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The Expositor's Bible
Marcus Dods, D. D.
The Second Epistleto the Corinthians

I ntroduction

INTRODUCTION, in the scientific sense, is not part of the expositor’stask; but it is convenient,
especially when introduction and exposition have important bearings on each other, that the
expositor should indicate his opinion on the questions common to both departments. Thisisthe
purpose of the statement which follows.

(1) The starting-point for every inquiry into the relations between St. Paul and the Corinthians, so
far as they concern us here, isto be found in the close connection between the two Epistlesto the
Corinthians which we possess. This close connection is not a hypothesis, of greater or less
probability, like so much that figuresin Introductions to the Second Epistle; it isalarge and solid
fact, which is worth more for our guidance than the most ingenious conjectural combination.
Stress has been justly laid on this by Holtzmann, who illustrates the general fact by details. Thus
2Co0 1:8-10,2:12,13, attach themselves immediately to the situation described in 1Co 16:8,9.
Similarly in 2Co 1:12 there seems to be a distinct echo of 1Co 2:4-14. More important is the
unquestionable reference in 2Co 1:13-17,23, to 1Co 16:5. From a comparison of these two
passages it is plain that before Paul wrote either he had had an intention, of which the Corinthians
were aware, to visit Corinth in a certain way. He was to leave Ephesus, sail straight across the sea
to Corinth, go from Corinth to Macedonia, and then return, via Corinth, to Asiaagain. In other
words, on thistour he was to visit Corinth twice. In the last chapter of the First Epistle he
announces a change of plan: heis not going to Corinth direct, but via Macedonia, and the
Corinthians are only to see him once. He does not say, in the First Epistle, why he has changed
his plan, but the announcement caused great dissatisfaction in Corinth. Some said he was afickle
creature; some said he was afraid to show face. Thisisthe situation to which the Second Epistle
directly addresses itself; the very first thing Paul doesin it isto explain and justify the change of
plan announced in the First. It was not fickleness, he says, nor cowardice, that made him change
his mind, but the desire to spare the Corinthians and himself the pain which avisit paid at the
moment would certainly inflict. The close connection between our two Epistles, which on this
point is unguestionable, may be further illustrated. Thus, not to point to general resemblancesin
feeling or temper, the correspondenceis at |least suggestive between ayoyeati. 2Co 7:2 (cf. the
use of Tpayea in 1Th 4:6), and totavtn Topvala in 1Co 5:1; between ev mpoowriw. 2Co 2:10
and v Tw ovoeaTl Tou Newv 1Co 5:4; between the mention of Satan in 2Co 1. and 1Co 5:5;
between TevOEIV in 2Co 12:21 1Co 5:2; between torovtoc¢ and ti¢ in 2Co 2. f., 2Co 2:5, and the
same wordsin 1Co 5:5 1Co 5:1. If all these are carefully examined and compared, | think it
becomes extremely difficult to believe that in 2Cor 2:5 ff. and in 2Co 7:8 ff. the Apostleis
dealing with anything else than the case of the sinner treated in 1Co 5. The coincidences in detall
) would be very Stri k| ng und any circumstances, but in combi natlonW|th the fact that the two -
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Epistles, as has just been shown by the epr anatlon of the change of purpose about the journey,
are in the closest connection with each other, they seem to me to come as nearly as possible to
demonstration.

(2) If thisview is accepted, it is natural and justifiable to explain the Second Epistle asfar as
possible out of the First. Thus the letter to which St. Paul refersin 2Co 2:4 and in 2Co 7:8,12,
will be our First Epistle to the Corinthians; the persons referred to in 2Co 7:12 as "he who did the
wrong" and "he to whom the wrong was done" will be the son and the father in 1Co 5:1. There
are, indeed, many who think that it is absurd to speak of the First Epistle to the Corinthians as
written "out of much affliction and anguish of heart and with many tears'; and who cannot
imaging that Paul would speak of agreat sin and crime, like that of the incestuous person, in such
language as he employsin 2Co 2:5 ff. and 2Co 7:12. Such language, they argue, suits far better

M the case of apersonal injury, aninsult or outrage of which Paul—either in person or in one of his

8 deputies—had been the victim at Corinth. Hence they argue for an intermediate visit of avery

8 painful character, and for an intermediate | etter, now lost, dealing with this painful incident. Paul,
we are to suppose, visited Corinth on the business of 1Co 5. (among other things), and there
suffered agreat humiliation. He was defied by the guilty man and his friends, and had to leave
the Church without effecting anything. Then he wrote the extremely severe letter to which 2Co

N 2:4 refers—aletter which was carried by Titus, and which produced the change on which he

8 congratulates himself in 2Co 2:5 ff. and 7:8 ff. It is obvious that this whole combination is

= hypothetical; and hence, though many have been attracted by it, it appears with an infinite variety
of detail. It is obvious also that the grounds on which it rests are subjective; it is a question on
which men will differ to the end of time, whether the language 2Co 2:4 is an apt description of :
the mood in which Paul wrote (at least certain parts of) the First Epistle to the Corinthians, or !
whether the language in 2Co 2:5 ff., 7:8 ff. is becoming language in which to close proceedings
like those opened in 1Cor 5. If many have believed that it is not, many, on the other hand, have
no difficulty in believing that it is; and those who take the negative not only fail to explain the
series of verbal correspondences detailed above, but dissolve the connection between our two
Epistles atogether. Thus Godet allows more than a year, crowded with events, to come between :
them. In view of the palpable fact with which we started, | cannot but think this quite incredible: ;

= itisfar easier to suppose that the proceedings about the incestuous person took a complexion

= which made Paul’ s language in the second and seventh chapters natural than to come to any

|8 confident conviction about this hypothetical visit and letter.

1. But thevisit, it may be said, at all events, is not hypothetical. It isdistinctly aluded to in 2Co ;
2:1,12:14,13:1. These passages are discussed in the exposition. The two last are certainly not |
28 decisive; there are good scholars who hold the same opinion of the first. Heinrici, for instance,
8 maintains that Paul had only been once in Corinth when he wrote the Second Epistle; it was the
third time he was starting, but once his intention had been frustrated or deferred, so that when he
reached Corinth it would only he his second visit. A case can be stated for this, but in view 2Co
2:1 and 2Co 13:2, | do not seethat it can be easily maintained. These passages practically compel i
us to assume that Paul had aready visited Corinth a second time, and had had very painful -
experiences there. But the close connection of our Epistles equally compels us to assume that this




second visi

except that it was not pleasant, and that Paul was very willing to save both himself and the
Corinthians the repetition of such an experience. It is nothing against this view that the visit in
guestion is not referred to in Acts or in the first letter. Hardly anything in 2Co 11:24 ff. isknown
to us from Acts, and probably we should never have known of this journey unlessin explaining
the change of purpose which the first letter announced it had occurred to Paul to say: "I do not
wish to come when it could only vex you; | had enough of that before.”

2. Asfor the letter, which is supposed to be referred to in 2Co 2:4, it also has been relieved of its
hypothetical character by being identified with 2Co 10:1-13,10 of our present Second Epistle. In
the absence of the faintest external indication that the Epistle ever existed in any other than its
present form, it is perhaps superfluous to treat this seriously; but the comment of Godet seems to
me sufficiently to dispose of it. The hypothetical letter in question in which Godet himself
believes—must have had two main objects: first, to accredit Titus, who is assumed to have
carried it, as the representative of Paul; and, second, to insist on reparation for the assumed
personal outrage of which Paul had been the victim on his recent visit. This second object, at all
events, isindisputable. But 2Co 10:1-13,10 have no reference whatever to either of these things,
and are wholly taken up with what the A postle means to do when he comesto Corinth the third
time; they refer not to this (imaginary) insolent person, but to the misbelieving and the immoral
in general.

3. Except in the points specified, the interpretation of the Epistleis little affected by the questions
raised in "Introduction." Even in the points specified it is the historical reference, not the ethical
import, which is affected. Whichever view we take of them, we get on the whole substantially the
same impression of the spirit of Christ asit lives and works in the soul of the Apostle. It is part of
the man’ s greatness, it isthe seal of hisinspiration, that in his hands the temporal becomes
eternal, the incidental losesits purely incidental character, and has significance for al time. It is
the expositor’ stask to deal with the spiritual rather than the historical side, and it will be
sufficient here to indicate in outline what | conceive the series of Paul’ s relations with the
Corinthians to have been.

1. Hisfirst visit to Corinth was that which is recorded in Ac 18; according to the statement of ver.
18 it extended over a period of eighteen months. In all probability he had many communications
with the Church, through deputies whom he commissioned, in the years during which he was
absent; the form of the question in 2Co 12:17 (°n TIva WV ATECTAAKO TPOC Vea¢ K.t.l.) implies
as much. But it isonly after his coming to Ephesus, in the course of histhird missionary journey,
that personal intercourse with Corinth can have been resumed. To this period | should refer the
visit which we are bound to assume on the ground of 2Co 2:1,13:2. What the occasion was, or
what the circumstances, we cannot tell; all we know isthat it was painful, and perhaps
disappointing. Paul had used grave and threatening language on this

2. occasion, {2Co 13:2} but he had been obliged to tolerate some things which he would rather
have seen otherwise. This visit was probably made toward the close of the three years' stay in




Ephesus, and the letter referred to in 1Co 5:9—the one in which he warned the Corinthians not to
associate with fornicators—would most likely be written on his return from it. In this letter he
may very naturally have announced that purpose of visiting Corinth twice—once on hisway to
Macedonia, and again on hisway back—to which reference has already been made. This letter,
plainly, did not serveits purpose, and not long afterwards Paul received at Ephesus deputies from
the Corinthian Church, {1Co 16:17} who apparently brought written instructions with them, in
which Paul’ s judgment was sought more minutely on avariety of ethical questions. { 1Co 7:1}
Before these deputies arrived, or at all events before Paul wrote the letter (our First Epistle) in
which he addressed himself to the state of affairsin Corinth, which their reports had disclosed,
Timothy had left Ephesus on ajourney of some interest. Paul meant Corinth to be his destination,
{1Co 4:17} but he had to go via Macedonia, and the Apostle was not certain that he would get so
far. {1Co 16:10: "But if Timothy come," etc.} In point of fact, he does not seem to have gone
farther than Macedonia; and Luke in Ac 19:22 mentions Macedonia as the place to which he had
been sent. That he got no farther is suggested also by the fact that Paul joins his name with his
own in the salutation of the Second Epistle, which was written in Macedonia, but never hints that
he owed to him any information whatever on the state of the Corinthian Church. All that he knew
of this, and of the effect of hisfirst letter, he learned from 2Co 2:13 7:13 f. But how did Titus
happen to be in Corinth representing Paul ? By far the happiest suggestion here is that which
makes Titus and the brother of 2Co 12:18 the same as "the brethren" of 1Co 16:12, whose return
from Corinth Paul expected in the company of Timothy. Timothy, as we have seen, did not get so
far. Paul’ s departure from Ephesus was apparently hastened by a great peril; his anxiety, too, to
hear the effect produced by that letter which had cost him so much—our First Epistle—was very

great; he pressed on, past Troas, where afair field of labor waited for workers, and finally
encountered Titus in Macedonia, and heard his report.

3. Thisisthe point at which the Second Epistle to the Corinthians begins. It falls of itself into
three clearly marked divisions. The first extends over 2Co 1-7. In this the Apostle makes his
peace, so to speak, with the Corinthians, and does ‘ everything in his power to remove any feeling
of "soreness’ which might linger in their minds over his rigorous treatment of one particular
offender. But embedded in this there is a magnificent vindication of the spiritua apostolic
ministry, especially in contrast with that of the legalists, and an appeal for love and confidence
such as he had always bestowed on the Church. 2Co 8. and 9. form the second part, and are
devoted to the collection which was being made in the Gentile Churches for poor Christiansin
Jerusalem. The third part consists of 2Co 10. to 13. In this Paul confronts the disorders which still
assert themselves in the Church; the pretensions of certain Judaists, "superlative apostles’ as he
calls them, who were assailing his apostolic vocation and subverting his gospel; and the immoral
license of others, presumably once pagans, who used liberty for a cloak to the flesh. He writes of
both with unsparing severity, yet he does not wish to be severe. He parts from the Church with
words of unaffected love, and includes them all in his benediction.
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Chapter 1

SUFFERING AND CONSOLATION.— 2Co0 1:1-7 (R.V)

THE greeting with which St. Paul introduces his Epistlesis much alike in them all, but it never
becomes a mere formality, and ought not to pass unregarded as such. It describes, asarule, the
character in which he writes, and the character in which his correspondents are addressed. Here
he is an apostle of Jesus Christ, divinely commissioned; and he addresses a Christian community
at Corinth, including in it, for the purposes of hisletter, the scattered Christians to be found in the
other quarters of Achaia. His letters are occasional, in the sense that some special incident or
situation called them forth; but this occasional character does not lessen their value. He addresses
himself to the incident or situation in the consciousness of his apostolic vocation; he writesto a
Church constituted for permanence, or at least for such duration as this transitory world can have;
and what we havein his Epistlesis not a series of obiter dicta, the casual utterances of an
irresponsible person; it isthe mind of Christ authoritatively given upon the questions raised.
When he includes any other person in the salutation—as in this place "Timothy our brother"—it
is rather as amark of courtesy, than as adding to the Epistle another authority besides his own.
Timothy had helped to found the Church at Corinth; Paul had shown great anxiety about his
reception by the Corinthians, when he started to visit that turbulent Church alone; {1Co 16:10f.}
and in this new letter he honors him in their eyes by uniting his name with his own in the
superscription. The Apostle and his affectionate fellow-worker wish the Corinthians, as they
wished all the Churches, grace and peace from God our Father and the Lord Jesus Christ. It is not
necessary to expound afresh the meaning and connection of these two New Testament ideas:
grace isthefirst and last word of the Gospel: and peace—perfect spiritual soundness—isthe
finished work of grace m the soul.

The Apostle' s greeting is usually followed by athanksgiving, in which he recalls the conversion
of those to whom he iswriting, or surveys their progress in the new life, and the improvement of
their gifts, gratefully acknowledging God as the author of al. Thusin the First Epistle to the
Corinthians he thanks God for the grace given to them in Christ Jesus, and especially for their
Christian enrichment in all utterance and in all knowledge. So, too, but with deeper gratitude, he
dwells on the virtues of the Thessalonians, remembering their work of faith, and labor of love,
and patience of hope. Here also there is athanksgiving, but at the first glance of atotally different
character. The Apostle blesses God, not for what He has done for the Corinthians, but for what
He has done for himself. "Blessed be the God and Father of our Lord Jesus Christ, the Father of
mercies and God of all comfort, who comforteth usin all our tribulation." This departure from

. the Apostle S usual custom Is probably not so selflsh as |t Iooks When hIS m| nd traveled down
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= from Philippi to Corl nth it rested on the spiritual aspects of the Church there W|th anythl ng but
unrelieved satisfaction. There was much for which he could not possibly be thankful; and just as
the momentary apostasy of the Galatians led to his omitting the thanksgiving atogether, so the
unsettled mood in which he wrote to the Corinthians gave it this peculiar turn. Nevertheless,
when he thanked God for comforting himin all his afflictions, he thanked Him on their behalf. It
was they who were eventually to have the profit both of his sorrows and his consolations.
Probably, too, there is something here which is meant to appeal even to those who disliked him in
Corinth. There had been a good deal of friction between the Apostle and some who had once
owned him astheir father in Christ; they were blaming him, at this very moment, for not coming
to visit them; and in this thanksgiving, which dilates on the afflictions he has endured, and on the
divine consolation he has experienced in them, there is atacit appeal to the sympathy even of
hostile spirits. Do not, he seems to say, deal ungenerously with one who has passed through such
terrible experiences, and lays the fruit of them at your feet. Chrysostom presses thisview, asif St.
Paul had written his thanksgiving in the character of a subtle diplomatist: to judge by one's
feeling, it istrue enough to deserve mention.

The subject of the thanksgiving is the Apostle’ s sufferings, and his experience of God’s mercies
under them. He expressly calls them the sufferings of Christ. These sufferings, he says, abound
toward us. Christ was the greatest of sufferers: the flood of pain and sorrow went over His head:
all itswaves and billows broke upon Him. The Apostle was caught and overwhelmed by the
same stream; the waters came into his soul. In abundant measure the disciple was initiated into
his Master’ s stern experience; he learned, what he prayed to learn, the fellowship of His
sufferings. The boldness of the language in which a mortal man calls his own afflictions the
sufferings of Christ isfar from unexampled in the New Testament. It is repeated by St. Paul in
Cal 1:24: "1 now rejoice in my sufferings on your behalf, and fill up that which islacking of the
afflictions of Christ in my flesh for His body’ s sake, which isthe Church." It isvaried in Heb
13:13, where the sacred writer exhorts us to go out to Jesus, without the camp, bearing His
reproach. It is anticipated and justified by the words of the Lord Himself: "Y e shall indeed drink
of My cup; and with the baptism with which | am baptized shall ye be baptized withal." One lot,
and that a cross, awaits all the children of God in this world, from the Only-begotten who came
= from the bosom of the Father, to the latest-born among His brethren. But let us beware of the
1 hasty assertion that, because the Christian’s sufferings can thus be described as of a piece with
8 Christ’s, the key to the mystery of Gethsemane and Calvary is to be found in the self-
consciousness of martyrs arid confessors. The very man who speaks of filling up that which is
lacking of the afflictions of Christ for the Church’s sake, and who says that the sufferings of
Christ came on him in their fullness, would have been the first to protest against such an idea.
&8 "Was Paul crucified for you?' Christ suffered alone; thereis, in spite of our fellowship with His
W sufferings, a solitary, incommunicable greatnessin His Cross, which the Apostle will expound in
= another place. {2Co 5} Even when Christ’ s sufferings come upon us there is a difference. At the
very lowest, as Vinet hasit, we do from gratitude what He did from pure love. We suffer in His
company, sustained by His comfort; He suffered uncomforted and unsustained. We are afflicted,
when it so happens, "under the auspices of the divine mercy”; He was afflicted that there might
be mercy for us.
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Few parts of Bible teaching are more reckleﬂsly appI ied than those about suffering and
consolation. If all that men endured was of the character here described, if all their sufferings
were sufferings of Christ, which came on them because they were walking in His steps and
assailed by the forces which buffeted Him, consolation would be an easy task. The presence of
God with the soul would make it almost unnecessary. The answer of a good conscience would
take all the bitterness out of pain; and then, however it tortured, it could not poison the soul. The
mere sense that our sufferings are the sufferings of Christ—that we are drinking of His cup—is
itself acomfort and an inspiration beyond words. But much of our suffering, we know very well,
is of adifferent character. It does not come on us because we are united to Christ, but because we
are estranged from Him; it is the proof and the fruit, not of our righteousness, but of our guilt. It
isour sin finding us out, and avenging itself upon us, and in no sense the suffering of Christ.

Such suffering, no doubt, hasits use and its purpose.

It is meant to drive the soul in upon itself, to compel it to reflection, to give it no rest till it
awakes to penitence, to urge it through despair to God. Those who suffer thus will have cause to
thank God afterwards if His discipline leads to their amendment, but they have no title to take to
themselves the consolation prepared for those who are partners in the sufferings of Christ. Nor is
the minister of Christ at liberty to apply a passage like this to any case of affliction which he
encountersin hiswork. There are sufferings and sufferings; there is a divine intention in them all,
if we could only discover it; but the divine intention and the divinely wrought result are only
explained here for one particular kind—those sufferings, namely, which come upon men in virtue
of their following Jesus Christ. What, then, does the Apostle' s experience enable him to say on
this hard question?

(1) His sufferings have brought him a new revelation of God, which is expressed in the new
name, "The Father of mercies and God of al comfort." The name is wonderful in its tenderness;
we feel aswe pronounce it that a new conception of what |ove can be has been imparted to the
Apostle' ssoul. It isin the sufferings and sorrows of life that we discover what we possessin our
human friends. Perhaps one abandons us in our extremity, and another betrays us; but most of us
find ourselves unexpectedly and astonishingly rich. People of whom we have hardly ever had a
kind thought show us kindness; the unsuspected, unmerited goodness which comes to our relief
makes us ashamed. Thisisthe rule which isillustrated here by the example of God Himself. It is
asif the Apostle said: "I never knew, till the sufferings of Christ abounded in me, holy near God
could come to man; | never knew how rich His mercies could be, how intimate His sympathy,
how inspiriting His comfort.” Thisis an utterance well worth considering. The sufferings of men,
and especially the sufferings of the innocent and the good, are often made the ground of hasty
charges against God; nay, they are often turned into arguments for Atheism. But who are they
who make such charges? Not the righteous sufferers, at least in New Testament times. The
Apostle here istheir representative and spokesman, and he assures us that God never was so
much to him as when he was in the sorest straits. The divine love was so far from being doubtful
to him that it shone out then in unanticipated brightness; the very heart of the Father was revealed
—all mercy, all encouragement and comfort. If the martyrs have no doubts of their own, isit not
very gratuitous for the spectators to become skeptics on their account? " The sufferings of Christ”




|n HIS peopl e may be an insol ubIe problem to the dlSl nterested onl ooker but they are no problem
to the sufferers. What is a mystery, when viewed from without, a mystery in which God seemsto
be conspicuous by His absence, is, when viewed from within, anew and priceless revelation of
God Himself. "The Father of mercies and God of al comfort," is making Himself known now as
for want of opportunity He could not be known before.

= Notice especidly that the consolation is said to abound "through Christ." He is the mediator

8 through whom it comes. To partake in His sufferings is to be united to Him; and to be united to

8 Himisto partake of Hislife. The Apostle anticipates here athought on which he enlargesin the
fourth chapter: "Always bearing about in the body the dying of Jesus, that the life also of Jesus
may be manifested in our body." In our eagerness to emphasi ze the nearness and the sympathy of
Jesus, it isto be feared that we do less than justice to the New Testament revelation of His glory.

8 He does not suffer now. He is enthroned on high, far above all principality and power and might

8 and dominion. The Spirit which brings His presence to our hearts is the Spirit of the Prince of

8 Life; itsfunction is not to be weak with our weakness, but to help our infirmity, and to strengthen
us with al might in the inner man. The Christ who dwellsin us through His Spirit is not the Man
of Sorrows, wearing the crown of thorns; it is the King of kings and Lord of lords, making us
partakers of Histriumph. There is aweak tone in much of the religious literature which deals

= with suffering, utterly unlike that of the New Testament. It is a degradation of Christ to our level

.8 which it teaches, instead of an exaltation of man toward Christ’s. But the last is the apostolic

= ideal: "More than conquerors through Him that loved us." The comfort of which St. Paul makes

so much here is not necessarily deliverance from suffering for Christ’s sake, still less exemption

from it; it isthe strength and courage and immortal hope which rise up, even in the midst of

suffering, in the heart in which the Lord of glory dwells. Through Him such comfort abounds; it

wells up to match and more than match the rising tide of suffering.

(2) But Paul’ s sufferings have done more than give him a new knowledge of God; they have

given him at the same time a new power to comfort others. He is bold enough to make this

ministry of consolation the key to his recent experiences. "He comforteth usin all our affliction,

that we may be able to comfort them that are in any affliction, through the comfort wherewith we

8 ourselves are comforted of God." His sufferings and his consolation together had a purpose that

8 went beyond himself. How significant that is for some perplexing aspects of man’'slife!l We are

8 salfish, and instinctively regard ourselves as the center of all providences, we naturally seek to
explain everything by its bearing on ourselves alone. But God has not made us for selfishness and
isolation, and some mysteries would be cleared up if we had love enough to see the ties by which
our lifeisindissolubly linked to others. This, however, isless definite than the Apostle’ s thought;

8 what hetellsusisthat he has gained a new power at agreat price. It isapower which almost

8 every Christian man will covet; but how many are willing to pass through the fire to obtain it?

8 We must ourselves have needed and have found comfort, before we know what it is; we must

ourselves have learned the art of consoling in the school of suffering, before we can practice it for

the benefit of others. The most painfully tried, the most proved in suffering, the souls that are best

acquainted with grief, provided their consolation has abounded through Christ, are specially

called to thisministry. Their experienceistheir preparation for it. Nature is something, and ageis
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meth| ng, but far more than nature and age |sthat disci pli ne of God to which they have been
submitted, that initiation into the sufferings of Christ which has made them acquainted with His
consolations aso, and has taught them to know the Father of mercies and the God of all comfort.
Arethey not among His best gifts to the Church, those whom He has qualified to console, by
consoling them in the fire?

2% Inthe sixth verse the Apostle dwells on the interest of the Corinthiansin his sufferings and his

8 consolation. Itisapractical illustration of the communion of the saintsin Christ. "All that befalls

= me," says St. Paul, "has your interest in view. If | am afflicted, it isin the interest of your
comfort: when you look at me, and see how | bear myself in the sufferings of Christ, you will be
encouraged to become imitators of me, even as| am of Him. If, again, | am comforted, this also
isin theinterest of your comfort; God enables me to impart to you what He has imparted to me;

88 and the comfort in question is no impotent thing; it provesits power in this—that when you have

3 received it, you endure with brave patience the same sufferings which we also suffer.” Thislast is
afavorite thought with the Apostle, and connects itself readily with the idea, which may or may
not have aright to be expressed in the text, that all thisisin furtherance of the salvation of the
Corinthians. For if there is one note of the saved more certain than another, it is the brave
patience with which they take upon them the sufferings of Christ. 0 devacg €1¢ TEAOC 0VTOC

8 owlnoetal {Mt 10:22} All that helps men to endure to the end, helps them to salvation. All that

8 tends to break the spirit and to sink men in despondency, or hurry them into impatience or fear,

8 |eadsin the opposite direction. The great service that atrue comforter does is to put the strength

and courage into us which enable us to take up our cross, however sharp and heavy, and to bear it

to the last step and the last breath. No comfort is worth the name—none is taught of God—which

has another efficacy than this. The saved are those whose souls rise to this description, and who

recognize their spiritual kindred in such brave and patient sufferers as Paul.

The thanksgiving ends appropriately with a cheerful word about the Corinthians. "Our hope for
you is steadfast; knowing that, as ye are partakers of the sufferings, so are ye aso of the
comfort." These two things go together; it is the appointed lot of the children of God to become
acquainted with both. If the sufferings could come alone, if they could be assigned as the portion
of the Church apart from the consolation, Paul could have no hope that the Corinthians would
endure to the end; but asit isheisnot afraid. The force of hiswordsis perhaps best felt by us, if
instead of saying that the sufferings and the consolation are inseparable, we say that the

consol ation depends upon the sufferings. And what is the consolation? It is the presence of the
exalted Savior in the heart through His Spirit. It is aclear perception, and afirm hold, of the
things which are unseen and eternal. It is a conviction of the divine love which cannot be shaken,
and of its sovereignty and omnipotence in the Risen Christ. Thisinfinite comfort is contingent
upon our partaking of the sufferings of Christ. Thereis a point, the Apostle seems to say, at
which the invisible world and its glories intersect this world in which we live, and become
visible, real, and inspiring to men. It is the point at which we suffer with Christ’s sufferings. At
any other point the vision of this glory is unneeded, and therefore withheld. The worldly, the
selfish, the cowardly; those who shrink from self-denial; those who evade pain; those who root
themselvesin the world that lies around us, and when they move at al move in the line of least




resistance; those who have never carried Christ’s Cross, -none of these can ever have the
triumphant conviction of things unseen and eternal which throbs in every page of the New
Testament. None of these can have what the Apostle elsewhere calls "eternal consolation.” Itis
easy for unbelievers, and for Christians lapsing into unbelief, to mock this faith asfaith in “the
transcendent™; but would a single line of the New Testament have been written without it? When
we weigh what is here asserted about its connection with the sufferings of Christ, could a graver
charge be brought against any Church than that its faith in this "transcendent” languished or was
extinct? Do not let us hearken to the sceptical insinuations which would rob us of al that has

been revealed in Christ’ s resurrection; and do not let us imagine, on the other hand, that we can
retain aliving faith in this revelation if we decline to take up our cross. It was only when the
sufferings of Christ abounded in him that Paul’ s consolation was abundant through Christ; it was
only when he laid down hislife for His sake that Stephen saw the heavens opened and the Son of
Man standing at the right hand of God.



The Expositor's Bible
Marcus Dods, D. D.
The Second Epistleto the Corinthians

Chapter 2
FAITH BORN OF DESPAIR.— 2C01:8-14 (R.V)

PAUL seemsto have felt that the thanksgiving with which he opens this letter to the Corinthians
was so peculiar asto require explanation. It was not his way to burst upon his readers thus with
his private experiences either of joy or sorrow; and though he had good reason for what he did—
in that abundance of the heart out of which the mouth speaks, in his desire to conciliate the good-
will of the Corinthians for a much-tried man, and in his faith in the real communion of the saints
—he instinctively stops here a moment to vindicate what he has done. He does not wish them to
be ignorant of an experience which has been so much to him, and ought to have the liveliest
interest for them.

Evidently they knew that he had been in trouble, but they had no sufficient idea of the extremity
to which he had been reduced. We were weighed down, he writes, in excess, beyond our power;
the trial that came upon us was one not measured to man’s strength. We despaired even of life.
Nay, we have had the answer of death in ourselves. When we looked about us, when we faced
our circumstances, and asked ourselves whether death or life was to be the end of this, we could
only answer, Death. We were like men under sentence; it was only a question of alittle sooner or
alittle later, when the fatal stroke should fall.

The Apostle, who has adivine gift for interpreting experience and reading its lessons, tells us
why he and his friends had to pass such aterrible time. It was that they might trust, not in
themselves, but in God who raises the dead. It is natural, he implies, for usto trust in ourselves. It
Is so natural, and so confirmed by the habits of alifetime, that no ordinary difficulties or
perplexities avail to break us of it. It takes all God can do to root up our self-confidence. He must
reduce usto despair; lie must bring us to such an extremity that the one voice we have in our
hearts, the one voice that cries to us wherever we look round for help, is Death, death, death. Itis
out of this despair that the superhuman hopeis born. It is out of this abject hel plessness that the
soul learnsto look up with new trust to God.

It isamelancholy reflection upon human nature that we have, as the Apostle expresses it
elsewhere, to be "shut up” to al the mercies of God. If we could evade them, notwithstanding
their freeness and their worth, we would. How do most of us attain to any faith in Providence? Is
it not by proving, through numberless experiments, that it is not in man that walketh to direct his
steps? Isit not by coming, again and again, to the limit of our resources, and being compelled to
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= fed that unlessthere |s awrsdom and a Iove at work on our behalf |mmeasurably wrser and more
benignant than our own, lifeisamoral chaos? How, above all, do we come to any faithin
redemption? to any abiding trust in Jesus Christ as the Savior of our souls? Isit not by this same
way of despair? Isit not by the profound consciousness that in ourselves there is no answer to the
guestion, How shall man be just with God? and that the answer must be sought in Him? Isit not
by failure, by defeat, by deep disappointments, by ominous forebodings hardening into the awful
certainty that we cannot with our own resources make ourselves good men—isit not by
experiences like these that we are led to the Cross? This principle has many other illustrationsin
human life, and every one of them is something to our discredit. They al mean that only
desperation opens our eyes to God’s love. We do not heartily own Him as the author of life and
health, unless He has raised us from sickness after the doctor had given us up. We do not
acknowledge His paternal guidance of our life, unless in some sudden peril, or some impending
disaster, He provides an unexpected deliverance. We do not confess that salvation is of the Lord,
till our very soul has been convinced that in it there dwells no good thing. Happy are those who
are taught, even by despair, to set their hope in God; and who, when they learn this lesson once,
learnit, like St. Paul, once for all (see note on eoxnkaeev above). Faith and hope like those
which burn through this Epistle were well worth purchasing, even at such aprice; they were
blessings so valuable that the love of God did not shrink from reducing Paul to despair that he
might be compelled to grasp them. Let us believe when such trials come into our lives—when we
are weighed down exceedingly, beyond our strength, and are in darkness without light, in avalley
of the shadow of death with no outlet—that God is not dealing with us cruelly or at random, but
shutting us up to an experience of Hislove which we have hitherto declined. "After two days will
He revive us, on the third day He will raise us up, and we shall live before Him."

The Apostle describes the God on whom he learned to hope as "God who raises the dead.” He
himself had been as good as dead, and his deliverance was as good as a resurrection. The phrase,
however, seems to be the Apostle’ s equivalent for omnipotence: when he thinks of the utmost
that God can do, he expresses it thus. Sometimes the application of it is merely physical; { e.g.,
Ro 4:17} sometimesit is spiritual aswell. Thusin Eph 1:19 ff. the possibilities of the Christian
life are measured by this—that that power is at work in believers with which God wrought in
Christ when He raised Him from the dead, and set Him at His own right hand in the heavenly

1 places. |s not that power sufficient to do for the weakest and most desperate of men far more than

8 all he needs? Yet it is his need, somehow, when brought home to him in despair, that opens his
eyes to this omnipotent saving power.

The text of the words in which Paul tells of his deliverance can hardly be said to be quite certain,
== but the general meaning is plain. God delivered him from the awful death which was impending
8 over him; he had his hope now firmly set on Him; he was sure that He would deliver himin the
future also. What the danger had been, which had made so powerful an impression on this hardy
soul, we cannot now tell. It must have been something which happened after the First Epistle was
written, and therefore was not the fighting with wild beasts at Ephesus, whatever that may have
been. {1Co 15:32} It may have been a serious bodily illness, which had brought him to death’s
door, and left him so wesak, that still, at every step, he felt it was God' s mercy that was holding
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== him up. It may have been apl ot to make away W|th h|m on the part of the many adversan%
mentioned in the First Epistle { 1Co 16:9} -aplot which had failed, asit were, by amiracle, but
the malignity of which still dogged his steps, and was only warded off by the constant presence
of God. Both these suggestions require, and would satisfy, the reading, "who delivered us from so
great a death, and doth deliver." If, however, we take the reading of the R.V—"who delivered us
from so great a death, and will deliver; on whom we have set our hope that He will aso still
deliver us'—the existence of the danger, at the moment at which Paul writes, is not necessarily
involved; and the danger itself may have been more of what we might call an accidental

character. The imminent peril of drowning referred 2Co 11:25 would meet the case; and the
confidence expressed by Paul with such emphatic reference to the future will not seem without
motive when we consider that he had several sea voyages in prospect—as those from Corinth to
Syria, from Syriato Rome, and probably from Rome to Spain. So Hofmann interprets the whole
passage: but whether the interpretation be good or bad, it is elsewhere than in its accidental
circumstances that the interest of the transaction lies for the writer and for us. To Paul it was not
merely ahistorical but a spiritual experience; not an incident without meaning, but adivinely
ordered discipline; and it is thus that we must learn to read our own livesif the purpose of God is
to be wrought out in them.

=8 Notice in this connection, in the eleventh verse, how simply Paul assumes the spiritual

8 participation of the Corinthiansin his fortunes. It is God indeed who delivers him, but the

8 deliverance is wrought while they, as well as other Churches, co-operate in supplication on his
behalf. In the strained relations existing between himself and the Corinthians, the assumption
here made so gracioudly probably did them more than justice; if there were unsympathetic souls
among them, they must have felt in it a delicate rebuke. What follows—"that, for the gift

= bestowed upon us by the means of many, thanks may be given by many persons on our

8 behaf" (R.V)—simple and intelligible asit looksin English, is one of the passages which justify

8 M. Sabatier’s remark that Paul is difficult to understand and impossible to translate. The Revisers
seem to have xovaotpued Topiaea dla TAAWY TOYETNEP, OO 1PIT Nad [Beev TO dlaplaeq, the
meaning being that the favor bestowed on Paul in his deliverance from this peril had been
bestowed at the intercession of many. Others get virtually the same meaning by construing

S8 torismawith ek TOAA WV TPoowTwv: the inversion is supposed to emphasi ze these last words;

8 and asit was, on this view, prayer on the part of many persons that procured his deliverance, Paull
Is anxious that the deliverance itself should be acknowledged by the thanksgiving of many. It
cannot be denied that both these renderings are grammatically violent, and it seemsto me
preferable to keep torisma by itself, even though ek TOAAwV TPOCWTIWY and d1a TDAA WV
should then reduplicate the same idea with only a slight variation. We should then render: "in

=8 order that, on the part of many persons, the favor shown to us may be gratefully acknowledged

8 by many on our behalf." The pleonasm thus resulting strikes one rather as characteristic of St.

Paul’ s mood in such passages, than as athing open to objection. But grammar apart, what really

has to be emphasized here is again the communion of the saints. All the Churches pray for St.

Paul—at least he takes it for granted that they do; and when he is rescued from danger, his own

thanksgiving is multiplied a thousandfold by the thanksgivings of others on his behalf. Thisisthe

ideal of an evangdlist’slife; in al itsincidents and emergencies, in al its perils and salvations, it
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ought to float inan atmosphere of prayer Every interposition of God on the missionary’ s behalf
IS then recognized by him as agift of grace—not, be it understood, a private favor, but a blessing
and a power capacitating him for further service to the Church. Those who have lived through his
straits and his triumphs with him in their prayers know how true that is.

At this point (ver. 12) the key in which Paul writes begins to change. We are conscious of a slight
discord the instant he speaks about the testimony of his conscience. Y et the transition is as
unforced as any such transition can be. | may well take for granted, seems to be the thought in his
mind, that you pray for me; | may well ask you to unite with me in thanks to God for my
deliverance; for if thereis onething I am sure of, and proud of, it isthat | have been aloyal
minister of God in the world, and especially to you. Fleshly wisdom has not been my guide. |
have used no worldly policy; | have sought no selfish ends. In a holiness and sincerity which God
bestows, in an element of crystal transparency, | have led my apostolic life. The world has never
convicted me of anything dark or underhand; and in all the world none know better than you,
among whom | lived longer than elsewhere, working with my hands, and preaching the Gospel as
freely as God offersit, that | have walked in the light as Heisin the light.

This general defense, which is not without its note of defiance, becomes defined in ver. 13.
Plainly charges of insincerity had been made against Paul, particularly affecting his
correspondence, and it is to these he addresses himself. It is not easy to be outspoken and
conciliatory in the same sentence, to show your indignation to the man who charges you with
double-dealing, and at the same time take him to your heart; and the Apostle’ s effort to do all
these things at once has proved embarrassing to himself, and more than embarrassing to his
interpreters. He begins, indeed, lucidly enough. "We write nothing el se to you than what you
read." He does not mean that he had no correspondence with members of the Church except in
his public epistles; but that in these public epistles his meaning was obvious and on the surface.
His style was not, as some had hinted, obscure, tortuous, elaborately ambiguous, full of
loopholes; he wrote like a plain man to plain men; he said what he meant, and meant what he
said. Then he- qualifiesthis dlightly. "We write nothing to you but what you read—or in point of
fact acknowledge," even apart from our writing. This seems to me the simplest interpretation of
the words O kaiskete; and the simplest construction is then that of Hofmann, who puts a colon at
ETYIVWOKETE, and with eAta{w &¢ begins what is virtually a separate sentence. "And | hope that
to the end ye will acknowledge, as in fact you acknowledged usin part, that we are your boast, as
you aso are ours, in the day of the Lord Jesus." Other possibilities of punctuation and
construction are so numerous that it would be endless to exhibit them; and in the long-run they do
not much affect the sense. What the reader has to seizeis that Paul has been accused of
insincerity, especialy in his correspondence, and that he indignantly denies the charge; that, in
spite of such accusations, he can point to at least a partial recognition among the Corinthians of
what he and his fellow-workers really are; and that he hopes their confidence in him will increase
and continue to the end. Should this bright hope be gratified, then in the day of the Lord Jesus it
will be the boast of the Corinthians that they had the great Apostle Paul astheir spiritual father,
and the boast of the Apostle that the Corinthians were his spiritual children.
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A passage like this—and there are many like it in St. Paul—has something in it humiliating. Isit
not a disgrace to human nature that a man so open, so truthful, so brave, should be put to his
defense on a charge of underhand dealing? Ought not somebody to have been deeply ashamed,
for bringing this shame on the Apostle? Let us be very careful how we lend motives, especialy to
men whom we know to be better than ourselves. Thereisthat in all our hearts which is hostile to
them, and would not be grieved to see them degraded alittle; and it is that, and nothing else,
which supplies bad motives for their good actions, and puts an ambiguous face on their simplest
behavior. "Deceit,” says Solomon, "isin the heart of them that imagine evil”; it is our own selves
that we condemn most surely when we pass our bad sentence upon others.

The immediate result of imputing motives, and putting a sinister interpretation on actions, is that
mutual confidence is destroyed; and mutual confidence is the very element and atmosphere in
which any spiritual good can be done. Unless a minister and his congregation recognize each
other asin the main what they professto be, their relation is destitute of spiritual reality; it may
be an infinite weariness, or an infinite torment; it can never be a comfort or adelight on one side
or the other. What would afamily be, without the mutual confidence of husband and wife, of
parents and children? What is a state worth, for any of theideal endsfor which a state exists, if
those who represent it to the world have no instinctive sympathy with the general life, and if the
collective conscience regards the |eaders from a distance with dislike or distrust? And what is the
pastoral relation worth, if, instead of mutual cordiality, openness, readiness to believe and to hope
the best, instead of mutual intercession and thanksgiving, of mutual rejoicing in each other, there
IS suspicion, reserve, insinuation, coldness, a grudging recognition of what it isimpossible to
deny, awillingness to shake the head and to make mischief? What an experience of life we see,
what afinal appreciation of the best thing, in that utterance of St. John in extreme age: "Beloved,
let us love one another." All that is good for us, al glory and joy, is summarily comprehended in
that.

The last words of the text—"the day of the Lord Jesus'—recall avery similar passagein 1Th
2:19: "What is our hope, or joy, or crown of rejoicing—isit not even ye—before our Lord Jesus
at His coming?' In both cases our minds are lifted to that great presence in which St. Paul
habitually lived; and as we stand there our disagreements sink into their true proportions; our
judgments of each other are seen in their true colors. No one will rejoice then that he has made
evil out of good, that he has cunningly perverted simple actions, that he has discovered the
infirmities of preachers, or set the saints at variance; the joy will be for those who have loved and
trusted each other, who have borne each other’ s faults and labored for their healing, who have
believed al things, hoped all things, endured all things, rather than be parted from each other by
any failure of love. The mutual confidence of Christian ministers and Christian people will then,
after al itstrials, have its exceeding great reward.




The Expositor's Bible
Marcus Dods, D. D.
The Second Epistleto the Corinthians

Chapter 3

THE CHURCH’S ONE FOUNDATION.— 2Co 1:15-20 (R.V)

THE emphatic words in the first sentence are "in this confidence." All the Apostle's plans for
visiting Corinth, both in general and in their details, depended upon the maintenance of a good
understanding between himself and the Church; and the very prominence here given to this
condition is atacit accusation of those whose conduct had destroyed his confidence. When he
intimated his intention of visiting them, according to the program of vv. 15 and 16, he had felt
sure of afriendly welcome, and of the cordial recognition of his apostolic authority; it was only
when that assurance was taken away from him by news of what was being said and done at
Corinth, that he had changed his plan. He had originally intended to go from Ephesus to Corinth,
then from Corinth north into Macedonia, then back to Corinth again, and thence, with the
assistance of the Corinthians, or their convoy for part of the way, to Jerusalem. Had this purpose
been carried out, he would of course have been twice in Corinth, and it is to this that most
scholars refer the words "a second benefit,” or rather "grace." Thisreference, indeed, is not quite
certain; and it cannot be proved, though it is made more probable, by using mpotepov and
deuTEPAV to interpret each other. It remains possible that when Paul said, "'l was minded to come
before unto you, that ye might have a second benefit," he was thinking of his original visit asthe
first, and of this purposed one as the second, "grace." Thisreading of his words has commended
itself to scholars like Calvin, Bengel, and Heinrici. Whichever of these interpretations be correct,
the Apostle had abandoned his purpose of going from Ephesus to Macedonia via Corinth, and
had intimated in the First Epistle { 1Co 16} hisintention of reaching Corinth via Macedonia. This
change of purpose is not sufficient to explain what follows. Unless there had been at Corinth a
great deal of bad feeling, it would have passed without remark, as a thing which had no doubt
good reasons, though the Corinthians were ignorant of them; at the very most, it would have
called forth expressions of disappointment and regret. They would have been sorry that the
benefit, the token of Divine favor which was aways bestowed when the Apostle came "in the
fullness of the blessing of Christ," and "longing to impart some spiritual gift," had been delayed;
but they would have acquiesced as in any other natural disappointment. But this was not what
took place. They used the Apostle’s change of purpose to assail his character. They charged him
with "lightness," with worthless levity. They called him aweathercock, a'Y es and No man, who
said now one thing and now the opposite, who said both at once and with equal emphasis, who
had his own interests in view in his fickleness, and whose word, to speak plainly, could never be
depended upon.

) The responsi b|||t . forthe chane of Ian has -..o been ind rectl transferred to hlsaccusers
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but the Apostle stoops to answer them quite straightforwardly. His answer isindeed a chall enge.
"When | cherished that first wish to visit you, was |—dare you say | was—quilty of the levity
with which you charge me? Or—to enlarge the question, and, seeing that my whole character is
attacked, to bring my character as awhole into the discussion—the things that | purpose, do |
purpose according to the flesh, that with me there should be the yea yea and the nay nay?' Am ,
he seems to say, in my character and conduct, like a shifty, unprincipled politician—a man who
has no convictions, or no conscience about his convictions—a man who is guided, not by any
higher spirit dwelling in him, but solely by considerations of selfish interest? Do | say things out
of mere compliment, not meaning them? When | make promises, or announce intentions, isit
aways with the tacit reservation that they may be cancelled if they turn out inconvenient? Do you
suppose that | purposely represent myself as a man who affirms and denies, makes promises and
breaks them, has Y es yes and No no dwelling side by side in his soul? Y ou know me far better
than to suppose any such thing. All my communications with you have been inconsistent with
such aview of my character. As God is faithful, our word to you is not Yesand No. It is not
incoherent, or equivocal, or self-contradictory. It is entirely truthful and self-consistent.

In this eighteenth verse the Apostle’ s mind is reaching out aready to what he is going to make
his real defense, and therefore carries a double weight. It covers at once whatever he had said to

&8 them about the proposed journey, and whatever he had said in his evangelistic ministry at

B Corinth. It isthis latter sense of it that is continued in ver. 19: "For the Son of God, Christ Jesus,

= who was preached among you by us, by me and Silvanus and Timotheus, was not Y es and No,
but in him Y es has found place. For how many soever are the promises of God, in Him isthe
Yes." Let usnotice first the argumentative force of this. Paul is engaged in vindicating his
character, and especially in maintaining his truthfulness and sincerity. How does he do so here?

8 His unspoken assumption is that character is determined by the main interest of life; that the work

8 to which aman gives his soul will react upon the soul, changing it into its own likeness. Asthe

# dyer’s hand is subdued to the element it works in, so was the whole being of Paul—such isthe
argument—subdued to the element in which he wrought, conformed to it, impregnated by it. And
what was that element? It was the Gospel concerning God' s Son, Jesus Christ. Was there any
dubiety about what that was? any equivocal mixture of Y es and No there? Far from it. Paul was

" so certain of what it wasthat he repeatedly and solemnly anathematized man or angel who should

8 venture to qualify, let alone deny it. Thereis no mixture of Yesand No in Christ. As the Apostle

8 says elsewhere, { Ro 15:8} Jesus Christ was a minister of the circumcision "in the interest of the
truth of God, with aview to the confirmation of the promises.” However many the promises
might be, in Him amighty affirmation, a mighty fulfillment, was given of every one. The
ministry of the Gospel has this, then, asits very subject, its constant preoccupation, its highest

= glory—the absolute faithfulness of God. Who would venture to assert that Paul, or that anybody,

A could catch the trick of equivocation in such a service? Who does not see that such service must

8 needs create true men?

To this argument thereis, for the natural man, aready answer. It by no means follows, he will
say, that because the Gospel is devoid of ambiguity or inconsistency, equivocation and
insincerity must be unknown to its preachers. A man may proclaim the true Gospel and in his
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other dealings be far from atrue man. Experience justifies this reply;

invalidate Paul’ s argument. That argument is good for the case in which it is applied. It might be
repeated by a hypocrite, but no hypocrite could ever have invented it. It bears, indeed, a striking
because an unintentional testimony to the height at which Paul habitually lived, and to his
unqualified identification of himself with his apostolic calling. If aman has ten interestsin life,
more or less divergent, he may have as many inconsistencies in his behavior; but if he has said
with St. Paul, "This one thing | do,” and if the one thing which absorbs his very soul isan
unceasing testimony to the truth and faithfulness of God, then it is utterly incredible that he
should be afalse and faithless man. The work which claims him for its own with this absolute
authority will seal him with its own greatness, its own simplicity and truth. He will not use levity.
The things which he purposes, he will not purpose according to the flesh. He will not be guided
by considerations perpetually varying, except in the point of being al alike selfish. He will not be
a'Yes and No man, whom nobody can trust.

The argumentative force of the passage being admitted, its doctrinal import deserves attention.
The Gospel—which isidentified with God’ s Son, Jesus Christ—is here described as a mighty
affirmation. It isnot Y es and No, amessage full of inconsistencies, or ambiguities, a
proclamation the sense of which no one can ever be sure he has grasped. In it (ev autw means
"in Christ") the everlasting Y ea has found place. The perfect tense (yeyovev) means that this
grand affirmation has come to us, and is with us, for good and all. What it was and continued to
bein Paul’stime, it isto thisday. It isin this positive, definite, unmistakable character that the
strength of the Gospel lies. What a man cannot know, cannot seize, cannot tell, he cannot preach.
The refutation of popular errors, even in theology, is not gospel; the criticism of traditional
theories, even about Scripture, is not gospel; the intellectual "“economy,” with which a clever man
in a dubious position uses language about the Bible or its doctrines which to the ssmple means

Y es, and to the subtle qualifies the Y es enormousdly, is not gospel. There is no strength in any of
these things. Dealing in them does not make character simple, sincere, massive, Christian. When
they stamp themselves on the soul, the result is not one to which we could make the appeal which
Paul makes here. If we have any gospel at al, it is because there are things which stand for us
above all doubts, truths so sure that we cannot question them, so absolute that we cannot qualify
them, so much our life that to tamper with them is to touch our very heart. Nobody has any right
to preach who has not mighty affirmations to make concerning God' s Son, Jesus Christ—
affirmations in which there is no ambiguity, and which no questioning can reach.

In the Apostle’s mind a particular turn is given to this thought by its connection with the Old
Testament. In Christ, he says, the Y es has been realized; for how many soever are the promises of
God, in Him isthe Y es. The mode of expression is rather peculiar, but the meaning is quite plain.
Isthere asingle word of good, Paul asks, that God has ever spoken concerning man? Then that
word is reaffirmed, it is confirmed, it isfulfilled in Jesus Christ. It is no longer aword, but an
actual gift to men, which they may take hold of and possess. Of course when Paul says "how
many soever are the promises," heisthinking, of the Old Testament. It was there the promises
stood in God’ s name; and hence he tells us in this passage that Christ is the fulfillment of the Old
Testament; in Him God has kept His word given to the fathers. All that the holy men of old were
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"bidden to hope for, as the Spirit spoke through them in many parts and in many ways, isgivento -
the world at last: he who has God's Son, Jesus Christ, has all God has promised, and all He can
give.

There are two opposite ways of looking at the Old Testament with which this apostolic teaching
Isinconsistent, and which, by anticipation, it condemns.

There is the opinion of those who say that God' s promises to His people in the Old Testament
have not been fulfilled, and never will be. That is the opinion held by many among the modern
Jews, who have renounced all that was most characteristic in the religion of their fathers, and
attenuated it into the merest deistical film of a creed. It isthe opinion aso of many who study the
Bible as apiece of literary antiquity, but get to no perception of thelifewhichisin it, or of the
organic connection between the Old Testament and the New. What the Apostle says of his
countrymen in his own timeis true of both these classes—when they read the Scripturesthereisa
vell upon their hearts. The Old Testament promises have been fulfilled, every one of them. Let a
man be taught what they mean, not as dead |ettersin an ancient scroll, but as present words of the
living God; and then let him look to Jesus Christ, the Son of God, and see whether thereisnot in
Him the mighty, the perpetual confirmation of them all. We smile sometimes at what seems the
whimsical way in which the early Christians, who had not yet a New Testament, found Christ
everywhere in the Old; but though it may be possible to err in detail in this pursuit, it is not
possible to err on the whole. The Old Testament is gathered up, every living word of it, in Him;
we are misunderstanding it if we take it otherwise.

The opinion just described is a species of rationalism. There is another opinion, which, while
agreeing with the rationalistic one that many of God' s promisesin the Old Testament have not
yet been fulfilled, believes that their fulfillment is still to be awaited. If one might do so without
offence, | should call this a species of fanaticism. It isthe error of those who take the Jewish
nation as such to be the subject of prophecy, and hope for its restoration to Palestine, for a
revived Jerusalem, a new Davidic monarchy, even areign of Christ over such an earthly
kingdom. All this, if we may take the Apostle sword for it, is beside the mark. Equally with
rationalism it loses the spirit of God’ s word in the letter. The promises have been fulfilled
aready, and we are not to look for another fulfillment. Those who have seen Christ have seen all
that God is going to do—and it is quite adequate—to make His word good. He who has
welcomed Christ knows that not one good word of all that God has spoken has failed. God has
never, by the promises of the Old Testament, or by the instincts of human nature, put a hope or a
prayer into man’s heart that is not answered and satisfied abundantly in His Son.

But leaving the reference to the Old Testament on one side, it is well worth while for us to
consider the practical meaning of the truth, that all God’s promises are Yeain Christ. God's
promises are His declarations of what He iswilling to do for men; and in the very nature of the
case they are at once the inspiration and the limit of our prayers. We are encouraged to ask all
that God promises, and we must stop there. Christ Himself then is the measure of prayer to man;
we can ask all that isin Him; we dare not ask anything that lies outside of Him. How the




ons deratlon of this should expand our prayers in some di rectl ons ‘and contract them in others!
We can ask God to give us Christ’s purity, Christ’s simplicity, Christ’s meekness and gentleness,
Christ’ s faithfulness and obedience, Christ’s victory over the world. Have we ever measured
these things? Have we ever put them into our prayers with any glimmering consciousness of their
dimensions, any sense of the vastness of our request? Nay, we can ask Christ's glory, His
Resurrection Life of splendor and incorruption—the image of the heavenly. God has promised us
all these things, and far more: but has He always promised what we ask? Can we fix our eyes on
His Son, as He lived our life in thisworld, and remembering that this, so far asthisworld is
concerned, is the measure of promise, ask without any qualification that our course here may be
free from every trouble? Had Christ no sorrow? Did He never meet with ingratitude? Was he
never misunderstood? Was He never hungry, thirsty, weary? If all God’ s promises are summed
up in Him—if Heis everything that God has to give—can we go boldly to the throne of grace,
and pray to be exempted from what He had to bear, or to be richly provided with indulgences
which He never knew? What if all unanswered prayers might be defined as prayers for things not
included in the promises—prayers that we might get what Christ did not get, or be spared what
He was not spared? The spirit of this passage, however, does not urge so much the definiteness as
the compass and the certainty of the promises of God. They are so many that Paul could never
enumerate them, and all of them are surein Christ. And when our eyes are once opened on Him,
does not He Himself become as it were inevitably the substance of our prayers? Is not our whole
heart’ s desire, Oh that | might win Him! Oh that He might live in me, and make me what He is!
Oh that that Man might arise in me, that the man | am may cease to be! Do we not fed that if
God would give us His Son, all would be ours that we could take or He could give?

It isin this mood—uwith the consciousness, | mean, that in Jesus Christ the sure promises of God
are inconceivably rich and good—that the Apostle adds: "wherefore also through Him is the
Amen." It isnot easy to put a prayer into words, whether of petition or thanksgiving, for men are
not much in the habit of speaking to God: but it is easy to say Amen. That is the part of the
Church when God' s Son, Jesus Christ, is proclaimed, clothed in His Gospel. Apart from the
Gospel, we do not know God, or what He will do, or will not do, for sinful men; but aswe listen
to the proclamation of His mercy and His faithfulness, as our eyes are opened to seein His Son
all He has promised to do for us, nay, in asense, all He has already done, our grateful hearts
break forth in one grand responsive Amen! So let it be! we cry. Unless God had first prompted us
by sending His Son, we could never have found it in our hearts to present such requests to Him;
but through Christ we are enabled to present them, though it should be at first with only alook at
Him, and an appropriating Amen. It isthe very nature of prayer, indeed, to be the answer to
promise. Amen isal, at bottom, that God |leaves for usto say.

The solemn acceptance of a mercy so great—an acceptance as joyful asit is solemn, since the
Amen isonerising out of thankful hearts—rebounds to the glory of God. Thisisthefina cause
of redemption, and however it may be lost sight of in theologies which make man their center, it
is always magnified in the New Testament. Tne ATIOGTAE PEjOIXED TNAT NIC *IVIOTPO avd
NAT 0P Nio @pievdo (o1 newv) contributes to this glory; and the whole connection of thought in
the passage throws alight on a great Bible word. God’ s glory isidentified here with the



recognition and appropriation by men of His goodness and faithfulness in Jesus Christ. Heis
glorified when it dawns on human souls that He has spoken good concerning them beyond their
utmost imaginings, and when that good is seen to be indubitably safe and surein His Son. The
Amen in which such souls welcome His mercy is the equivalent of the Old Testament word,
"Salvationisof the Lord." It is expanded in an apostolic doxology: "Of Him, and through Him,

and to Him are al things: to Him be glory forever."
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Chapter 4
CHRISTIAN MYSTERIES— 2C01:21,22 (R.V)

I'T isnot easy to show the precise connection between these words and those which immediately
precede. Possibly it is emotional, rather than logical. The Apostle’ s heart swells as he
contemplates in the Gospel the goodness and faithfulness of God; and though his argument is
complete when he has exhibited the Gospel in that light, his mind dwells upon it involuntarily,
past the mere point of proof; he lingers over the wonderful experience which Christians have of
the rich and sure mercies. Those who try to make out a more precise sequence of thought than
this are not very successful. Of course it is apparent that the keynote of the passage isin harmony
with that of the previous verses. Theideas of "stablishing," of "sealing,” and of an "earnest," are
al of onefamily; they are al, asit were, variations of the one mighty affirmation which has been
made of God’s promisesin Christ. From this point of view they have an argumentative value.
They suggest that God, in all sorts of ways, makes believers as sure of the Gospel, and as
constant to it, as He has made it sure and certain to them; and thus they exclude more decisively
than ever the idea that the minister of the Gospel can be aman of Yesand No. But though thisis
true, it fails to do justice to the word on which the emphasis falls—namely, God. This, according
to some interpreters, is done, if we suppose the whole passage to be, in the first instance, a
disclaimer of any false inference which might be drawn from the words, "to the glory of God by
us." "By us," Paul writes; for it was through the apostolic preaching that men were led to receive
the Gospel, to look at God' s promises, confirmed in Christ, with an appropriating Amen to His
glory; but he hastensto add that it was God Himself whose grace in its various workings was the
beginning, middle, and end both of their faith and of their preaching. This seems to me rather
artificial, and | do not think more than a connection in sentiment, rather than in argument, can be
insisted upon.

But setting this question aside, the interpretation of the two versesis of much interest. They
contain some of the most peculiar and characteristic words of the New Testament—words to
which, it isto be feared, many readers attach no very distinct idea. The simplest plan isto take
the assertions one by one, asif God were the subject. Grammatically thisisincorrect, for 8eo¢is
certainly the predicate; but for the elucidation of the meaning this may be disregarded.

(1) First of al, then, God confirms usinto Christ. "Us," of course, means St. Paul and the
preachers whom he associates with himself, -Silas and Timothy. But when he adds "with you," he
includes the Corinthians also, and all believers. He does not claim for himself any steadfastness




|n Christ, or any trustworthl ness as dependent upon |t WhICh he would
others. God, who makes His promises sure to those who receive them, gives those who receive
them afirm grasp of the promises. Christ is here, with all the wealth of grace in Him, indubitable,
unmistakable; and what God has done on that side, He does on the other also. He confirms
believersinto Christ. He makes their attachment to Christ, their possession of Him, athing
indubitable and irreversible. Salvation, to use the words of St. John, istruein Him and in them; in
them, so far as God' s purpose and work go, as much asin Him. He who is confirmed into Christ
Isin principle as trustworthy, as absolutely to be depended upon, as Christ Himself. The same
character of pure truth is common to them both. Christ’s existence as the Savior, in whom all
God’ s promises are guaranteed, and Paul’ s existence as a saved man with a sure grasp on all
these promises, are alike proofs that God is faithful; the truth of God stands behind them both. It
isto this that the appeal of vv. 15-20 isvirtually made; it isthisin the long-run which iscaled in
guestion when the trustworthiness of Paul isimpeached.

All this, it may be said, isideal; but in what senseisit so? Not in the sense that it is fanciful or
unreal: but in the sense that the divine law of our life, and the divine action upon our life, are
represented in it. It is our calling as Christian people to be steadfast in Christ. Such steadfastness
God is ever seeking to impart, and in striving to attain to it we can always appeal to Him for help.
It isthe opposite of instability; in a special senseit isthe opposite of untrustworthiness. If we are
letting God have His way with usin this respect, we are persons who can always be depended
upon and depended upon for conduct in keeping with the goodness and faithfulness of God, into
which we have been confirmed by Him.

(2) From this general truth, with its application to all believers, the Apostle passes to another of
more limited range. By including the Corinthians with himself in the first clause, he virtually
excludes them in the second—"God anointed us." It is true that the New Testament speaks of an
anointing which is common to all believers—"Y e have an anointing from the Holy One; ye all
know": {1Jo 2:20} but here, on the contrary, something special is meant. This can only be the
consecration of Paul, and of those for whom he speaks, to the apostolic or evangelistic ministry.
It isworth noticing that in the New Testament the act of anointing is never ascribed to any one

8 but God. The only unction which qualifies for service in the Christian dispensation, or which

8 confers dignity in the Christian community, is the unction from on high. "God anointed Jesus of

8 Nazareth with the Holy Ghost and with power," and it is the participation in this great anointing
which capacitates any one to work in the Gospel. Paul undoubtedly claimed, in virtue of his
divine call to apostleship, a peculiar authority in the Church; but we cannot define any peculiarity
In his possession of the Spirit. The great gift which must be held in some sense by all Christians

= —"for if any man have not the Spirit of Christ, he is none of His'—wasin him intensified, or

1 specialized, for the work he had to do. But it is one Spirit in him and in us, and that is why we do

= not find the exercise of his authority alien or galling. It is authority divorced from "unction"—

authority without this divine qualification—against which the Christian spirit rebels. And though

"unction" cannot be defined; though no material guarantee can be given or taken for the

possession of the Spirit; though a merely historical succession is, so far as this spiritual

competence and dignity are concerned, a mere irrelevance; though, as Vinet said, we think of



unction rather when itis absent than-when it is pr@ent -still, the thi ng itself is recognlzable
enough. It bears witness to itself, as light does; it carries its own authority, its own dignity, with
it; it isthe ultimaratio, the last court of appeal, in the Christian community. It may be that Paul is
preparing already, by this reference to his commission, for the bolder assertion of his authority at
alater stage.

(3) These two actions of God, however—the establishing of believersin Christ, which goes on
continually, and the consecration of Paul to the apostleship, which was accomplished once for all,
go back to prior actions, in which, again, all believers have an interest. They have a common
basisin the great deeds of grace in which the Christian life began. God, he says, is He who aso
sealed us, and gave the earnest of the Spirit in our hearts.

"He also sealed us." It seems strange that so figurative aword should be used without a hint of
explanation, and we must assume that it was so familiar in the Church that the right of application
could be taken for granted. The middle voice makesit certain that the mainideais, "He marked
usas Hisown." Thisisthe sense in which the word is frequently used in the Book of Revelation:
the servants of God are sealed on their foreheads, that they may be recognized as His. But what is
the seal ? Under the Old Testament, the mark which God set upon His people—the covenant sign
by which they were identified as His—was circumcision. Under the New Testament, where
everything carnal has passed away, and religious materialism is abolished, the signisno longer in
the body; we are sealed with the Holy Spirit of promise. { Eph 1:13f.} But the past tense ("He
sealed us"), and itsrecurrence in Eph 1:13 ("ye were sealed"), suggests a very definite reference

of thisword, and beyond doubt it alludes to baptism. In the New Testament, baptism and the
giving of the Holy Spirit are regularly connected with each other. Christians are born of water
and of the Spirit. "Repent," isthe earliest preaching of the Gospel, { Ac 2:38} "and be baptized
every one of you and ye shall receive the gift of the Holy Ghost." In early Christian writers the
use of the word "seal" as atechnical term for baptism is practically universal; and when we
combine this practice with the New Testament usage in question, the inference is inevitable. God
puts His seal upon us, He marks us as His own, when we are baptized.

But the seal is not baptism as a ceremonial act. It is neither immersion nor sprinkling nor any
other mode of lustration which marks us out as God's. The seal by which "the Lord knoweth
them that are His" is His Spirit; it is the impress of His Spirit upon them. When that impress can
be traced upon our souls, by Him, or by us, or by others, then we have the witness in ourselves;
the Spirit bears witness with our spirits that we are children of God.

But of all words"spirit" isthe vaguest; and if we had nothing but the word itself to guide us, we
should either lapse into superstitious ideas about the virtue of the sacrament, or into fanatical
ideas about incommunicable inward experiences in which God marked us for His own. The New
Testament provides us with a more excellent way than either; it gives the word "spirit" arich but
definite moral content: it compels us, if we say we have been sealed with the Spirit, and claimed
by God as His, to exhibit the distinguishing features of those who are His. "The Lord isthe
Spirit". {2Co 3:17} To be sealed with the Spl rit isto bear, in however imperfect adegree, in
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however | inconspi cuous a styl e thei |mage of the heavenly man, the likeness of J&eus Christ.
There are many passages in his Epistlesin which St. Paul enlarges on the work of the Spirit in the
soul; al the various dispositions which it creates, all the fruits of the Spirit, may be concelved as
different parts of the impression made by the seal. We must think of these in detail, if we wish to
give the word its meaning; we must think of them in contrast with the unspiritual nature, if we
wish to give it any edge. Once, say, we walked in the lusts of the flesh: has Christ redeemed us,
and set on our souls and our bodies the seal of His purity? Once we were hot and passionate,
given to angry words and hasty, intemperate deeds: are we sealed now with the meekness and
gentleness of Jesus? Once we were grasping and covetous, even to the verge of dishonesty; we
could not let money pass us, and we could not part with it: have we been sealed with the liberality
of Him who says, "It is more blessed to give than to receive?' Once awrong rankled in our
hearts; the sun went down upon our wrath, not once or twice, but a thousand times, and found it
M asimplacable asever: isthat deep brand of vindictiveness effaced now, and in its stead imprinted
8 deep the Cross of Christ, where He loved us, and gave Himself for us, and prayed, "Father
i forgive them?' Once our conversation was corrupt; it had ataint init; it startled and betrayed the
innocent; it was vile and foolish and unseemly: are these things of the past now? and has Christ
set upon our lipsthe seal of His own grace and truth, of His own purity and love, so that every
word we speak is good, and brings blessing to those who hear us? These things, and such as
™ these, are the seal of the Spirit. They are Christ in us. They are the stamp which God sets upon
8 men when He exhibits them as His own.

The seal, however, has another use than that of marking and identifying property. It isa symbol
of assurance. It isthe answer to achallenge. It isin this sense that it is easiest to apply the figure
to baptism. Baptism does not, indeed, carry with it the actual possession of all these spiritual
=8 features; it is not even, as an opus operatum, the implanting of them in the soul; but it isadivine
M pledge that they are within our reach; we can appeal to it as an assurance that God has come to us
= in His grace, has claimed us as His own, and is willing to conform us to the image of His Son. In
this sense, it islegitimate and natural to call it God's seal upon His people.

(4) Side by side with "He sealed us," the Apostle writes, "He gave the earnest of the Spirit in our
28 hearts."” After what has been said, it is obvious that thisis another aspect of the same thing. We
"M are sealed with the Spirit, and we get the earnest of the Spirit. In other words, the Spirit is viewed
= intwo characters: first, as a seal; and then as an earnest. Thislast word has a very ancient history.
It isfound in the Book of Genesis, { Ge 38:18} and was carried, no doubt, by Phoenician traders,
who had much occasion to use it, both to Greece and Italy. From the classical peoplesit has come
more or less directly to us. It means properly a small sum of money paid to clench abargain, or to
88 ratify an engagement. Where there is an earnest, there is more to follow, and more of essentially
¥ the same kind—that iswhat it signifies. Let us apply this now to the expression of St. Paul, "the
8 earnest of the Spirit." It means, we must see, that in the gift of this Spirit, in that measurein
which we now possess it, God has not given al He hasto give. On the contrary, He has come
under an obligation to give more: what we have now is but "the firstfruits of the Spirit." { Ro
8:23} Itisanindication and a pledge of what is yet to be, but bears no proportion to it. All we
can say on the basis of this text is that between the present and the future gift—between the
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earn&t and that WhICh it guarante&e—there must be some ki nd of congrwty, some affi n|ty wh| ch
makes the one a natural and not an arbitrary reason for believing in the other.

But the Corinthians were not limited to thistext. They had St. Paul’ s general teaching in their
minds to interpret it by; and if we wish to know what it meant even for them, we must fill out this
vague ideawith what the Apostle tells us elseawhere. Thus in the great text in Ephesians { Eph
1:13f.}, so often referred to, he speaks of the Holy Spirit with which we were sealed as the
earnest of our inheritance. God has an "inheritance" in store for us. His Spirit makes us sons; and
if sons, then heirs; heirs of God, joint-heirs with Christ. This connection of the Spirit, sonship,
and inheritance is constant in St. Paul; it is one of his most characteristic combinations. What
then is the inheritance of which the Spirit is the earnest? That no one can tell. "Eye hath not seen,
nor ear heard, neither have entered into the heart of man, the things that God hath prepared for
them that love Him." But though we cannot tell more precisely, we can say that if the Spirit isthe
earnest of it, it must be in some sense a development of the Spirit; lifein an order of being which
matches the Spirit, and for which the Spirit qualifies. If we say it is"glory," then we must
remember that only Christ in us (the seal of the Spirit) can be the hope of glory.

The application of this can be made very plain. Our whole life in this world looks to some future,
however near or bounded it may be; and every power we perfect, every capacity we acquire,
every disposition and spirit we foster, is an earnest of something in that future. Here is a man who
gives himself to the mastery of atrade. He acquires al its skill, all its methods, all its resources.
Thereis nothing any tradesman can do that he cannot do as well or better. What is that the earnest
of ?What doesit ensure, and as it were put into his hand by anticipation? It is the earnest of
constant employment, of good wages, of respect from fellow-workmen, perhaps of wealth. Here,
again, is aman with the scientific spirit. He is keenly inquisitive about the facts and laws of the
world in which welive. Everything isinteresting to him—astronomy, physics, chemistry,
biology, history. What is thisthe earnest of ? It is the earnest, probably, of scientific achievements
of some kind, of intellectual toils and intellectual victories. This man will enter into the
inheritance of science; he will walk through the kingdoms of knowledge in the length of them
and the breadth of them, and will claim them as hisown. And so it is wherever we choose to take
our illustrations. Every spirit that dwellsin us, and is cultivated and cherished by us, isan
earnest, because it fits and furnishes us for some particular thing. God’ s Spirit also is an earnest
of an inheritance which isincorruptible, undefiled, imperishable: can we assure ourselves that we
have anything in our souls which promises, because it matches with, an inheritance like this?
When we come to die, thiswill be a serious question. The faculties of accumulation, of
mechanical skill, of scientific research, of trade on agreat or a small scale, of agreeable social
intercourse, of comfortable domestic life, may have been brought to perfection in us; but can we
consol e ourselves with the thought that these have the earnest of immortality? Do they qualify us
for, and by qualifying assure us of, the incorruptible kingdom? Or do we not see at once that a
totally different equipment is needed to make men at home there, and that nothing can be the
earnest of an eternal life of blessedness with God except that Holy Spirit with which He seals His
own, and through which He makes them, even here, partakers of the divine nature?




We cannot study these words without becoming conscious of the immense enlargement which
the Christian religion has brought to the human mind, of the vast expansion of hope which is due
to the Gospel, and at the same time of the moral soundness and sobriety with which that hopeis
conceived. The promises of God were first really apprehended in Jesus Christ; in Him as He lived
and died and rose again from the dead, in Him especialy as He livesin immortal glory, men first
saw what God was able and willing to do for them, and they saw thisinitstrue relations. They
saw it under its moral and spiritual conditions. It was not a future unconnected with the present,
or connected with it in an arbitrary or incalculable way. It was a future which had its earnest in
the present, a guarantee not alien to it, but akin—the Spirit of Christ implanted in the heart, the

likeness of Christ sealed upon the nature. The glorious inheritance was the inheritance, not of
strangers, but of sons; and it still becomes sure as the Spirit of sonship is received, and fades into
incredibility when that Spirit is extinguished or depressed. If we could live in the Spirit with the
completeness of Christ, or even of St. Paul, we should feel that we really had an earnest of
immortality; the glory of heaven would be as certain to us as the faithfulness of God to His
promise.
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Chapter 5

A PASTOR’'SHEART.— 2C0 1:23-2:4 (R.V)

WHEN Paul came to the end of the paragraph in which he defends himself from the charge of
levity and untrustworthiness by appealing to the nature of the Gospel which he preached, he
seems to have felt that it was hardly sufficient for his purpose. It might be perfectly true that the
Gospel was one mighty affirmation, with no dubiety or inconsistency about it; it might be as true
that it was a supreme testimony to the faithfulness of God; but bad men, or suspicious men,
would not admit that its character covered his. Their own insincerities would keep them from
understanding its power to change its loyal ministersinto its own likeness, and to stamp them
with its own simplicity and truth. The mere invention of the argument in vv. 18-20 is of itself the
highest possible testimony to the ideal height at which the Apostle lived; no man conscious of
duplicity could ever have had it occur to him. But it had the defect of being too good for his
purpose; the foolish and the false could see a triumphant reply to it; and he leavesit for a solemn
asseveration of the reason which actually kept him from carrying out hisfirst intention. "I call
God to witness against my soul, that sparing you | forbore to come to Corinth.” The soul isthe
seat of life; he stakes hislife, asit were, in God’s sight, upon the truth of hiswords. It was not
consideration for himself, in any selfish spirit, but consideration for them, which explained his
change of purpose. If he had carried out his intention, and gone to Corinth, he would have had to
do so, ashesaysin 1Co 4:21, with arod, and this would not have been pleasant either for him or
for them.

Thisisvery plain—plain even to the dullest; the Apostle has no sooner set it down than he feelsit
Istoo plain. "To spare us,” he hears the Corinthians say to themselves as they read: "who is he
that he should take this tone in speaking to us?* And so he hastens to anticipate and deprecate
their touchy criticism: "Not that we lord it over your faith, but we are helpers of your joy; asfar
asfaith is concerned, your position, of course, is secure.”

Thisisavery interesting aside; the digressions in St. Paul, asin Plato, are sometimes more
attractive than the arguments. It shows us, for one thing, the freedom of the Christian faith. Those
who have received the Gospel have all the responsibilities of mature men; they have come to
their majority as spiritual beings; they are not, in their character and standing as Christians,
subject to arbitrary and irresponsible interference on the part of others. Paul himself was the great
preacher of this spiritual emancipation: he gloried in the liberty with which Christ made men free.
For him the days of bondage were over; there was no subjection for the Christian to any custom
W or tradition of men, no ensl avement of his conscience to the J udgment or the will of others no
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" coercion of the spirit except by itself. He had great confidence in this Gospel and in its power to
produce generous and beautiful characters. That it was capable of perversion also he knew very
well. It was open to the infusion of self-will; in the intoxication of freedom from arbitrary and
unspiritual restraint, men might forget that the believer was bound to be alaw to himself, that he
was free, not in lawless self-will, but only in the Lord. Nevertheless, the principle of freedom was
too sacred to be tampered with; it was necessary both for the education of the conscience and for
the enrichment of spiritual life with the most various and independent types of goodness; and the
Apostle took all therisks, and all the inconveniences even, rather than limit it in the least.

This passage shows us one of the inconveniences. The newly enfranchised are mightily sensible

of their freedom, and it is extremely difficult to tell them of their faults. At the very mention of

authority all that isbad in them, aswell as all that is good, is on the alert; and spiritual

independence and the liberty of the Christian people have been represented and defended again

and again, not only by an awful sense of responsibility to Christ, which lifts the lowliest livesinto

supreme greatness, but by pride, bigotry, moral insolence, and every bad passion. What isto be

done in such cases as these, where liberty has forgotten the law of Christ? It is certainly not to be

denied in principle: Paul, even with the peculiar position of an apostle, and of the spiritual father

of those to whom he writes, { 1Co 4:15} does not claim such an authority over their faith—that is,

8 over the people themselvesin their character of believers as a master has over his daves. Their

8 position as Christiansis secure; it is taken for granted by him as by them; and this being so, no

8 arbitrary ipse dixit can settle anything in dispute between them; he can issue no ordersto the
Church such as the Roman Emperor could issue to his soldiers. He may appeal to them on
spiritual grounds; he may enlighten their consciences by interpreting to them the law of Christ; he
may try to reach them by praise or blame; but ssimple compulsion is not one of hisresources. If

8 St Paul saysthis, occupying as he does a position which containsin itself a natural authority

8 which most ministers can never have, ought not all official persons and classes in the Church to

= beware of the claims they make for themselves? A clerical hierarchy, such as has been devel oped
and perfected in the Church of Rome, does lord it over faith; it legislates for the laity, both in
faith and practice, without their co-operation, or even their consent; it keeps the cactus fidelium, :
the mass of believing men, which isthe Church, in a perpetual minority. All this, in aso-called !

= gpostolic succession, is not only anti-apostolic, but anti-Christian. It is the confiscation of

8 Christian freedom; the keeping of believersin leading-strings all their days, lest in their liberty

8 they should go astray. In the Protestant Churches, on the other hand, the danger on the whole is
of the opposite kind. We are too jealous of authority. We are too proud of our own competence.
We are too unwilling, individually, to be taught and corrected. We resent, | will not say criticism, :
but the most serious and loving voice which speaks to us to disapprove. Now liberty, when it |

= does not deepen the sense of responsibility to God and to the brotherhood—and it does not ,

8 aways do so—is an anarchic and disintegrating force. In all the Churches it exists, to some |

8 extent, in this degraded form; and it is this which makes Christian education difficult, and Church  §&

discipline often impossible. These are serious evils, and we can only overcome them if we

cultivate the sense of responsibility at the same time that we maintain the principle of liberty, :

remembering that it is those only of whom he says, "Y e were bought with a price" (and are ;

therefore Christ’s slaves), to whom St. Paul also gives the charge: "Be not ye slaves of men."
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This passage not only |IIustrates the freedom of Christian falth it presents uswith an |deaI of the
Christian ministry. "We are not lords over your faith,” says St. Paul, "but we are helpers of your
joy." Itisimplied in thisthat joy isthe very end and element of the Christian life, and that it is
the minister’ s duty to be at war with al that restrainsit, and to co-operate in al that leads to it.
Here, one would say, is something in which all can agree: al human souls long for joy, however
much they may differ about the spheres of law and liberty. But have not most Christian people,
and most Christian congregations, something here to accuse themselves of ? Do not many of us
bear false witness against the Gospel on this very point? Who that came into most churches, and
looked at the uninterested faces, and hearkened to the listless singing, would feel that the soul of
the religion, so languidly honored, was mere joy—joy unspeakable, if we trust the Apostles, and
full of glory? It isingratitude which makes us forget this. We begin to grow blind to the great
things which lie at the basis of our faith; the love of God in Jesus Christ—that love in which He
died for us upon the tree—begins to lose its newness and its wonder; we speak of it without
apprehension and without feeling; it does not make our hearts burn within us any more; we have
no joy init. Yet we may be sure of this—that we can have no joy without it. And heis our best
friend, the truest minister of God to us, who helps us to the place where the love of God is poured
out in our heartsin its omnipotence, and we renew our joy init. In doing so, it may be necessary
for the minister to cause pain by the way. Thereisno joy, nor any possibility of it, where evil is
tolerated. Thereis no joy where sin has been taken under the patronage of those who call
themselves by Christ’s name. Thereis no joy where prideisin armsin the soul, and is reinforced
by suspicion, by obstinacy, even by jealousy and hate, all waiting to dispute the authority of the
preacher of repentance. When these evil spirits are overcome, and cast out, which may only be

after apainful conflict, joy will have its opportunity again, -joy, whoseright it isto reign in the
Christian soul and the Christian community. Of all evangelistic forces, thisjoy isthe most potent;
and for that, above all other reasons, it should be cherished wherever Christian people wish to
work the work of their Lord.

After thislittle digression on the freedom of the faith, and on joy as the element of the Christian
life, Paul returns to his defense. "To spare you | forbore to come; for | made up my own mind on
this, not to come to you a second time in sorrow." Why was he so determined about this? He
explainsin the second verse. It is because al hisjoy isbound up in the Corinthians, so that if he
grieves them he has no one left to gladden him except those whom he has grieved—in other
words, he hasno joy at all. And he not only made up his mind definitely on this; he wrote alsoin
exactly this sense: he did not wish, when he came, to have sorrow from those from whom he
ought to have joy. In that desire to spare himself, as well as them, he counted on their sympathy;
he was sure that his own joy was the joy of every one of them, and that they would appreciate his
motivesin not fulfilling a promise, the fulfillment of which in the circumstances would only have
brought grief both to them and him. The delay has given them time to put right what was amissin
their Church, and has ensured ajoyful time to them all when hisvisit is actually accomplished.

There are some grammatical and historical difficulties here which claim attention. The most
discussed isthat of the first verse: what is the precise meaning of To *nAtv v AuTm TPOCG L*AC
eABelv? Thereis no doubt that thisis the correct order of the words, and just aslittle, | think, that
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the natural meani ng is that Paull had once visited Corinth in grlef and was resolved not to repeat
such avisit. So the words are taken by Meyer, Hofmann, Schmiedel, and others. Thevisitin
guestion cannot have been that on occasion of which the Church was founded; and as the
connection between this passage and the last chapter of the First Epistleis as close as can be
conceived (see the Introduction), it cannot have fallen between the two: the only other
supposition is, that it took place before the First Epistle was written. Thisis the opinion of
Lightfoot, Meyer, and Weiss; and it is not fatal to it that no such visit is mentioned el sewhere—e.
g., inthe book of Acts. Still, the interpretation is not essential; and if we can get over 2Co 13:2, it
Is quite possible to agree with Heinrici that Paul had only been in Corinth once, and that what he
meansin ver. 1 hereis: "I determined not to carry out my purpose of revisiting you, in sorrow."

Thereisadifficulty of another sort in ver. 2. One' sfirst thought isto read kot 0 ev@EAIVLV *€ K.
t.I, asarea singular, with areference, intelligible though indefinite, to the notorious but penitent
sinner of Corinth. "l vex you, | grant it; but where does my joy come from—the joy without
which | am resolved not to visit you—except from one who is vexed by me?' The bad man’s
repentance had made Paul glad, and there is aworthy considerateness in this indefinite way of
designating him. This interpretation has commended itself to so sound a judge as Bengel, and
though more recent scholars rgject it with practical unanimity, it isdifficult to be surethat it is
wrong. The aternative is to generalize the 11¢, and make the question mean: "If | vex you, where
can | find joy? All my joy isin you, and to see you grieved leaves me absolutely joyless.”

A third difficulty isthe reference of eypaa touTto avto in ver. 3. Language very similar is found
inver. 9, and againin 2Co 7:8-12. It is very natural to think here of our First Epistle. It served the
purpose contemplated by the letter here described; it told of Paul’ s change of purpose; it warned
the Corinthians to rectify what was amiss, and so to-order their affairs that he might come, not
with arod, but in love and in the spirit of meekness; or, as he says here, not to have sorrow, but,
what he was entitled to, joy from hisvisit. All that is alleged against thisisthat our First Epistle
does not suit the description given of the writing in ver. 4: "out of much affliction and anguish of
heart | wrote unto you with many tears." But when those parts of the First Epistle areread, in
which St. Paul is not answering questions submitted to him by the Church, but writing out of his
heart upon its spiritual condition, thiswill appear a dubious assertion. What a pain must have
been at his heart, when such passionate words broke from him as these: "Is Christ divided? Was
Paul crucified for you?—What is Apollos, and what is Paul>—With meit isavery little thing to
be judged by you.—Though ye have ten thousand instructors in Christ, yet have ye not many
fathers: for in Christ Jesus | begot you through the Gospel.—I will know, not the speech of them
that are puffed up, but the power." Not to speak of the fifth and sixth chapters, words like these
justify usin supposing that the First Epistle may be, and in al probability is; meant.

Putting these details aside, as of mainly historical interest, let us ook rather at the spirit of this
passage. It reveals, more clearly perhaps than any passage in the New Testament, the essential
qualification of the Christian minister—a heart pledged to his brethren in the love of Christ. That
isthe only possible basis of an authority which can plead its own and its Master’ s cause against
the aberrations of spiritual Iiberty, and there is always both room and need for it in the Church.

.....
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Certainly it isthe hardest of aII authorltles to win, and the costllest to ma| ntal n and therefore
substitutes for it are innumerable. The poorest are those that are merely official, where a minister
appeals to his standing as a member of a separate order, and expects men to reverence that. If this
was once possible in Christendom, if it is still possible where men secretly wish to shunt their
spiritual responsibilities upon others, it is not possible where emancipation has been grasped
either in an anarchic or in a Christian spirit. Let the great idea of liberty, and of all that is cognate
with liberty, once dawn upon their souls, and men will never sink again to the recognition of
anything as an authority that does not attest itself in a purely spiritual way. "Orders" will mean
nothing to them but an arrogant unreality, which in the name of all that is free and Christian they
are bound to contemn. It will be the same, too, with any authority which has merely an
intellectual basis. A professional education, even in theology, gives no man authority to meddie
with another in his character as a Christian. The University and the Divinity Schools can confer
no competence here. Nothing that distinguishes a man from his fellows, nothing in virtue of
which he takes a place of superiority apart: on the contrary, that love only which makes him
entirely one with them in Jesus Christ, can ever entitle him to interpose. If their joy ishisjoy; if
to grieve them, even for their good, is his grief; if the cloud and sunshine of their lives cast their
darkness and their light immediately upon him; if he shrinks from the faintest approach to self-
assertion, yet would sacrifice anything to perfect their joy in the Lord, -then heisin the true
apostolical succession; and whatever authority may rightly be exercised, where the freedom of
the spirit is the law, may rightly be exercised by him. What is required of Christian workersin
every degree—of ministers and teachers, of parents and friends, of al Christian people with the
cause of Christ at heart—is a greater expenditure of soul on their work. Hereisawhole
paragraph of St. Paul, made up almost entirely of "grief" and "joy"; what depth of feeling lies
behind it! If thisisalien to usin our work for Christ, we need not wonder that our work does not
tell.

And if thisistrue generally, it is especially true when the work we have to do is that of rebuking
sin. There are few things which try men, and show what spirit they are of, more searchingly than
this. We like to be on God’'s side, and to show our zeal for Him, and we are far too ready to put
all our bad passions at His service. But these are a gift which He declines. Our wrath does not
work His righteousness—a lesson that even good men, of akind, are very slow to learn. To
denounce sin, and to declaim about it, is the easiest and cheapest thing in the world: one could

not do less where sin is concerned, unless he did nothing at all. Y et how common denunciation is.
It seems almost to be taken for granted as the natural and praiseworthy mode of dealing with evil.
People assail the faults of the community, or even of their brethren in the Church, with violence,
with temper, with the One, often, of injured innocence. They think that when they do-so they are
doing God service; but surely we should have learned by this time that nothing could be so unlike
God, so unfaithful and preposterous as atestimony for Him. God Himself overcomes evil with
good; Christ vanquishes the sin of the world by taking the burden of it on Himself; and if we
wish to have part in the same work, there is only the same method open to us. Depend upon it, we
shall not make others weep for that for which we have not wept; we shall not make that touch the
hearts of others which has not first touched our own. That is the law which God has established

in the world; He submitted to it Himself in the person of His Son, and He requires us to submit to

|t Paulwas certal nIy avery f_| ery man he could explode, or flame up, Wlth far more effect than =
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most people; yet it was not there that his great strength lay. It was in the passionate tenderness
that checked that vehement temper, and made the once haughty, spirit say what he says here:
"Out of much affliction and anguish of heart, | wrote unto you with many tears, not that you
might be grieved, but that you might know the love which | have more abundantly toward you."
In words like these the very spirit speaks which is God' s power to subdue and save the sinful.

It isworth dwelling upon this, because it is so fundamental, and yet so slowly learned. Even
Christian ministers, who ought to know the mind of Christ, almost universally, at least in the
beginning of their work, when they preach about evil, lapse into the scolding tone. It is of no use
whatever in the pulpit, and of just as little in the Sunday-school class, in the home, or in any

relation in which we seek to exercise moral authority. The one basis for that authority islove; and
the characteristic of love in the presence of evil is not that it becomes angry, or insolent, or
disdainful, but that it takes the burden and the shame of the evil to itself. The hard, proud heart is
impotent; the mere official isimpotent, whether he call himself priest or pastor; all hope and help
lie in those who have learned of the Lamb of God who bore the sin of the world. It is soul-travail
like His, attesting love like His, that wins all the victories in which He can rgjoice.



The Expositor's Bible
Marcus Dods, D. D.
The Second Epistleto the Corinthians

Chapter 6

CHURCH DISCIPLINE.— 2Co0 2:5-11 (R.V)

IN verses 5-11 of this Epistle, St. Paul said a great deal about sorrow, the sorrow he felt on the
one hand, and the sorrow he was reluctant to cause the Corinthians on the other. In this passage
reference is evidently made to the person who was ultimately responsible for al thistrouble. If
much in it isindefinite to us, and only leaves a doubtful impression, it was clear enough for those
to whom it was originally addressed; and that very indefiniteness hasitslesson. There are some
things to which it is sufficient, and more than sufficient, to allude; least said is best said. And
even when plain-speaking has been indispensable, a stage arrives at which there is no more to be
gained by it; if the subject must be referred to, the utmost generality of reference is best. Here the
Apostle discusses the case of a person who had done something extremely bad; but with the
sinner’ s repentance assured, it is both characteristic and worthy of him that neither here nor in
2Co 7. does he mention the name either of offender or offence. It is perhaps too much to expect
students of hiswritings, who wish to trace out in detail all the events of hislife, and to give-the
utmost possible definiteness to all its situations, to be content with this obscurity; but students of
his spirit—Christian people reading the Bible for practical profit—do not need to perplex them,
selves as to this penitent man’ sidentity. He may have been the person mentioned in 1Co 5. who
had married his step-mother; he may have been some one who had been guilty of a personal
insult to the Apostle: the main point is that he was a sinner whom the discipline of the Church
had saved.

The Apostle had been expressing himself about his sorrow with great vehemence, and heis
careful in hisvery first words to make it plain that the offence which had caused such sorrow was
no persona matter. It concerned the Church aswell as him. "If any one hath caused sorrow, he
hath not caused sorrow to me, but in part to you all." To say more than this would he to
exaggerate. The Church, in point of fact, had not been moved either as universally or as
profoundly as it should have been by the offence of this wicked man. The penalty imposed upon
him, whatever it may have been, had not been imposed by an unanimous vote, but only by a
majority; there were some who sympathized with him, and would have been less severe. Still, it
had brought conviction of his sin to the offender; he could not brazen it out against such
consenting condemnation as there was; he was overwhelmed with penitential grief. Thisiswhy
the Apostle says, " Sufficient to such a one is this punishment which was inflicted by the
majority." It has served the purpose of all disciplinary treatment; and having done so, must now
be superseded by an opposite line of action. "Contrariwise ye should rather forgive him and
comfort him, lest by any means such aone should be swallowed up W|th hIS overmuch sorrow




3 In St Paul S sentence ‘such a one comes Iast W|th the emphass of compassu on upon |t Hehad
been "such aone," to begin with, asit was a pain and a shame even to think about; heis"such a
one," now, asthe angelsin heaven arergjoicing over; "such aone" asthe Apostle, having the
spirit of Him who received sinners, regards with pro-roundest pity and yearning; "such aone" as
the Church ought to meet with pardoning and restoring love, lest grief sink into despair, and the
sinner cut himself off from hope. To prevent such a deplorable result, the Corinthians are by
some formal action {kupwoal: cf. Ga 3:15} to forgive him, and receive him again as a brother;
and in their forgiveness and welcome he is to find the pledge of the great love of God.

Thiswhole passage is of interest from the light which it throws upon the discipline of the Church;
or, to use less technical and more correct language, the Christian treatment of the erring.

=8 |t shows us, for onething, the aim of all discipline: itis, in the last resort, the restoration of the

8 fallen. The Church has, of course, an interest of its own to guard: it is bound to protest against all

8 that isinconsistent with its character; it is bound to expel scandals. But the Church’s protest, its
condemnation, its excommunication even, are not ends in themselves, they are means to that
which isreally an end in itself, a priceless good which justifies every extreme of moral severity,
the winning again of the sinner through repentance. The judgment of the Church is the instrument

8 of God'slove, and the moment it is accepted in the sinful soul it beginsto work as aredemptive

W force. The humiliation it inflicts is that which God exalts; the sorrow, that which He comforts.

8 But when ascandal comesto light in a Christian congregation when one of its membersis
discovered in afault gross, palpable, and offensive—what is the significance of that movement of
feeling which inevitably takes place? In how many hasit the character of goodness and of
severity, of condemnation and of compassion, of love and fear, of pity and shame, the only
character that has any virtue in it to tell for the sinner’ s recovery? If you ask nine people out of
ten what a scandal is, they will tell you it is something which makes talk; and the talk in nine
cases out of ten will be malignant, affected, more interesting to the talkers than any story of
virtue or piety—scandal itself, in short, far more truly than its theme. Does anybody imagine that
gossip is one of the forces that waken conscience, and work for the redemption of our fallen
brethren? If thisis all we can do, in the name of all that is Christian let us keep silence. Every
word spoken about a brother’s sin, that is not prompted by a Christian conscience, that does not
vibrate with the love of a Christian heart, isitself asin against the mercy and the judgment of
Christ.

We see here not only the end of Church discipline, but the force of which it disposes for the

attainment of its end. That force is neither more nor less than the conscience of the Christian
88 people who constitute the Church: disciplineis, in principle, the reaction of that force against all
8 immorality. In special cases, forms may be necessary for its exercise, and in the formsin which it
Is exercised variations may be found expedient, according to time, place, or degree of moral
progress; the congregation as abody, or a representative committee of it, or its ordained
ministers, may be its most suitable executors; but that on which all alike have to depend for
making their proceedings effective to any Christian intent is the vigor of Christian conscience,
and the intensity of Christian love, in the community as a whole. Where these are wanting, or
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exist only inan ins gnrfrcant degree drscr plrnary proceedrngs are reduced to amereform they

are legal, not evangelical; and to be legal in such mattersis not Only hypocritical, but insolent.
Instead of rendering areal Christian service to offenders, which by awakening conscience will
lead to penitence and restoration, discipline under such conditionsis equally cruel and unjust.

It is plain also, from the nature of the force which it employs, that discipline is afunction of the
Church which isin incessant exercise, and is not called into action only on special occasions. To
limit it to what are technically known as cases of discipline—the formal treatment of offenders
by a Church court, or by any person or persons acting in an official character isto ignore its real
nature, and to give its exercise in these cases a significance to which it has no claim. The offences
against the Christian standard which can be legally impeached even in Church courts are not one
in ten thousand of those against which the Christian conscience ought energetically to protest;
and it is the vigor with which the ceaseless reaction against evil in every shape isinstinctively
maintained which measures the effectiveness of al formal proceedings, and makes them means
of grace to the guilty. The officials of a Church may deal in their official place with offences
against soberness, purity, or honesty; they are bound to deal with them, whether they likeit or
not; but their success will depend upon the completeness with which they, and those whom they
represent, have renounced not only the vices which they are judging, but all that is out of keeping
= with the mind and spirit of Christ. The drunkard, the sensualist, the thief, know perfectly well that
8 drunkenness, sensuality, and theft are not the only sins which mar the soul. They know that there
8 are other vices, just asreal if not so glaring, which are equally fatal to the life of Christ and man,
and as completely disgualify men for acting in Christ’s name. They are conscious that it isnot a
bona fide transaction when their sins are impeached by men whose consciences endure with
equanimity the reign of meanness, duplicity, pride, hypocrisy, self-complacency. They are aware
that God is not present where these are dominant, and that God' s power to judge and save can
8 never come through such channels. Hence the exercise of disciplinein these legal forms s often
8 resented, and often ineffective; and instead of complaining about what is obviously inevitable,
the one thing at which all should aim who wish to protect the Church from scandalsisto cultivate
the common conscience, and bring it to such a degree of purity and vigor, that its spontaneous
resentment of evil will enable the Church practically to dispense with legal forms. This Christian
= community at Corinth had a thousand faults; in many points we are tempted to find in it rather a
8 warning than an example; but | think we may take this asasignal proof that it was really sound at
™ heart: its condemnation of’ this guilty man fell upon his conscience as the sentence of God, and
brought him in tears to the feet of Christ. No legal proceedings could have done that: nothing
could have done it but areal and passionate sympathy with the holiness and the love of Christ.
Such sympathy is the one subduing, reconciling, redeeming power in our hands; and Paul might
=8 well regjoice, after al his affliction and anguish of heart, when he found it so unmistakably at
. work in Corinth. Not so much formal asinstinctive, though not shrinking on occasion from
8 formal proceedings; not malignant, yet closing itself inexorably against evil; not indulgent to
badness, but with goodness like Christ’s, waiting to be gracious, -this Christian virtue really
holds the keys of the kingdom of heaven, and opens and shuts with the authority of Christ
Himself. We need it in al our Churches today, as much as it was needed in Corinth; we need it
that specia acts of discipline may be effective; we need it still more that they may be
unnecessary Pray for it as for a gift that comprehends every other — the power to repreeent
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Chrlst and work Hlswork, in the recovery and restoration of the fallen.

Invv. 9-11, the same subject is continued, but with a slightly different aspect exposed. Paul had
obviously taken theinitiative in this matter, though the bulk of the Church, at his prompting, had
acted in aright spirit. Their conduct was in harmony with his motive in writing to them, which
had really been to make proof of their obediencein all points. But he has already disclaimed
either the right or the wish to lord it over them in their liberty as believers; and here, again, he
represents himself rather as following them in their treatment of the offender, than as pointing out
the way. "Now to whom ye forgive anything, | also forgive'—so great is my confidence in you:
“for what | also have forgiven, if | have forgiven anything, for your sakes have | forgivenit in the
presence of Christ." When he says"if | have forgiven anything," he does not mean that his
forgivenessis dubious, or in suspense; what he does isto deprecate the thought that his
forgiveness is the main thing, or that he had been the person principally offended. When he says
"“for your sakes have | forgiven it," the words are explained by what follows: to have refused his
forgiveness in the circumstances would have been to perpetuate a state of matters which could
only have injured the Church. When he adds that his forgiveness is bestowed "in the presence of
Christ," he gives the assurance that it is no complaisance or formality, but areal acceptance of the
offender to peace and friendship again. And we should not overlook the fact that in this
association of Christ, of the Corinthians, and of himself, in the work of forgiveness and
restoration, Paul is really encompassing a desponding soul with al the grace of earth and heaven.
Surely he will not let his grief become despair, when all around him and above him thereisa
present and convincing witness that, though God isintolerant of sin, He is the refuge of the
penitent.

The gracious and conciliatory tone of these verses seems to me worthy of special admiration; and
| can only express my astonishment that to some they have appeared insincere, avain attempt to
cover adefeat with the semblance of victory, a surrender to the opposition at Corinth, the
painfulness of which isill-disguised by the pretence of agreement with them. The exposition just
given renders the refutation of such aview unnecessary. We ought rather to regard with
reverence and affection the man who knew how to combine, so strikingly, unflinching principle
and the deepest tenderness and consideration for others; we ought to propose his modesty, his
sensitiveness to the feelings even of opponents, his sympathy with those who had no sympathy
with him, as examples for our imitation. Paul had been deeply moved by what had taken place at
Corinth, possibly he had been deeply injured; but even so his personal interest is kept in the
background; for the obedient loyalty which he wishesto prove isnot so much hisinterest as
theirs to whom he writes. He cares only for others. He cares for the poor soul who has forfeited
his place in the community; he cares for the good name of the Church; he cares for the honor of
Jesus Christ; and he exerts all his power with these interestsin view. If it needs rigor, he can be
rigorous, if it needs passion, he can be passionate; if it needs consideration, graciousness, a
conciliatory temper, awillingness to keep out of sight, he can be depended upon for all these
virtues. If they were only affected, Paul would deserve the praise of agreat diplomatist; but it is
far easier to believe them real, and see in them the signs of agreat minister of Christ.
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The Iast verse puts the aim of his proceedl ngs in another light: "AII this" he says I do "that no
advantage may be gained over us by Satan: for we are not ignorant of his devices." The important
words in the last clause are of the sameroot; it isasif Paul had said: "Satan is very knowing, and
is always on the alert to get the better of us; but we are not without knowledge of his knowing
ways." It was the Apostle' s acquaintance with the wiles of the devil which made him eager to see
the restoration of the penitent sinner duly carried through. Thisimplies one or two practical
truths, with which, by way of application, this exposition may close.

(1) A scandal in the Church gives the devil an opportunity. When one who has named the flame
of Jesus, and vowed loyal obedience to Him, fallsinto open sin, it is a chance offered to the
enemy which heis not slow to improve. He uses it to discredit the very name of Christ: to turn
that which ought to be to the world the symbol of the purest goodness into a synonym of
hypocrisy. Christ has committed His honor, if not His character, to our keeping; and every lapse
Into vice gives Satan an advantage over Him.

(2) The devil finds his gain in the incompetence of the Church to deal with the evil in the Spirit of
Christ. It isafinething for him if he can drive the convicted sinner to despair, and persuade him
that there is no more forgiveness with God. It isafinething if he can prompt those who love
little, because they know little of God’ s love, to show themselvesrigid, implacable,
irreconcilable, even to the penitent. If he can deform the likeness of Christ into a morose
Pharisaism, what an incalculable gainitis! If the disciples of Him who received sinners ook
askance on those who have lapsed, and chill the hope of restoration with cold suspicion and
reserve, there will be JOY over it, not in heaven, but in hell. And not only this, but the oppositeis
adevice of the devil, of which we ought not to be ignorant. There is hardly a sin that some one
has not an interest in extenuating. Even the incestuous person in Corinth had his defenders: there
were some who were puffed up, and gloried in what he had done as an assertion of Christian
liberty. The devil takes advantage of the scandals that occur in the Church to bribe and debauch
men’ s consciences,; indulgent words are spoken, which are not the voice of Christ’s awful mercy,
but of a miserable self-pity; the strongest and holiest thing in the world, the redeeming love of
God, is adulterated and even confounded with the weakest and basest thing, the bad man’s
immoral forgiveness of himself. And not to mention anything else under this head, could any one
imagine what would please and suit the devil better than the absolutely unfeeling but extremely
interesting gossip which resounds over every exposure of sin?

(3) But, lastly, the devil finds his advantage in the dissensions of Christians. What an opportunity
he would have had in Corinth, had strained relations continued between the Apostle and the
Church! What opportunities he has everywhere, when tempers are on edge, and every movement
means friction, and every proposal rouses suspicion! The last prayer Christ prayed for His
Church was that they might all be one: to be onein Him is the final security against the devices
of Satan. What a frightful commentary the history of the Church ison this prayer! What frightful
illustrations it furnishes of the devil’s gain out of the saints' quarrels! There are plenty of
subjects, of course, even in Church life, on which we may naturally and legitimately differ; but
we ought to know better than to let the differences enter into our souls. At bottom, we should be
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all one; it isgiving ourselves away to the enemy, if we do not, at all costs, "keep the unity of the
Spirit in the bond of peace.”




The Expositor's Bible
Marcus Dods, D. D.
The Second Epistleto the Corinthians

Chapter 7

CHRIST'SCAPTIVE.— 2Co0 2:12-17 (R.V)

IN this passage the Apostle returns from what is virtualy, if not formally, adigression, to the
narrative which beginsin 2Co 1:8f., and is continued in 1:15 f. At the same time he makes a
transition to a new subject, really though not very explicitly connected with what goes before —
namely, hisindependent and divinely granted authority as an apostle. In the last verses of 2Co 2.,
and in 2Co 3:1-4, thisistreated generally, but with reference in particular to the success of his
ministry. He then goes on to contrast the older and the Christian dispensation, and the character
of thelir respective ministries, and terminates the section with a noble statement of the spirit and
principles with which he fulfilled his apostolic calling. { 2Co 4:1-6}

Before leaving Ephesus, Paul had apparently made an appointment to meet Titus, on his return
from Corinth, at Troas. He went thither himself to preach the Gospel, and found an excellent
opportunity for doing so; but the non-arrival of his brother kept him in such a state of unrest that
he was unable to make that use of it which he would otherwise have done. This seems a singular
confession, but there is no reason to suppose that it was made with a bad conscience. Paul was
probably grieved that he had not the heart to go in at the door which had been opened to him in
the Lord, but he did not feel guilty. It was not selfishness which made him turn away, but the
anxiety of atrue pastor about other souls which God had committed to hiscare. "I had no relief
for my spirit," he says; and the spirit, in his language, even though it be a constituent of man’s
nature, is that in him which is akin to the divine, and receptive of it. That very element in the
Apostle, in virtue of which he could act for God at all, was already preoccupied, and though the
people were there, ready to be evangelized, it was beyond his power to evangelize them. His
spirit was absorbed and possessed by hopes and fears and prayers for the Corinthians; and as the
human spirit, even when in contact with the divine, isfinite, and only capable of so much and no
more, he was obliged to let dlip an occasion which he would otherwise have gladly seized. He
probably felt with all missionariesthat it is asimportant to secure as to win converts; and ii the
Corinthians were capable of reflection, they might reflect with shame on the loss which their sin
had entailed on the people of Troas. The disorders of their willful community had engrossed the
Apostle s spirit, and robbed their fellow-men across the sea of an apostolic ministry. They could
not but feel how genuine was the Apostle s love, when he had made such a sacrifice to it; but
such a sacrifice ought never to have been required.

When Paul could bear the suspense no longer, he said good-bye to the people of Troas, crossed
il thehra(:lan Sea,and advanced |nto Macedonlato meet Titus. He d|d meet h|m andheard from
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him afull report of the state of matters at Cori nth {2Co 7:5ff.} but here he does not take time to
say s0. He breaks out into ajubilant thanksgiving, occasioned primarily no doubt by the joyful
tidings he had just received, but widening characteristically, and instantaneously, to cover al his
apostolic work. It is as though he felt God' s goodness to him to be al of a piece, and could not be
sensitiveto it in any particular instance without having-the consciousness rise within him that he
lived and moved and had hisbeing init. "Now to God be thanks, who always |eadeth usin

triumph in Christ."

The peculiar and difficult word in this thanksgiving is OptasBevovti. The sense which first
strikes one as suitable is that which is given in the Authorized Version: "God which always
causeth usto triumph." Practically Paul had been engaged in a conflict with the Corinthians, and
for atime it had seemed not improbable that he might be beaten; but God had caused him to
triumph in Christ—that is, acting in Christ’ sinterests, in matters in which Christ’s name and
honor were at stake, the victory (as always) had remained with him; and for this he thanks God.
Thisinterpretation is still maintained by so excellent a scholar as Schmiedel, and the use of
Bptae«Bevelv in thistransitive sense is defended by the analogy of saBntevelv in Mt 28:19.

But appropriate as this interpretation is, there is one apparently fatal objection toit. Thereisno
doubt that BptaeBevelv is here used transitively, but we have not to guess, by analogy, what it
must mean when so used; there are other examples which fix this unambiguously. Oneis found
elsewhere in St. Paul himself, { Col 2:15} where BplasBeuoac avtouc indubitably means
"having triumphed over them." In accordance with this, which is only one out of many instances,
the Revisers have displaced the old rendering here, and substituted for it, "Thanks be to God,
which always leadeth usin triumph." The triumph hereis God's, not the Apostle’s; Paul is not
the soldier who wins the battle, and shouts for victory, as he marchesin the triumphal procession;
he is the captive who isled in the Conqueror’ s train, and in whom men see the trophy of the
Congueror’s power. When he saysthat God always leads him in triumph in Christ, the meaning is
not perfectly obvious. He may intend to define, asit were, the area over which God'’ s victory
extends. In everything which is covered by the name and authority of Christ, God triumphantly
asserts His power over the Apostle. Or, again, the words may signify that it is through Christ that
God'’ s victorious power is put forth. These two meanings, of course, are not inconsistent; and
practically they coincide.

It cannot be denied, | think, if thisistaken quite rigoroudly, that thereisa certain air of
irrelevance about it. It does not seem to be to the purpose of the passage to say that God always
triumphs over Paul and those for whom He speaks, or even that He always leads them in triumph.
It isthis feeling, indeed, which mainly influences those who keep to the rendering of the
Authorized Version, and regard Paul as the victor. But the meaning of Bpiae3evovTi isnot realy
open to doubt, and the semblance of irrelevance disappears if we remember that we are dealing
with afigure, and afigure which the Apostle himself does not press. Of course in an ordinary
triumph, such as the triumph of Claudius over Caractacus, of which St. Paul may easily have
heard, the captives had no share in the victory; it was not only avictory over them, but avictory
agal nst them But When God wins avictory over man, and leads hIS captlve in trlumph the
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captlve too has an mterest in what happens it |sthe beglnnl ng of aII trlumphs in any true sense,
for him. If we apply this to the case before us, we shall see that the true meaning is not irrelevant.
Paul had once been the enemy of God in Christ; he had fought against Him in his own soul, and
in the Church which he persecuted and wasted. The battle had been long and strong; but not far
from Damascus it had terminated in a decisive victory for God. There the mighty man fell, and
the weapons of his warfare perished. His pride, his self-righteousness, his sense of superiority to
others and of competence to attain to the righteousness of God, collapsed for ever, and he rose
from the earth to be the slave of Jesus Christ. That was the beginning of God'’ s triumph over him;
from that hour God led him in triumph in Christ. But it was the beginning also of all that made
the Apostle' slifeitself atriumph, not a career of hopeless internal strife, such asit had been, but
of unbroken Christian victory. This, indeed, is not involved in the mere word Bpia«pevovti, but
it isthe real thing which was present to the Apostle’ s mind when he used the word. When we
recognize this, we see that the charge of irrelevance does not really apply; while nothing could be
more characteristic of the Apostle than to hide himself and his success in this way behind God's
triumph over him and through him.

- 'I.l

Further, the true meaning of the word, and the true connection of ideas just explained, remind us
that the only triumphs we can ever have, deserving the name, must begin with God’ s triumph
over us. Thisisthe one possible source of joy untroubled. We may be as selfish as we please, and
as successful in our selfishness;, we may distance all our rivalsin the race for the world' s prizes,
we may appropriate and engross pleasure, wealth, knowledge, influence; and after all there will
be one thing we must do without—the power and the happiness of thanking God. No one will
ever be able to thank God because he has succeeded in pleasing himself, be the mode of his self-
pleasing as respectable as you will; and he who has not thanked God with awhole heart, without
misgiving and without reserve, does not know what joy is. Such thanksgiving and its joy have
one condition: they rise up spontaneously in the soul when it allows God to triumph over it.
When God appears to us in Jesus Christ, when in the omnipotence of His love and purity and
truth He makes war upon our pride and falsehood and lusts, and prevails against them, and brings
us low, then we are admitted to the secret of this apparently perplexing passage; we know how
natural it isto cry, "Thanks be unto God who in His victory over us giveth us the victory! Thanks
be to Him who always leadeth usin triumph!" It is out of an experience like this that Paul speaks;
it isthe key to hiswhole life, and it has been illustrated anew by what has just happened at
Corinth.

But to return to the Epistle. God is described by the Apostle not only as triumphing over them (i.
e., himself and his colleagues) in Christ, but as making manifest through them the savor of His
knowledge in every place. It has been questioned whether "His" knowledge is the knowledge of
God or of Christ. Grammatically, the question can hardly be answered; but, as we sere from 2Co
4:6, the two things which it proposes to distinguish are really one: what is manifested in the
apostolic ministry is the knowledge of God as He isreveaed in Christ. But why does Paul use the
expression "the savor of His knowledge?' It was suggested probably by the figure of the triumph,
which was present to his mind in all the detail of its circumstances. Incense smoked on every
altar as the victor passed through the streets of Rome; the fragrant steam floated over the
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feature of the triumph, and applied it to his ministry, unless he had felt that there was areal point
of comparison, that the knowledge of Christ which he diffused among men, wherever he went,
was in very truth afragrant thing. True, he was not a free man; he had been subdued by God, and,
made the slave of Jesus Christ; as the Lord of glory went forth conquering and to conquer, over
Syriaand Asia and Macedonia and Greece, He led him as a captive in the triumphal march of His
grace; he was the trophy of Christ’s victory; every one who saw him saw that necessity was laid
upon Him; but what a gracious necessity it was! "The love of Christ constraineth us.” The
captives who were dragged in chains behind a Roman chariot a'so made manifest the knowledge
of their conqueror; they declared to all the spectators his power and his pitilessness; there was
nothing in that knowledge to suggest the idea of afragrance like incense. But as Paul moved
through the world, all who had eyes to see saw in him not only the power, but the sweetness of

8 God's redeeming love. The mighty Victor made manifest through Him, not only His might, but

8 Hischarm, not only His greatness, but His grace. It was a good thing, men felt, to be subdued and
8 |ed in triumph like Paul; it was to move in an atmosphere perfumed by the love of Christ, asthe
air around the Roman triumph was perfumed with incense, The Apostle is so sensible of this that
he weaves it into his sentence as an indispensable part of histhought; it is not merely the
knowledge of God which is made manifest through him as heisled in triumph, but that
knowledge as a fragrant, gracious thing, speaking to every one of victory and goodness and joy.

The very word "savor," in connection with the "knowledge" of God in Christ, isfull of meaning.

It hasits most direct application, of course, to preaching. When we proclaim the Gospel, do we

aways succeed in manifesting it as asavor? Or is not the savor—the sweetness, the

winsomeness, the charm and attractiveness of it—the very thing that is most easily left out? Do

= we not catch it sometimes in the words of others, and wonder that it eludes our own? We miss

M what is most characteristic in the knowledge of God if we missthis. We leave out that very

= element in the Evangel which makes it evangelic, and gives it its power to subdue and enchain
the souls of men. But it is not to preachers only that the word "savor” speaks; it is of the widest
possible application. Wherever Christ is leading a single soul in triumph, the fragrance of the
Gospel should go forth; rather, it does go forth, in proportion as His triumph is complete. Thereis

2% sureto bethat in the life which will reveal the graciousness as well as the omnipotence of the

8 Savior. And it isthis virtue which God uses as His main witness, as His chief instrument, to
evangelize the world. In every relation of lifeit should tell. Nothing is so insuppressible, nothing
SO pervasive, as afragrance. The lowliest life which Christ isreally leading in triumph will speak
infallibly and persuasively for Him. In a Christian brother or sister, brothers and sisters will find a
new strength and tenderness, something that goes deeper than natural affection, and can stand

28 severer shocks; they will catch the fragrance which declares that the Lord in His triumphant grace

8 isthere. And so in al situations, or, asthe Apostle has it, "in every place." And if we are
conscious that we fail in this matter, and that the fragrance of the knowledge of Christ is
something to which our life gives no testimony, let us be sure that the explanation of it isto be
found in self-will. There is something in us which has not yet made complete surrender to Him,

and not till He leads us unresistingly in triumph will the sweet savor go forth.

procession, asilent procl amatl on of Vi ctory and joy. But Paul would not have approprlated this
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At this p0| nt the Apostle S thought isarrested by the issues of hIS mi nlstry, though he carriesthe
figure of the fragrance, with alittle pressure, through to the end. In God' s sight, he says, or so far
as God is concerned, we are a sweet savor of Christ, a perfume redolent of Christ, in which He
cannot but take pleasure. In other Words, Christ proclaimed in the Gospel, and the ministries and
lives which proclaim Him, are always ajoy to God. They are ajoy to Him, whatever men may
think of them, alike in them that are being saved and in them that are perishing. To those who are
being saved, they are asavor "from life to life"; to those who are perishing, a savor "from death
to death.” Here, as everywhere, St. Paul contemplates these exclusive opposites asthe sole is,
sues of man’slife, and of the Gospel ministry. He makes no attempt to subordinate one to the
other, no suggestion that the way of death may ultimately lead to life, much less that it must do
so0. The whole solemnity of the situation, which isfaced in the cry "And who is sufficient for
these things?' depends on the finality of the contrast between life and death. These are the goals
set before men, and those who are being saved and those who are perishing are respectively on
their way to one or the other. Who is sufficient for the calling of the Gospel ministry, when such
are the alternatives involved in it? Who is sufficient, in love, in wisdom, in humility, in awful
earnestness, for the duties of a calling the issues of which are life or death forever?

Thereis considerable difficulty in the sixteenth verse, partly dogmatic, partly textual.
Commentators so opposite in their bias as Chrysostom and Calvin have pondered and remarked
upon the opposite effects here ascribed to the Gospel. It is easy to find analogiesto these in
nature. The same heat which hardens clay meltsiron. The same sunlight which gladdens the
healthy eye tortures that which is diseased. The same honey which is sweet to the sound palate is
nauseous to the sick; and so on. But such analogies do not explain anything, and one can hardly
see what is meant by calling them illustrations. It remains finally inexplicable that the Gospel,
which appeals to some with winning irresistible power, subduing and leading them in triumph,
should excite in others a passion of antipathy which nothing else could provoke. This remains
inexplicable, because it isirrational. Nothing that can be pointed to in the universe is the least
like abad heart closing itself against the love of Christ, like abad man’swill stiffening into
absolute rigidity against the will of God. The preaching of the Gospel may be the occasion of
such awful results, but it is not their cause. The God whom it proclaimsisthe God of grace; it is
never Hiswill that any should perish—always that all should be saved. But He can save only by
subduing; His grace must exercise a sovereign power in us, which through righteousness will
lead to life everlasting. { Ro 5:21} And when this exercise of power is resisted, when we match
our self-will against the gracious saving will of God, our pride, our passions, our mere sloth,
against the soul-constraining love of Christ; when we prevail in the war which God' s mercy
wages with our wickedness, -then the Gospel itself may be said to have ministered to our ruin; it
was ordained to life, and we have made it a sentence of death. Y et even so, it isthe joy and glory
of God; it isasweet savor to Him, fragrant of Christ and His love.

The textual difficulty isin the words ek BavaTtou €1¢ Bavatov, and ek {wn¢ e1¢ {wnv. These
words are rendered in the Revised Version "from death to death," and "from lifeto life." The

Authorized Version, following the "Textus Receptus,” which omits gjk in both clauses, renders"a
savor of death unto death,” and "of life unto life." In spite of the inferior MS. support, the " Textus
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Receptus is preferred by many modern SChOl ars—e g Her nrici, Schmredel and Hofmann. They
find it impossible to give any precise interpretation to the better attested reading, and an
examination of any exposition which acceptsit goes far to justify them. Thus Professor Beet
comments:. "From death for death: { comp. Ro 1:17} a scent proceeding from, and thus revealing
the presence of, death; and, like malaria from a putrefying corpse, causing death. Paul’ s labors
among some men revealed the eternal death which day by day cast an ever-deepening shadow
upon them [this answers 10 ooentou]; and by arousing in them increased opposition to God,
promoted the spiritual mortification which had already begun” [this answers to e1¢ Bavatov].
Surely it is safe to say that nobody in Corinth could ever have guessed this from the words. Y et
thisis afavorable specimen of the IVTEPTPETATIOVO VICEV. 1@ 1T WEPE TIOOOI BAE TO TOKE €K
BavaTtou €1¢ Bavatov avd ek (wn¢ €1¢ {wnv, 00 Baup TOOK €K TIOTEWC £1¢ TIOTOV in RO
1:17, that would be the simplest way out of the difficulty, and quite satisfactory. What the
Apostle said would then be this: that the Gospel which he preached, ever good asit was to God,
had the most opposite characters and effects among men, -in some it was death from beginning to
end, absolutely and unmitigatedly deadly in its nature and workings; in others, again, it waslife
from beginning to end—Iife was the uniform sign of its presence, and itsinvariable issue. This
also is the meaning which we get by omitting ek: the genitives (wn¢ and Bavatou are then
adjectival, -avita fragrance, with life asits element and end; afatal fragrance, the end of which
Is death. This has the advantage of being the meaning which occurs to an ordinary reader; and if
the critically approved text, with the repeated gk, cannot bear thisinterpretation, | think thereisa
fair case for defending the received text on exegetical grounds. Certainly nothing but the broad
impression of the received text will ever enter the general mind.

The question that rises to the Apostl€’ s lips as he confronts the solemn situation created by the
Gospel is not directly answered. "Who is sufficient for these things? Who? | say. For we are not
as the many, who corrupt the Word of God: but as of sincerity, but as of God, in the sight of God,
we speak in Christ." Paul is conscious as he writes that his awful sense of responsibility asa
preacher of the Gospel is not shared by all who exercise the same vocation. To be the bearer and
the representative of a power with issues so tremendous ought surely to annihilate every thought
of self; to let personal interest intrude is to declare oneself faithless and unworthy. We are startled
to hear from Paul’ s lips what at first sight seems to be a charge of just such base self-seeking laid
against the majority of preachers. "We are not as the many, corrupting the Word of God." The
expressive word rendered here "corrupting” has the idea of self-interest, and especially of petty
gain, at itsbasis. It means literaly to sell in small quantities, to retail for profit. But it was
specially applied to tavern-keeping, and extended to cover all the devices by which the wine-
sellersin ancient times deceived their customers. Then it was used figuratively, as here; and
Lucian, e.g., speaks of philosophers as selling the sciences, and in most cases (01 TIOAAOL: a
curious parallel to St. Paul), like tavern-keepers, "blending, adulterating, and giving bad
measure.”" It is plain that there are two separable ideas here. One is that of men qualifying the
Gospdl, infiltrating their own ideas into the Word of God, tempering its severity, or perhaps its
goodness, veiling its inexorableness, dealing in compromise. The other isthat all such
proceedings are faithless and dishonest, because some private interest underlies them. It need not
be avarice, though it isaslikely to be this as anything else. A man corrupts the Word of God,




makes it the stock-in-trade of a paltry business of his own, in many other ways than by
subordinating it to the need of alivelihood. When he exercises his calling as aminister for the
gratification of hisvanity, he does so. When he preaches not that awful message in which life and
death are bound up, but himself, his cleverness, his learning, his humor, his fine voice even or
fine gestures, he does so. He makes the Word minister to him, instead of being a minister of the
Word; and that is the essence of the sin. It is the same if ambition be his motive, if he preachesto
win disciples to himself, to gain an ascendancy over souls, to become the head of a party which
will bear the impress of his mind. There was something of this at Corinth; and not only there, but
wherever it isfound, such aspirit and such interests will change the character of the Gospel. It
will not be preserved in that integrity, in that simple, uncompromising, absolute character which
it has asrevealed in Christ. Have another interest in it than that of God, and that interest will
inevitably color it. Y ou will make it what it was not, and the virtue will depart from it.

In contrast with all such dishonest ministers, the Apostle represents himself and his friends
speaking "as of sincerity." They have no mixture of motivesin their work as evangelists; they
have indeed no independent motives at all: God is leading them in triumph, and proclaiming His
grace through them. It is He who prompts every word (w¢ ek Beou). Y et their responsibility and
their freedom are intact. They feel themselvesin His presence as they speak, and in that presence
they speak "in Christ." "In Christ" isthe Apostle's mark. Not in himself apart from Christ, where
any mixture of motives, any process of adulteration, would have been possible, but only in that
union with Christ which was the very life of hislife, did he carry on his, evangelistic work. This
was hisfinal security, and it is still the only security, that the Gospel can have fair play in the
world.



The Expositor's Bible
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The Second Epistleto the Corinthians

Chapter 8

LIVING EPISTLES— 2C0 3:1-3 (R.V)

"ARE we beginning again to commend ourselves?' Paul does not mean by these words to admit
that he had been commending himself before: he means that he has been accused already of
doing so, and that there are those at Corinth who, when they hear such passages of this|etter as
that which has just preceded, will be ready to repeat the accusation. In the First Epistle he had
found it necessary to vindicate his apostolic authority, and especially hisinterest in the
Corinthian Church asits spiritual father, { 1Co 9:1-27,4.6-21} and obviously his enemies at
Corinth had tried to turn these personal passages against him. They did so on the principle Qui

S excuse s accuse. "He is commending himself," they said, "and self-commendation is an
argument which discredits, instead of supporting, a cause." The Apostle had heard of these
malicious speeches, and in this Epistle makes repeated reference to them. { see 2Co
5:12,10:18,13:6} He entirely agreed with his opponents that self-praise was no honor. "Not he
who commendeth himself is approved, but he whom the Lord commendeth.” But he denied point-
blank that he was commending himself. In distinguishing as he had done in 2Co 2:14-17 between
himself and his colleagues, who spoke the Word "as of sincerity, as of God, in the sight of God,"
and "the many" who corrupted it, nothing was further from his mind than to plead his cause, asa
suspected person, with the Corinthians. Only malignity could suppose any such thing, and the
indignant question with which the chapter opens tacitly accuses his adversaries of this hateful
vice. It is pitiful to see agreat and generous spirit like Paul compelled thus to stand upon guard,
and watch against the possible misconstruction of every lightest word. What needless pain it
inflicts upon him, what needless humiliation! How it checks all effusion of feeling, and robs what
should be brotherly intercourse of everything that can make it free and glad! Further on in the
Epistle there will be abundant opportunity of speaking on this subject at greater length; but it is
proper to remark here that a minister’s character is the whole capital he has for carrying on his
business, and that nothing can be more cruel and wicked than to cast suspicion on it without
cause. In most other callings aman may go on, no matter what his character, provided his balance
at the bank is on the right side; but an evangelist or a pastor who has lost his character has |ost
everything. It is humiliating to be subject to suspicion, painful to be silent under it, degrading to
speak. At alater stage Paul was compelled to go further than he goes here; but let the indignant
emotion of this abrupt question remind us that candor isto be met with candor, and that the
suspicious temper which would fain malign the good eats like a canker the very heart of those
who cherish it.

. From the serlous tone the Apostle passas suddenly to the |ron|cal "Or need we, as do some,




| eplstles of commendation to you or from you’7 The "some” of this verse are probably the same
as "the many" of 2Co 2:17. Persons had come to Corinth in the character of Christian teachers,
bringing with them recommendatory letters which secured their standing when they arrived. An
example of what is meant can be seenin Ac 18:27. There we are told that when Apollos, who had
been working in Ephesus, was minded to pass over into Achaia, the Ephesian brethren
encouraged him, and wrote to the disciples to receive him—that is, they gave him an epistle of
commendation, which secured him recognition and welcome in Corinth. A similar caseisfound
in Ro 16:1, where the Apostle uses the very word which we have here: "1 commend unto you
Phoebe our sister, who is a servant of the Church that is at Cenchreae: that ye receive her in the
Lord, worthily of the saints, and that ye assist her in whatsoever matter she may have need of
you: for she herself also hath been a succorer of many, and of mine own self." This was Phoebe’s
introduction, or epistle of commendation, to the Church of Rome. The Corinthians were evidently
in the habit both of receiving such letters from other Churches, and of granting them on their own
account; and Paul asksthem ironically if they think he ought to bring one, or when he leaves
them to apply for one. Is that the relation which ought to obtain between him and them? The
"some," to whom he refers, had no doubt come from Jerusalem: it isthey who arereferred toin
2Co 11:22 ff. But it does not follow that their recommendatory letters had been signed by Peter,
James, and John; and just as little that those letters justified them in their hostility to Paul. No
doubt there were many—many myriads, the Book of Acts says—at Jerusalem, whose conception
of the Gospel was very different from his and who were glad to counteract him whenever they
could; but there were many also, including the three who seemed to be pillars, who had a
thoroughly good understanding with him, and who had no responsibility for the "some" and their
doings. The epistles which the "some" brought were plainly such as the Corinthians themselves
could grant, and it is a complete misinterpretation to suppose that they were a commission
granted by the Twelve for the persecution of Paul.

The giving of recommendatory lettersis a subject of considerable practical interest. When they
are merely formal, asin our certificates of Church membership, they come to mean very little. It
Is an unhappy state of affairs perhaps, but no one would take a certificate of Church membership
by itself as a satisfactory recommendation. And when we go past the merely formal, difficult
guestions arise. Many people have an estimate of their own character and competence, in which it
Isimpossible for others to share, and yet they apply without misgiving to their friends, and
especially to their minister or their employer, to grant them "epistles of commendation." We are
bound to be generous in these things, but we are bound also to be honest. The rule which ought to
guide us, especially in all that belongs to the Church and its work, is the interest of the cause, and
not of the worker. To flatter isto do awrong, not only to the person flattered, but to the cause in
= which you aretrying to employ him. There is no more ludicrous reading in the world than a
8 bundle of certificates, or testimonials, asthey are called. Asarule, they certify nothing but the
8 total absence of judgment and conscience in the people who have granted them. If you do not
know whether a person is qualified for any given situation or not, you do not need to say
anything about it. If you know heis not, and he asks you to say that heis, no personal
consideration must keep you from kindly but firmly declining. | am not preaching suspicion, or
reserve, or anything ungenerous, but justice and truth. It is wicked to betray a great interest by
] il bespeakl ng |t for mcompetent hands |t is cruel to put any one |nto apl ace for which heis unflt
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Where you are confldent that the man and the work will be well matched, beasgenerousasyou
please; but never forget that the work is to be considered in the first place, and the man only in
the second.

Paul has been serious, and ironical, in thefirst verse; in ver. 2 he becomes serious again, and
remains so. "You," he says, answering hisironical question, "you are our epistle.” Epistle, of
course, isto be taken in the sense of the preceding verse. "Y ou are the commendatory |etter
which | show, when | am asked for my credentials." But to whom does he show it? In the first
instance, to the captious Corinthians themselves. The tone of 2Co 9. in the First Epistle is struck
here again: "Wherever | may need recommendations, it is certainly not at Corinth." "If | be not an
apostle to others, yet doubtless | am to you: the seal of mine apostleship areyein the Lord." Had
they been a Christian community when he first visited them, they might have asked who he was;
but they owed their Christianity to him; he was their father in Christ; to put him to the question in
this superior, suspicious style was unnatural, unfilial ingratitude. They themselves were the living
evidence of the very thing which they threw doubt upon—the apostleship of Paul.

This bold utterance may well excite misgivings in those who preach constantly, yet see no result
of their work. It is common to disparage success, the success of visible acknowledged
conversions, of bad men openly renouncing badness, bearing witness against themselves, and
embracing anew life. It is common to glorify the ministry which works on, patient and
uncomplaining, in one monotonous round, ever sowing, but never reaping, ever casting the net,
but never drawing in the fish, ever marking time, but never advancing. Paul frankly and
repeatedly appeals to his success in evangelistic work as the final and sufficient proof that God
had called him, and had given him authority as an apostle; and search as we will, we shall not
find any test so good and unequivocal at this success. Paul had seen the Lord; he was qualified to
be awitness of the Resurrection; but these, at the very most, were his own affair, till the witness
he bore had proved its power in the hearts and consciences of others. How to provide, to train,
and to test the men who are to be the ministers of the Christian Church is a matter of the very
utmost consequence, to which sufficient attention has not yet been given. Congregations which
choose their own pastor are often compelled to take a man quite untried, and to judge him more
or less on superficial grounds. They can easily find out whether he is a competent scholar; they
can see for themselves what are his gifts of speech, his virtues or defects of manner; they can get
such an impression as sensible people aways get, by seeing and hearing a man, of the general
earnestness or lack of earnestnessin his character. But often they feel that more iswanted. It is
not exactly more in the way of character; the members of a Church have no right to expect that
their minister will be atruer Christian than they themselves are. A specia inquisition into his
conversion, or hisreligious experience, is mere hypocrisy; if the Church is not sufficiently in
earnest to guard herself against insincere members, she must take the risk of insincere ministers.
What is wanted is what the Apostle indicates here—that intimation of God’ s concurrence which
Is given through success in evangelistic work. No other intimation of God’ s concurrenceis
infallible—no call by a congregation, no ordination by a presbytery or by abishop. Theological
education is easily provided, and easily tested; but it will not be so easy to introduce the reforms
which are needed in this direction. Great masses of Christian people, however, are becoming
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aI ive to the necess ty for them and when the pressure is more strongly felt, the way for action
will be discovered. Only those who can appeal to what they have done in the Gospel can be
known to have the qualifications of Gospel ministers; and in due time the fact will be frankly
recogni zed.

The conversion and new life of the Corinthians were Paul’ s certificate as an apostle. They were a
=8 certificate known, he says, and read by all men. Often there is a certain awkwardness in the
8 presenting of credentials. It embarrasses aman when he has to put his hand into his breast pocket,
8 and take out his character, and submit it for inspection. Paul was saved this embarrassment. There
was a fine unsought publicity about his testimonials. Everybody knew what the Corinthians had
been, everybody knew what they were; and the man to whom the change was due needed no
other recommendation to a Christian society. Whoever looked at them saw plainly that they were
= an epistle of Christ; the mind of Christ could be read upon them, and it had been written by the
1 intervention of Paul’s hand. Thisis an interesting though a well-worn conception of the Christian
8 character. Every life has ameaning, we say, every faceis arecord; but the text goes further. The
life of the Christian is an epistle; it has not only a meaning, but an address; it is a message from
Christ to the world. Is Christ’s message to men legible on our lives? When those who are without
look at us, do they see the hand of Christ quite unmistakably? Does it ever occur to anybody that
= thereis something in our life whichis not of the world, but which is a message to the world from
1 Christ? Did you ever, startled by the unusual brightness of atrue Christian’s life, ask asit were
= involuntarily, "Whose image and superscription is this?' and feel as you asked it that these
features, these characters, could only have been traced by one hand, and that they proclaimed to
all the grace and power of Jesus Christ? Christ wishes so to write upon us that men may see what
He does for man. He wishes to engrave His image on our nature, that all spectators may feel that
=8 it has amessage for them, and may crave the same favor. A congregation which isnot in its very
M existence and in all its works and ways a legible epistle, an unmistakable message from Christ to
= man, does not answer to this New Testament ideal.

Paul claims no part here but that of Christ’sinstrument. The Lord, so to speak, dictated the | etter,

and he wrote it. The contents of it were prescribed by Christ, and through the Apostle’ s ministry
28 became visible and legible in the Corinthians. More important is it to notice with what the writing
‘8 was done: "not with ink," says St. Paul, "but with the Spirit of the living God." At first sight this
S8 contrast seems formal and fantastic; nobody, we think, could ever dream of making either of
these things do the work of the other, so that it seems perfectly gratuitousin Paul to say, "not
with ink, but with the Spirit." Yet ink is sometimes made to bear a great deal of responsibility.
The characters of the Tiveq ("some”) in ver. 1. were only written in ink; they had nothing, Paul
implies, to recommend them but these documents in black and white. That was hardly sufficient
to guarantee their authority, or their competence as ministers in the Christian dispensation. But do
not Churches yet accept their ministers with the same inadequate testimonials? A distinguished
career at the University, or in the Divinity Schools, proves that a man can write with ink, under
favorable circumstances; it does not prove more than that; it does not prove that he will be
spiritually effective, and everything elseisirrelevant. | do not say this to disparage the
professional training of ministers; on the contrary, the standard of training ought to be higher than

—_—
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learning, no literary gifts, no critical acquaintance with the Scriptures even, can write upon
human nature the Epistle of Christ. To do that needs "the Spirit of the living God." We fedl, the
moment we come upon those words, that the Apostle is anticipating; he hasin view aready the
contrast he is going to develop between the old dispensation and the new, and the irresistible
inward power by which the new is characterized. Others might boast of qualifications to preach
which could be certified in due documentary form, but he carried in him wherever he went a
power which was its own witness, and which overruled and dispensed with every other. Let all of
us who teach or preach concentrate our interest here. It isin "the Spirit of the living God," not in
any requirements of our own, still lessin any recommendations of others, that our
serviceableness as ministers of Christ lies. We cannot write His epistle without it. We cannot see,
let us be as diligent and indefatigable in our work as we please, the image of Christ gradually
come out in those to whom we minister. Parents, teachers, preachers, this is the one thing needful
for usal. "Tarry," said Jesusto the first evangelists, "tarry in the city of Jerusalem, until ye be
endued with power from on high" it is of no use to begin without that.

Thisidea of the "epistle" has taken such a hold of the Apostle’s mind, and he findsit so
suggestive whichever way heturnsit, that he really triesto say too much about it in one sentence.
The crowding of hisideasis confusing. One learned critic enumerates three points in which the
figure becomes inconsistent with itself, and another can only defend the Apostle by saying that
this figurative letter might well have qualities which would be self-contradictory in area one.
Thiskind of criticism smells alittle of ink, and the only real difficulty in the sentence has never
misled any one who read it with sympathy. It isthis—that St. Paul speaks of the letter as written
in two different places. "Y e are an epistle," he says at the beginning, "written in our hearts"; but
at the end he says, "written not on tables of stone, but on tables that are hearts of flesh"—
meaning evidently on the hearts of the Corinthians. Of course thislast is the sense which coheres
with the figure. Paul’ s ministry wrote the Epistle of Christ upon the Corinthians, or, if we prefer
it, wrought such a changein their hearts that they became an epistle of Christ, an epistle to which
he appealed in proof of his apostolic calling. In expressing himself as he does about this, heis
again anticipating the coming contrast of Law and Gospel. Nobody would think of writing aletter
on tables of stone, and he only says "not on stone tables" because he has in his mind the
difference between the Mosaic and the Christian dispensation. It is quite out of place to refer to
Eze 11:19,36:26, and to drag in the contrast between hard and tender hearts. What Paul meansis
that the Epistle of Christ is not written on dead matter, but on human nature, and that too at its
finest and deepest. When we remember the sense of depth and inwardness which attaches to the
heart in Scripture, it is not forcing the words to find in them the suggestion that the Gospel works
no merely outward change. It is not written on the surface, but in the soul. The Spirit of the living
God finds access for itself to the secret places of the human spirit; the most hidden recesses of
our nature are open to it, and the very heart is made new. To be able to write there for Christ, to
point not to anything dead, but to living men and women, not to anything superficial, but to a
change that has reached the very core of man’s being, and works its way out from thence, is the
testimonial which guarantees the evangelist; it is the divine attestation that heisin the true
apostolical succession.



What, then, does Paul mean by the other clause "ye are our epistle, written on our hearts?' | do
not think we can get much more than an emotional certainty about this expression. When aman
has been an intensely interested spectator, still more an intensely interested actor, in any great
affair, he might say afterwards that the whole thing and all its circumstances were engraved upon
his heart. | imagine that is what St. Paul means here. The conversion of the Corinthians made
them an epistle of Christ: in making them believers through St. Paul’ s ministry, Christ wrote on
their hearts what was really an epistle to the world; and the whole transaction, in which Paul’s
feelings had been deeply engaged, stood written on his heart for ever. Interpretations that go
beyond this do not seem to me to be justified by the words. Thus Heinrici and Meyer say, "We
have in our own consciousness the certainty of being recommended to you by yourselves and to
others by you"; and they elucidate this by saying, "The Apostle’s own good consciousness was,
asit were, the tablet on which this living epistle of the Corinthians stood, and that had to be left
unassailed even by the most malevolent.” A sense so pragmatical and pedantic, even if one can
grasp it at all, is surely out of place, and many readers will fail to discover it in the text. What the
words do convey is the warm love of the Apostle, who had exercised his ministry among the
Corinthians with all the passion of his nature, and who still bore on his ardent heart the fresh
impression of hiswork and its results.

Amid al these details | et us take care not to lose the one great lesson of the passage. Christian
people owe atestimony to Christ. His name has been pronounced over them, and all who look at
them ought to see His nature. We should discern in the heart and in the behavior of Christians the
handwriting, let us say the characters, not of avarice, of suspicion, of envy, of lust, of falsehood,

of pride, but of Christ. It isto us He has committed Himself; we are the certification to men of
what He does for man; His character isin our care. The true epistles of Christ to the world are not
those which are expounded in pulpits; they are not even the gospels in which Christ Himself lives
and moves before us; they are living men and women, on the tables of whose hearts the Spirit of
the living God, ministered by atrue evangelist, has engraved the likeness of Christ Himself. It is
not the written Word on which Christianity ultimately depends; it is not the sacraments, nor so-
called necessary ingtitutions: it isthisinward, spiritual, Divine writing which is the guarantee of
al else.
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Chapter 9

THE TWO COVENANTS.— 2Co 3:4-11 (R.V)

THE confidence referred to in the opening of this passage is that which underlies the triumphant
Sentences at the end of the second chapter. The tone of those sentences was open to
misinterpretation, and Paul guards himself against this on two sides. To begin with, hismotivein
so expressing himself was quite pure: he had no thought of commending himself to the
Corinthians. And, again, the ground of his confidence was not in himself. The courage which he
had to speak as he did he had through Jesus Christ, and that, too, in relation to God. It was
virtually confidence in God, and therefore inspired by God.

It isthislast aspect of his confidence which is expanded in the fifth verse: "not that we are
sufficient of ourselves, to account anything as from ourselves; but our sufficiency isfrom God."
This vehement disclaimer of any self-sufficiency has naturally been taken in the widest sense,
and theol ogians from Augustine downward have found in it one of the most decisive proofs of
the inability of man for any spiritual good accompanying salvation. No one, we may be sure,
would have ascribed salvation, and all spiritual good accompanying it, entirely to God with more
hearty sincerity than the Apostle; but it does seem better here to give his words a narrower and
more relevant interpretation. The "sufficiency to account anything," of which he speaks, must
have a definite meaning for the context; and this meaning is suggested by the words of 2Co 2:14-
17. Paul would never have dared, he tells us—indeed, he would never have been able—on his
own motion, and out of his own resources, either to form conclusions, or to express them, on the
subjectstherein view. It is not for any man at random to say what the true Gospel is, what are its
issues, what the responsibilities of its hearers or preachers, what is the spirit requisite in the
evangelist, or what are the methods legitimate for him. The Gospel is God' s concern, and only
those who have been capacitated by Him are entitled to speak as Paul has spoken. If thisisa
narrower sense than that which is expounded so vigorously by Calvin, it is more pertinent, and
some will find it quite as pungent. Of al things that are done hastily and inconsiderately, by
people calling themselves Christian, the criticism of evangelistsis one of the most conspicuous.
At his own prompting, out of his own wise head, any man aimost will both make up his mind and
speak his mind about any preacher with no sense of responsibility whatever. Paul certainly did
form opinions about preachers, opinions which were anything but flattering; but he did it through
Jesus Christ and in relation to God; he did it because, as he writes, God had made him sufficient,
I.e., had given him capacity to be, and the capacity of, atrue evangelist, so that he knew both

%) What the Goel was, and how it ouht toberoclalmed 1t would silence much mcometent _
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because self- SUffICI ent, cr|t|C|sm, if no one thought anything" Who had not thIS quallflcatlon

The qualification having been mentioned, the Apostle proceeds, as usual, to enlarge upon it. "Our
sufficiency is of God; who also made us sufficient as ministers of a new covenant; not of letter,
but of spirit: for the letter killeth, but the spirit giveth life.” At thefirst glance, we see no reason
why his thought should take this direction, and it can only be because those whom heis
opposing, and with whom he has contrasted himself in 2Co 2:17, are in some sense
representatives of the old covenant, ministers of the letter in spite of their claim to be evangelists,
and appealing not to a competency which came from God, but to one which rested on "the flesh.”
They based their title to preach on certain advantages of birth, or on having known Jesus when
Helived in the world, or perhaps on certification by others who had known Him; at al events,
not on that spiritual competence which Paul’s ministry at Corinth had shown him to possess. That
thiswas really the case will be seen more fully at alater stage (especially in 2Co 10. ff.).

With the words "ministers of a new covenant” we enter upon one of the great passagesin St.
Paul’ s writings, and are allowed to see one of the inspiring and governing ideasin his mind.
"Covenant," even to people familiar with the Bible, is beginning to be a remote and technical :
term; it needs to be trandated or explained. If no more than another word is to be used, perhaps |
=8 "dispensation” or "constitution" would suggest something. God’ s covenant with Israel was the
M whole constitution under which God was the God of Isragl, and Israel the people of God. The
= new covenant of which Paul speaks necessarily implies an old one; and the old oneisthis
covenant with Isragl. It was anational covenant, and for that, among other reasons, it was
represented and embodied in legal forms. There was alegal constitution under which the nation :
lived, and according to which al God’s dealings with it, and al its dealings with God, were |
regulated. Without entering more deeply, in the meantime, into the nature of this constitution, or
the religious experiences which were possible to those who lived under it, it is sufficient to notice
that the best spiritsin the nation became conscious of its inadequacy, and eventually of itsfailure.
Jeremiah, who lived through the long agony of his country’ s dissolution, and saw the final
collapse of the ancient order, felt this failure most deeply, and was consoled by the vision of a :
brighter future. That future rested for him on a more intimate relation of God to His people, on a i
=% constitution, as we may fairly paraphrase his words, less legal and more spiritua. "Behold, the
8 days come, saith the Lord, that | will make a new covenant with the house of Isragl, and with the
house of Judah: not according to the covenant that | made with their fathersin the day that | took
them by the hand to bring them out of the land of Egypt; which My covenant they brake,
although | was a husband unto them, saith the Lord. But thisis the covenant that | will make with ;
the house of Isragl after those days, saith the Lord; | will put my law in their inward parts, and in |
2 their heart will | writeit; and | will be their God, and they shall be My people: and they shall
8 teach no more every man his neighbor, and every man his brother, saying, Know the Lord: for
they shall all know Me, from the least of them unto the greatest of them, saith the Lord: for | will
forgive their iniquity, and their sin will | remember no more." This wonderful passage, so
profound, so spiritual, so evangelical, is the utmost reach of prophecy; it isasort of stepping- 5
stone between the Old Testament and the New. Jeremiah has cried to God out of the depths, and |
God has heard his cry, and raised him to a spiritual height from which his eye ranges over the




many of his contemporarles or successors were able to climb the mount which offered this
glorious prospect; but we know that the promise remained a promise — arainbow light across
the dark cloud of national disaster—till Christ claimed its fulfillment as His work. It was Histo
make good all that the prophets had spoken; and when in the last hours of His life He said to His
disciples, "Thisis My blood of the covenant, which is shed for many, for the remission of sins," it
was exactly asif He had laid His Hand on that passage of Jeremiah, and said. "This day isthis
scripture fulfilled before your eyes." By the death of Jesus a new spiritual order was established,;
it rested on the forgiveness of sin, it made God accessible to all, it made obedience an instinct and
ajoy; all the intercourse of God and man was carried on upon a new footing, under a new
constitution; to use the words of the prophet and the apostle, God made a new covenant with His
people.

Among the Christians of the first age, no one so thoroughly appreciated the newness of
Christianity, or was so immensely impressed by it, as St. Paul. The difference between the earlier
dispensation and the later, between the religion of Moses' disciples and the religion of believers
in Jesus Christ, was one that could hardly be exaggerated; he himself had been a zeal ot of the old,
he was now a zeal ot of the new; and the gulf between his former and his present self was one that
no geometry could measure. He had lived after the straitest sect of the old religion, a Pharisee;
touching the righteousness which isin the law he could call himself blameless; he had tasted the
whole bitterness of the legalism, the formality, the bondage, in which the old covenant entangled
those who were devoted to it in his days. It iswith thisin his memory that he here sets the old
and the new in unrelieved opposition to each other. Hisfeeling islike that of a man who has just
been liberated from prison, and whose whole mind is possessed and filled up with the single
sensation that it is one thing to be chained, and another thing to be free. In the passage before us,
thisisall the Apostle hasin view. He speaks as if the old covenant and the new had nothing in
common, asif the new, to borrow Baur’s expression, had merely a negative relation to "the old,"
asif it could only be contrasted with it, and not compared to it, or illustrated by it. And with this
restricted view he characterizes the old dispensation as one of |etter, and the new as one of spirit.
Speaking out of his own experience, which was not solitary, but typical, he could truly speak
thus. The essence of the old, to a Pharisee born and bred, was its documentary, statutory
character: the law, written in letters, on stone tablets or parchment sheets, simply confronted men
with its uninspiring imperative; it had never yet given any one a good conscience or enabled him
to attain to the righteousness of God. The essence of the new, on the other hand, was spirit; the
Christian was one in whom, through Christ, the Holy Spirit of God dwelt, putting the
righteousness of God within his reach, enabling him to perfect holinessin God's fear. The
contrast is made absolute, pro tem. Thereisno "spirit" in the old at all; thereis no "letter" in the
new. This last assertion was more natural then than now; for at the time when Paul wrote this
Epistle, there was no "New Testament of our Lord and Savior Jesus Christ" consigned in
documents and collected for the use of the Church. The Gospel existed in the world, not at all in
books, but only in men; all the epistles were living epistles; there was literally no letter, but only
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This, doubtless, |s the epr anation of the blank antithesis of the old covenant and the new in the
passage before us. But it is obvious, when we think of it, that this antithesis does not exhaust the
relations of the two. It is not the whole truth about the earlier dispensation to say that, while the
new is spiritua, it isnot. The religion of the Old Testament was not mere legalism; if it had been,
the Old Testament would be for us an unprofitable and almost an unintelligible book. That
religion had its spiritual side, asall but utterly corrupt religions always have; God administered
His grace to ‘ His people through it, and in psalms and prophecies we have records of their
experiences, which are not legal, but spiritual, and priceless even to Christian men. Nor would
Paul, under other circumstances, have refused to admit this; on the contrary, it is a prominent
element in his teaching. He knows that the old bears in its bosom the promise of the new, asum
of promises that has been confirmed and made good in Jesus Christ. {2Co 1:20} He knows that
the righteousness of God, which is proclaimed in the Gospel, is witnessed to by the law and, the
prophets. { Ro 3:21} He knows that the law, even, is"spiritual." { Ro 7:14} He knows that the
righteousness of faith was a secret revealed to David. { Ro 4:6 f.} He would probably have agreed
with Stephen that the oracles received and delivered by Moses in the wilderness were "living"
oracles; and his profound mind would have thrilled to hear that great word of Jesus, "l am not
come to destroy, but to fulfill." Had be lived to atime like ours, when the Gospel also has been
embodied in abook, instead of using "letter" and "spirit" as mutually exclusive, he would have

S admitted, as we do, that both ideas apply, in some sense, to both dispensations, and that it is

" possible to take the old and the new alike either in the letter or in the spirit. Nevertheless, he

= would have been entitled to say that, if they were to be characterized in their differences, they
must be characterized as he has done it: the mark of the old, as opposed to the new, isliteralism,
or legalism; the mark of the new, as opposed to the old, is spirituality, or freedom. They differ as
law differs from life, as compulsion from inspiration. Taken thus, no one can have any difficulty
in agreeing with him.

But the Apostle does not rest in generalities: he goes on to a more particular comparison of the

old and the new dispensations, and especially to a demonstration that the new is the more

glorious. He starts with a statement of their working, as dependent on their nature just described.

Oneisletter; the other, spirit. Well, the letter kills, but the spirit gives life. A sentence so

=8 pregnant as this, and so capable of various applications, must have been very perplexing to the

8 Corinthians, had they not been fairly acquainted beforehand with the Apostle’s "form of

=8 doctrine". { R0 6:17} It condensesin itself awhole cycle of his characteristic thoughts. All that he
saysin the Epistles to the Romans and the Galatians about the working of the law, initsrelation
to the flesh, is represented in "the letter killeth." The power of the law to create the consciousness
of sin and to intensify it; to stimulate transgression, and so make sin exceeding sinful, and shut

=8 men up in despair; to pass sentence upon the guilty, the hopeless sentence of death, -al thisis

88 involved in the words. The fullness of meaning is as ample in "the spirit giveth life." The Spirit of

Christ, given to those who receive Christ in the Gospel, is an infinite power and an infinite

promise. It includes the reversal of all that the letter has wrought. The sentence of death is

reversed; the impotence to good is counteracted and’ overcome; the soul looks out to, and

anticipates, not the blackness of darkness for ever, but the everlasting glory of Christ. When the

Apostle has written these two little sentences—when he has supplied "letter" and "spirit" with the

predlcates"klll" and "make alive," in the sense WhICh they bear in the Chrlstlan revelatlon—he
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has gone as far as the mind of man can go in stating an effective contrast. But he works it out
with reference to some special points in which the superiority of the new to the old isto be
observed.

(2) Inthefirst place, the ministry of the old was aministry of death. Even as such it had aglory,
or splendor, of itsown. The face of Moses, its great minister, shone after he had been in the
presence of God; and though that brightness was passing away even as men caught sight of it, it
was so resplendent as to dazzle the beholders. But the ministry of the new isaministry of spirit:
and who would not argue afortiori that it should appear in glory greater still? Both the «aAAov
("rather"), and the future (eatait) in ver. 8, are logical. Paul speaks, to use Bengel’ s expression,
looking forward, asit were, from the Old Testament into the New. He does not say in what the
glory of the New consists. He does not say that it isveiled at present, and will be manifested
when Christ comes to transfigure His own. Even the use of "hope" in ver. 12 does not prove this.
He leavesit quite indefinite; and arguing from the nature of the two ministries, which has just
been explained, ssimply concludes that in glory the new must far transcend the old.

(2) Invv. 9 and 10 he puts a new point upon this. "Death" and "life" are here replaced by
"condemnation” and "righteousness.” It is through condemnation that man becomes the prey of
death; and the grace which reignsin him to eternal life reigns through righteousness. { Ro 5:21}
The contrast of these two wordsis very significant for Paul’ s conception of the Gospel: it shows
how essential to hisidea of righteousness, how fundamental in it, is the thought of acquittal or
acceptance with God. Men are bad men, sinful men, under God’ s condemnation; and he cannot
conceive a Gospel at al which does not announce, at the very outset, the removal of that
condemnation, and adeclaration in the sinner’ s favor. Perhaps there are other ways of conceiving
men, and other aspects in which God can come to them as their Savior; but the Pauline Gospel
has proved itself, and will always prove itself anew, the Gospel for the sinful, who know the
misery of condemnation and despair. Mere pardon, asit has been called, may be a meager
conception, but it is that without which no other Christian conception can exist for a moment.
That which lies at the bottom of the new covenant, and supports all its magnificent promises and
hopes, isthis: "I will forgive their iniquities, and 1 will remember their sins no more." If we could
imagine this taken away, what were left? Of course the righteousness which the Gospel proclaims
more than pardon; it is not exhausted when we say it is the opposite of condemnation; but unless
we feel that the very nerve of it liesin the removal of condemnation, we shall never understand
the New Testament tone in speaking of it. It is this which explains the joyous rebound of the
Apostle s spirit whenever he encounters the subject; he remembers the black cloud, and now
thereis clear shining; he was under sentence then, but now heisjustified by faith, and has peace
with God. He cannot exaggerate the contrast, nor the greater glory of the new state. Granting that
the ministry of condemnation had its glory—that the revelation of law "had an austere majesty of
its own"—does not the ministry of righteousness, the Gospel which annulled the condemnation
and restored man to peace with God, overflow with glory? When he thinks of it, he is tempted to
withdraw the concession he has made. We may call the old dispensation and its ministry glorious
if we like; they are glorious when they stand alone; but when comparison is made with the new,
they are not glorious at all. The stars are bright till the moon rises. the moon herself reignsin
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§ heaven till her splendor pales before the sun; but when the sun shines in his strength, there is no
other glory in the sky. All the glories of the old covenant have vanished for Paul in the light
which shines from the Cross and from the Throne of Christ.

(3) A final superiority belongs to the new dispensation and its ministry as compared with the old
—the superiority of permanence to transiency. "If that which passeth away was with glory, much
more that which remaineth isin glory." The verbs here are supplied by the tranglators, but one
may question whether the contrast of past and present was so definite in the Apostle’'s mind. |
think not, and the reference to Moses' face does not prove that it was. All through these
comparisons St. Paul expresses himself with the utmost generality; logical and ideal, not
temporal, relations, dominate his thoughts. The law was given in glory—there is no dispute about
that; but what the eleventh verse makes prominent is that while glory is the attendant or
accompaniment of the transient, it is the element of the permanent. The law isindeed of God; it
has a function in the economy of God; it is at the very lowest a negative preparation for the
Gospel; it shuts men up to the acceptance of God's mercy. In this respect the glory on Moses
face represents the real greatness which belongs to the law as a power used by God in the
working out of Hisloving purpose. But at the best the law only shuts men up to Christ, and then
itswork is done. The true greatness of God is revealed, and with it Histrue glory, once for adl, in
the Gospel. There is nothing beyond the righteousness of God, manifested in Christ Jesus, for the
acceptance of faith. That is God' s last word to the world: it has absorbed in it even the glory of
the law; and it is bright forever with aglory above all other. It is God’s chief end to reveal this
glory in the Gospel, and to make men partakers of it; it has been so always, is so still, and ever
shall be; and in the consciousness that he has seen and been saved by the eternal love of God, and
iIsnow aminister of it, the Apostle clams this finality of the new covenant as its crowning glory.
The law, like the lower gifts of the Christian life, passes away; but the new covenant abides, for it
is the revelation of love—that love which is the being and the glory of God Himself.

These qualities of the Christian dispensation, which constitute its newness, are too readily lost
sight of. It is hard to appreciate and to live up to them, and hence they are always lapsing out of
view, and requiring to be rediscovered. In the first age of Christianity there were many myriads
of Jews, the Book of Actstellsus, who had very little sense of the newness of the Gospel; they
were exceedingly zealous for the law, even for the letter of all itsritual prescriptions: Paul and his
spiritual conception of Christianity were their bugbear. In the first half of the second century the
religion even of the Gentile Churches had already become more legal than evangelical; there was
wanting any sufficient apprehension of the spirituality, the freedom, and the newness of
Christianity as opposed to Judaism; and though the reaction of Marcion, who denied that there
was any connection whatever between the Old Testament and the New, went to afalse and
perverse extreme, it was the natural, and in its motives the legitimate, protest of spirit and life
against letter and law. The Reformation in the sixteenth century was essentially a movement of
similar character: it was the rediscovery of the Pauline Gospel, or of the Gospel in those
characteristics of it which made Paul’ s heart leap for joy—its justifying righteousness, its
spirituality, its liberty. In a Protestant scholasticism this glorious Gospel has again been lost
oftener than once; it islost when "alearned ministry" deals with the New Testament writings as




the scribes dealt with the Old; it is lost also—for extremes meet—when an unlearned piety
swears by verbal, even by literal, inspiration, and takes up to mere documents an attitude which
in principleisfatal to Christianity. It isin the life of the Church—especially in that life which
communicates itself, and makes the Christian community what the Jewish never was, essentially
amissionary community—that the safeguard of all these high characteristicslies. A Church
devoted to learning, or to the maintenance of a social or political position, or even merely to the
cultivation of atype of character among its own members, may easily cease to be spiritual, and
lapse into legal religion: a Church actively engaged in propagating itself never can. It is not with

the "letter" one can hopefully address unbelieving men: it is only with the power of the Holy
Spirit at work in the heart; and where the Spirit is, thereisliberty. None are so "sound" on the
essentials of the faith as men with the truly missionary spirit; but at the same time none are so
completely emancipated, and that by the self-same Spirit, from all that is not itself spiritual.



The Expositor's Bible
Marcus Dods, D. D.
The Second Epistleto the Corinthians

Chapter 10

THE TRANSFIGURING SPIRIT— 2Co0 3:12-18 (R.V)

THE "hope" which here explains the Apostl€’ s freedom of speech isto al intents and purposes
the same as the "confidence" in ver. 4. It is much easier to suppose that the word is thus used with
acertain latitude, as it might be in English, than to force upon it areference to the glory to be
revealed when Christ comes again, and to give the same future reference to "glory" all through
this passage. The new covenant is present, and present in its glory; and though it has a future,
with which the Apostle' s hope is bound up, it isnot in view of its future only, it is because of
what it is even now, that he is so grandly confident, and uses such boldness of speech. It is quite
fair to infer from 2Co 4:3—"if our Gospel isveiled, it isveiled in those that are perishing"—that
Paul’ s opponents at Corinth had charged him with behavior of another kind. They had accused
him of making a mystery of his Gospel—preaching it in such afashion that no one could really
seeit, or understand what he meant. If there is any charge which the true preacher will feel
keenly, and resent vehemently, it isthis. It is hisfirst duty to deliver his message with a plainness
that defies misunderstanding. He is sent to all men on an errand of life or death; and to leave any
man wondering, after the message has been delivered, what it is about, is the worst sort of
treachery. It belies the Gospel, and God who isits author. It may be due to pride, or to a
misguided intention to commend the Gospel to the wisdom or the prejudices of men; but it is
never anything else than afatal mistake.

Paul not only resents the charge; he feelsit so acutely that he finds an ingenious way of retorting
it. "We," he says, "the ministers of the new covenant, we who preach life, righteousness, and
everlasting glory, have nothing to hide; we wish every one to know everything about the
dispensation which we serve. It is the representatives of the old who are really open to the charge
of using concealment; the first and the greatest of them all, Moses himself, put a veil on his face,
that the children of Israel should not look steadfastly on the end of that which was passing away.
The glory on his face was afading glory, because it was the glory of atemporary dispensation;
but he did not wish the Israglites to see clearly that it was destined to disappear; so he veiled his
face, and left them to think the law a permanent divine institution."

Perhaps the best thing to do with this singular interpretation 1., not to take it too seriously. Even
sober expositors like Chrysostom and Calvin have thought it necessary to argue gravely that the
Apostle is not accusing the law, or saying anything insulting of Moses; while Schmiedel, on the
other hand, insists that a grave moral charge is made against Moses, and that Paul most unjustly
W _uses the Old Testament |n |ts own desplte to prove |tsown transtorlnessl belleve |t would be _
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far truer to say that the character of Moses never crossed Paul’s mind in the whole passage, for
better or worse; he only remembered, as he smarted under the accusation of veiling his Gospel of
the new covenant, a certain transaction under the old covenant in which avell did figure—a
transaction which a Rabbinical interpretation, whimsical indeed to us, but provoking if not
convincing to his adversaries, enabled him to turn against them. Asfor proving the transitoriness
of the Old Testament by aforced and illegitimate argument, that transitoriness was abundantly
established to Paul, asit isto us, on real grounds; nothing whatever depends on what is here said
of Moses and the veil. It is not necessary, if we take this view, to go into the historical
interpretation of the passage in Ex 34:29-35. The comparison of the Apostle with the Old
Testament writer has been made more difficult for the English reader by the serious error in the
Authorized Version of Ex 34:33. Instead of "till Moses had done speaking with them," we ought
to read, asin the Revised Version, "when Moses had done speaking." This exactly reverses the
meaning. Moses spoke to the people with face bare and radiant; the glory wasto be visible at
least in his official intercourse with them, or whenever he spoke for God. At other times he wore
the veil, putting it off, however, when he went into the tabernacle—that is, whenever he spoke
with God. In all divine relations, then, we should naturally infer, there was to be the open and
shining face; in other words, so far as he acted as mediator of the old covenant, Moses really
acted in the spirit of Paul. It would therefore have been unjust in the Apostle to charge him with
hiding anything, if the charge had really meant more than this—that Paul saw in his use of the
vell asymbol of the fact that the children of Israel did not see that the old covenant was-
transitory, and that its glory was to be lost in that of the new. No one can deny that this was the
fact, and no one therefore need be exercised if Paul pictured it in the manner of his own time and
race, and not in the manner of ours. To suppose that he means to charge Moses with a deliberate
act of dishonesty isto suppose what no sensible person will ever credit; and we may return,
without more ado, to the painful situation which he contemplates.
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Their minds were hardened. Thisis stated historically, and seemsto refer in the first instance to
those who watched Moses put on the veil, and became insensible, as he did so, to the nature of
the old covenant. But it is applicable to the Jewish race at all periods of their history; they never
discovered the secret which Moses hid from their forefathers beneath the veil. The only result

=8 that followed the labors even of great prophets like Isaiah had been tile deepening of the

8 darkness: having eyes the people saw not, having ears they heard not; their heart was fat and

8 heavy, so that they did not apprehend the ways of God nor turn to Him. All around him the
Apostle saw the melancholy evidence that there had been no change for the better. Until this day
the same veil remains, when the Old Testament is read, not taken away; for it isonly undonein
Christ, and of Christ they will know nothing. He repeats the sad statement, varying it slightly to

= indicate that the responsibility for a condition so blind and dreary rests not with the old covenant

W itself, but with those who live under it. "Until this day, | say, whensoever Moses is read, a veil

8 lies upon their heart."
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Thiswitness, we must acknowledge, is amost as true in the nineteenth century asin the first. The
Jews still exist as arace and a sect, acknowledging the Old Testament as a revelation from God,
basing their religion upon it, keeping their ancient law so far as circumstances enable them to
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keep it, not convinced that as areligious constitution it has been superseded by a new one. Many
of them, indeed, have abandoned it without becoming Christians. But in so doing they have
become secul arists; they have not appreciated the old covenant to the full, and then outgrown it;
they have been led for various reasons to deny that there ever was anything divinein it, and have
renounced together its discipline and its hopes. Only where the knowledge of the Christ has been
received is the veil which lies upon their hearts taken away; they can then appreciate both al the
virtues of the ancient dispensation and all its defects; they can glorify God for what it was and for
what it shut them up to; they can seethat in all its partsit had a reference to something lying
beyond itself—to a "new thing" that God would do for His people; and in welcoming the new
covenant, and its Mediator Jesus Christ, they can feel that they are not making void, but
establishing, the law.

Thisistheir hope, and to this the Apostle looksin ver. 16: "But whensoever it shall turn to the
Lord, the veil istaken away." The Greek expression of this passage is so closely modelled on that
of Ex 34:34, that Westcott and Hort print it as a quotation. Moses evidently is still in the
Apostle’s mind. The veiling of his face symbolized the nation’ s blindness; the nation’ s hopeisto
be seen in that action in which Moses was unveiled. He uncovered his face when he turned from
the people to speak to God. "Even so," says the Apostle, "when they turn to the Lord, the veil of
which we have been speaking is taken away, and they see clearly.” One can hardly avoid feeling
in this a reminiscence of the Apostle’s own conversion. He is thinking not only of the unveiling
of Moses, but of the scales which fell from his own eyes when he was baptized in the name of
Jesus, and was filled with the Holy Ghost, and saw the old covenant and its glory lost and
fulfilled in the new. He knew how stupendous was the change involved here; it meant a
revolution in the whole constitution of the Jews' spiritual world as vast as that which was
wrought in the natural world when the sun supplanted the earth as the center of our system. But
the gain was corresponding. The soul was delivered from an impasse. Under the old covenant, as
bitter experience had shown him, the religious life had come to a dead-lock; the conscience was
confronted with atorturing, and in its very nature insoluble, problem: man, burdened and
enslaved by sin, was required to attain to a righteousness which should please God. The
contradictions of this position were solved, its mystery was abolished, when the soul turned to the
Lord, and appropriated by faith the righteousness and life of God in him. The old covenant found
its place, an intelligible and worthy though subordinate place, in the grand program of
redemption; the strife between the soul and God, between the soul and the conditions of
existence, ceased; life opened out again; there was alarge room to move in, an inspiring power
within; in one word, there was spiritual life and liberty, and Christ was the author of it all.

Thisisthe force of the seventeenth verse: "Now the Lord is the Spirit: and where the Spirit of the
Lordis, thereisliberty.” The Lord, of course, is Christ, and the Spirit is that of which Paul has
already spoken in the sixth verse. It isthe Holy Spirit, the Lord and Giver of life under the new
covenant. He who turnsto Christ receives this Spirit; it isthrough it that Christ dwellsin His
people; what are called "fruits of the Spirit" are traits of Christ’s own character which the Spirit
produces in the saints; practically, therefore, the two may be identified, and hence the expression
"the Lord isthe Spirit," though startling at first sight, is not improper, and ought not to mislead. It
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is amlstake to connect |t W|th such pa$ages asRo 1.4, and to draw mferencesfrom it asto
Paul’ s conception of the person of Christ. He does not say "the Lord is spirit,” but "the Lord is
the Spirit"; what isin view is not the person of Christ so much as His power. To identify the Lord
and the Spirit without qualification, in the face of the benediction in 2Co 13:14, is out of the
guestion. The truth of the passage is the same as that of Ro 8:9 ff.: "If any man have not the spirit
of Christ, heisnone of His. And if Christisin you"; etc. Here, so far as the practical experience
of Christians goes, no distinction is made between the Spirit of Christ and Christ Himself; Christ
dwellsin Christians through His Spirit. The very same truth, asis well known, pervades the
chapters in the Fourth Gospel in which Christ consoles His disciples for his departure from this
world; He will not leave them orphans—He will come to them, and remain with them in the other
Comforter. To turn to Christ, the Apostle wishes to assert with the utmost emphasis, is not to do a
thing which has no virtue and no consequences; it is to turn to one who has received of the Father
8 the gift of the Holy Ghost, and who immediately sets up the new spiritual life, which is nothing
8 lessthan His own life, by that Spirit, in the believing soul. And summing up in one word the
8 grand characteristic and distinction of the new covenant, as realized by thisindwelling of Christ
through His Spirit, he concludes: "And where the Spirit of the Lord is, thereisliberty."

In the interpretation of the last word, we must have respect to the context; liberty has its meaning

= in contrast with that state to which the old covenant had reduced those who adhered to it. It

1 means freedom from the law; freedom, fundamentally, from its condemnation, thanks to the gift

= of righteousness in Christ; freedom, also, from its letter, as something simply without us and over
against us. No written word, as such, can ever be pleaded against the voice of the Spirit within.
Even the words we call in an eminent sense "inspired,” words of the Spirit, are subject to this
law: they do not put alimit to the liberty of the spiritual man. He can overrule the letter of them

=% when the literal interpretation or application would contravene the spirit which is common both

8 to them and him. This principle is capable of being abused, no doubt, and by bad men and

= fanatics has been abused; but its worst abuses can hardly have done more harm than the pedantic
word-worship which has often lost the soul even of the New Testament, and read the words of the
Lord and His Apostles with aveil upon its face through which nothing could be seen. Thereis
such athing as an unspiritual scrupulosity in dealing with the New Testament, now that we have

=% it in documentary form, just as there used to be in dealing with the Old; and we ought to remind

8 ourselves continually that the documentary form is an accident, not an essential, of the new
covenant. That covenant existed, and men lived under it and enjoyed its blessings, before it had
any written documents at all; and we shall not appreciate its characteristics, and especialy this
one of its spiritual freedom, unless we put ourselves occasionally, in imagination, in their place.
It isfar easier to make Paul mean too little than too much; and the liberty of the Spirit in which

8 he exults here covers, we may be sure, not only liberty from condemnation, and liberty from the

8 unspiritual yoke of the ritual law, but liberty from al that isin its nature statutory, liberty to

=% organize the new life, and to legislate for it, from within.

The bearing of this passage on the religious blindness of the Jews ought not to hide from usits
permanent application. The religious insensibility of his countrymen will cease, Paul says; their
religious perplexities will be solved, when they turn to Christ. Thisis the beginning of all
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confusion of our own times is due to the preoccupation of men’s minds with religion at points

from which Christ isinvisible. But it is He who is the key to all human experiences as well asto

the Old Testament; it is He who answers the questions of the world as well as the questions of the

Jews; it is He who takes our feet out of the net, opens the gate of righteousness before us, and

gives us spiritual freedom. It islike finding a pearl of great price when the soul discoversthis,

=8 and to point it out to othersisto do them a priceless service. Disregard everything elsein the

8 meantime, if you are bewildered, baffled, in bonds which you cannot break; turn to Jesus Christ,

8 as Moses turned to God, with face uncovered; put down prejudice, preconceptions, pride, the
disposition to make demands; only look steadfastly till you see what Heis, and all that perplexes
you will pass away, or appear in anew light, and serve anew and spiritual purpose.

™ Something like this larger application of hiswords passed, we may suppose, before the Apostie's
& mind when he wrote the eighteenth verse. In the grandeur of the truth which rises upon him he
forgets his controversy and becomes a poet. We breathe the ampler ether, the diviner air, aswe
read: "But we all, with unveiled face beholding asin aglass the glory of the Lord, are
transformed into the same image from glory to glory, even as from the Lord the Spirit." | have
kept here for katorpi{osevol the rendering of the Authorized Version, which in the Revised
=% has been relegated to the margin, and replaced by "reflecting as amirror." There do not seem to
8 be sufficient grounds for the change, and the old trandlation is defended in Grimm’s Lexicon, in
Winer's Grammar, and by Meyer, Heinrici, and Beet. The active voice of the verb katorupi{w
means "to exhibit in amirror”; and the middle, "to mirror oneself"—i.e., "to look at oneself in a
mirror." This, at least, is the sense of most of the examples of the middle which are found in
Greek writers; but asit is quite inapplicable here, the question of interpretation becomes rather
9 difficult. It is, however, in accordance with analogy to say that if the active means "to show in a
‘8 mirror,” the middle means "to get shown to one in amirror,” or, as the Authorized Version puts
= it, "to behold inamirror.” | cannot make out that any analogy favors the new rendering,
"reflecting asamirror”; and the authority of Chrysostom, which would otherwise be considerable
on this side, islessened by the fact that he seems never to have raised the question, and in point
of fact combines both renderings. Hisillustration of the polished silver lying in the sunshine, and
sending back the rays which strikeit, isin favor of the change; but when he writes, "We not only
look upon the glory of God, but also catch thence akind of radiance," he may fairly be claimed
for the other side. There are two reasons also which seem to me to have great weight in favor of
the old rendering: first, the expression with unveiled face, which, as Meyer remarks, is naturally
of apiece with "beholding"; and, second, an unequivocal example of the middle voice of
Katotpi{oeal in the sense of "seeing," while no unequivoca example can be produced for
"reflecting.” Thisexampleisfoundin Philo 1:107 ("Leg. Alleg.," 3:33), where Moses prays to
God: "Show not Thyself to me through heaven or earth, or water or air, or anything at all that
comes into being; nor let me see Thy form mirrored in any other thing than in Thee, evenin
God." This seems to me decisive, and there is the less reason to reject it on other than linguistic
grounds, when we consider that the idea of "reflecting,” if it isgiven up in KatoTpi{oeevol is
conserved in estacopPouecba. The transformation has the reflection of Christ’s glory for its
effect, not for its cause; but the reflection, eventually, is there.
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Assumlng, then, that "beholding asin aglass’ isthe right interpretation of this hard word, let us
go on to what the Apostle says. "We al" probably means"all Christians," and not only "all
Christian teachers." If there is acomparison implied, it is between the two dispensations, and the
experiences open to those who lived under them, not between the mediator of the old and the
heralds of the new. Under the old covenant one only saw the glory; now the beatific vision is
open to al. We all behold it "with unveiled face." There is nothing on Christ’s part that |eads to
disguise, and nothing on ours that comes between us and Him. The darkness is past, the true light
aready shines, and Christian souls cannot ook on it too fixedly, or drink it in to excess. But what
Is meant by "the glory of the Lord" on which we gaze with face unveiled?

It will not be questioned, by those who are at home in St. Paul’ s thoughts, that "the Lord" means
the exalted Savior, and that the glory must be something which belongs to Him. Indeed, if we
remember that in the First Epistle, 1Co 2:8, He is characteristically described by the Apostle as
"the Lord of glory,” we shall not feel it too much to say that the glory is everything which
belongs to Him. There is not any aspect of the exalted Christ, there is not any representation of
Him in the Gospel, there is not any function which He exercises, that does not come under this
head. "In His temple everything saith Glory!" Thereisaglory even in the mode of His existence:
&8 St. Paul’ s conception of Him is dominated always by that appearance on the way to Damascus,

1 when he saw the Christ through alight above the brightness of the sun. It is His glory that He

8 sharesthe Father’ sthrone, that He is head of the Church, possessor and bestower of all the
fullness of divine grace, the coming Judge of the world, conqueror of every hostile power,
intercessor for His own, and, in short, bearer of all the majesty which belongs to His kingly _
office, The essential thing in all this—essential to the understanding of the Apostle, and to the i
existence of the apostolic "Gospel of the glory of Christ" {2Co 4:4} -isthat the glory in question
isthe glory of aLiving Person. When Paul thinks of it, he does not look back, he looks up; he
does not remember, he beholds in a glass; the glory of the Lord has no meaning for him apart
from the present exaltation of the Risen Christ. "The Lord reigneth; He is appareled with

maj esty"—that is the anthem of His praise.

= | have insisted on this, because, in a certain reaction from what was perhaps an exaggerated

8 Paulinism, there is atendency to misapply even the most characteristic and vital passagesin St.
Paul’ s Gospel, and preeminently to misapply passages like this. Nothing could be more
misleading than to substitute here for the glory of the exalted Christ as mirrored in the apostolic
Gospel that moral beauty which was seen in Jesus of Nazareth. Of course I do not mean to deny i
that the moral loveliness of Jesusis glorious; nor do | question that in the contemplation of it in |

28 the pages of our Gospels—subject to one grand condition—a transforming power is exercised

8 through it; but | do deny that any such thing was in the mind of St. Paul. The subject of the

= Apostle’s Gospel was not Jesus the carpenter of Nazareth, but Christ the Lord of glory; men, as
he understood the matter, were saved, not by dwelling on the wonderful words and deeds of One
who had lived some time ago, and reviving these in their imagination, but by receiving the :
almighty, emancipating, quickening Spirit of One who lived and reigned for evermore. The -
transformation here spoken of is not the work of a powerful imagination, which can make the
figurein the pages of the Gospels live again, and suffuse the soul with feeli ng as |t gazes upon it;




¥ preach this as gospel who will, it was never preached by an apostle of Jesus Christ. It is the work
of the Spirit, and the Spirit is given, not to the memory or imagination which can vivify the past,
but to the faith which sees Christ upon His throne. And it is subject to the condition of faith in the
living Christ that contemplation of Jesus in the Gospels changes us into the same image. There
can be no doubt that at the present time many are falling back upon this contemplationin a
despairing rather than a believing mood; what they seek and find in it is rather a poetic
consolation than religious inspiration; their faith in the living Christ is gone, or is so uncertain as
to be practically of no saving power, and they have recourse to the memory of what Jesus was as
at least something to cling to. "We thought that it had been He which should have delivered
Israel.” But surely it is as clear as day that in religion—in the matter of redemption—we must
deal, not with the dead, but with the living. Paul may have known less or more of the contents of
our first three Gospels, he may have valued them more or less adequately; but just because he
had been saved by Christ, and was preaching Christ as a Savior, the center of his thoughts and
affections was not Galilee, but "the heavenlies." There the Lord of glory reigned; and from that
world He sent the Spirit which changed His people into Hisimage. And so it must always be, if
Christianity isto be aliving religion. Leave out this, and not only is the Pauline Gospel lost, but
everything islost which could be called Gospel in the New Testament.

The Lord of glory, Paul teaches here, is the pattern and prophecy of aglory to be revealed in us;
and as we contemplate Him in the mirror of the Gospel, we are gradually transformed into the
same image, even as by the Lord the Spirit. The transformation, these last words again teach, is
not accomplished by beholding, but while we behold; it does not depend on the vividness with
which we can imagine the past, but on the present power of Christ working in us. Theresult is
such as befits the operation of such a power. We are changed into the image of Him from whom
it proceeds. We are made like Himself. It may seem far more natural to say that the believer is
made like Jesus of Nazareth, than that he is made like the Lord of glory; but that does not entitle
us to shift 