to which he might direct his

appeal.

Second, it is contrary to the plain teaching as to the nature of temptation as found in the Word of God.

Returning again to those two classical temptation incidents, it is natural to inquire as to the ground of temptation's
appeal. If not an existing sinful nature, what was it? The answer is simple; it was the plain fact of a human
constitution -- nothing more and nothing less -- which man was Divinely endowed, and which the Son of Man
assumed.

"And-God said, L et us make man... so God created man... man and female created he them." Gen. 1:26, 27.
"And the Word was made flesh . . ." John 1:14.

"Forasmuch then as the children are partakers of flesh and blood, he also himself likewise took part of the same."
Heb. 2:14.

". .. wastempted in al pointslike aswe are. Heb. 4:15.

The ground for temptation's appeal is just the legitimate human tendencies and desires attacked, sometimes by shock
tactics and sometimes in more subtle manner as the Scripture record of temptations will show. The appeal itself isto
use these God-given faculties and appetitesin illegitimate ways and to selfish ends -- to find satisfaction outside the

orbit of God'swill for them. : :

Consider carefully both the temptations to which we have aready referred, and who will assert that either of the two
grounds into which the tempter sought to cast evil seed had anything wrong in itself? Wasiit not in the case of our
first parents, the fact of their wills being brought into action consenting and gearing to the Satanic propaganda,
while, in the case of Jesus, Hiswill was geared to resist it.

Why then should the critics so continually insist on the necessity of the sinful nature in order to make temptation
real? Just plain humanity and atempting devil is all they need. :

Third, it is contrary to the promises given to the tempted soul as found in the Word of God. One out of many will
suffice:

"There hath no temptation taken you but such asis common to man: but God is faithful, who will not suffer you to
be tempted above that ye are able; but will with the temptation also make away to escape, that ye may be able to
bear it." | Cor. 10:13.

Aslong aslife lasts, temptations will continue. Only as we pass into heaven itself will they cease.
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WHAT WE BELIEVE AND TEACH ABOUT
HUMAN INFIRMITIES

"Likewise the Spirit also helpeth our infirmities." Rom. 8:26.

We, the Holiness People, while declaring the possibility of deliverance from sin, are fully aware of our human frailty
with itsinfirmities and limitations. All these entail humiliation, confession, and regret, but need not bring
condemnation. They demand the efficacy of the atoning blood of the crucified, risen, and ascended Redeemer, but
they are not accounted to us as sin. On this point we quote four reputable historic leaders among the Holiness
People, whose teaching we wholeheartedly endorse.

JOHN WESLEY
"Question: Do you affirm that this perfection excludes al infirmities, ignorance, and mistakes?
"Answer: | continually affirm quite the contrary, and have always done so.

"Question: But how can every thought, word, and work be governed by pure love, and the man be subject at the
same time to ignorance and mistake?

"Answer: | see no contradiction here. A man may be filled with pure love and still liable to mistake. Indeed | do not
expect to be freed from actual mistakes until this mortal puts on immortality. | believe this to be a natural
conseguence of the soul's dwelling in flesh and blood. For we cannot now think at all, but by the mediation of these
bodily organs, which have suffered equally with the rest of our frame. And hence we cannot avoid thinking wrong,
till this corruption shall have put on incorruption.

"We may carry this thought further yet. A mistake in judgment may possibly occasion a mistake in practice. For
instance, Mr. DeRenty's mistake touching the nature of mortification, arising from prejudice of education,
occasioned that practical mistake, his wearing an iron girdle. And a thousand such instances there may be, even in
those who are in the highest state of grace. Y et where every word and action springs from love, such a mistake is not
properly a sin; however, it cannot bear the rigor of God's justice, but needs the atoning blood.

"Question: But how can a liableness to mistake consist with perfect love? Is not a person who is perfected in love
every moment under its influence? And can any mistake flow from pure love?




"Answer: | answer, 1. Mistakes may consist with pure love. 2. Some may accidentally flow from it. | mean love
itself may incline us to mistake. The pure love of our neighbor springing from the love of God, 'thinketh no evil,'
‘believeth and hopeth all things." Now this very temper, unsuspicious, ready to believe and hope the best of all men,
may occasion our thinking some men better than they really are. Here is a manifest mistake, accidentally flowing
from pure love." (Plain Account of Christian Perfection)

JOHN FLETCHER

"Aninfirmity is abreach of Adam's paradisiacal perfection, which our covenant God does not require of us now; and
evangelically speaking, asin for a Christian is a breach of Christ's evangelical law of Chrlstlan perfection; a
perfection this,; which God requires of all believers.

"An infirmity, considering it with the error which it occasions, is consistent with pure love to God and man; but asin
isinconsistent with that love: an infirmity is free from guilt, and has its roots in our animal frame, but asinis
attended with guilt, and hasits roots in our moral frame, springing either from the habitual corruption of our heart, or
from the momentary perversion of our tempers: an infirmity unavoidably results from our unhappy circumstances,
and from the necessary infelicitous weakness of our present state; but a sin flows from the avoidable and perverse
choice of our own will: an infirmity hasits foundation in an involuntary want of light and power; and asinisa
willful abuse of the present light and power we have, The one arises from involuntary ignorance and weakness, and
is always attended with a good meaning, a meaning unmixed with any bad design or wicked prejudice; but the other
has its source in voluntary perverseness and presumption, and is always attended with a meaning altogether bad;
poor at Teast, with a good meaning founded on wicked prejudices.”

J. A. WOOD
"Question: Does Christian perfection exclude the infirmities of human nature?

"Answer: It does not. Freedom from these is not to be expected in this world. We must wait for deliverance from
these until this mortal puts on immortality. These infirmities, so numerous and various, are the common inheritance
of humanity. They are not sins; they are innocent; although they may be our misfortune, they are included in the ‘all
things which, by the grace and blessing of God, shall work together for our good. Although Christian perfection
does not admit of any outward or inward sin, properly so called, yet it does admit of strong convictions of
numberlessinfirmities and imperfections, such as slowness of understanding, errors of judgment, mistakesin
practice, erratic imaginations, a treacherous memory, etc. If it be claimed that these innocent infirmities need the
blood of atonement, praise the Lord, the blood of Jesus meets every demand.

"Question: Isit important to distinguish between inbred sin and the innocent infirmities of fallen human nature?

"Answer: It is; otherwise we may on the one hand blame and afflict ourselves needlessly; or, on the other, excuse
ourselves from blame when we are really culpable. An intelligent, faithful Christian will wisely discriminate
between them, and seek the extirpation of the one, and patiently endure the burdens of the other. Mr. Wesley says,
'Let those who do call them sins beware how they confound those defects with sins, properly so called.’

"Inbred sin is a carnal principle or root remaining in the unsanctified heart, sending up sprouts of bitterness which
cling to the desires and appetites. It is the source of moral evils, such as envy, pride, stubbornness, malice, anger,
jealousy, unbelief, fretfulness, impatience, revenge, covetousness -- everything opposed to the will of God.

"Human infirmities are various and numerous, such as mental aberrations, sophistical reasonings, treacherous
memory, erratic imaginations, involuntary ignorance, and all those frailties and defects which may co-exist with the
very best intentions.

"St. Paul recognizes this distinction; he writesto Timothy, "Them that sin rebuke before all, that others may also
fear," and yet he writes to the Romans, "We that are strong should bear with the infirmities of the weak." Here are




two plain commands; the first, not to bear with sins, and the second, to bear with infirmities.

"Many who reject the doctrine of Christian perfection confound infirmities and sins. Infirmities may entail regret and
humiliation, but not guilt. Sin always produces guilt” -- Perfect Love, pp. 65, 66).

DANIEL STEELE

"Infirmities are failures to keep the law of perfect obedience given to Adam in Eden. This law no man on earth can
keep, since sin has impaired the powers of universal humanity. Sins are offenses against the law of Christ, whichis
epitomized by John, 'And thisisthe commandment, that we should believe on the name of his Son Jesus Christ, and
love one another' (1 John 3:23).

"Infirmities are an involuntary outflow from our imperfect moral organization. Sin is always voluntary.

"Infirmities have their ground in our physical nature, and they are aggravated by intellectual deficiencies. But sin
roots itself in our moral nature, springing either from the habitual corruption of our hearts or from the unresisting
perversion of our tempers.

“Infirmities entail regret and humiliation. Sin aways produces guilt.

"Infirmities in well-instructed souls do not interrupt communion with God. Sin cuts the telegraphic communication
with heaven.

"Infirmities, hidden from ourselves, are covered by the blood of Christ without a definite act of faith, in the case of
the soul vitally united with Him. On the great Day of Atonement the errors of the individual Hebrew were put away
through the blood of sprinkling, without offering a special victim for himself. 'But unto the second (tabernacle) went
the high priest alone once every year, not without blood, which he offered for himself;:and for the errors of the
people." (Heb. 9:7). Sins demand a special personal resort to the blood of sprinkling and an act of reliance on Christ.

"Infirmities are without remedy so long as we are in this body. Sins, by the keeping power of Christ, are avoidable
through every hour of our regenerate life. Both of these truths are in Jude's ascription, 'Now unto him that is able to
keep you from falling (into sin, or as the Vulgate reads, sine peccato, without sin) and present you faultless (without
infirmity, not here, but) in the presence of his glory with exceeding joy.' Jude understood the distinction between
faults, or infirmities, and sins. In this scheme of Christian perfection, faults are to disappear in the life to come, but
we are to be saved from sins now.

"A thousand infirmities are consistent with perfect love, but not one sin.

"Thus we see on undi sputed authority we may be conscious of human weakness yet well pleasing to God." (Mile-
Stone Papers, pp. 44-47).
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WHAT WE BELIEVE AND TEACH ABOUT
MANIFESTATIONS AND GIFTS

"But the manifestation of the Spirit is given to every man to profit withal." 1 Cor. 12:7.

We, the Holiness People, do not subscribe to the theory that spiritual experience isto be measured by physical
manifestation; neither do we alow that any outward phenomenon isto be regarded as the authentic sign of the
Baptism with the Holy Spirit. :

Within the present generation atype of teaching has appeared which dodges the issue concerning the possibility of
sin's destruction, and as a substitute, offers the seeker a sensational experience for which he is directed to seek and
wait. All thishas brought about an unfortunate confusion of thought, and some; without the courtesy of adue
investigation, have rolled up into one bundle tongues advocates, snake charmers, rollers, poison drinkers, and
whatever other fanatical hue may appear, placing them all under the generous title, The Holiness People.

Such a classification has not only been unfortunate; it has been decidedly unjust. The truth is that wherever any such
hysteria has appeared, the Holiness People have been the first to refuse to countenance it, and they have not hesitated
to denounceit.

That the New Testament has its distinctive teaching concerning spiritual gifts, all who have aworking knowledge of
their Bibles will readily agree, but that these gifts are offered for indiscriminate claiming serious students will
emphatically deny, recognizing the Divinely inspired caution asit is given in 1 Corinthians 12:11:

"All these warketh one and the self same Spirit, dividing to every man severally as he will ."

The teaching of the New Testament makes a very clear distinction between the gift of the Spirit which isfor all
believers, and the gifts of the Spirit, that is, the gifts of which the Spirit is the Sovereign Giver, which are not for all
believersto claim.

The gift of the Spirit is offered without reserve to every believing soul. It is the enthronement-gift of our ascended
Saviour since He is now our exalted Lord. Concerning it, the Divinely pledged word for.ever stands:

"If ye then, being evil, know how to give good gifts to your children, how much more shall your heavenly Father
give the Holy Spirit to them that ask him." Luke 11:13.




The gifts of the Spirit, however, are very different. They are reserved under the strict vigilance of Divine
Sovereignty, the Holy Spirit Himself dividing them within the Church severally as He will. Blj cor. 12-14.

End Note

3. The Signs Theory is dealt with at length in the author's larger work, "Foundations of Doctrine in Scripture and
Experience." See chapter on Erroneous Views, pp. 138-158.
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WHAT WE BELIEVE AND TEACH ABOUT THE
SOUL'SABIDING LIFE IN GOD

"Let us pass on then to what is mature, |eaving elementary Christian doctrine behind instead of laying the foundation
over again." Heb. 6:1 (Moffatt)

The two crisis-works of grace about which We, the Holiness People, so freely speak are not by any meansto be
regarded as the sum total of the experience we enjoy. These two distinctive "blessings' are simply the two-leaved
gateway into the larger life which stands as the blood-bought inheritance of every child of God. The Scriptures are
redundant in their teaching concerning such alife, as any unprejudiced person with an open Bible will readily see.

We, the Holiness People, wholeheartedly believe, steadfastly teach, and gladly witness from personal heart
knowledge, that such an experience is possible to the wholly yielded soul in thislife. It has become known to many
as The Higher Life, but it is, in reality, the normal experience of the Christian. All elseis below Bible standard and
conseguently below the Divine purpose for the believing soul.

We shall state this experience in three simple propositions:
1. It isalife of unlimited fulness.

To some, such adeclaration will be startling, and therefore needs to be hedged about with careful explanations. We
shall quotefirst, three of the many Scripture passages on which we base such a sweepi ng statement, and then shall
seek to say some things which will clarify our thinking concerning them:

"l am come that they might have life, and that they might have it more abundantly." John 10:10.

"Wherefore | aso, after | heard of your faith in the Lord Jesus, and love unto all the saints, cease not to give thanks
for you, making mention of you in my prayers; that the God of our Lord Jesus Christ, the Father of glory, may give
unto you the spirit of wisdom and revelation in the knowledge of him: the eyes of your understanding being
enlightened; that ye may know what is the hope of his calling, and what the riches of the glory of hisinheritancein
the saints, and what is the exceeding greatness of his power to usward who believe, according to the working of his
mighty power; which he wrought in Christ, when he raised him from the dead, and set him at his own right hand in
the heavenly places, far above al principality and power, and might, and dominion, and every name that is named,
not only in this world, but also in that which is to come: and hath put all things under his feet, and gave him to be the




head over al things to the church, which is his body, the fulness of him that filleth all in al." Eph. 1:15-23.

"For this cause | bow my knees unto the Father of our Lord Jesus Christ, of whom the whole family in heaven and
earth is named, that he would grant you, according to the riches of his glory, to be strengthened with might by his
Spirit in the inner man; that Christ may dwell in your hearts by faith; that ye, being rooted and grounded in love,
may be able to comprehend with all saints what is the breadth, and length, and depth, and height; and to know the
love of Christ, which passeth knowledge, that ye might be filled with all the fulness of God. Now unto him that is
able to do exceeding abundantly above al that we ask or think, according to the power that worketh in us, unto him
be glory in the church by Christ Jesus throughout all ages, world without end." Eph. 3:14-21.

We begin by saying that the experience received through the baptism with the Holy Spirit is not independent in its
Origin. 1t is not a gift to be received from the Giver; but is rather to be regarded as the Giver's gift of Himself.
Among men athing may be transferred from one person to another, and that thing may remain the property of the
one to whom it is transferred without the recipient ever seeing the giver again. It is not so, however, with the gift of
the Holy Spirit, for the gift and the Giver are one. The Blessing abides only as the Blesser is recognized and
honored. It is retained only on this condition, "If ye abidein Me..."

We must further state that thisis a fulness which must always be Divinely sustained. The crisis Blessing is an
experience instantaneous in its nature, but the balancing truth is seen in the fact that while there is one baptism, there
are many fillings maintained only by a close walk with God; these alone can guarantee the fulness level in the Spirit-
filled soul.

An example of the teaching of the Scripture concerning thisisfound in the Ephesian epistle from which we have
already quoted. The fact of the experience of the reception of the Holy Spirit by the readers of the epistle is recorded
in the opening chapter.

"Christ... in whom also, after ye believed ye were sealed with that Holy Spirit of promise.”" Eph. 1:13.

Then, on throughout the epistle, this indwelling Spirit is recognized, until toward the close the reader isfaced with
this exhortation: "Be filled with the Spirit." Ch. 5:18.

But already they are recognized as having been filled with the Spirit! There seemsto be reasonable evidence that the
reference of Ch. 1:13 isto the incident recorded in Acts 19:1-7. In these Ephesian believers the crisis work of the
baptism with the Holy Spirit had been definitely known. Why then this repeated exhortation to be filled? The answer
is not difficult, for the fulness to which they are now exhorted is not by way of crisis but rather in the nature of
process. Those qualified to interpret the passage have suggested a translation which to the English reader would
make a clumsy reading; "Be being filled with the Spirit." Dr. Weymouth has trandated it, "Drink deeply of God's
Spirit." Here then is suggested a maintained faith contact, which assures a perpetual fulness of the Holy Spirit but
only through a constantly abiding attitude of the soul.

All this how leaves us free to emphasize the amazing spiritual fulness which is available to the Spirit-filled soul.
Who can measure it? Who will dare to restrict it? The very power that raised up Jesus from the dead, "the exceeding
greatness of Hispower," is "to usward who believe." Eph. 1:15-23. Oh! poor faithless hearts, to have believed so
little. All the Divine fulnessis at our disposal. We may be "filled unto all the fulness of God." Eph. 3:19. R. V.

2. Itisalife of unbounded Satisfaction.

Thereis, of course, an ultimate satisfaction which we shall never know until that glorious resurrection morning
when, changed into His glorious image, we see our redeeming Lord face to face. Hence the psalmist wrote:

"Asfor me, | will behold thy face in righteousness: | shall be satisfied, when | awake with thy likeness." Psa. 17:15.

Y et while for this resurrection satisfaction we must of necessity yearn and wait, there is a present satisfaction which




every believing soul may here and now enjoy. The Scriptures proclaim the possibility. Take, for instance, the
following:

"For he satisfieth the longing soul, and filleth the hungry soul with goodness." Psa. 107:9.

"| sat down under his shadow with great delight, and his fruit was sweet to my taste. He brought me to the
banqueting house, and his banner over me waslove." S. of S. 2:3, 4.

"And | will satiate the soul of the priests with fatness, and my people shall be satisfied with my goodness, saith the
Lord." Jer. 31:14.

"I will be as the dew unto Israel: he shall grow as the lily, and cast forth his roots as L ebanon. His branches shall
spread, and his beauty shall be as the alive tree, and his smell as Lebanon. They that dwell under his shadow shall
return; they shall revive as the corn, and grow as the vine: the scent thereof shall be as the wine of Lebanon." Hosea
14:5-7.

"Blessed are they which do hunger and thirst after righteousness: for they shall be filled.” "They will be satisfied" --
Moffatt. "They shall be completely satisfied." -- Weymouth. Matt. 5:6.

"That your joy may be full." John 16:24.
"We are more than conquerors through him that loved us." Rom. 8:37.

What can these, and so many other similar Scriptures mean except that in the experience offered to the believing
soul through the merits of Calvary there is a satisfaction to be obtained which nothing else can offer -- a satisfaction
which needs no supplementation from anything which a God defying world can give.

Y et how strangeit is that within the Christian Church, so many are content to live on alower level of dissatisfaction
and defeat, and seek to justify their failures by quoting -- or more often misquoting, misapplying, misinterpreting,
and misrepresenting -- the sacred Word of God. Scripture verses are wrenched from their context, and their historical
setting is utterly disregarded, in the vain endeavor to prove the necessity of continual sinning aslong as they remain
inthislife

Paul's wretched man and the lusting flesh are prime favorites, while John's "if we say we have no sin" quotation is
hugged to the heart with such amazing tenderness asto make it appear that the fact of retained carnality is more to be
cherished than the delivering power of God.

We, the Holiness People, confidently assert that in no case does the statement of Scripture go beyond the possibility
of personal experience. "He satisfieth the longing soul." We find it to be true.

3. It isalife of unending Progress.

We, the Holiness People, while insisting on the possibility of spiritual soundness and soul satisfaction in the
experience of the wholly yielded child of God, go on confidently to affirm that al thisin no way precludes alife of
spiritual development, but rather becomes the essential prelude to it. The normal experience of a soul wholly yielded
to the will of God is essentially alife of unending progression.

The soul satisfied in God will of necessity make progress in the knowledge of the things of God. The suggestion
made by some that if sin were destroyed within the soul there would then be neither room for growth nor incentive
toitisasthoughtlessasit isfalse. : :

What, we ask, is the foundation of true growth? The answer surely is obvious: growth is facilitated by constitutional
soundness. The child, the plant, the lamb, the sapling, the ripening fruit -- surely none of these require an inner




corruption in order that a reasonable devel opment might take place. On the contrary, it is that very corruption, when
there, that arrests development. The sick child weakens instead of growing strong. The diseased fruit rots instead of
going on to ripen. The worm-eaten tree does not flourish; it quickly decays. Likewise the sin-infested soul does not
and cannot develop asit should. Sinis not conducive to spiritual growth; it never was and never will be. Yet of the
soul that iswholly yielded to God it is written: :

"The righteous shall flourish like the palm tree: he shall grow like a cedar in Lebanon. Those that be planted in the
house of the L ord shall flourish in the courts of our God. They shall still bring forth fruit in old age; they shall be fat
and flourishing; to shew that the Lord is upright: he is my rock, and there is no unrighteousness in him." Psa. 92;12-
15.

"The path of the just is as the shining light, that shineth more and more unto the perfect day." Prov. 4:18.

Concerning this need and possibility of spiritual development, the teaching of the New Testament is unmistakably
plain. The soul cleansed from indwelling sin and satisfied with the Divine favor is then urged and encouraged to
maintain a constant development in the grace which has been received... One word from the apostle Paul will
suffice:

"Weall'. . . beholding . . . the glory of the Lord are being transformed into the same likeness, from one degree of
radiant holiness to another, even as derived from the Spirit of the Lord." 2 Cor. 3:18, A. V., and Weymouith.

The apostle Peter aso had no doubt about both the need and possibility. of the soul's perpetual development in this
Divinely bestowed grace. Concerning it, both the opening and closing chapters of his second epistle are emphatic.
Having reminded his readers of the exceeding great and precious promises which were basic to the fact of their
partaking of the Divine nature and consequently escaping the corruption that is in the world, he exhorts them to
diligence in what he terms adding to their faith, or in other words, seeking the development of those virtues which go
to make up awell rounded Christian character. Then again, as he closes his epistle, he returns to his earlier emphasis
with this concluding word:

"But grow in grace and in the knowledge of our L ord and Saviour Jesus Christ." 2 Pet. 3:18.
The soul del ivéred from the virus of carnality'is théreby set free for growth and devel dpment in Christian virtues

such as could not be possible while indwelling sin remained. It has capacity for unending growth in the grace which
God bestows and in the knowledge of our Lord and Saviour Jesus Christ.
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