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INTRODUCTION.

It will commonly be found that half the merit of sx
argument lies in the genuineness of its aim, or object. If
it is a campaign raised against some principle or doctrine
established by the general consent of ages, there will always
be a certain lightness in the matter of it that amounts to a
doom of failure. If it is, instead, a contribution rather of
such help as may forward the settlement of a doctrine never
yet fully matured, or at least not supposed to be, the genuine-
ness of the purpose may be taken as a weighty pledge for the
solidity of the material. Nothing, meantime, steadies the
vigor and fixes the tenacity of an argument, like that real in-
sight which distinguishes accurately the present stage of the
question, and the issue that begins already to be dimly fore-
tokened. It quiets, too, in like manner, the confidence of
the public addressed, and steadies the patience of their judg-
ments, if they can discover beforehand, that it is no mere
innovator that asks their attention, but one who is trying, in
good faith, to make up some deficit, more or less consciously
felt by every body, and bring on just that stage of progress in
the truth, which its own past ages of history have been stead-
ily preparing and asking for. No investigator appears, in
this view, to be quite fair to himself, who does not somehow
raise the suspicion, beforehand, that a hasty judgment allowed
against him may le a real injustice to the truth.

2
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Under impressions like these, I undertook, at first, to pre
pare, and atually prepared for the treatise that follows, a long,
carefully studied, historical chapter, showing, as accurately as
I was able, the precise point of progress at which we have
now arrived, as regards the subject of it. In this investiga
tion, I was ablo, as I believe, to make out tnese two very im-
portant conclusions:

(1.) That no doctrine of the atonement or reconciling work
of Christ, has ever yet been developed, that can be said to
have received the consent of the Christian world.

(2.) That attempts have been made, in all ages, and con-
tinually renewed, in spite of continually successive failures, to
assert, in one form or another, what is called “ the moral view ”
of the atonement, and resolve it by the power it wields in
human character; and that Christian expectation just now
presses in this direction more strongly than ever; raising a
clear presumption, that the final doctrine of the subject will
emerge at this point and be concluded in this form. Proba-
bly it may be so enlarged and qualified as to practically
include much that is valued in current modes of belief sup-
posed to be the true orthodoxy, but the grand ruling concep-
tion finally established will be, that Christ, by his suffering
life and ministry, becomes a reconciling power in charaecter,
the power of God unto salvation. Or if it should etill be
eaid that he reconciles God to men by his death, that kind of
declaration will be taken as being only a more popular, object-
ive way of saying, that God is in him, reconciling men to
Himself.

Having shown the steadily converging movement of history
on this point, I was promising myself, as an advantage thus
gained, that I should be regarded, in the treatise that foliows,
rather as fulfilling the history, than as raising a conflict witk
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it And yet, on further reflection, I have concluded to sur
render so great a hope of advantage and sacrifice the labot
I had thus expended. I do it because the history made out,
however satisfactorily to myself, is likely to be controverted by
others—as what matter of dognatic history is not{—and
then I shall only have it upon me, before the public, to main-
tain a double issue, first of history, and then of truth; when I
should evince a confidence worthier of the truth, in staking
every thing on this issue by itself. The result of such a
canvassing of history was just now indicated, and that must
be enough. Relinquishing thus every adventitious help be-
yond this mere suggestion, I consent to let the doctrine I may
offer stand by its own inherent merits.

At the same time it will be so convenient, in the course of
my argument, to refer occasionally to Anselm’s really wonderful
treatise, Cur Deus Homo, that I am tempted briefly to review
the doctrine he gives. This treatise was the first of all the
deliberately attempted expositions of the work of Christ. It
is the seed view, in a sense, of the almost annual harvest that
has followed ; and as all choice seedlings are apt to degenerate
in their successive propagations, we are obliged to admit that
this original, first form of the doctrine was incomparably bet-
ter than almost any of the revisions, or enlarged expositions
of it since given.

It is a great deal better, too, than the multitude of these
theologic revisions and dogmatic expositions ever conceive it
to be. No writer was ever more unfortunate than Anselm is,
in the feeble, undiscerning constructions put upon his argu-
ment, by the immense following that has accepted his master-
ship. They take what he says of debt, as if it were a matter
of book-account that Christ has come to settle; or what he
wys of justice, as if he were engaged to even up the score of
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penalty ; or, what he says of pay, as if he had come teo
bring in some compensative quantity of suffering valuable for
the total amount, and not in any sense valuable for the qual
ity or expression, by which it may restore the honors of God
infringed by disobedience. His obedience, too, is taken as if it
were a satisfaction, not because of the righteousness declarea,
but on account of the pains contribated in it.

Passing by matters of subordinate consequence, the scheme
of his doctrine is briefly this. Considering what sin is, he
finds it to be “ nothing else than not to render God his due.
The will of every rational creature ought to be subject com-
pletely to the will of God. This is the debt [debitum] which
both angels and men owe to God, and none who pays this
debt commits sin. This is justice, [justitia] or rectitude
of will, which makes a being just or upright; and this is the
sole and total debt of honor which we owe to God, and
which God demands of us. He who does not render God
this honor due [debitum] robs God of his own, and dishonors
Aim.”—(Lib. i. Cap. xi.)

How then is the grand necessity to be met. Sin has dese-
crated God before the world, taken down his public honor as
a father and magistrate, weakened his authority, robbed him
of his just reverence. 'What is wanted, then, is that the
original debt or due of obedience be made good ; that some
equal compensation be offered to God or God's magistracy,
for the loss of that honor which has been taken away. ¢ For
God’s mere compassion to let go sins, without any payment
of the honor taken away, does not become Him. Thus to let
go sin is the same as not to punish it. Not to punish is to let it
go unsubjected to order, [inordinatum] and it does not become
God to let any thing in his kingdom go unsubjected. There-
fore 1t is unbecoming for God to let sin go thus unpunished,
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There is another thing which follows, if sin be allowed &
go unpunished ; witk God there will be no difference between
the guilty and the not guilty, which also is unbecoming to
God. Besides, if sin is neither paid for nor punished, it i«
really kept subject to no law. Injustice, [unrighteousness] if
mere compassion lets go sin, is more free than justice,
[righteousness] which is very inconsistent.”—(Lib. i. Cap. xii.)
Every thing turns here, it will be seen, upon the consideration
of what is “becoming,” or ¢ consistent” in God as a ruler;
what is due to his authority and public standing, not upon the
ground of some absolute principle called justice in His moral
nature, which obliges Him, leaving no right of option, to pun-
ish wrong by the infliction of vindicatory pains, There is no
semblance of such an idea to be found in His language. On
the contrary, he maintains, by a carefully framed argument,
that God has a perfect “ liberty,” or right of option, as regards
the matter of forgiveness, restricted only by the consideration
of what is becoming, or fitting, or against his dignity, or
due to his magisterial position. Thus, when it is argued that
even we are required by God himself to forgive our enemies
without satisfaction, which makes it appear strange, or incon-
sistent, that He also may not do it, the reply is, in effect, that
God is a magistrate, as we are not. “There is no inconsist-
ency in God’s commanding us not to take upon ourselves
what belongs to Him alone ; for to execute vengeance belongs
to none but Him who is Lord of all; [Dominus omnium)] for
when earthly potentates do this with right, God himself does
it, by whom they are ordained. What you say of God’s
sberty, and choice, and compassion, is true ; but we ought so
to interpret these things as that they need not interfere with
His dignity [magisterial cr personal.] For there is no liberty
axcepl as regards what is best, or fitting ; nor should that be
9%
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called mercy which operates any consequence unbecoming ta
God.” He does not throw himself upon some principle of
absolute philosophy, which leaves no option with God as re
gards the matter of punishment, no counsel or deliberative
reason; but there is a why in the question, he conceives.
% Observe why it 18 not fitting for God to do this. There is
pothing less to be endured than that the creature should
take away the honor due the Creator and not restore what he
has taken away. Therefore the honor taken away must be
repaid or punishment must follow ; otherwise, either God will
not be just to himself, or He will be weak in respect to both
parties, and this it is impious even to think of.”’—(Lib. i. Cap.
xii and xiii.) The whole question it will thus be seen, is to
Anselm, a question of consequences, turning on the considera-
tion of what is “becoming,” ¢ due to God’s honor,” necess-
sary to save him from a position of magisterial “ weakness.”
Holding this view of the satisfaction needed, no inference
follows that Christ will make the satisfaction by his own pun-
ishment or penal suffering. Nothing is wanted, according to
Anselm’s statement, but some fit compensation made to God’s
honor, such as would be obtained by punishment, for punish-
ment, he argues, honors God as being an assertion, by force,
of his violated lordship. ¢ For either man renders due sub-
mission to God of his own will, by avoiding sin or making
payment, or else God subjects him to himself by torments
even against man’s will, and thus shows that he is Lord of
wan, though man refuses to acknowledge it. * * Deprived
oi happiness and every good, on account of his sin, he repays
from his own inheritance, what he has stolen, though he repay
it against his will.”—(Lib. i. Cap. xiv.) What is wanted then
is the equivalent of this punishment, or what will yield an
squivalent honor. But it does not follow that it must be by
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punishment—enough that it confers upon God’s public atti-
tude, by whatever method, as great honor and authority.
Indeed the language empioyed supposes an alternative between
satisfaction and punishment, and not a satisfaction by punish
ment, “Does it seem to you that he wholly preserves his
honor if he allows himself to be so defrauded of it as that he
should neither receive satisfaction nor punishment $’—(Lib. i.
Cap. xiii.)

*The word “ justice” [ justitia] does indeed recur many times
in this connection, but never as denoting retributive justice
under the offended wrath-principle of God’s nature. It means
simply right, or righteousness. As the argument goes, justice
comes into view as recalling the principle of rectitude. It
does not speak of what is due to wrong retributively consid-
ered, but of what is due to God as the being wronged, what
is needed to restore his violated honor. Indeed the idea of a
penal suffering in Christ, and a satisfaction made thereby to
retributive justice, is expressly rejected as a thing too revolt-
ing to be thought of. “ Where is the justice [righteousness]
of delivering to death for a sinner, a man most just of all
men?! What man would not be condemned bimself who
should condemn the innocent to free the guilty ¥’—(Lib. i. Cap.
viii.) It is not clear that the word justice [justitia] is used
by Anselm in a single instance with a penal significance, or in
the sense of retributive justice. It might seem to be so used,
when it is asked—* If he allowed himself to be slain for the sake
of justice, [ propter justitiam]did he not give his life for the
honor of God”—(Lib. ii. Cap. xviii, b.) But he means here
ouly what he has before expressed, when saying that Christ
“ suffered death of his own will, on account of his obedience
in maintaining [justitiam] righteousness.”—(Lib. i. Cap. ix.)
In the next following chapter, (Cap. x.) he does once employ

& 8ee note, p. 33
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the word parnam, when speaking of the death of Christ, bat
he plainly enough means by it, not punishment, but simply
bad or suffering liability, and that he came into such liability
there is no doubt. Besides, it may be seen how profoundly
revolting this idea of punishment, laid upon the Son, is to
him, when he exclaims, in this same chapter—* Strange thing
is it, if God is so delighted with, or so hungers after, the
blood of the innocent, that, without his death, he will not, or
can not, spare the guilty !”

Retributive justice then, or penal suffering, has nothing to
do with the supposed satisfaction. But the satisfaction to
God’s honor turns wholly, we shall see, on the matter of
Christ's obedience—obedience unto death. The conception
is that he comes into the world, not simply to be murdered, or
a8 being commanded of the Father to die, but that, having a
specially right work laid upon him by the Father, he is able
rather to die for it than to renounce it; conferring thus upon
the Father a superlative honor, according to the righteous
tenacity of his sacrifice. The point is stated carefully by
Anselm, who says (Lib. i. Cap. ix.) “we must distinguish
between what he did, obedience requiring it, and what he suf-
fered, obedience not requiring it, because he adhered to obe-
dience”—that is to the principle of right or well-doing,
which is fundamental with God in all things. Hence the
great honor of such obedience. “God did not therefore com-
pel Christ to die, but he suffered death of his own accord, not
yielding up his life as an act of obedience to the Father, but
on account of his obedience [to first priuciple,] in maintaining
right [justitia ;] for he held out so persistently, that he met
death on account of it.”—(Lib. i. Cap. ix.) The immense
value then of his death, or the satisfaction made to God's
honor, consists in the luster of his righteousness, [justitia]
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showng all created minds what homage even the uncreated Sor
bears to the sovereign law-principle violated by transgression.

At points farther on, this very simple and beantiful account
of the supposed satisfaction appears to be a little clouded or
obscured. It appears to be said that the satisfaction turns
more on the death, and less on the obedience. But here it will
be seen, he is only saying that simple obedience, 8o as to be
in God’s will, is not enough ; it must be such a volunteering in
Christ, or obedience carried to such a point of sacrifice, that
he dies, when nowise subject to death on his own account.
“If we say that he will give himself to God by obedience, so
as, by steadily maintaining right, [ justitie] to render himself
subject to His will, this will not be giving what God does not
require of him, for every rational creature owes this obedience
to God. Therefore it must be in some other way that he
gives himself, or something from himself to God. Let us see
whether it may not perchance be the laying down of his life,
or the delivering up of himself to death for God’s honor.
For this God will not require of him as a debt, for since he is
no sinner he is not bound to die. Let us see how this accords
with reason. If man sinned with sweet facility, is it not fit-
ting that he make satisfaction with difficulty? If he is so
easily vanquished by the devil, that, by sinning, he robs God
of his honor, is it not right that, in satisfying God for his sin,
he overcome the devil for God’s honor, with as great diffi-
culty ¥ Now nothing can be more difficult for man to do for
God’s honor, than to suffer death voluntarily, when not bound
by obligation.”—(Lib. ii. Cap. xi.) Is it then the difficulty,
the expense, the death, that satisfies God’s honorf No; but
t is the sublime rectitude of the Son, displayed and proved by
8o great pertinacity. Mere difficulties borne do not help God’s
honor, but the principle of devotion for whizh they are borne
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does help it. Besides, Christ did not come into the world, ac
cording to Anselm in passages already cited, just to suffer and
die, but only to be in the work for which, or on account of
which, he should die. If then the dying itself, as many say
makes the satisfaction, it becomes a clear inference that he did
not come to make the satisfaction but to do the work, and
that what is taken so often to be the main point accomplished
is only an accident, after all, of his mission.

Again, two chapters farther on, where it is considered how
great value the satisfaction offered has, he ceases to speak of
the deatk and begins to dwell on the person. No man, he
conceives, would knowingly kill that person to preserve the
whole creation of God. “He is far more a good, therefore,
[since he outweighs the creation of God] than sins are evils.
And do you not think that so great a good, in itself so lovely,
can avail to pay for the sins of the world? Yes, it has even
infinite value.”—(Lib. ii. Cap. xiv.) As if it were the person
given up to God that paid for the sins. Whereas he only
means, by the so great person, the death of the person, and
then again, by the death of the person, that obedience which
was proved by his death, and confers the tribute of honor that
is needed to resanctify the violated honor of God.

The construction I have given to Anselm’s doctrine, in this
general outline, I am happy to add, has the sanction of a
scholar in as high authority as Neander. He says, “ Anselm’s
doctrine of satisfaction certainly included in it the idea of a
satisfactio activa, the idea of a perfect obedience, which was
required in order to satisfaction for sin. To the significance
of Christ’s offering in the sight of God, necessarily belongs
also the moral worth of the same. Far from Anselm, how-
ever, waa the idea of passive obedience, the idea of a satisfac
tion by suffering, of an expiation by assuming the punishment
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ot mankind; for the satisfaction which Christ afforded by
what he did, was certainly, according to Anselm’s doctrine, to
be thie restoration of God’s honor violated by sin, and by just
this satisfaction, afforded to God for mankind, was the remis
si0n of sin to be made possible.”—(History, Vol. iv. p. 500.)

It is certainly most remarkable, and most honorable to the
Christian sagacity of this ancient father of the church, that
he was able, as a pioneer of doctrine concerning this profound-
1y difficult subject, to make out an account of it which shocks
no moral sentiment, and violates no principle of natural
reason, as almost all the doctors and dogmatizing teachers
have been doing ever since. We may think what we please
of his argument, as a true and sufficient account of the sub-
ject matter, but we can not be revolted by it.

It was the principal misfortune of Anselm, that he was too
much afraid of looking on the Gospel of the incarnation as
having its value, or saving efficacy, under laws of expression.
The fact-form pictures of the life and suffering of Christ were
good enough symbols to him, doubtless, of God and his love,
but the pictures wanted something more solid back of them,
he conceived, to support them—* for no one paints in water
or in air, because no traces of the picture remain in them.
Therefore the rational existence of the truth must first bo
shown—I mean the necessity which proves that God ought
to, or could have, condescended to those things which we
sffirm. Afterwards to make the body of the truth, so to
speak, shine forth more clearly, these portrait figures which
are pictures in a sense of truth’s body, are to be displayed.”—
(Lib. i. Cap. iv.) He has no conception that expression is
its own evidence. He must make a “solid foundation” by
something schemed and reasoned, else there is nothing to
authenticate the gospel facts, and show how it is that men’s
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hearts are at all authorized to be affected by them, as the ex
press images and true revelations of God. He had no esthetie,
or esthetically perceptive culture. Truth did not lie in what
he might perceive, but in what he might conclude by some
process of deduction. Cribbed in thus, and cramped by the
inexorable bars of his over-logical training, he could not think
of a gospel operating simply by the expression of God, and
being only what is expressed by the shining tokens of love
and sacrifice ; it must be something more scientific, something
to be stiffly reasoned under the categories and by the closely
defined methods. The result was that his truly great soul
was rather narrowed than widened into his subject, and his
subject narrowed, in turn, to the closely-stinted measures
of his method.

For this indeed is the inevitable fruit and doom of all
attempts to logically reduce and dogmatize spiritual subjects
—the method itself is only a way of finding how great truths
may be made small enough to be easily handled. The defini-
tions operate astringently, taking some one incident or quality,
for many and various, and so getting the matters defined into
such thimbles of meaning as can be confidently managed. Ac-
cordingly it will be always seen, that one who leads in a
dogmatic, or closely defined exposition of some doctrine, is
gathering his mind, as it were, into a precinct within itself,
and that, while he is putting every thing, as he counceives, into
the solid, scientific form, he is all the while giving indications,
in the manner and matter of his argument, of an immense
outside wealth of sentiment and perception, nowise reducible
under the scheme of his dogma.

Thus, whoever reads the arguments of Athanasius for his
doctrine of Trinity, will see that his mind is touching some-
thing, every moment, outside of his doctrine; some figure,
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1mage, symbol, analogy, comparison, which is, after all, to
him, the truth of his truth, and wider, and richer, and more
vital than his defined statement. And so it is with Anselm
in the present instance. He speaks, for example, at the open-
ing of his subject, (Lib. i. Cap i. and ii.) as if it were the
great matter of the Gospel that Christ has “restored life to
the world;” “ assumed the littleness and weakness of human
nature for the sake of its renewal.” And, beyond a question,
this restoring, this renewal of life, was to him the main pur-
pose and point of the Gospel. But he makes out still a
theory, or dogmatized scheme of the incarnate life and pas-
sion, that carries nothing to that point. Every thing might
pe done that he describes for the restoration of God’s honor,
and the matter of “ restored life ” or the “ renewal of human
nature,” be still untouched ; nay, for aught that appears, it
might be quite impossible. Indeed it may even yet be a ques-
tion, whether Christ is to be any actual deliverer and regen-
erator at all.

But the most remarkable instance of all, to illustrate the
detaining and restrictive power of a dogmatizing effort, will
be found in the fact that Anselm, so many times over in the
course of his argument, strikes the really grand, all-containing
matter of the gospel and falls directly back as often, into
his theory; only half perceiving, apparently, the immense
significance of what he had touched. Thus he brings out his
argument upon the very chilling and meager conclusion, that
inasmuch as Christ has paid to God, in his death, what was
not due on his own account, God must needs give him a
reward for the overplus; and then, as he can not do any thing
with his reward personally, by reason of his infinite sufficiency,
he may very naturally ask the reward to be put upon some-
body else, and why not upon the sinners of mankind  “ Upon

3
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whom woald be more properly bestowed the reward accruing
from his death, than upon those for whose salvation, as right
reason teaches, he became man, and for whose sake, as we
have already said, he left an example of suffering death, to
preserve holiness. For surely in vain will men 1mitate him, if
they be not also partakers of his reward. Or whom could
he more justly make heirs of the inheritance which he does
not need, and of the superfluity of his possessions, than his
parents and brethren #’—(Lib. ii. Cap. xix.)

‘What a conception of the self-sacrificing love of Christ that,
after all, he quite ‘“properly” passes over to sinners “the super-
fluity ” of his rewards! And yet the worthy father was look-
ing at the time distinctly on the way Christ will get hold of
transgressors to regenerate their nature, after he has evened
their account with God. This mighty something, this all-
quickening life, which an apostle calls “the power of God
unto salvation,” and cvidently thinks to be the very matter of
the Gospel—he is feeling after it, we can plainly enough see,
but his dogmatizing effort holds him in so stringently that,
instead of launching out into the grand, all-significant, moral
view of Christ, as being come into the world to be the power
of God on souls, and so the Quickener of their life, puts for
ward only these two very thin, but painfully suggestive words,
“ example” and “ imitation,” and is by these exhausted !

Again, twice before, he had been coasting round this point,
as if some loadstone drew his vessel thither. Thus, when
showing how Christ paid God's violated “honor,” by hia
death, because he died as being under no debt of obligation
on his own account, he goes on to add, what has no connec-
tion whatever with his point—* Do you not perceive that,
when he bore, with gentle patience, the insults put upon him,
violence and even crucifixion among thieves, that he might
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maintain strict holiness, by this he set men an example, that
they should never turn aside from the holiness due to God, on
account of personal sacrifice? But how could he have done
this, had he, as he might have done, avoided the death
brought upon him for such a reason #"—(Lib. ii. Cap. xxiii.)

In the other instance referred to, he seems just upon the
verge of breaking out through the shell of his dogma and
his speculated reasons, into the broad open field of what is
called “ the moral view ” of the subject, to see in Christ what
is more than *example,” the transforming efficacy of God.
Thus he testifies again—* There are also many other reasons
why it is peculiarly fitting for that man [Christ] to enter into
the common intercourse of men, and maintain a likeness to
them, only without sin. And these things are more easily
and clearly manifest in his life and actions than they can pos-
sibly be, by mere reason without experience. For who can say
how necessary and wise a thing it was for him who was to
redeem mankind, and lead them back by his teaching from
the way of death and destruction into the path of life and
eternal happiness, when he conversed with men, and when he
taught them by personal intercourse, to set them an example
himself of the way in which they ought to live? But how
could he have given this example to weak and dying men,
that they should not deviate from holiness because of injuries,
or scorn, or tortures, or even death, had they not been able to
recognize all these virtues in himself.”—(Lib. ii. Cap. xi.)

It is difficult not to be greatly affected by this almost dis-
covery of Anselm; for his mind, as we can plainly see, labors
here with a suspicion that there is a practical something “in
the lifs and actions” of Christ that is not comprehensible by
4 reason,” or by the logical methods of theory apart from ex-
perience ; and “ who,” he asks, “ can say how necessary ” this
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divine something s in restoring men to God! How very
near to another, less speculative, and more complete solation
of the Cur Deus Homo, did this great father of the church
here come! The gate stood ajar and he looked in through
the opening, but could not enter.

It should justly be said for him, however, that there is
nothing very peculiar in the detention he suffers at this point.
In one way, or another, the gospel teachers appear to have
been trying every where and in all the past ages, if not con-
sciously, yet unconsciously, to get beyond their own doctrine,
and bring out some practically moral-power view of the
cross, more fruitful and sanctifying, than by their own particu-
lar doctrine, it possibly can be. Occasionally the attempt has
purposely and consciously been to adjust something, or make
out some formal account of Christ, that would turn the whole
significance of his incarnate mission upon the power to be
exerted in character; showing directly how, or by what means,
it was to be and is that power. The very coarse, and, to us,
wild looking doctrine that Anselm exploded, and that held
the church for so many ages before his time, representing
Christ as dying in a conflict for us with the devil, or as a ran-
som paid to the devil, was probably nothing but a running
down into literality and effeeteness of meaning, of those flam-
ing conceptions, under which Christ's power over evil in our
fallen nature, was originally asserted. Faith began to glory
in the casting down of the devil by the cross, This was
gradually converted by repetition into a doctrine of the under-
standing. Then, by the unthinkingness of that and reitera-
tions continued, the dogmatic crudity was consummated and
Christ became a ransom paid to the devil. After Anselm
also comes a long roll of teachers, reaching down to our own
time, who have it as their endeavor, more or less distinctly, to
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unfold some conception of the cross, that will make it a salva-
tion by its power on life and character. In this line we have
Abelard, Hugo of 8t. Victor, Robert Pulleyn, Peter Lombard,
‘Wyecliffe, and Wessel, and Tauler; and, closer to our ows
time, John Locke, and Dr. 1. Taylor, Kant, De Wette, Schleier-
macher, and others, too numerous to mention—all strangely
unlike in their conceptions, and as unequal as possible in their
title to success. .

Baut the most impressive thing of all, in the history of this
subject, is the fact to which I just now alluded ; viz., the man-
ifest difficulty experienced by the adherents of judicial satis-
faction under any form, whether of Anselm, or of the Prote-
stant confessions, or even of the Romish, in keeping themselves
practically in, or under, their doctrine. Maintaining it most
stringently, or even with a bigot zeal, they still can not practi-
cally stay in it, but they turn away, as often as they can, to
preach, or fondle themselves in, the dear luxury of texts out-
side of their confession; such as * The love of Christ con-
straineth us,” “ God commendeth his love,” “The serpent lifted
up,” “ Beholding as in a glass,” ¢ Christ liveth in me,” and &
hundred others; traveling over, in this manner, as it were,
another and really better gospel than that of their confession ;
quite unconscions of the immense wealth they are finding that
is wholly ignored by it. Even when they preach, in rugged-
est argument, their doctrine of penal sacrifice and satisfaction,
asserting the wrath that burns inextingunishably till it finds a
victim, they will not be satisfied till they have gotten some
kind of soul-power either out of their doctrine, or most like-
ly from beyond it. Tacitly they do all hold to the fact that
Christ is here to be, and ought to be, and can be duly hon-
ored only when he is made to be, a softening, illuminating, con-
vincing, or somehow transforming and sanctifying power

3*
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After all, the great toil of their ministry is so to conceire Chrise
as to speak worthily of him in the matter of his life, and get
the blessing out of him for lost men that is so richly garnered
in him. The confession is universally, that whatever preacher
fails in this, fails utterly.

But why is this? If Christ has simply died to even tp a
score of penalty, if the total import of his cross is that God's
wrath is satisfied, and the books made square, there is cer-
tainly no beauty in that to charm a new feeling into life; on
the contrary there is much to revolt the soul, at least in God’s
attitude, and even to raise a chill of revulsion. It will not
pacify the conscience of transgression; first, because there is
no justice in such kind of suffering ; and next, because, if there
were, such a death of such a being would only harrow the
guilty soul with a sense of condemnation more awful. It
might be imagined that such a transaction would make a
strong appeal of gratitude, and exert great power in that man-
ner over character, and yet gratitude is precisely that, which
souls under sin are lesst capable of, and especially when the
claim is grounded in reasons so spiritual and so galling, every
way, in the form. No, the power which is so continually
sought after in the unfolding and preaching of the cross—that
which, to every really Christian preacher, is the principal thing
—i8 not in, or of, any consideration of a penal sacrifice, but is
wholly extraneous; a Christ outside of the doctrine, dwelling
altogether in the sublime facts of his person, his miracles and
his passion.

And here precisely is the reason why there is so little con-
tent in the dogmatic solutions of penal atonement; why also
the attempts to present the gospel on its moral side, by a par-
tially defined statement, or theory,seem to fall short and yield
in general so little satisfaction. It is just because the whole
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Christ, taken as he is, makes up the gospel, fills out the
power, and that no summary more comprehensive can do
more than hint the purpose and manner of it. There is no
cxample of mortal conceit more astounding, if we could only
see the matter with a proper intelligence, than the assumption
that the import of Christ’s mission can be fairly and suffi-
ciently stated in a dogma of three lines. The real gospel is
the Incarnate Biography itself, making its impression and work-
ing its effect as a biography—a total life with all its acts, and
facts, and words, and feelings, and principles of good, grouped
in the light and shade of their own supernatural unfolding.
The art of God could reach its mark of benefit, only by so
vast 8 combination of matters so transcendent for dignity and
expression. Whereupon the scientific wordsman, coming
after, undertakes to adequately tell what the grand biography
is, or amounts to, in three or four lines of dry abstractive
statement! Or we may compare the gospel as a power to
the impressive grouping, action, suffering and sentiment of a
a picture; for, taken as a medium of divine expression, it
comes under the same general law; what figure then would
any critic expect to make who should undertake to give the
picture by a scientific formula? Or, again, we may conceive
the gospel to be a grand supernatural tragedy in the world,
designed to work on human hearts by all the matter of loving,
doing, suffering, all the scenes of craft, and stratagem, and
hate, all the touching, and tender, and heart-breaking, and
divinely great expression crowded into the four-years plot of
it. Will then some one undertake to give us Othello by
dogmatic articlef or, if not, will it be more easy to give us
the tragedy of Jesus?

It will be understoud, of course, that I do not propose to
establish any article whatever in this treatise, but only to ex
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hibit, if possible, the Christ whom so many centuries of dis
cipleship have so visibly been longing and groping after; viz.
the loving, helping, transforming, sanctifying Christ, the true
soul-bread from heaven, the quickening Life, the Power or
Gop unto SarLvatioN. If for convenience sake I speak of
maintaining “ the moral view” of the cross, or, what is more
distinct, “ the moral-power view,” it will not be understood
that I am proposing an article, but only that I hint, in this
general way, a conception of the gospel whose reality and
staple value are in the facts that embody its power. Perhaps
it will sometime be judged that I have labored the vast, un-
comprehended complexity, and incomprehensible mystery of
the matter, as carefully, and conscientiously, and perhaps also
with as true justice, as if I had assumed the power to scheme
it in a proposition.

I have called the treatise by a name or title that more
nearly describes it than any other. It conceives the work of
Christ as beginning at the point of sacrifice, ¢ Vicarious Sacri-
fice;” ending at the same, and being just this all through—so
a power of salvation for the world. And yet it endeavors to
bring this sacrifice only so much closer to our feeling and
perception, in the fact that it makes the sacrifice and cross of
Christ his simple duty, and not any superlative, optional kind
of good, outside of all the common principles of virtne.
“Grounded,” I have said, “in principles of duty and right that
are universal.” It is not goodness over good, and yiclding a
surplus of merit in that manner for us, but it is only just as
good as it ought to be, or the highest law of right required it
to be; a model, in that view for us, and a power, if we can
suffer it, of ingenerated life in us. I probably do not use the
term “ vicarious sacrifice ” in the commonly accepted meaning
of the church confessions, and if any one should blame the
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assumption of the title, I may well enough agree with him,
only holding him responsible for some other and better name
that more closely accords with the Scripture uses, or more
exactly represents the distinctive matter of the treatise.

Note lo pp. 79 and 30.

The author had prepared a note, containing an answer to the objection
that the citations on pp. 19 and 20 of the Introduction do not fairly repre-
sent the mind of Anselm, proceeding, as they do in the supposed dialogue,
from the mouth of Boso, his pupil This answer should appear here
verbally were it not too much involved with other matter. As it is, the
substance only of the author’s words on this point can be given.

He states that he was, of course, well aware of whatever foroe there
might be in that objection, having before him, at the time of writing,
three editions of the Cur Deus Homo, and translating for himself every
passage cited. But, as he regarded it, Anselm was in reality, in both
cases, the speaker, questioning and answering for himself, in such way as
will best help on the statement of his doctrine; and representing thus, in
the form of dialogue, the process of reasoning through which his own
mind had passed, rather than the mere dry pros and cons of debate. That
it is not Anselm on one side, and Boso on the other, he held to be suffi-
ciently proved by the fact that Anselm’s replies to his pupil, immedisately
after the words cited, approve, instead of opposing, his argument. He
adds, furthermore, that he had, in fact, at first given a full acoount of the
dialogue-form of Anselm’s treatise, and of his own understanding of its
method ; but, finding it was cumbering his Introduction with irrelevant
matter, decided to make the citations in a way more considerate of the
public patience, and, to his mind, quite as much :n accordance with the
truth.
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CHAPTER I.

THE MEANING OF VICARIOUS SACRIFICE.

I7 is a matter of sorrowful indication, that the thing
most wanting to be cleared in Christianity is still, as it
ever has been, the principal thing; viz., the meaning
and method of reconciliation itself, or of what is com-
monly called the vicarious sacrifice. This fact would
even be itself a considerable evidence against the gospel,
were it not that the subject matter—so vast in the reach
of its complications, and so nearly transcendent in the
height of its reasons—yields up easily to faith its practi-
cal significance, when refusing to be theoretically mas-
tered, as yet, by the understanding.

There has been a litigation of the sacrifice going on
for these eighteen hundred years, and especially for the
last eight hundred; yet still it remains an open ques-
tion with many, whether any such thing as vicarious
sacrifice pertains to the work of salvation Christ has
accomplished. On one side the fact is abjured as irra-
tional and revolting. On the other it is affirmed as a
principal fact of the Christian salvation; though I feel
obliged to confess that it is too commonly maintained
under definitions and forms of argument that make it
revolting. And which of the two is the greater wrong

4
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and most to be deplored, that by which the fact itself is
rejected, or that by which it is made fit to be rejected,
I will not stay to discuss. Enough that Christianity, in
either way, suffers incalculable loss; or must, if there
be any such principal matter in it, a8 I most certainly
believe that there is.

Assuming now, for the subject of this treatise, the
main question stated, our first point must be to settle

What is to be & Just and true conception of vicarious
understood oy vi- sacrifice, or of what is the real undertak-
carious sactifice. ing of Christ in the matter of such sacri-
fice. For in all such matters, the main issue is com-
monly decided by adjusting other and better concep-
tions of the question itself, and not by forcing old ones
through into victory, by the artillery practice of better
contrived arguments.

This word vicarious, that has made so conspicuous a
figure in the debates of theology, it must be admitted is
no word of the Scripture. The same is true, however,
of free agency, character, theology, and of many other
terms which the conveniences of use have made com-
mon. If a word appears to be wanted in Christian dis-
cussions or teachings, the fact that it is not found in the
Secripture is no objection to it; we have only to be sure
that we understand what we mean by it. In the case,
too, of this particular word wvicarious, a special care is
needed, lest we enter something into the meaning, from
ourselves, which is not included in the large variety of
Scripture terms and expressions the word 1s set to rep
resent.
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Thus we have—* made a curse for us”—* bare our
sins"—* hath laid on him the iniquity of us all”—
“made to be sin for us”—* offered to bear the sins of
many "—* borne our griefs and carried our sorrows "—
“wounded for our transgressions, bruised for our iniqui-
ties "—*‘‘tasted death for every man.” The whole Gospel
is a texture, thus of vicarious conceptions, in which Christ
is represented, in one way or another, as coming into our
place, substituted in our stead, bearing our burdens,
answering for us, and standing in a kind of suffering
sponsorship for the race.

Now the word vicarious is chosen to represent, and
gather up into itself all these varieties of expression.
It is the same word, in the root, as the word vice in vice-
gerent, viceroy, vicar, vicar-general, vice-president, and
the like. It is a word that carries always a face of sub-
stitution, indicating that one person comes in place,
somehow, of another. Thus a vice-president is one who
is to act in certain contingencies, as and for the presi-
dent; a viceroy, for the king. The ecclesiastical vicar too,
was a vicar as being sent to act for the monastic body,
whose duties were laid as a charge upon him; and the
pope is called the vicar of Christ, in the same way, as
being authorized to fill Christ’s place. Any person acts
vicariously, in this view, just so far as he comes in place
of another. The commercial agent, the trustee, the at-
torney, are examples of vicarious action at common law.

Then if we speak of “sacrifice,” any person acts in a
way of “vicarious sacrifice,” not when he burns upon
an altar in some other’s place, but when he makes loss
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for him, even as he would make loss for himself, in the
offering of a sacrifice for his sin. The expression is a
figure, representing that the party making such sacrifice
for another, comes into burden, pain, weariness, or even
to the yielding up of life for his sake. The word
¢ vicarious ” does not say all, nor the word * sacrifice,”
but the two together make out the true figure of Christ
and his Gospel.

In this sense it is that Christianity or the Christian
salvation is a vicarious sacrifice. It does not mean

What vicarions SIMPly that Christ puts himself into the
sacrifice does not case of man as & helper; one man helps
mean. another without any vicarious relation-
ship implied or supposed. Neither does it mean that
Christ undertakes for man in a way of influence; one
man tries to influence another, without coming at all
into his place. Neither does the vicarious sacrifice im-
ply that he simply comes under common liabilities with
us, a8 when every citizen suffers for the wrongs and
general misconduct and consequent misgovernment of
the community to which he belongs. Nor that he simply
comes into the track of those penal retributions which
outrun the wrongs they chastise, passing over upon the
innocent, as the sins of fathers propagate their evils in
the generations of their children coming after. The
idea of Christ's vicarious sacrifice is not matched by
any of these lighter examples, though it has something
in common with them all, and is therefore just so much
likelier to be confounded with them by a lighter and
really sophistical interpretation.
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On the other hand, we are not to hold the Scripture
terms of vicarious sacrifice, as importing a literal sub-
stitution of places, by which Christ becomes a sinner
for sinners, or penally subject to our deserved penalties,
That is a kind of substitation that offends every strong-
est sentiment of our nature. He can not become guilty
for us. Neither, as God is & just being, can he be any
how punishable in our place—all God’s moral senti-
ments would be revolted by that. And if Christ should
himself consent to such punishment, he would only ask
to have all the most immovable convictions, both of
God’s moral nature and our own, confounded, or eter-
nally put by.

Excluding now all these under-stated and over-stated
explanations we come to the true conception, which is
that Christ, in what is called his vicari- Thepositivecon-
ous sacrifice, simply engages, at the ex-  ception.
pense of great suffering and even of death itself, to bring
us out of our sins themselves and so out of their penal-
ties; being himself profoundly identified with us in
our fallen state, and burdened in feeling with our evils.
Nor is there any thing so remote, or difficult, or violent,
in this vicarious relation, assumed by Christ as many
appear to suppose. It would rather be a wonder if,
being what he is, he did not assume it. For we are to
see and make our due account of this one fact, that a
good being is, by the supposition, ready, just according
to his goodness, to act vicariously in behalf of any bad,
or miserable being, whose condition he is able to restore.
For a good being is not simply one who gives bounties

4*
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and favors, but one who is in the principle of love ; and
it is the nature of love, universally, to insert itself into
the miseries, and take upon its feeling the burdens of
others. Love does not consider the ill desert of the
subject; Le may even be a cruel and relentless enemy,
It does not consider the expense of toil, and sacrifice,
and suffering, the intervention may cost. It stops at
nothing but the known impossibility of relief, or bene-
fit; asks for nothing as inducement, but the opportunity
Loveavicarions Of 8uccess. Love is a principle essentially

principle.  yicarious in its own nature, identifying
the subject with others, so as to suffer their adversities
and pains, and taking on itself the burden of their
evils. It does not come in officiously and abruptly, and
propose to be substituted in some formal and literal
way that overturns all the moral relations of law and
desert, but it clings to the evil and lost man as in feel-
ing, afflicted for him, burdened by his ill deserts, inca-
pacities and pains, encountering gladly any loss or suf-
fering for his sake. Approving nothing wrong in him,
but faithfully reproving and condemning him in all sin,
it is yet made sin—plunged, so to speak, into all the
fortunes of sin, by its friendly sympathy. In this man-
ner it is entered vicariously into sacrifice on his account.
So naturally and easily does the vicarious sacrifice com-
mend itself to our intelligence, by the stock ideas and
feelings out of which it grows.

How it was with Christ, and how he bore our sins, we
can see exactly, from a very impressive and remarkable
passage in Matthew's Gospel, where he conceives that
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Christ is entered vicariously into men's diseases, jast
as he is elsewhere shown to bear, and to be vicariously
entered into, the burden of their sins. I Tone 1 %
produce the passage, at this early point in of the sacrificial
the discussion, because of the very great **™*

and decisive importance it has; for it is remarkable
as being the one Scripture citation, that gives, beyond a
question, the exact usus loguend? of all the vicarious and
sacrificial language of the New Testament.

Christ has been pouring out his sympathies, all day,
in acts of healing, run down, as it were, by the wretched
multitudes crowding about him and imploring his pity.
No humblest, most repulsive creature is neglected or
fails to receive his tenderest, most brotherly considera-
tion. His heart accepts each one as a burden upon its
feeling, and by that feeling he is inserted into the lot,
the pain, the sickness, the sorrow of each. And so the
evangelist, having, as we see, no reference whatever to
the substitution for sin, says—* That it might be ful-
filled, which was spoken by Esaias the prophet, saying
—* Himself took our infirmities and bare our sick-
nesses.’"* And the text is the more remarkable that
the passage he cites from Isaiah, is from his 53d chapter,
which is, in fact, a kind of stock chapter, whence all
the most vicarious language of the New Testament is
drawn. Besides the word bare occurs in the citation ; a
word that is based on the very same figure of carrying
a8 that which is used in the expression, *‘ bare our sins,”
“ bare the sins of many,” and is moreover precisely the

* Matth. viii, 17,
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same word which is used by the Apostle when he says
[Bagrafers] “ bear ye one another’s burdens, and so fulfill
the law of Christ.” If then we desire to know exactly
what the substitution of Christ for sin was, and how far it
went—what it means for example that he bare our sin—
we have only to revert back to what is here said of
his relation to sicknesses, and our question is resolved.

What then does it mean that Christ “bare our sick-
nesses?” Does it mean that he literally had our sick-
nesses transferred to him, and so taken off from us?
Does it mean that he became blind for the blind, lame
for the lame, a leper for the lepers, suffering in himself
all the fevers and pains he took away from others?
No one had ever such a thought. How then did he
bear our sicknesses, or in what sense? In the sense
that he took them on his feeling, had his heart bur
dened by the sense of them, bore the disgusts of their
loathsome decays, felt their pains over again, in the
tenderness of his more than human sensibility. Thus
manifestly it was that he bare our sicknesses—his very
love to us put him, so far, in a vicarious relation to them,
and made him, so far, a partaker in them.*

* This most natural and certainly great and worthy meaning for the
passage from Matthew is so far off from the dogmatic and prosy literal-
ism of many, that they are able to see scarcely any thing in it. Bishop
Pearce, just because the passage does not meet his notion of Isaiah’s fa-
mous Christological chapter, and does not signify any thing true enough
in itsel] imagines that it must be an interpolation! Dr. Magee (Vol. L,
pp- 318-356) expends more than forty pages of learning on it, contriving
how he may get the Prophet and Evangelist together, in some meaning
thas will make room for a more literal and penal bearing of sins than
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Here then we have the true law of interpretation,
when the vicarious relation of Christ to our sins comes
into view. It does not mean that he takes them literally
upon him, as some of the old theologians and a very
few moderns appear to believe; it does not mean that

there can be of sickzesses. By a heavy practice on the Hebrew verb
is the first clause, and the Hebrew noun in the second, he gets the
“took " converted into * took away " and the sicknesses into ‘‘sorrows;"
reading thus—** Himself took away our infirmities and bare our sorrows.”
But it bappens most unfortunately that the Greek word of the evange.
list [\afs] will not bear any such meaning as “took away,” but
insists on signifying only that kind of taking which appropriates, or re-
ceives, or even seizes by robbery; aud the Greek word [reeos] never
means any thing but “sickness;" save when it is used as an epithet
in speaking figuratively of the “ diseases of the mind.” The fact is that
the evangelist translates the prophet well, and the English version trans-
lates the evangelist well, and the vicariousness resulting is a grand, live
ing idea, such as meets the highest intelligence, and yields an impreasion
that accords with the best revelations of consciousneas, in the state of
love. Every true Christian knows what it is to bear the sins of wrong-
doers and enemies in this manner, and loves to imagine that, in doing it,
he learns from the cross of his Master—being almost raised into the
plane of divinity himself, by a participation so exalted. There was
never a case of construction more simple and plain than this, and it has
the merit, if we receive it, of carrying us completely clear, at once, of all
the fearful stumbling blocks which a crude, over-literal interpretation has
been piling about the cross for so many centuries. There is no stranger
freak of dullness in all the literary history of the world, and nothing
that is going to make a more curious chapter for the ages to come, than
the constructions rased on these vicarious forms of Scripture, and the
immense tormeut of learning and theologic debate that has occupied a
whole millenium in consequence. The long period, preceding, when
Christ was regarded as a ransom paid to the devil, will be more easily
qualified by allowances that save it in respect.
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he took their ill desert upon him by some mysterious
act of imputation, or had their punishment transferred
How Christ 0 his person. A sickness might pos
takes our sins sibly be transferred, but a sin can not
upon bim. by any rational possibility. It does
not mean that he literally came into the hell of our
retributive evils under sin, and satisfied, by his own
suffering, the violated justice of God; for that kind
of penal suffering would satisfy nothing but the very
worst injustice. No, but the bearing of our sins does
mean, that Christ bore them on his feeling, became in-
serted into their bad lot by his sympathy as a friend,
yielded up himself and his life, even, to an effort of re-
storing mercy ; in a word that he bore our sins in just
the same sense that he bore our sicknesses. Understand
that love itself is an essentially vicarious principle, and
the solution is no longer difficult.
See how it is with love in the case of a mother. She
loves her child, and it comes out in that fact, or from it,
Motherhood, that she watches for the child, bears all
friendship, patri- its pains and sicknesses on her own feel-
otism Vicarious. ing, and when it is wronged, is stung her-
self, by the wrong put upon it, more bitterly far than
the child. She takes every chance of sacrifice for it,
as her own opportunity. She creates, in fact, imaginary
uls for it, because she has not opportunities enough of
sacrifict. In the same manner a friend that is real and
true takes all the sufferings, losses, wrongs, indignities,
of a friend om his own feeling, and will sometimes suffer
even more for him than he does for himself. So alsc
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with the patriot or citizen who truly loves his country,
even though that love is mixed with many false fires
that are only fires of ambition or revenge—how does it
wrench his fecling, what a burden does it lay upon his
concern, by duy and by night, when that country, so
dear to him, is being torn by faction, and the fate of its
laws and liberties is thrown upon the chances of an
armed rebellion. Then you will see how many thou-
sands of citizens, who never knew before what sacrifices
it was in the power of their love to make for their coun-
try’s welfare, rushing to the field and throwing their
bodies and dear lives on the battle’s edge to save it!

Thus it is that every sort of love is found twining its
feeling always into the feeling, and loss, and want, and
woe, of whatever people, or person, or even enemy, it
loves ; thus that God himself takes our sinning enmity
upon his heart, painfully burdened by our broken
state, and travailing, in all the deepest feeling of his na-
ture, to recover us to himself. And this it is which the
cross and vicarious sacrifice of Jesus signify to us, or
outwardly express. Such a God in love, must be such
a Saviour in suffering—he could not well be other or
less. There is a Gethsemane hid in all love, and when
the fit occasion comes, no matter how great and high
the subject may be, its heavy groaning will be heard—
even as it was in Christ. He was in an agony, exceed-
ing sorrowful even unto death. By that sign it was
that God's love broke into the world, and Christianity
was born !

Here, ther, as I conceive, is the true seed principle of
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the Christian salvation. What we call the vicarious
sacrifice of Christ is nothing strange as regards the

Nothing superla- principle of it, no superlative, unexam-.
tive in the princi- pled, and therefore unintelligible grace.
Pleof theercss: T4 only does and suffers, and comes into
substitution for, just what any and all love will, accord-
ing to its degree. And, in this view, it is not something
higher in principle than our human virtue knows, and
which we ourselves are never to copy or receive, but it
is to be understood by what we know already, and is to
be more fully understood by what we are to know here-
after, when we are complete in Christ. Nothing is
wanting to resolve the vicarious sacrifice of Jesus, but
the commonly known, always familiar principle of love,
accepted as the fundamental law of duty, even by man-
kind. Given the universality of love, the universality
of vicarious sacrifice is given also. Here is the center
and deepest spot of good, or goodness, conceivable. At
this point we look into heaven's eye itself, and read
the meaning of all heavenly grace.

How much to be regretted then is it, that Christianity
has been made so great an offense, to so many ingenuous
and genuinely thoughtful souls, at just this point of vi-

The great offense carious sacrifice, where it is noblest to
<fthecrossacontri- thought, and grandest, and most impres-
bution of theology. give to feeling. There ought never to be
& question over its reality and truth to nature, more than
over a mother’s watch and waiting for her child. And
yet there has been kep? up, for centuries, what a strain of
logical, or theological endeavor—shall T call it high, or
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shall T call it weak and low 1—to make out some formal,
legal, literal account of substitution and vicarious sac-
rifice, in which all God's quickening motivity and power
are taken away from the feeling, and nothing left but
a sapless wood, or dry stubble of reason, for a mortal
sinner’s faith to cling to. Nothing is so simple, and
beautiful, and true, and close to feeling, as this same
blessed truth—Jesus the Lord in vicarious sacrifice ; and
yet there is made of it, I know not what, or how many
riddles, which to solve, were it possible, were only to
miss of its power ; much more, which to miss of solving,
is only to be lost in mazes and desert windings where
even faith itself is only turned to jangling. How often
has the innate sense of justice in men been mocked by the
speculated satisfactions of justice, or schemes of satisfac-
tion, made up for God ; how often has the human feel-
ing that would have been attracted and melted, by the
gracious love of Jesus, coming to assume our nature and
bear our sin, been chilled, or revolted, by some account
of his death, that turns it to a theologic fiction, by con-
triving how he literally had our sin upon him, and
was therefore held to die retributively on account of it.
At the same time, there have been thrown off into
antagonism, a great many times, whole sects of disci-
ples, who could see no way to escape vitality in a
the revolting theories of vicarious sacri- Gospel withont vi-
fice, but to formally deny the fact; and °ioue sserifice.
then what evidence have they given of the fact, as a
distinctive integral element of Christianity, by their
utter inability, in the way of denial, to maintain the vi.
6
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tality and propagating power of Christian society with-
out it. If God’s love has no vicarious element, theirs
of course will have as little; if he simply stands by law
and retribution, if he never enters himself into human
cevils and sins, so as to be burdened by them, never
identifies himself with souls under evil, to bear them—
enemies and outcasts though they be—then it will be
seen that they, as believers, are never in affliction for the
sin of others, never burdened as intercessors for them;
for there was in fact no such mind in Christ Jesus him-
self. On the contrary, as God stands off, waiting only
by the laws of duty and abstract justice, mcved vica-
riously to no intervention, so will they lose out the soul-
bond of unity and religious fellowship with their kind,
dropping asunder into atoms of righteous individuality,
and counting it even a kind of undignified officiousness
to be overmuch concerned for others. Christian society
is by that time gone. The sense of God, translating
himself into the evils and fallen fortunes of souls, in the
vicarious love and passion of his Son, was the root of it;
and that being gone, the divine life takes no headship in
them, they no membership of unity with each other.
They are only incommunicable monads—the Christian
kotnonia is lost or abolished. “I will take care of myself,
answer for myself, and let every other do the same "—
that is the Christianity left—it is duty, self-care, right
living atomically held before moral standards. As ta
the church, or the church life, it no longer exists;
Christ is the head of nothing, because he has never
come into the cause, or feeling, or life of any, by coming
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into their lot. So necessary is the faith of a vicarious
sacrifice to the maintenance of any genuine Christian
life and society. Without and apart from it individuali-
ties are never bridged, never made coalescent, or com
mon to each other. The chill that follows must in due
time be fatal. No such mode of necessary unfellowship
can live.

By this experimental proof, it can be clearly seen
how necessary to the living Gospel and church of
Christ is the faith, in some true sense, of a vicarious
sacrifice. And what that sense may be it is not diffi-
cult, I think, to find. We have already found that love
itself contains the fact and is the sufficient and easy
solution.

But there is an objection to be encountered even here,
before the solution will be satisfactory to some; it is
that if love, love in God, and love in all Objection that
beings created and uncreated, is an essen- God mustbe un-
tially vicarious element or principle; if it PPy inlove.
moves to the certain identification of the loving party
with evil minds and their pains, and the assuming of
them, to be a burden on its feeling, or even a possible
agony in it; then, as long as there is any such thing as
evil and death, love must be a cause of unhappiness, a
lot of suffering and sorrow. In one view it must, in
another it will be joy itself, the fullest, and profoundest,
and sublimest joy conceivable. There was never a
being on earth so deep in his peace and so essentially
blessed as Jesus Christ. Even his agony itself is scarcely
an exception. There is ro joy so grand as that which
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has a form of tragedy, and there is besides, in a soul
given up t> loss and pain for love's sake, such a con-
sciousness of good—it is so far ennobled by its own
great feeling—that it rises in the sense of magnitude,
and majesty, and Godlikeness, and has thoughts breaking
out in it as the sound of many waters, joys that are full
as the sea. And this, too, corresponds exactly with om
human experience. We are never so happy, so essen-
tially blessed as when we suffer well, wearing out our life
in sympathies spent on the evil and undeserving, bur-
dened heavily in our prayers, struggling on through se-
cret Gethsemanes and groaning before God in groanings
audible to God alone, for those who have no mercy on
themselves. 'What man of the race ever finds that in
such love as this he has been made unhappy? AsChrist
himself bequeathed his joy to such, so has he found it
to be a most real and dear bequest, and that when he
has been able, after Christ’s example, to bear most and
be deepest in sacrifice for others—even painful sacrifice
-—then has he been raised to the highest pitch of beat-
itude. The compensations of such a life transcend, how
sublimely, the losses. As they did with Christ, so they
do with us, so they will in all beings and worlds. There-
fore when we say that love is a principle of vicarious
sacrifice, how far off are we from casting any shade of
gloom on the possibilities and fortunes of this love.
We only magni’y its joy and brighten its prospect.
Thus we take our beginning for this great subject,
the grace of the cross, and the Ckristian salvation. As
yet we have scarcely passed the gate, but the gate is
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open. This one thing is cl:ar, that love is a vicarious
principle, bound by its own nature itself to take upon
its feeling, and care, and sympathy, those who are down
under evil and its penalties. Thus it is that Jesus takes
our nature upon him, to be made a curse for us and to
bear our sin. Holding such a view of vicarious sacri-
fice, we must find it belonging to the essential nature of
all holy virtue. We are also required, ,;, good belngs
of course, to go forward and show how in the principle of
it pertains to all other good beings, ag Yieanions sserifice.
truly as to Christ himself in the flesh-—how the eternal
Father before Christ, and the Holy Spirit coming after,
and the good angels both before and after, all alike have
borne the burdens, struggled in the pains of their vi-
carious feeling for men; and then, at last, how Chris-
tianity comes to its issue, in begetting in us the same
vicarious love that reigns in all the glorified and good
minds of the heavenly kingdom ; gathering us in after
Christ our Master, as they that have learned to bear his
cross, and be with him in his passion. Then having
seen how Christ, a8 a power on character and life, renews
us in this Jove, we shall be able to consider the very
greatly inferior question, how far and in what manner
he becomes our substitute, before the law violated by
our transgression,

I should scarcely be justified in concluding this chap-
ter, if I did not first suggest, for the benefit of some,
who may recoil from this profoundly earnest truth of
sacrifice, a8 one that rather shocks, than approves itself

b*
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to, their feeling, that it is a kind of truth nct likely to
be realized, without experience. It will seem to be a

Experience want- truth overdrawn, unless it is drawn out
od to know this of the soul's own consciousness, at least
wrath of sacrifice. 1 some elementary degree. Some the-
ologians, I fear, will not be taken by it, because it has
never sufficiently taken hold of them. Mere under-
standing is an element too sterile and dry to know
this kind of truth—it seems to be no truth at all, but a
pietistic straining rather after something better than
anybody can solidly know.

Let me stop then here, upon the margin of the sub-
ject, and without any thought of preaching to my
reader who parts company with me thus early, put him
on a practical experiment that will let him a great way
farther into this first chapter of divine knowledge, than,
as yet, he thinks it possible to go. The problem I would
give you is this; viz., that you find how to practically
bear an enemy, or a person whom you dislike, so as to
be exactly satisfied and happy in your relationship. If
you can stand off in disgust, or set yourself squarely
against him in hatred, or revenge, then do it and bless
yourself in it. If that is impossible, try indifference,
turn your back and say, “let him go and fare as his
deserts will help him.” If there is no sweetness in this,
as there certainly is none, then begin to pray for him,
that he may have a better mind and that you may be
duly patient with him. This will be softer, and you
may begin to feel that you are a good deal Christian or
Christian-like, towards him. And yet there will be a
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certain dryness in your feeling, as if you had only come
into the formality of good. Then go just one step far-
ther—take the man upon your love, bear him and his
wrong as a mind’s burden, undertake for him, study by
what means and by what help obtained from God, you
can get him out of his evils, and make a friend of him

- —God’s friend and yours—do this and see if it does
not open to you a very great and wonderful discovery
—the sublime reality and solidly grand significance of
vicarious sacrifice. Christ will be no more any stone
of stumbling in it, the truth itself no more an offense,
or extravagance; for you now have in your heart,
what is no stone at all, but a living and self-evidencing
grace by which to solve it. The offense of the cross—
how surely is it ended, when once you have learned the
way in which God bears an enemy! The quarrels of
the head will be smoothed away how soon, by the sim-
ple methods of a wise and loving heart. The recoil you
were in is over. In the problem how to bear an enemy
you have found your Gethsemane and sounded for your
self the tragic depths of gnod—depths of joyful as of
sorrow-burdened feeling—and so you understand how
easily, believe in what glorious evidence, the vicarious
sacrifice of Jesus for the sins of the world.



CHAPTER 1II.

THE ETERNAL FATHER IN VICARIOUS SACRIFICE.

Ir has been a fatal source of difficulty and mental
confusion, as regards the vicarious sacrifice and saving
work of Christ, that it has been taken to be a superla-
tive kind of goodness; a matter of sacrifice outside
of all the common terms and principles of duty or
holy obligation; an act, or enterprise of self-sacrifice,
not provided for in the universal statutes and stand-
ards of moral perfection. The assumption has been
that Christ went out of obligation, out of law and
beyond, to do the sacrifice, and was just so much bet-
ter than perfect in good, because he would have been
perfect in good, if he had declined the undertaking.
Thus it has been a formally asserted point of theology,
that his undertaking was  optional;” that which he
might, or might not assume, and which, if he had
chosen to decline, would have raised no sense of defect
before his own standards of excellence. This too has
been taken for a point fundamental, as regards the satis-
faction for sins accomplished in his death, that he raised
a superlative merit in it to be set to our account, only by
doing optionally what he was under no obligation, on
his own account, to do. What he ought to do for him-
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gelf, or in his own obligation, could not avail for us,
but only for himself. What he did, or suffered beyond
this, was a merit in excess, that could be and was ac-
cepted for our justification, or the substitution of our
Jjust punishment.

Every such attempt to scheme the work of Christ,
and put him in the terms of the understanding, begins,
we ought easily to see, by removing The fiction of &
him beyond all terms of understanding, superlative merit.
Hence the painful confusion of ideas, the artificial mock
speculations, the conclusions that are shocking to all
natural sentiments of right and justice—the imputa-
tions that are figments, of merits that are inconceivable,
accomplishing satisfactions with God that are as far as
possible from satisfying men—all which have infested,
for so many centuries, the history of this great subject.
Plainly enough we can mean nothing, by a merit that
is outside of all our standards of merit. If Christ was
consenting, optionally, to what he might as well have
declined ; if he was just so much better than he ought
to be on his own account; then the surplus over is any
thing, or nothing; we may call it merit, but we do not
know what it is; we may balance it against the sins of the
world, but we can not be sure of a grain’s weight in it.
What can we think, or know, of a goodness over and
above al standards of good? We might as well talk
of extensions beyond space, or truths beyond the true.
Goodness, holy virtue, is the same in all worlds and
beings, measured by the same universal and eternal
standards; else it i# nothing to us. Defect is sin; over-
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plus is impossible. God himself is not any better than
he ought to be, and the very essence and glory of his
perfection is, that he is just as good as he ought to be
Nay it is the glory of our standards of goodness them-
sclves, that they are able to fashion, or construct, all
that is included in the complete beauty of God.

Here then is our first point, when we attempt the
cross and sacrifice of Christ; we must bring every
thing back under the common standards of eternal vir-
tue, and we must find Christ doing and suffering just
what he ought, or felt that he ought, neither more nor less.
That which is to be intelligible must be found within
the bounds of intelligence. If we can not find a Saviour
under just our laws of good, we shall find him nowhere.
Looking for him here, we shall not fail to find him.

Do we then assume that Christ, in his vicarious sacrifice,
was under obligation to do and suffer just what he did ?

Chriss faian. oxactly this. Not that he was under ob-
ing standard ob- ligations to another, but to himself. He
ligations. was God, fulfilling the obligations of
God; just those obligations in the eternal fulfillment of
which God’s perfections and beatitudes are eternally
fashioned. We transgressors had no claims upon him,
more than our enemies have upon us; there was none
above him to enforce such obligations. All that he en-
dures in feeling under them, he endures freely, and
this it is that constitutes both his greatness and joy.
There is an eternal cross in his virtue itself, and the cross
that he endures in Christ only reveals what is in those
common standards of good, which are also eternally hia
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I shall discuss this matter more fully, at a more ad
vanced stage in the argument. For the present I prefer
to handle the subject in a manner less speculative,
showing that, as Christ is here discovered All good beings
in vicarious sacrifice, so all good beings, in this law of seo-
God in the Old Testament before Christ, "%
the Holy Spirit in the times after Christ, and the good
created minds both before and after, are and are to be,
in one accord with Christ, enduring the same kind of
sacrifice. It will seem, it may be, that I am going a long
way round in such a canvassing, but the result will be
that a platform is gained, where the sacrifice of Christ is
at once less peculiar and far more intelligible. Indeed
when it is made plain, as a fact of holy Seripture slum-
bering hitherto in its bosom and hidden from adequate
discovery, that vicarious sacrifice is the common prop-
erty of holy virtue in all minds, uncreated or created,
the problem of such sacrifice will be effectually changed,
and most of the questions in issue will be superseded,
or already settled. This present and the two succeed-
ing chapters will accordingly be occupied with a Serip-
ture review, as in reference to the point stated.

f it be true that love is a principle of vicarious sac-
rifice, then it will be 8o, not in Christ only, but as truly
in God the Supreme, or the God of reve- The Supreme
lation previous to Christ’s coming. Isay Father in vice
“as truly” it will be observed, not of Toue sscrifoe.
course that he will have done, or endured, the same
things. Not even Christ did the same thinge in his
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first year as in his last, and yet he was just as truly
burdened with our evils and suffering in our lot; for
the main suffering of Jesus was not, as many coarsely
imagine, in the pangs of his body and cross, but in the
burdens that came on his mind. In these burdens
God, as the Eternal Father, suffered before him. He
had his times and eras appointed, his conditions of
preparation, his modes of progress, and the incarnate
work was to be done only in the incarnate era; but the
design was nevertheless one and the same throughout,
and was carried on in the same deep feeling and suffer-
ing sympathy, from the first. In the ante-Christian era,
it may even have been one of the heaviest points of
sacrifice, that there must be so long a detention, and that
8o great love must be unexpressed, till the fullness
of time was come. So that, when Christ came it was
even a kind of release, that the letting forth of so great
love into healing, and sympathy, and cross, and passion,
was now at last permitted.

A great many persons have forced themselves into a
false antagonism, by the contrast they have undertaken

God the same in 10 Taise between the Old Testament and
the Old and New the New. And yet even such will
Testaments. agree, returning so far to the just opin-
ion, that God is God every where, one and the same
in all ages and proceedings, instigated by the same im
pulses, clothed in the same sympathies, maintaining the
same patience, under the same burdens of love; acting,
of course, in the Old Testament history, for the same
ends of goodness that are sought in the New, They will
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formally disclaim, too, the opinion that trinity supposes
a distinction of characters in God, maintaining his strict
homogeneity as pertaining to his strict unity. They
go farther, they assert, as regards the infinite character,
that God is love, that Christ came into the world, be-
cause God loved the world. Still further, when it is
objected to their schemes of atonement, that they seem
to imply an opinion that God is mnade gentler and more
gracious by the sacrifice of Christ, they disclaim any
such thought as that God is ever mitigated in his dispo-
tions—the change, they say, is wrought in us, or in the
conditions of public justice, by which God’s pardons
were restricted.

And yet the false antagonism just referred to remains.
After all such disclaimers, it has power to feed and keep
in vogue a whole set of false impressions, or prejudices,
by which the God of the Old Testament becomes an-
other and virtually different being from the Saviour of
the New; akind of Nemesis that needs to be propitiated
by suffering, and is far as possible, in himself, from
being in any relation of vicarious and burdened feeling
for mankind. After the point of difficulty has been
turned in their schemes of atonement, by the protesta-
tions referred to, they go their way, as if said protesta-
tions had no meaning at all, giving in to a kind of par
tisanship for one Testament against the other, and for
one God against the other God. As some disciples took
to Paul, and some to Apollos, so they take to Christ,
and are much less drawn to the God of the law. There
is no comfort in such a prejudice; they are consciously

6
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trcabled by it. They have a certain sense of something
unworthy and false in the preference. It offends their
reverence, it raises the suspicion of some latent super
stition in their modes of thought and belief. And so
it damages, not their peace only, but their piety itself.
They never can think worthily of God, or serve him
evenly and with satisfaction, as long as they regard his
personal manifestations, with predilections that set him
in virtual disagreement with himself.
All such predilections it will easily be seen are with-
out foundation. On first principles they are and must
No progress in D€ fictitious; for there is and can be no
God. such thing as internal progress in God,
that is in his character; he was never inferior to what
he now is, and will never be superior—never worthier,
greater, more happy, or more to be admired and loved.
And yet there is certainly a considerable contrast in the
ways of God, as presented in the Old Testament and in
the Gospel of Christ. There he maintains a govern-
ment more nearly political and earthly; here more
spiritual and heavenly. There he calls himself a man
of war; here he shows himself a prince of peace.
There he is more legal, appealing to interest in the terms
of this life; here he moves on the affections and covers
the ground of eternity. There he maintains a drill of
observances; here he substitutes the inspiraticus of
liberty and the law written on the heart. There he
operates oftener by force and by mighty judgments; here
by the suffering patience of a cross.
Laying hold of this contrast, and quite willing to
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sharpon it by exaggeraticns, a great many, taking on the
airs of philosophy, turn it, without any scruple of rev-
erence, to the disadvantage or discredit of revelation
Affecting great admiration of Christianity, they declare
that the God of the Old Testament is a lower being
and not the same; a barbarian’s God, a figment evident~
ly of barbarism itself. And of those who class as be-
lievers, it results, in a different way already described,
that many are afflicted in the feeling, that the God of
the law is a God in justice and retributive will—doubt-
less good in some sense, but less amiable—and that
Christ presents a better side of deity, to which they
must instinctively cling, in a preference not to be re-
strained. They will even profess sometimes to find shel-
ter in one, against the stormy judgments of the other.

‘What now shall we say to this? If God is one, a
strict unity, always in the same perfect character and
feeling, what account shall we make of this contrast?
And by what method shall we make it appear that he
is still the same, bearing the same relation of feeling to
men’s evils and sins, working in the same great princi-
ple of love and sacrifice?

The solution is not difficult, if only we make due
account of the fact that, while there is no progress, or
improvement, in God, there is and should ;. ., gove
be a progress in his government of the emment of God
world. Taken as a plan of redemption ™2ke® Progress.
and spiritual restoration, it must be historical and must
be unfolded in and by a progressive revelation. Begin-
ning at a point where men’s ideas are low and thels
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spiritual apprehensions coarse, it must take hold of
them, at the first, in such a way as they are capable of
being taken hold of. 'What is political and legal, what
appeals to interest and operates by stormy judgments,
impressing God’s reality by authority, and force, and
fear, working chiefly on the outward state—breaking
into the soul by breaking into the senses—will be most
appropriate ; nothing else in fact will get fit apprehen-
gion. There will not even be a language, at first, for
the higher ideas of God and religion; such a language
must be formed historically, under a growth of uses,
generating gradually a growth of ideas. Thus if we
conceive that holy virtue is constituted by a free obedi-
ence to law, the Jaw will have to be set in first, by a
drill of observances, and then, when it has been long
enough enforced by a restrictive method, ideas may rise,
inspirations come, and the soul may pass on to seize
in liberty, what it has bowed to in fear. Tuis holds
true of every man, and, in a certain broader sense, his-
torically, of a people or a world. The day of ideas,
‘thoughts, sentiments, words quickened to a spiritual
meaning, must of necessity come after, and be prepared
by a long and weary drill in rites, institutions, legalities
and heavy-laden centuries of public discipline. But
God will be the same in this day as in that, in that as
in this, cherishing the same purpose, moving on tne
senses, out of the same feeling, in the schoolmastering
era of law, as in the grace of the cross itself. Becom-
ing, at the first, in a certain sense, a barbarian people’s
God, he only submits to conditions of necessity by



Omar. IL IN VICARIOUS SACRIFICE. 86

which ne is confronted, i preparing to be known, as
the God of love and sacrifice, and Saviour of the world.
Neither is it any discredit to him that the subjects of
his goodness must be manipulated outwardly and
roughly, and brought on thus historically, till some
higher capabilities of feeling and perception are de-
veloped.

To simplify the general subject as far as possible, take,
for example, the single point in which the hasty and
shallow thinkers of the unbelieving world  partisanship of
have been most commonly scandalized ; the old religion.
viz., the exclusiveness of the old religion. God, they
insist, is the Creator, Lord, and Father, of all men—not
of any one people ; but this old religion holds him forth
in promise as the God of a chosen people, taking them
as clients in specialty, apart from, and, in some sense,
against the whole world beside. How very unlike to
the God of Christianity, erecting a kingdom of univer-
sal love and suffering sacrifice. And yet plainly there
was no other way to get hold of the low sentiment of
the world and raise it, but to begin thus with a partisan,
chosen people’s mercy, and get himself revealed by
light and shade, as between his people and others;
creating a religion that is next thing to a prejudice.
He could not be revealed, as any one may see, in his
own measures, but only in such measures as he found
prepared. To bolt himself into men’s thoughts, when
they had no thoughts, was impossible. He could only
come into such thoughts and sentiments as there were,
The little, darkened, partisan soul must know him as

o*
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it can, and not as he is. The nations, too, of that day
Yoasted each a god of their own, whom they took and
praised, for what he could do for them, and against the
gods of the other nations. A god was no god who
could not perch on their banners, and fight out their
wars, trampling all other gods by his power. Hence the
necessity that Jehovah should choose him a people
And so it was that by overtopping all other deities,
in his glorious protectorship, he finally made himself
known as God over all—the true Supreme and Saviour
of all.

If he had announced himself, at the very first, as the
God alike and Saviour of all men, if he had been forth-
with incarnate and had shown himself in Moses’ day,
by the suffering life and death of his Son, the history
would have been a barren riddle only. They were not
equal to the conceiving of any such disinterested sacri-
fice; and the fact that it proposed a salvation for all
men would have been enough, by itself, to quite turn
away their faith. I verily believe that Jesus, coming,
thus and then, would not even have been remembered
in history. And yet there was a promise, long before,
of which nobody took the meaning, that, in this one
people, somehow, all nations should be eventually
blessed ; and the prophets, too, as the religious sense
grew more enlarged, finally began to break out in bold
and strong visions of a universal kingdom and glory;
in which it may be sesn that God was preparing, even
from the first, to be finally known as the Lord and Sav
iour of the whole world.
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Does he then, by condescending to the lowness of
barbarous mind, and consenting to begin with a relig-
ion of prejudice, when there was no higher sentiment
to begin with, or be revealed in—does godslovesuf-
he by choosing out one people, in this fersbydetention.
manner, show that his character is equal to nothing
higher? Ah, what struggles of suffering patience had
he rather to endure, in these long ages of training,
under such narrow and meager possibilities]! Nowhere
else, it seems to me, not even in the cross of Jesus itself,
does he reveal more wonderfully the greatness and self-
sacrificing patience of his feeling. And the fact breaks
out, all along down the course of the history—appear-
ing and reappearing, by how many affecting declarations
—that he is waiting for a better possibility, waiting to
open his whole heart’s love, and be known by what he
can bear and do for the world of mankind. Nor was
there any moment of relief to him so blessed probably,
as when he came to Mary with his “all hail,” and broke
into the world as God with us; God now come at last, to
disburden his heart by sacrifice. The retention before
was a greater burden on his feeling, we may well believe,
than his glorious outbirth into loss and suffering now.

Taking now this very crowded, insufficiently stated
solution of his relation to the times of the Old Testament,
you will find it borne out, in every point, god insacrifice by
by a careful review of the whole Scrip- Seripture testimony.
ture; and that Christ, in his vicarious sacrifice, only
represents the feeling of God in all the preceding ages,
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The principle of love, as we have already seen, is
itself a principle of vicarious sacrifice, causing every
one that is in it to be entered into the want, woe, loss,
and even ill-desert of every other; bearing even adver-
saries and enemies, just as Christ bore his. But God is
love and is so declared in every part of the Scripture;
and what have we in this, but the discovery that he is
a being, in just such a relation of sympathy and bur-
dened feeling for men, as Christ was. He did not show
it by the same outward signs, and therefore could not
so powerfully and transformingly impress the fact; and
yet he was in the same precise love, waiting, as we just
now said, to find relief in & more adequate expression.
Yet how often, how affectingly, did he express, in
words, the painful sympathy and deep burden of his
feeling. As when the prophet says—*In their afflic-
tion he was afflicted, and the angel of his presence
saved them; in his love and pity, he redeemed them,
and bare and carried them, all the days of old.” How
tenderly does he watch the turning of the ages—
« grieved forty years” for his people in the wilderness—
“rising betimes” to send his messengers—protesting
that he is “ weary "—that he is * broken with their whor-
ish heart "—*that he is filled with repentings ”"—calling
also to his people to see how “the Lord their God bare
them as a man doth bear his son ”—apostrophizing them,
as it were, in a feeling quite broken, “ Oh, that there
were such a heart in them, that they would hear me
and keep my commandments "—* How shall I give thee
up, Ephraim, how shall I deliver thee, Israel ?”"—and
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again, “Yea, I have loved thee with an everlasting love,
and with loving kindness have I drawn thee.” Itis as
if there were a cross unseen, standing on its undisccv-
ered hill, far back in the ages, out of which were sound-
ing always, just the same deep voice of suffering love
and patience, that was heard by mortal ears from the
sacred hill of Calvary.

And then, when Christ himself arrives, what does he
say but that, ‘ God so loved the world that he sent his
only begotten son ?”—not that he came to obtain God’s
love, but that God’s love sent him and was here to be
magnified, in the sacrifice of life he would make. And
who is Christ but God manifest in the flesh, reconciling
the world unto himself; the express image and word of
God; that is God expressed as he is, so that he that
hath seen him hath seen the Father; working always for,
and to declare, the God that sent him. Neither does he
conceive, that he is introducing a new kingdom and
order, that is worthier of God, and in better feeling.
He declares that he came not to destroy the old system,
or law, but only to fulfill it and carry it on to the glo-
rious realization of its ends, opening things that have
been kept secret, but have all the time been work-
ing, from the foundation of the world; nay, that his
kingdom is a kingdom prepared from the foundation of
the world; prepared that is in God's love, fixed in
his purpose, working in his counsels. What then was
Christ in his vicarious feeling and sacrifice, what in his
Gethsemane, but a revelation in time, of just that love
that had been struggling always in God’s bosom ; watch
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ing wearily for the world and with inward groanings
unheard by mortal ears?

But there is, after all, some one will say, a something
in Christ that is more gentle and better to feeling—less
Ohrist not better, severity, kinder, softer terms of good
buta moreadequate There certainly is a fuller, more ade-
cxprossion. quate expression of God’s love ; and so
a greater power of attraction, thus of salvation. And
yet there are denunciations of future evil in his teach-
ings, that, taken as they stand, are as much more fear-
ful than any which are found in the Old Testament, as
they relate to what is more future and of longer dura-
tion. I will not here discuss them, I only say that,
take what view of them is possible, it does not appear
that Christ, in bearing the world’s evil, does at all con-
sent to the possible immunity of transgression. If he
might consent to that, then he might well enough con-
sent to the continuance of transgression also, and so be

excused from the sacrifice of the cross altogether.

God then is such a being from eternity as must, by
the supposition, be entered, even as Christ was, into all

God then is just that belongs to love; entered into pa-
what Christ shows tience, long suffering, and sacrifice ; bur-
him %o be. dened in heart for the good of enemies;
taking on his feeling the wants and woes of enemiea.
This is no new thought, no optional, superlative good-
ness taken up by Christ in the year One, of the Chris-
tian era; but the whole deity is in it, in it from eter
nity. And the short account of all is—* For God so
loved the world.”
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Holding now this view of God—the same which the
Psalmist boasts when he sings, “For God is my king of
old,working salvation in the midst of the ¢g;rent miscon-
earth "—we encounter a large body of  coroeptions.
current misconceptions, mostly under Gospel terms of
expression, which require to be modified if we are tc
hold the truth understandingly.

Thus we speak of Christ as a mediator, and as doing
a work of mediation ; which is Secriptural, but we often
conceive that he is literally a third being,
coming in between us and God to compose
our difficulty with him, by gaining him as it were to softer
terms. But he is no such mediator at all, nor any media-
tor, such as does not leave him to be God manifest in all
God’s proper feeling. No, he is a mediator only in the
sense that, a8 being in humanity, he is a medium of
God to us; such a medium that, when we cling to him
in faith, we take hold of God’s own life and feeling as
the Infinite Unseen, and are taken hold of by him,
reconciled, and knit everlastingly to him, by what we
receive.

‘We call Christ our intercessor, too, and conceive that
we are saved by his intercession. Does he then intercede
for us in the sense that he goes before God
in a plea to gain him over to us, showing
God his wounds, and the print of his nails, to soften
him towards us. Far from that as posssible; nothing
could be more unworthy. Intercession means literally
intervention, that is a coming between ; and it is not God
that wants to be softened, or made better; for Christ

Mediation,

Interoession,
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himself is only the incarnate love and sacrificing pa-
tience of God; but the stress of the intercession is with
us and in our hearts’ feeling—all which we simply figure,
objectively, when we conceive him as the priest that
liveth ever to make intercession for us. We set him
before God's altar, in a figure of eternal sponsorship,
urging the suit of peace; though the peace he obtains
by the suit of his sacrifice, comes, in fact, from our miti-
gation, not from the mitigation of God.

Other modes of speaking, supposed to be understood
in their Scriptural meaning, will not be accomodated by
the conception that unites the God of
the old time and the Christ of the new, in
the same vicarious feeling, but will require to have their
colors softened by similar explanations. And it will not
be difficult, I rejoice to believe, for any genuinely thought-
ful, right-feeling soul, to lay hold of the possibility thus
offered, of a conception of God that does not mock his
attributes, or set them at war with each other. How
distracting and painful, how dreadfully appalling is the
faith that we have a God, back of the worlds, whose in
dignations overtop his mercies, and who will not be
satisfied, save as he is appeased by some other, who 18
in a better and milder feeling. We might easily fear
him, but how shall we love him; and where, meantime
shall we find that glorious, all-centering unity in the
good, which our sufficiently distracted soul longs for in
the God of its worship? What can we do as sinners,
torn already by our own evils, with two Gods, a less
good, and a better—this latter, suffering and even dying

Pacification.
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to compose and sweeten the other? Where shall our
heart rest when our thought itself is bent hither and
thither, and torn by a God in no unity with Himself?

Here then I think we may rest in the full and care.
fully tested discovery, that whatever we may say, or
hold, or believe, concerning the vicarious A arvesin God's
sacrifice of Christ, we are to affirm in the perfections from
same manner of God. The whole deity **™%
i8 in it, in it from eternity and will to eternity be. We
are not to conceive that our blessed Saviour is some
other and better side of deity, a God composing and
satisfying God ; but that all there is in him expresses
God, even as he is, and has been of old—such a being
in his love that he must needs take our evils on his "
feeling, and bear the burden of our sin. Nay, there is
a cross in God before the wood is seen upon Calvary ;
hid in God’s own virtue itself, struggling on heavily
in burdened feeling through all the previous ages, and
struggling as heavily now even in the throne of the
worlds. This, too, exactly, is the cross that our Christ
crucified reveals and sets before us. Let us come then
not to the wood alone, not to the nails, not to the vine-
gar and the gall, not to the writhing body of Jesus, but
to the very feeling of our God and there take shelter.
Seeing how God bears an enemy—has borne or carried
enemies all the days of old—we say * Herein is Love,"”
and in this grand koinonia—this fellowship of the Fa-
ther and his Son, Jesus Christ—our very unworthy and
very distracting preferences are forever merged and
lost.

7



CHAPTER III,

THE HOLY SPIRIT IN VICARIOUS SACRIFICE.

HaviNG showed, in my last chapter, that the Creator
and God of the former dispensation, sometimes called the
Father in that relation, was inserted into our human
conditions, in just the same vicarious feeling as Christ
was in his incarnate suffering, and bore our sins as truly,
and wrestled for us in the same tender burdens of love,
I now undertake to show the same in respect to the
Holy Spirit after Christ; that he works in love as Christ
did, and suffers all the incidents of love—compassion,
wounded feeling, sorrow, concern, burdened sympathy,
violated patience—taking men upon him, to bear them
and their sins, precisely as Christ himself did in his
sacrifice. He is, in fact, a Christ continued, in all that
distinguishes the offering and priesthood of Christ, and
is fitly represented in the same way, under a priestly
figure, as our intercessor.

I am well aware how very distant all such conceptions
are from the commonly received impressions of the

The Holy spirit 1Ly Spirit. For it is a remarkable
personal in feeling fact, apart from all conceptions of a
and character. 1 roperly visarious sacrifice in his minis-
try, that even where his personality is much insisted on,
almost nothing is left him commonly in the matter of
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feeling and character, that belongs to personality
Probably enough the reason may be that when we pray,
as we familiarly do, that God will send, or give, the
Holy Spirit; or shed down, or shed abroad, or pour out,
or breathe the Holy Spirit; we allow such figures to
carry their meaning too literally, and so fall into the
way of regarding him, unwittingly, as a mere influence;
some invisible missive, or fluid, or magnetic force, trav-
ersing unseen, the hidden depths of souls, to work God’s
purpose in them. However this may be, it certainly
comes to pass, somehow, that we practically lose out
the conception of a genuinely personal character and
life, as pertaining to the Holy Spirit. And, in this
view, it becomes a matter of great spiritual consequence,
apart from the particular subject I have in hand, to re-
store a juster and more vital conception of the Spirit,
such as I am undertaking now to assert. I begin then
by a distinct recognition—

1. Of the personality of the Spirit, insisting that, if
it be asserted at all, as it certainly should be, it must be
asserted with a meaning and not with- nality that
out. It is very true that the word makes no true per
Spirit [xveupe] is a neuter noun, drawing ™
after it the neuter pronoun .. But this is only because
the natural symbol resorted to, viz., breath, happened
to be a neuter word.  Still there are other terms applied
to the Spirit, which bear the very highest character of
personality. Thus he is promised as being even Christ
himself—* I will come to you;” and is called, with
Christ, Paraclete, Advocate, Ccmforter, another Com-
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forter—and the personal pronoun ke is applied to him,
just as it is to the Father and the Son. I raise no ques-
tion here upon the nature of this personality. I only
say that he is a person, in just the same personal proper-
ties of feeling, love, sacrifice, as the Father and the Son,
and that, being perfect in character, he must have ex-
actly the same character. Besides, according to all
right conceptions of trinity, God is still a strict unity,
or undivided substance, not three substances ; and so, on
the score of unity, as before on the score of personal-
ity, the Holy Spirit must be more than a divine some-
what, emptied of all divine graces and perfections—the
full and perfect God, even as that same fullness dwelt
in Jesus bodily. The Holy Spirit works thus in a min-
istry of love precisely as Jesus did, and the love is just
the same kind of love, burdened for men, burdened for
enemies, heaving in silent agonies of passion to recover
and save; fulfilling in every particular the Christly
terms of sacrifice. Again—

2. It requires, every one may easily perceive, quite
a8 much suffering patience, and affliction of feeling, or

The work of the €ven of what is called passion, to carry
Spiritisinsacrifice. op the work of the Spirit, as it did to
fulfill the ministry and bear the cross of Jesus. In the
firsi place, the work of the Spirit covers the whole
ground of human life, broad es the world 1, and con-
tinues through all the untold generations of time. And
in this world-wide operation he is enduring, not Pilate,
and the soldiers, and a few Jewish priests, but the con
tradiction of all sinners that iive. He is betrayed by
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more then Judas, denied by more than Peter; strug
gling on, from age to age, with all the falsities, and
treasons, and corruptions, all the unspeakable disgusts
of all bosom perversity ; acting, and suffering, not be-
fore them indeed as Christ did, but as it were in perpet-
ual contact with them.

Neither let us imagine, as too many do, in their su.
perficial haste, that the principal suffering and sacrifice
of Christ consisted in the pains he bore in his body.
The pains of his moral sensibility, the burdens that op-
pressed his vicarious feeling, cost him more than his
cross, as any one may see who takes the meaning of his
Gethsemane. Indeed this one look down into the
depth of his divine feeling seems to have been permit-
ted us, that our mind might be taken away from the
foolish opinion that his principal sacrifice lay in the
pangs of a few hours’ bodily suffering. Indeed these
bodily pains of Christ on the cross appear to be a kind
of condescension rather to our coarseness, that he might
raise an outward flag of distress for our dull sensuous
nature to look upon; while to him, the principal woe is
that which, as incarnate love, he bore all through his
ministry, in his griefs, disgusts, and wounded sensibili-
ties; that which once or twice he barely speaks of, as
when he says “now is my soul troubled;” that which
made him, to his friends, “a man of sorrows;” that
which, in the garden, took hold of him, even as an
agony, the most appalling scene of tragedy ever beheld
in our world. In a quiet, silent hour, when his person

is threatened by no appearance of danger, the wail of
=%
]
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his burdened heart breaks out in a way of intensity that
is even terrible; while in his trial and mockery, and the
bodily torture of his death, his serenity is more remark-
able even than his distress. Perceiving thus how the
real pain of Jesus, that which constituted the principal
cost of his sacrifice, was the burden that lay upon his
feeling, baffled and wronged as that feeling ever was,
we are let into the precise conception of that equally
heavy burden that is borne by the Spirit always. And
this long, weary draft upon his patience, his disgusts,
and wounded sensibilities—this it is that makes his in-
tercession. We pass now—
8. To that which is to be more decisive than our own
thoughts or constructive endeavors, viz., to the direct
Soripture rep- €Xhibitions of the Scripture itself. And
resentations. here, gince I must abridge the review as
much as possible, I will pass all the more casual notifi-
cations of the Spirit which speak of doing him ¢ de-
spite,” of his being “grieved,” and “ vexed,” and “lied
unto,” and * resisted ;" that show the eminently Christly
4 gifts of healing” ministered by him, allowing it also
to be said of him as of Christ—* Himself took our in-
firmities and bare our sicknesses;” that call him
“Christ,” and *“the Spirit of Christ,” and * Christ
dwelling in us,” and *Christ living in us”—in all
which it is made clear that he has all the sentiment, and
sensibility, and even wounded sensibility, of Christ him-
self—Christ’s equivalent in short, abiding in the heart.
Having merely alluded to these very significant
tokens, I go on to notice three principal conceptions
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under which the intercessory character and feeling of
the Spirit are specially displayed.

Thus, first of all, he goes into the ministry of Christ
with him and upon him, as the qualifying impulse, in
some sense, of his work; resting upon wiw Christin
Lim as a dove in his baptism; leading his ministry.
him into and through the great soul-struggle of the
temptation; bestowed upon him *without measure”
in his doctrine; travailing with him, last of all, in his
Gethsemane and his cross; so that we may say, when all
is done, ““who through the eternal Spirit offered himself
without spot to God.” Instigator thus, and upholder
of Jesus, in all his ministry and sacrifice, how strange
is the inversion we make, when we allow ourselves to
think of him as being only a bare impersonal force
or influence!

A second and partly reverse, though really agreeing
conception of the Spirit is met, in his appointed vicar-
ship, or substituted ministry, acting in . o
the place of Christ himself. Thus Christ place and con-
declaring to his disciples, * it is expedient ‘nme® bis work.
for you that I go away,” promises the Spirit as “an-
other Comforter” in his place. And the reason of the
substitution is not difficult. Having brought on his
outwardly historic work to a close, Christ perceives that
his permanent, or protracted stay in the flesh and before
the senses, would be rather a hindrance than a help to
farther progress. If it were possible for hini, as a
visible Saviour and resident, to win disciples all over
the world and in all ages, they would yet be disciples
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not of faith, but of the eyes; aching still to see him,
more than to be like him; thronging on to his seat as
pilgrims over continents and seas; yet not onein a hun-
dred of them ever getting near enough to speak with
him; wanting all, of course, a visible kingdom since they
have a visible king. Therefore he declares a change <f
administration—that the Christ of the eye is to be
withdrawn, and the Spirit, an invisible, diffusive, per-
vasive, every where present, always abiding Christ sub-
stituted—a Christ whom no distance can remove, whom
the sick man can have in his chamber, the prisoner in
his dungeon, the exile in his place of banishment, the
martyr in his fires; present to the heart, more present
than looks, or words; present where the eye is blind
and can not see him, and the ear is deaf and can not
hear him speak. And yet he is to be the consciously
felt Christ. *“ The world seeth me not but ye see me.”
“ At that day ye shall know that I am in my Father
and ye in me and I in you.” In him, as their living
interpreter, present to consciousness in all the senti-
ment, love, sacrifice, of the Father and the Son, the
disciples are always to know the ascended Lord of their
hearts, and be kept in the sense of his society and even
of his burdened sympathy itself.
This brings us to a third Scripture conception of the
Spirit, where the vicarious working is even more for-
Has his Geth- Mally displayed *—* Likewise the Spirit
semane.  a]go helpeth our infirmities ; for we know
pot what we should pray for as we ought, but the Spirit

* Rom. viii, 26-1.
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itself maketh intercession for us with groanings that an
not be uttered. And he that searcheth the hearts, know-
eth what is the mind of the Spirit, because he maketh
intercession for the saints according to the will of God.”

Our translators appear to have looked upon it as a
thing quite unsupposable, that any priestly and vicari-
ous working pertains to the ministry of the Spirit, and
have cast the words of their version accordingly, so as
to make it a great deal less distinctly vicarious than the
original. Besides it would be nearly impossible to so
translate the passage as to give it, in English, the full
vicarious typology and substitutive import of the orig-
inal Greek version. Thus our English word helpeth—
[*“helpeth our infirmities ”"]—represents a long Greek
word compounded of two prepositions and a verb; the
preposition with indicating a conjunction of sympathy,
the preposition instead of, indicating substitution, and
the verb taking holid of as in participation ; * precisely the
same verb in precisely the same phrase which is trans-
lated, “took our infirmities,”  in the remarkable pas-
sage that declares the vicarious assumption of our bodily
infinnities and evils by Christ; only there the verb is
not intensified by the prepositions here compounded
with it. Are we then to judge that a much stronger
word of vicarious assumption is here to be emptied
of every such import, and translated simply “helpeth”
because it refers to the Holy Spirit ?

Again it is to be specially noted that the Holy Spirit
is twice represented in this passage under the priestly

8 qwvarridapfireras. + Matth. viii, 17,
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figure of making intercession; the same which is ap-
plied to Christ in but a single instance, and becomes,

The priestly in the estimation of many teachers, the
conception of his very crowning doctrine of his mediator-
work. ship. Precisely how much, or what is tc
be understood by this ntercession, as affirmed of Christ,
it may be difficult to settle. The word means literally
to intervene for, as when a friend intervenes between a
superior and an inferior, to obtain some act of forgive-
ness, or help from the former. There is somewhat of a
mediatorial character in the intervention, somewhat also
of a vicarious character, inasmuch as the intervening or
interceding party is supposed to have the case of the
humbler and more dejected one upon his own feeling,
and to be a volunteer bearer of his burden for him. In
the case of the Spirit the vicarious, substitutive charac-
ter of the intervention or intercession is grammatically
intensified, when compared with the intercession ascribed
to Christ, by the doubling of the preposition jfor, com-
pounding it, first with the verb, and then placing it
again before the noun or subject.* The intercession
ascribed to Christ—* able also to save to the uttermost
them that come unto God by bim, seeing he ever liveth
to make intercession for them "—plainly enough repre-
‘sents the reconciling work he is able to do in souls.
under the objective and priestly figure of a perpetual of-
fering to God, for the propitiation of God to them. The
intercession of the Spirit on the other hand is subject
ively conceived and not otherwise, for his ministry is

® $xeperrvy xbvas éxdp fpd.
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only subjective in men’s hearts; it is the wrestling with.
in of his own divine sympathy and suffering love, to
raise them into accord with God’s mind and the secret
motions of his goodness; thus to give insight and power
to their prayers, and draw them into all the secret help-
ings of God in a state of reconciliation.

All which he is said to do “ with groanings which
can not be uttered "—better “ with groanings unuttered;”
that is, with strivings of concern or burdened feeling,
that are the silent Gethsemane of his ministry. The
groanings of Christ are audible and so might the groan-
.ngs of the Spirit be, if he had the vocal organs of a
body connected with his feeling. Enough that one, as
truly as the other, and both in exact conformity, fulfill
the natural pathology of love and sacrifice; Christ
when he throws himself upon the ground, groaning aloud
for the mere burden he has upon his feeling, and with-
out any other kind of distress; and the Spirit when he
enters into the struggles of our disorder and weakness
with 8o great concern, groaning inaudibly in us and
heaving out our soul in sighs and prayers.

It is no small confirmation of the view thus givem,
that when it is carried forward into the latter of the two
verses, all that awkwardness which the commentators
appear to have felt, in assigning to it any precise mean-
ing, is completely removed. Omitting the words *“will
of,” which are not in the original, we read—*‘* And he that
[sought unto by prayer] searcheth tlLe hearts, knoweth
what is the mind of the Spirit [the mind which the
Spirit is working in us] because he [the Spirit] maketh
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intercession for the saints [preparing a mind in them]
according to God "—working that is from and toward
just that counsel of vicarious love which has dwelt in
the Godhead from eternity. God he infers—this is the
strain of his argument—must certainly be in the secret
of what proceeds from himself, and when fallen souls
are wrought into that same mind by the Spirit, their
prayers must be accepted and their footing of recon-
ciliation established. In this manner do the Scriptures
represent the Holy Spirit, in his vicarious work and
office of intercession—bathing us inwardly in all Christ-
ly sympathy, bearing our burdens of weakness and
sin, and groaning, as it were, his own longings for us
into our prayers. At the same time it is to be admitted
that there is a good deal of language applied to Christ
and his work in the Seriptures which is not applied to
the Holy Spirit; which also it is no part of my present
subject to explain. I only say that it contemplates a
difference in the offices of Christ and the Spirit, and
their modes and kinds of operation. My present con-
cern is simply to show that the Holy Spirit works in
the same feeling as Christ did, bears the same burdens
on his love, suffers the same wounded sensibility, en-
counters loss and sacrifice under the same vicarious im-
pulse. I do not undertake to identify Christ and the
Spirit in such a sense as to make them do the same
things, or work by the same method. One operates
outwardly, the other inwardly ; one before the under-
standing, the other in it; one making impressions by
what is acted before the senses and addressed to thought,
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the other by groanings and throbs of divine feeling
back of thought. This much, however, I will say, that
if the sacrifices of the much enduring, agonizing spirit,
were acted before the senses, in the manner of the in-
carnate life of Jesus, he would seem to make the world
itself a kind of Calvary from age to age, and would
just as impressively sanctify the law, by the perennial
obedience of his sacrifices, as Christ did by the casual
sacrifice of his cross. And this brings me to add—

4. That the reason why the Holy Spirit is regarded
so much less tenderly by us than Christ, or even as
having no particular title to our love, is y doss not
that we are creatures in the senses, car- meet us in the
nalized also and blinded, as regards all **"***
spiritual perceptions, by the sensuous habit of our sin,
and that Christ meeting us in the senses, speaking to us
with a man’s voice, enduring toil and contempt for us,
joining himself to us in all our external adversities, look-
ing on us with a face gloomed by sorrow, or bathed
in the sweat of agony, or stained by the blood of his
thorny crown and cross—meeting us in this way, hav-
ing a human person for his organ, Christ lays hold of our
feeling, by his address to the senses, and we begin to
imagine some special tenderness and fellow sensibility
in him, awakened by his human relationship itself, and
dating after that relationship began. Whereas he has
only come into humanity because the feeling was in
him before, and has taken up the human nature, that he
might have an organ of what before was hid, unex-
pressed, in his divine feeling. And so the Holy Spirit,

8
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coming after, comes in that same feeling, tempered to
just the same pitch of vicarious sacrifice for men. Jesus
18 not better than the Father, nor better than the Spirit,
his substitute. We think so, if at all, only because we
see him with our eyes; and he is put before our eyes,
in the flesh, for the very purpose of expressing to us
adequately what is in the Everlasting Godhead, unvoiced
to feeling in us hitherto, unexpressed by look, or form,
or act, or agony. Could we make the still small voice
of the Spirit audible, could we bring into sound the
groanings unuttered, could we invest the Spirit in our
hearts with a look that is the fit expression of his sensi-
bility, and feel the tears of his divine pity dropping on
the face of our sin, how evident would it be made to us,
that we have, in him, the true Christ-passion, living
always in the secret center of our life; the very same
that we had visibly before us, in the tender ministries
and suffering graces of the Son of Mary.
Perhaps it may be necessary to add, that the Holy
Spirit in such a ministry of sacrifice and burdened feel-
Worksinauthor- 10g, holds the magisterial key of divin-
ityalso. ity still, and makes it none the less a
piercing and strong ministry. He is just like Christ in
this respect. The tenderness and self-sacrificing love of
Christ never subsided into softness, or a look of weak-
ness. Authority goes with him. He lays himself upon
the proud, the plunderers of the poor, the pretenders
and hypocrites in religion, in words of fearful severity.
He is kingly even in his passion. And in just the
same manner the Spirit has thunders for guilty con
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sciences, none the less terrible, that, like his groanings,
they are inaudible; scourges of rods to lay upon the
backs of all defiant sins; fiery-pointed arrows sf con-
viction to nurl among the drowsy fears, and awake
them out of their sleep. He sharpens the soul’s hunger,
stirs it up to self-disgust, kindles aspiration, strikes the
bell of time and makes it ring the note of flying years.
A faithful and strong Spirit, he can also be a piercing
and severe Spirit. The vicarious love makes him none
the less a king, and the kingdom of God he establishes
within none the less truly a kingdom. In a word, he
bears the whole divine character into his ministry;
and brings it in upon our hearts’ presence as a revela-
tion there of God’s full majesty. Adding this for safe-
guard, our conclusion is that the ministry of the Holy
Spirit is as truly a ministry of suffering and vicarious
sacrifice as that of Christ himself.

I can not drop the subject in hand without adverting
to a great and very hurtful misconception of the Gospel
plan itself, that connects with this same misconception
of the Holy Spirit which I am here trying to correct.
Thus how very commonly is it given as a true summation
of the Gospel, that Christ, by hisdeathand , . .
sacrifice, prepares a ground of forgiveness Gospel which is
or justification, and then that the Holy 2°*™e e
Spirit is sent by a kind of immediate, or efficient
agency, to renew the soul in a forgivable state. Christ
works before the law, and the Holy Spirit works in the
soul; one to open a gate of mercy, the other to lead into
that gate. As if Christ, in his agony, and cross, and



88 THE HOLY SPIRIT Parel

all the feeling of his most feeling and beautiful ministry,
were not engaged to be a reconciling power in souls, at
all, but only to set himself before God’s justice, and his
Jjust retributions, buying their silence by his pains;
whereupon the Holy Spirit, a very good being doubt-
less, though doing nothing specially here by goodness, is
sent forth, in adequate force, to be the great Regenerator.
The regeneration accordingly is not a point won by
any Gospel siege of love and sacrifice, but carried by
mighty impressment rather, much as if by some unseen
hydrostatic pressure, or some silent gun-shot stroke of
omnipotence. These sapless timbers! these fleshless,
nerveless bones! how sad a figure do they make of the
Gospel, where the true Christ and Spirit come together,
in love and sacrifice, to beget us in holiness, by the
longings felt of their joint passion in our hearts.

It results, of course, under such a conception of the
Gospel plan, that we are drawn to no very close per-
sonal union either with Christ, or the Spirit, and just
that is missed which, in God's view, is the principal
aim of all; viz., the power to be exerted in us by the
feeling expressed to us. For if Christ, in what is called
his vicarious sacrifice, i8 wholly withdrawn from us,
and is only doing a work before justice and the law, in
eome court of reckoning we know not where, he is
plainly doing nothing to win a place in our conscious-
ness, or to produce a Christly consciousness in us,
He does not move upon us, but upon the books, think-
ing only of the credit to be gained for us there by the
contribution of his pairs. How then is he going to be
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formed in us? And by what conceivable methcd are
we to have him inwardly revealed, and to say, as the
conscious witness of our hearts, Christ liveth in us?
However good and great the work he is doing among
the retributive economies for us, he is not here for the
doing specially of any thing in us.

Meantime the Spirit is reduced to an attitude where
we are unlikely as may be, to conceive any such thing
as the greatness and blessedness of a con- e Spirit our
scious, everlastingly established friendship invisible friend.
with him. He is not here, to reach us, in any sense, by
the divine feeling. He is not Christ taken out of form
and locality, to be present everywhere and be revealed,
unseen, as a Christ living in all hearts. But he is
thought of more as an efficient divine operator in souls;
doing a work of repair in them, or, at most, a work of
moral suasion before their choices; neither of which is
very much related to our personal sentiments and the
engagement of our love to his character. We think of
him as of some impersonal force, some hidden fire, some
holy gale, not as a friend present in sympathy or
wounded feeling, to every throb of our hearts; disgusted
by sensuality and passion, pained by vanity, offended by
pride, grieved by neglect, hurt by unbelief and all
worldly inclinings; our eternal counselor, guide, helper,
stay ; such a Spirit as, living in us, keeps the sensibili-
ties even of Gethsemane and the passion in immediate
contact with our inmost life. How great value and
power there might be in such a conception is obvious,
What mindfulness what delicate reverences and exact

8*
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loyalty of living would it require, and how dear the
confidence it would support. Whether it be a relation
more fearful or tender, more humble or lofty, more
careful or inspiring, I hardly know; it is every thing
great, beautiful, tender, holy, powerful. Losing the
sense of such a Spirit and of such a personal friendship
with him, we seem to lose every thing. He is our
other Comforter, our second Christ; and when we lose
our faith in him, or hold him but dimly, we are just so
far reduced to an experience that is orphanage—even as
Christ himself conceived when he said, “I will not
leave you orphans, I will come to ycu.”



CHAPTER IV,

THE GOOD ANGELS IN VICARIOUS SACRIFICE.

Ir has been a great nindrance, we have seen, to all
right conceptions of what is called the vicarious sacri-
fice of Jesus Christ, that the attempt has been kept up,
so persistently, to solve it as a matter one side of all
the common principles of duty—a superlative good-
ness, too good to be obligatory on Christ, or any one
else; an optional sacrifice, when undertaken by him,
that overtops all requirement and makes a virtue better
than even perfect law can frame a notion of. And so,
by a kind of prodigious goodness above his obligation,
Christ raises a fund of surplus merit, to even the account
of all the world’s wrong doing under obligation. There
ought to be some difficulty in getting well through any
such kind of solution; for after all the principles of
duty, or virtue, have been thrown into confusion,
no rule is left to work by, in the settlement of any
thing.

In this view, or on this account, I have undertaken
to show the universality of just what we discover most
distinctly in the work and sacrifice of Christ; that every
good being, just according to his degree in good, will
bear evil beings and suffer in feeling for them and taka
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a8 it were, their bad lot on himself; that, as Christ did
it, 8o did the Father before Christ in the dispensation of
the Old Testament; also that the Holy Spirit, after
Clurist, is continually doing it, in his continued work of
intercession. Vicarious action, feeling, suffering, there-
fore, is not peculiar to the Son, but is even from eter-
nity in Father, Son, and Holy Ghost, and in one as
truly as in the others.

‘What I now propose is to carry the same conclusion
a degree farther, or to bring it a step nearer down to

All good intel. U8 viz., to show that all holy beings
ligences in vicari- created are in exactly the same vicari-
ous sacrifice. ous spirit and suffering way of love as
Christ was, only not doing and suffering exactly the
same things. This may seem, in one view, to signify
little as regards the extension of my subject; for if the
uncreated three are in the very same love as Christ
from eternity, bearing for love’s sake all the burdens of
all enemies, and suffering a Gethsemane in feeling on
their account, it of course adds nothing as regards au-
thority, to show, that all created subjects, the glorified
men, the angels and seraphim of the heavenly worlds,
are also in the same. But we are looking, it must be
observed, not after authority, but after commonress, or
a common platform of principles in vicarious sacrifice;
and therefore it signifies even the more to find all the
holy intelligences of God’s empire in it, with TIim, and
with Christ; for it brings the Christly sacrifice down
just so much closer to our human ranges of life and
character, and our common obligations of duty and sao
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rifice. It shows,in fact, that Christ’s vicarious action is
no prodigious matter, no monstrosity of goodness, but
that all created holy beings have their perfection and
blessedness in the same.

On this point we have several distinct modes of evi
dence.

1. A negative evidence, created by the impossibility
of assuming the contrary. Nothing would more cer-
tainly shock our conceptions of glorified  gpoking to think
minds, or of what is proper to their holy otherwise.
character, than to hear it affirmed that they are igno-
rant of sacrifice, never afflicted for the want, or woe, or
fall of others; that, in fact, they would never think of
being burdened with concern for an enemy, or of bear-
ing any loss or sacrifice for his sake. Is that the kind
of virtue, or character, that distinguishes the glorified
state? Is it by such minds, in such a spirit, that
Christ is to be appreciated, and is it such that are to
have their joy in society with him?

2. It is agreed that angels and all glorified minds are
in the principle and life of love; and love in angels
works according to its own nature, as ., puta
truly as it does in God or in Christ; for them in a way of
it is a power universally that takes hold %™
of its objects and of all their woes, wants, wrongs and
even enmities, to bear them as a weight on its afflicted
sympathies. As certainly, therefore, as the angels and
good minds of the upper world are fixed in the sway
of love, they will run out ‘heir sympathies to others
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and will burden their hearts with concern for the un-
worthy and the wicked ; ministering unseen, where they
may, in warnings and secret guidances. If they are in
Christ’s love, they will have a Gethsemane and a cross
in that love, and will be fulfilling their unseen ministry
in the same key with his.

8. It signifies much that they are drawn to Christ
with such evident sympathy, and are with him so con-

Their sympathy stantly, at every stage, and in every
with Christ shows principal crisis of his work. The inter-
them to be. est they have in him is visibly toned
and tempered, by their common interest with him in his
objects. Ages before his coming, they are moved with
mighty expectation, * desiring to look into these things.”
“ Highly favored! blessed among women!” is the eager
and strongly reverent salutation they bring to Mary’s
mortal womanhood. When the child is born, they
break into the sky, filling it full of heavenly hymn—
“@lory to God in the highest, on earth peace.” In his
temptation, they crowd about him to support him by
their ministry. In his agony, one comes to strengthen
him. In his trial, he is sure that he can have twelve
legions to help him. They watch by the tomb where
he sleeps; they roll away the stone when he wakes; and
sitting there, one at the head and another at the feet, in
forms more glorious than sculptured stones, they mark
the now vacant place of his rest. Wita a delicate rev-
erence, they tenderly fold the napkin that was about
his head and the linen clothes, and lay them by thein-
selves; and they say to Mary, with what tenderness,
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and, as it were, tearful homage, “ Come see the place
where the Lord lay.” Almost, of course, they are with
him in his ascension, when his work of sacrifice is done,
and he goes up in the train of their innumerable com-
pany.

All these, now, as I readily admit, are rather indica-
tions than positive proofs. And yet there is such a
geal in their sympathy asindicates no partial accord, but
a thoroughly complete oneness with him. Appearing
most punctually when he sinks lowest in sacrifice, flock-
ing to him in his agony and always when his soul is
troubled, what can we imagine but that they suffer with
him; pained for his enemies even as he is, and bearing
the same burdens for them? Otherwise their sympathy
itself could be scarcely better than an offense to his
feeling. But there is a more direct kind of evidence—

4. In the ministry they maintain themselves; for
they have a ministry, side by side with that of Jesus,
in which we may see distinctly what ., . ...
and how much of sacrifice they are able in Christ's way of
to bear, and do in fact bear, for man. "mifc*
kind. I am well aware of the general unbelief or prac-
tical Sadduceeism, as regards ‘‘ angel and spirit,” that is
likely to impose a look of myth or hollow fantasy, on
any thing which can be said of the angelic ministries
of the Scripture. Any appeal made to them in a mat
ter of argument is likely to bear a specially unsolid, or
even flighty and visionary character, in the estimation
of such as think they believe in them, and would even
be offended by the intimation that they really do not.
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I can not stop to argue the question of such ministries,
I will only suggest that I am discussing a purely Script-
ural matter, on grounds of Secripture evidence, and that
such ministries are not heartily believed, probably be-
cause the supposed visitants are taken to be only phan-
tasms, or apparitions, and not real beings. For if there be
any thing in our doctrine of immortality, there ought to
be a world of real intelligences and glorified minds out-
side of this; beings that have a character, as truly as we
ourselves expect to have, and that, having a character,
will have sympathies and a disposition to be occupied
in good works; beings, many of them, who have gone
out from our own human society, and are bound to it
by the dearest affinities of love and customary friend-
ship, and will want to be engaged, if possible, in minis-
tries of good to othersleft behind. Let it also be noted,
that they are represented as ministering only to the
heirs of salvation; that is to such as are fenced away
from their invisible access by no contrary affinities; for
it may be that all good minds have immediate access to
such as are good, and that no conditions cf sense, or
walls of distance, ever shut apart, or in the nature of
things can, such as, in God’s love, are made inherently
common to each other. Besides, how completely will
it take away the fantastic look of these celestial breth-
ren and their visitations, just to conceive them as com.
ing into the world, because they are pressed by the same
love as Christ wa3, and drawn, by the sublime necessity of
their own perfect character, to bear our lot of shame and
loes, in a similar extension of their suffering sympathy
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This now we shall find is the exact conception held
of them at all points in the representations of Scripture.
Some of them we are expressly taught, o Scripture
and we know not how many, are men, or shows them s
the spirits of men, once living on earth; ™ ®mifee-
just as soundly real as they ever were, or as we our-
selves are to day. And what is more they are only
acting in character, precisely the same kind of cnarac-
ter which they lived in as members of our race. They
were men who bore great burdens of toil and suffering
for the people of their times, and only learned to bear
them in that manner for the people of all times. They
found a cross in their virtue itself, even as Christ did,
and all that we discover, in their ministries among us
now, is that they have not forgotten their cross, or
grown tired of it.

Thus we are expressly informed that the angels of
the transfiguration are Moses and Elias; and they spake
with him, most naturally, of his decease which he should
accomplish at Jerusalem. By which we are to under-
stand, not that they informed him of his crucifixion, for
that he knew already, but they joined their feeling to
his, and comforted him by their suffering sympathy, and
the assured sympathy of the heavenly worlds. For
which, too, they had been effectually trained by their
own former trials and burdens of love on earth ; Moses
when he cried, sinking under such burdens, “I can not
bear this people,” and Elias when he groaned under
ground in his cave, “I have been very jealous for the
Lord of Hosts.” And who was that angel in John's

9
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vision who said, “I am of thy brethren the prophets?”
Was it Daniel who fasted in such broken plainta
of sorrow for his people and country? or was it
Jeremiah who cried, “ O that my head were waters and
mine eyes a fountain of tears?” All these, and other
such holy men of old, had borne the cross of love in
their time, and have not forgotten it, now that they are
classed as angels. The ministries they fulfill are only
their old ministries enlarged and made perfect. They
lived in vicarious sacrifice before they went up, and
the tragic joy they had in it draws them to it now.

Meantime we shall find that, in all which is told us
of these angelic ministries, they are set in close analogy
with the ministry of Christ himself. They are with
Hagar by the fountain of the wilderness, as Christ with
the woman at Jacob’s well. They are with Elijah the
starving prophet in hissleep under the juniper tree, offer-
ing him their cake which they have baked upon the coals,
even as Christ prepared his fire of coals, and the fish
and the bread, that his hungry friends, on landing from
their boats, might receive the token of his divine hospital-
ity. They had such a feeling of tender sympathy for
innocent children, coming forth into a rough world of sin
aud sorrow, that they took hold, every one, of some one
child, or more than one, to become their unseen guar-
dians—“Verily I say unto you their angels do always
behold the face of my father”—even as the incarnate
Lord himself clave to the children everywhere, and
laid Lis hands and his dear blessing on them, saying—
% of such is the kingdom of Heaven.”
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How deeply their feeling is entered into the great
tragedy of sin, and all the lost conditions of the fallen
state under sin, we may see, on a large  Concerned f¢
scale, when they are shown, before the  #inasGodis.
great salvation promised has arrived ; “ desiring to look
into these things,” and breaking out afterwards when it
is complete—ten thousand times ten thousand and thou-
sands of thousands—in the song of their own deep,
always suffering love, “ Worthy is the Lamb that was
slain.” Also in what Christ says himself, testifying—
“Verily Isay unto you there is joy in the presence of
the angels of God over one sinner that repenteth.”
‘Which joy he still further explains by showing how it
springs up with his own, growing on the same root of
care, concern and suffering sympathy ; how they rejoice
with him, because, with him, they are looking always
after lost men, even as a shepherd after his one lost
sheep, or a housekeeper looking after her one lost piece of
money ; and therefore, he and they together, when they
have found their lost one, have their burden of sorrow,
as he represents, fall off, in a blessed and rebeunding
joy.

It is worthy, too, of special remark that Christ con-
ceives them coming to men, in a ministry to the body
strikingly correspondent with his own— Concerned for
restrained by no fastidious disgusts, avert- the sick and poor
ed by no disrespect of the humble and de- ** CPrist ™
jected lot of the poor. They do not spurn, they can
not even neglect, the dying beggar at the rich man’s
gate. No matter whether it be a story of fact, or only
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a parable, the figure they make will be in charac-
ter, in one as truly as in the other, and the picture he
gives will, in either case, reveal them in a manner
worthy of our study. The beggar is in a most sorry
plight. He wants a nurse, a physician, and friends,
and withal, a place in which to die. But of all his
kinsmen, if he has any, there is none that will be
charged with a care so unwelcome and loathsome. He
goes a begging thus at the street corners and elsewhere,
till finally having reached the shelter of a rich man’s
gateway, or the arched corridor of stone leading into
the court of his house, his round is ended, and he lies
down there, till the round of life also may be finished.
He asks the pity of a few crumbs for his famishing
body. Perhaps he gets them, and perhaps he does not.
This at least he does not get; viz., that tender human
sympathy which every humblest creature wants in his
last hours.

Thus he fared with men ; but there were two classes of
beings, in a different key, who came to his help in their
wonted acts of ministry—the dogs, I mean, and the
angels—the dogs from below, esteeming him to be an-
other and superior kind of creature; the angels from
above, rating his significance and dignity as much
higher, as their mind was capable of higher thoughts.
Behold them here at hand, the dogs and the angels to-
gether, in a strange companionship of ministry, round
the flinty bed of the poor abject and son of sorrow;
they dispensing their low natural surgery on his ulcer-
ated body and these, beholding in him an heir of glory
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and a future peer with them in their neavenly dignities,
watching by him as volunteer nurses, strengthening
him inwardly by the touch of their own brave hearts,
and waiting, as the pulse beats low and the breath
slackens to a full stop, to bail him as a brother made
free, and convoy him home. Wonderful picture in the
light and shade of it, signifying much, not only as re-
gards the tender fidelity of their ministry to the bodily
condition of men, but a great deal more as a revelation
of the fact, that they are able to encounter so much nec
essary revulsion of feeling and really painful sympa-
thy, in doing their works of mercy. No one looking
ou the picture can fail to be struck by the very close
analogy between their way and that of Christ himself.
Neither they nor he can perform such works of sympa-
thy on the loathsome subjects of bodily disease, with-
out a great expenditure of suffering. The very pity
that draws them to such works is itself a heavy load to
bear, and is just as much heavier as their love is
stronger, their sympathy closer, and their feeling more
delicate.

See how it was with Christ, in that most tender, but
strangely compounded and really fearful scene, the rais-
ing of Lazarus. Death, who took him on his way four
days ago, is to be called back and required to let him
forth alive. Jesus struggles, we can see, with great
emotions, partly tender partly painful. He weeps, he
groans in spirit, and is troubled. Itis as if his feeling
were in contact all through with death’s foul work, as
well a8 with the griefs of the friends—glad, for the disci-

9%
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ples’ sakes, to the intent they may believe, and yet
scarcely able to meet the ghastly appearing of the dead
brother whom he will evoke by his call. Indeed, if we
carefully study the pathology of this scene we shall see
the feeling of Jesus struggling in it, with surges of pain-
ful commotion, scarcely less proper to be called suffer-
ing, than the agony itself.

So when the angels of God come to help the poor
forlorn beggar off, in his release to life. That fastidious
feeling which might torture us, in coming to a fellow
mortal in such loathsome plight, they make nothing of:
it will not trouble them, for they suffer no false disgusts.
But that purity which has put them so far aloof from
sin, and from all its foul incidents, their finer tastes,
their more delicate, celestial sensibilities—all these are
yet present to him, body and soul, not without pain,
and lifting, as it were in sympathy with him, to bear him
out of his foul cave and start him on his flight. So the
beggar dies and is carried up, escorted home to Abra-
ham’s bosom, as the Saviour represents, by their angelie
company. Christ bore him in his passion, and they, too,
have borne him in their passion, now no longer a burden
either on his feeling or on theirs. I will only add—

6. That the Scriptures speak of these angelic minis-
tries, in terms that indicate an impression of sacrifice

Conceived in the 1D them, and a vicarious engagement of
priestly character. their suffering love. The very word
mnister—** ministering spirits sent forth to minister "—
has a Christly meaning, as if they were on a mission of
service, and sacrifice, and holy pains-taking, like thas
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of Christ the Lamb; enduring contradiction, wounded
feeling, heaviness of heart, and strugglitg on, through
pains of love, to accomplish their charge of guardian-
ship. They are also spoken of in terms that bear a
priestly character as being intercessors for men. Such
terms are figures, of course, and objective representa-
tions, even as they are when applied to Christ himself
Thus we find that, as Christ is called our Advocate with
the Father, a priest that liveth ever to make interces-
sion, so Christ testifies concerning these angels standing
in their ministries—* they do always behold the face of
my Father which is in heaven.” To behold the face of
God, in this manner, is to have a priestly access, and
be able to maintain a priestly intercession, even as the
high priest enters the holy of holies, to make answer
and suit for the people. So when Christ declares—
“ there is joy in the presence of the angels of God over
one sinner that repenteth,” he means by * the presence
of the angels of God,” the presence of God made glori-
ous by the priestly retinue of his angels, and these elec-
trified with joy, that the labor of their heart is crowned,
and their suit of reconciliation is triumphant.

‘We have it then as a point established by Scripture
evidence, that the glorified spirits, or angels of God,
being in the love of God, are also in that =~ .

e vicarnou
kind of sacrifice, or vicarious engagement, principle to be
which love, in its own nature, supposes, "o
And so the gulf between sacrifice in uncreated and
created minds is effectually bridged. Make as much as
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we will, or possibly can, of the vicarious sacrifice of Christ,
and, as being the incarnate presence and ministry of God
himself, too much can not be made of it, still there is
no superlative, over-good kind of goodnessin it. Call
ing it good by the only standard of goodness, perceiv-
ing distinctly that love, in any and every moral being,
will burden itself for all sin and suffering, and hasten, by
its own everlasting impulse, to take the woes of others
on its feeling, we at once have Christ made intelligible
and yet as sublimely preéminent, as the stature of his
person, and the transcendent power of his divine minis-
try and suffering require him to be. What we call his
merit will not be diminished, but it will be no such merit
as exceeds the standards of character. It will not be a
something which theology has found, to fill out a theo-
logic and contrived exigency, but it will be a divine
patience and sorrow, revealing God’s love to our hearts;
a grace, because it is the grace of a character; a salva-
tion, because it is a power of salvation.



CHAPTER V.

ALL 80ULS REDEEMED, TO BE IN VICARIOUS SACRIFIOR

IN what is called his vicarious sacrifice, Christ, as we
have seen, simply fulfills what belongs universally to
love; doing neither more nor less than what the com-
mon standard of holiness and right requires. And then
since there can be no other standard, and no perfect
world or society can be constituted under a different,
or lower kind of excellence, it follows incontestably
that the restoration of mankind, as a fallen race, must
restore them to a love that works vicariously, and con-
forms, in all respects, to the work and passion of Christ
himself. Vicarious sacrifice then will not be a point
where he is distinguished from his followers, but the
very life to which he restores them, in restoring them to
God. What we call his redemption of mankind must
bring them to the common standard. Executed by vi-
carious sacrifice in himself, it must also be issued in
vicarious sacrifice in them.

The common impression, I am sorry to believe, is
different. It belongs, indeed, to the staple matter of our
theologic teaching on this subject, that, vicarious sacrifice
while we are to follow Christ, and copy  belongs to men,
him, and aspire to be like him, we are never to presume,
ard can not without great irreverence imagine, that we



106 ALL SOULS REDEEMED, Parr L

are to have any part with him in his vicarious sacrifice.
We can not atone, it is said, or offer any satisfaction for
the sin of the world; we are too little, and low, and
deep in sin ourselves, and nothing but a being infinitely
great and perfect, by an optional suffering that exceeds
all terms of obligation on himself, can avail to smooth
God’s indignations, and so far even our debt, as to make
forgiveness possible. Therefore we are to understand,
as a first principle of the Christian salvation, that
Christ, in the matter of his vicarious sacrifice, is a
being by himself and is not to be followed, in any
sense, by us, though followed carefully in every thing
else. In this very great mistake are included three or
four subordinate mistakes, that required to be specially
noted, and corrected by the necessary explanations.

1. That Christ, in all that pertains to his work as vi-
carious, acts officially, or fulfills an atoning office

Christatonesnos WEOIly one side of his character as a
by office, but by perfect character. He does not execute
character. what belongs to the simple perfection of
his love as a character fulfilling standard obligation,
but performs a volunteer office in our behalf, over
and above all that is obligatory on his own account.
And so, the vicarious sacrifice, being a matter pertain-
ing wholly to his office, and not to his character, we
of course cen have no part in it, because we have no
part in his office, and can have as little in the official
merit by which God’s account is satisfied. Now
the obvious fact, that which we have seen developed in
the careful illustrations of the previous chapters, is that
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vicarious sacrifice belongs to no office, or undertaking
outside of holy character, but to holy character itself
Such is love that it must insert itself into the conditions,
burden itself with the wants, and woes, and losses, and
even wrongs,of others. It waits for no atoning office,
or any other kind of office. It undertakes because it is
love, not because a project is raised, or an office ap-
pointed. It goes into suffering and labor, and painful
sympathy, because its own everlasting instinct runs that
way. There can be no greater mistake, in this view,
than to imagine that Christ has the matter of vicarious
sacrifice wholly to himself, because he suffers officially,
or as having undertaken it for his office to supply so
much suffering. He suffered simply what was inci-
dental to his love, and the works to which love
prompted, just as any missionary suffers what belongs to
the work of love he is in. It was vicarious suffering
in no way peculiar to him, save in degree.

No further qualification is needed, unless it be to say,
that effects will follow his vicarious sacrifice, that can
not follow such kind of sacrifice in men. o .. .
And the difference will be so great, that carries humbler
he will have accomplished all that can be °fe**
fitly included in the redemption of the world, while the
same kind of sacrifice, morally speaking, in men, will
accomplish only some very inferior and partial benefits.
A proportion stated between the incarnate Son of God
and his infinitely perfect beauty on the one hand, and
the very limited and sadly mixed virtue of a human
person on the other, will represent as accurately as may
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be the comparative results of the same kind of sacri-
fice in both.
2. Itis another of the mistakes referred to that, when
vicarious sacrifice i8 restricted wholly to Christ, and con-
The fellowship Sidered wholly beyond the pale of human
of his sufferings.  virtue, the restriction supposes a kind
of vicarious intervention for sin that is artificial, and
has no root in moral obligation. Either exceeding the
law of love, or else falling short of it, he fulfills a kind
of substitution that we can not share, because it is not
in the range of our possible sentiment, or even intelli-
gence. There is no koinonia for us, no “ fellowship in
his sufferings,” because he suffers outside of all known
terms of moral obligation. Whereas we may and
must have fellowship, and be conformable even unto his
death, because he is himself conformed in it to the one,
universal, common standard of love. The true and
simple account of his suffering is, that he had such a
heart a8 would not suffer him to be turned away from
us, and that he suffered for us even as love must wil-
lingly suffer for its enemy. The beauty and power of
his sacrifice is, that he suffers morally and because of
his simple excellence, and not to fill a contrived place
in a scheme of legal justification. He scarcely
minds how much he suffers, or how, if only he can do
love's work. He does not propose to be over-good, and
to suffer optionally a certain modicum beyond what
perfect excellence requires, that it may go to men's ac
count. He undertakes to furnish no superlative merit
above all standard obligation, which, for just that reason,
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can have no perceived quality of merit. He is only just
as good as he ought to be, and suffers what he ought te
suffer, and has no thought of doing an artificial some-
what, in a scheme of artificial compensations, where he
can be actuated by no assignable motive within the pos
sible range of moral ideas. How far off do we place
him, how poorly conceive him, when we put him thus
away, and compel him to die for ends contrived, apart
from all behests of character. All that is most central
in his mission—the love of God in tears and deep groan-
ings—is dried away and lost to feeling, in the sterile
and dry figment we require it to be, as a mere quantita-
tive sufficiency of pain, contributed under no assignable
principle, and having no moral quality whatever.

8. Another mistake that follows, when vicarious sac-
rifice is restricted to Christ alone, is yet more lamenta-
ble because it corrupts the idea of sac- 400 orChris-
rifice itself, when imposed as a condition tian sacrifice how
of human discipleship. @~ We insist, corrapted.
abundantly, on the necessary law of self-denial and self-
sacrifice. 'We quote the Master’s words requiring us to
follow him and bear the cross with him, or after him.
There must be sacrifice we say, every Christian comes
into a life of sacrifice—only not into vicarious sacrifice;
that belongs to Christ alone, suffering no participation
of mortals. A qualification, or salvo, that very nearly
unchristianizes Christianity itself. What is the sacrifice
that must not be vicarious sacrifice, but a virtue that
has even lost connection with Christian ideas? It is
mere self-abnegation, a loss made for the simple sake of

10
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loging, and no such practical loss as love encounters, in
gaining or serving an enemy. It has the same relation
to vicarious sacrifice that penance has to repentance.
It is itself a kind of penance, or torment, submitted to
by the will. It does not appear to be even suspected
that such kind of sacrifice is a mode of" asceticism, sub
stituted for the sacrifice of the Gospel, and yet it can
be nothing else, for the simple reason that it is required
not to be vicarious. Sacrifice out of love, or because a
full heart naturally and freely takes on itself the bur-
dens and woes of others, has a positive character, and is
itself the most intensely positive exercise that can be
conceived. The other kind of sacrifice, that which
must not work vicariously, is naked self-suppression, a
merely dry and negative operation, in which the soul
willfully chokes itself and gets no return, but a sense of
being famished for its pains. And how much of what
i8 so persistently taught concerning self-denial, sacrifice,
taking up the cross, is, in just this manner, a departure
from all Christian ideas; a wearisome, unblessed, and
forced virtue, that belongs to the false gospel of asceti-
cism. Happily the evil is mitigated by the fact that,
when we go into sacrifice and suffering for others, we
break away from such asceticism, without knowing it,
and come into the genuine, positive kind of sacrifice
with Christ himself.

4. Still another and different kind of misconception
is included in the denial of vicarious sacrifice to men,
in the fact that it forbids us to think of reciprocating,
in any sense, the sacrifice of Christ for us, and takes
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away, in that manner, one of the dearest, most soften:
ing and soul-renewing exercises. What should the true
love in us do so naturally, and with an . . .;icted
instinct so free, as to take all Christ’s with Christ recip-
feeling on its feeling; to suffer with him """

in his suffering of all kinds; to burden itself in all his
burdens; to be afflicted in all the losses, apostasies, and
dishonors that shame his saving work ; because they
wound so deeply his divine sensibility. As Christ be-
came a suffering Saviour for our sake, so the love he
begets in us will take every wrong done him as done
to itself, and will gladly suffer also for his sake.
Whether in fact we take it or not as a thing permitted
us, to be entered into his burden as he into ours, we
shall as certainly do it as we love him. Only it makes
a very great difference whether we do it against some
speculated doctrine of substitution that gives only him
the right to act vicariously, or do it as the natural privi-
lege and inborn right of our love. In one case, we do
it feebly, or even cringingly, lest we venture too far
and do some presumptuous thing; in the other we say
“Let me do it, I must have it for my privilege. If
Christ is afflicted for me, or in me, shall I not be afflicted
for his affliction? If he is wounded by his friends, or
his enemies, shall I not be wounded for his wounds? If
he says, ‘my yoke,’ shall I not take that yoke upon me
for his sake? Grant me this, O Saviour and Lord, to
bear thy load with thee, as thou hast borne the load of
my sins; to feel thy feeling, suffer in thy suffering; and,
to crown all, as thou didst bear witness to the truth iy
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thy death, let me not shrink from even dying to bear
witness for thee.” Just this feeling it is that has ani
mated and armed the host of Christian martyrs in all the
past ages. Called to die, as they believed, for Christ's
sake, that has been enough. And how blessed and
divine a thing is it always for the otherwise weak, dis-
tracted heart of a sinner, to come to the great world-
containing heart of its Redeemer and have its opportu-
nity in suffering with him! Nor is it any thing to
object, that there is a genuine reality in his vicarious
suffering, because, in taking our evils, he takes them off
from us, while we, in taking his, remove no burden
from him. Is he not as truly a sacrifice then for those
who will die in their sins, as for those who take the sav-
ing benefit he brings? Besides, how does it appear that
our bearing of his burdens with him takes off nothing
from the weight of his burdens? When is any great
benefactor more strengthened and comforted in his pains
of sacrifice, than when some most dejected, weakest
child of sorrow comes to bless him and asks to suffer
with him? What again do we see, but that Christ
himself, as in the scene of his agony, turns wistfully to
his disciples, craving just this kind of sympathy and
chiding them in wounded feeling that he has it not—
“Tarry ye here and watch with me—could ye not
watch with me one hour?” And as then he turned
imploringly to his friends and besought them to watch
with him, will it not be a cordial now to his often
wounded compassions, when the little ones of the earth
are for love's sake wounded with him?



0EAP. V 70 BE IN VICARIOUS SACRIFICE. 118

In these specifications, or specified corrections, we
have seen exactly what and how much is implied in the
position, that we, as a race, in being restored to God,
are to be perfected in the common, universal standard
of goodness, and so to be established with Christ in the
same way of sacrifice. We are thus prepared to open
the Scriptures, and take their declarations in their true
meaning. To them, accordingly, I now appeal ; foritisa
question resting on their simple authority, and no other.

I begin with the explicit declarations of Jesus himself.
Thus, considering his own life as a ransom for sin, in
the sacrifice to be made of it, he lays it . o,
on his disciples to follow him and be, followers to follow
if they may, the ransom purchase of him.
others, saying—* even as the Son of Man came, not to
be ministered unto, but to minister, and to give his life
a ransom for many.”

Again, citing his own cross, when, as yet, nobody
understands what it means, least of all that God’s own
love supports a cross of patience even from eternity, he
says—* And he that taketh not up his cross and follow-
eth after me is not worthy of me.” He does not mean
by this that he is under a cross of abnegation, but only
that he is going to be crucified for love's sake. For
love's sake and work, therefore, they are to suffer with
him, and bear a cross after him.

He calls us in the same way to bear his *“yoke” and
“Jearn of him” in doing it; for there is a way, as he
will teach, to bear love’s burdens joyfully. They shall
not be dry penances or heavy-laden drudgeries, he tee

10*
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tifies, but only such sacrifices of joy as love itself
will assume for its objects—* the yoke, therefore, is easy
and the burden light.”

His death is to be the crowning fact of his sacrifice, as
all agree, and yet, he does not claim any exclusive right
to die in this manner, but even lays it down as the uni
versal test of love and discipleship—* If any man come
to me, and hate not his father, and mother, and wife,
and children, and brethren, and sisters, yea, and his own
life also, he can not be my disciple.” Obedience unto
death is to be a law for them as truly as for him.

He contrives furthermore a scene, at the close of his
ministry, where the great main truth is to be acted and so
made visible—I refer to the scene of washing the disci-
ples’ feet—where his language, most carefully measured,
and his action, most deliberately formal, quite exceed
the supposition of many, that he is only teaching, in this
way, the single grace of humility. Neither, at this sol-
emn, almost parting hour, can it be imagined, that he is
laboring any such limited and subordinate matter.
Rather is he condensing all the matter of his humiliated
suffering life of sacrifice, into a single scene, or picture,
or parabolic action, that he may impress it in a total ap-
plication on his disciples. And so he says at the end—
“Know ye what I have done to you? Ye call me Mas-
ter and Lord, and ye say well, for so I am. If I, then,
your Lord and Master, have washed your feet, ye also
ought to wash one another’s feet. For I have given
you an example that ye should do as I have done to
you.” In one word, for that is what he means, “as ]
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nave stood back from no sacrifice, or shame, for you, at
the low point of your sin, so are you to seek and serve
all pride apart, the perishing brothers of your race.”

Again, if we imagine something official in his mission
of sacrifice, we find him consecrating his disciples, in
his last prayer, to the same mission and in fact the same
office—** As thou hast sent me into the world, even so
have I sent them into the world. And for their sakes
I sanctify myself, that they also may be sanctified
through [literally #n or upon] the truth.” However
true the doctrine for which this is commonly cited as a
proof text, nothing could be farther from any thought
of his on the present occasion, than to be discoursing on
the truth as a means of sanctification. He obviously
means to say—** And for their sakes I consecrate myself
as an offering, that they also may be consecrated and
offered, in like manner, in the service, or upon the dying
testimony, of the truth. So he says, “ for their sakes,”
a8 if he had come into his sacrifice, in part, that he may
put them in the same—so to send them into the world,
even as he was sent into the world.

Now the impressive matter, in all these citations,
which might be indefinitely extended, is that Christ
expects his followers to be with him at the very point
of his sacrifice; just where it is even commonly as-
sumed that we can, of course, have no part with him,
and where it would even be a kind of insufferable pre-
sumption for a mortal to think of it.

‘We pass now to a different and more interiorly related
class of citations; in which it will be seen, that the whole
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economy itself of Christian virtue is based in the prin-
ciple, and flavored by the spirit of vicarious sacrifice.
Thus it will be noted in the very first discourse of
Jesus, his sermon on the mount, that he can not even
wu the eco. €t through the beatitudes, and scarcely
nomic law of disci- into them, without opening to view, and
Pleship. turning round for inspection, this grand
first principle of devotement and unselfish love. Blessed
are the poor in spirit, they that mourn, the meek, the
rerciful—these to him are the candidates for beatitude;
and we see, from his subdued and tender manner, that
he is thinking of his own sacrifice and beatitude. And
thus it is that he goes directly on, to tell his friends how
they will be reviled and persecuted by those whom they
serve, and for his sake, adding—* Blessed are ye. Re-
sist not evil. Smitten upon the right cheek turn the
left. Robbed of your coat give up your cloak. Love
your enemies, bless them which curse you, do good to
them that hate you, and pray for them that despitefully
use you and persecute you; that (this is the argu-
ment, and how high does it reach) ye may be the
children of your Father in heaven. Be ye therefore
perfect even as your Father in heaven is perfect.”
There has been much debate over this langunage. It
means simply this; that we are to have one standard
even with God, and that, a law of sacrifice and suffering
patience—the same which Christ himself fulfills.
‘What the feeling of Christ is respecting the participa-
tion of his sacrifice by his followers, comes out even
more strikingly, on a certain occasion, from the faot that
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he is drawn away tc it, by his associations, without ap-
parently any previous intention. He is led to speak
of his death, and of the general principle that the good
must die, in order to be fruitful—* Except a corn of
wheat fall into the ground and die it abideth alone ; but
if it die it bringeth forth much fruit.” And then, as if
drawn along to think by degrees of others, and finally
of none but others, he adds—‘He that loveth his life
shall lose it, and he that hateth his life in this world
shall keep it unto life eternal. If any man serve me
let him follow me.” How close the relation between
him and his disciples, when he calls them, in this man-
ner, into his very death itself, and commands them to
be with him, in all the sublime economy of sacrifice by
which he is reconciling the world.

His apostles, accordingly, follow after, teaching, all,
the same great law of sacrifice, and presenting a gospel
packed with symbols of sacrifice in rpe aposties fol-
every part. This word sacrifice they low their Master.
apply to men as freely as to Christ himself; Paul ex-
horting, “I beseech you therefore, brethren, by the
mercies of God, that ye present your bodies a living
sacrifice.” “Let no man seek his own.” * Bear ye
one another’s burdens and so fulfill the law of Christ
“Let this mind be in you which was also in Christ
Jesus, who, being in the form of God, took upon him
the form of a servant, and became obedient unto death,
even the death of the cross;” Peter, when he writes,
“For what glory is it, if, when ye be buffeted for your
faults, ye take it patiently, but if, when ye do well, ye
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take it patiently, this is acceptable with God. Foi even
bereunto were ye called; because Christ also suffered for
us, leaving us an example that ye should follow his
steps.” ‘ But rejoice, inasmuch as ye are made par-
takers of Christ's sufferings.” “If any man suffer as 4
Christian, let him not be ashamed, but let him glorify
God on this benalf;” John, also, when he writes,
“ Hereby perceive we the love of God, because he laid
down his life for us, and we ought to lay down our
lives for the brethren.” ¢ Beloved, if God so loved us,
we ought also to love one another.”

In these and other like passages which might be cited,
from Christ and his three apostles, it is very commonly
not discovered, I admit, that any such thing as a vicari-
ous element is included in the Christian virtue. Every
such conception is excluded by the reverently meant,
but most injuriously false and really irreverent assump-
tion, that nothing vicarious, whether in spirit or mode
of life, is possible to a merely human being. Christ
takes this whole field, it is believed, to himself, let no
sinning mortal intrude! And yet, when
this vicarious meaning or element is
excluded from the passages referred to, they become
passages of mock sentiment only; words that have a
sound, but no deep, earnest meaning. Their real and
truly magnificent import is, that it lies in the very
stheme and economy of the gospel, to regenerate a
Christly virtue in men, a character that bears the type
of Gethsemane and the cross.

Again we discover a closer, in some respeots even

Mock sentiment.
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more convincing kind of evidence, in the testimony
given by one of Christ’s disciples out of his own human
consciousness; I speak of the apostle  quepauline con-
Paul. The same is discoverable in sciousness,

others, only in a manner less striking. In later times,
for example in George Fox, the Christly consciousness
:s revealed in a manner almost equally sublime. Now
Paul is but a man, and yet he is a man so Christed, o1
possessed by Christ, that the very sacrifice of Christ is
consciously and even visibly in him. As regards men-
tal suffering, it is not to be supposed, of course, that
Paul had any sensibility capable of as intense feeling ;
or any love to mankind capable of being as heavily
burdened, as Christ is seen to be in what is called hie
agony; but in respect of mere physical suffering, I see
‘no reason to judge that Christ made a heavier sacrifice,
in his three years' ministry and death, than his servant
did, in his long, laborious, always imperiled, persecuted
life and martyrdom. So deep was he in the spirit of
his Master, so heartily entered with him into the bur-
dens of love. He can not even hide it from himself
that he is in his Master’s sacrifice—* Always bearing
about,” he says, “in the body the dying of the Lord
Jesus, that the life also of Jesus might be made manifest
in our body. For we, which live, are alway delivered
unto death for Jesus’ sake, that the life also of Jesus
might be made manifest in our mortal flesh.” He dares
even to conceive that his suffering life is somehow com-
plementary to that of his Master—* Who now rejoice in
my sufferings for you, and fill up that which is behind
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of the afflictions of Christ in my flesh, for his body’s
sake, which is the church. Under the heading—*“as
workers together with him,”* he goes on to catalogue, in
almost a whole chapter, these Christly losses, works, and
paius, that he is bearing with Christ and for his sake
Nor is it mere bodily hardship and peril that he under-
goes; we find him, at times and according to his meas-
ure, in a kind of mental Gethsemane, for the burden of
love, and care, and grief for others, which has come
upon him; as when he writes—*I have great heavi-
ness and continual sorrow of heart; for I could wish
that myself were accursed from Christ, for my brethren,
my kinsmen, according to the flesh.” There has been
much debate over these words; but a soul that is really
under Christ’s yoke, and bearing his burdens, will be
deep enough in the struggle of vicarious sacrifice, to
know what they mean. Furthermore, it is remarkable,
that Paul has reached no such point of theologic scru-
ple, that he can not freely apply to his own life just the
same sacrificial terms that he applies to Christ himself—
“I am now ready to be offered.” ‘Yea, and if I be
offered upoun the sacrifice and service of your faith, I
joy and rejoice with you all.” He goes still farther,
exhorting all Christians to be offered willingly in sacri-
fice like their Master—* And walk in love, as Christ,
also hath loved us, and given himself for an offering
and a sacrifice to God, for a sweet-smelling savor.”

This now is the true Christian consciousness, in all of
the best and noblest human examples. The gospel of

* 2 Cor. vi.
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life takes hold of a man all selfish, a fiery and proud
persecutor, and it so changes all his inward aims and
feelings, that he lives no more for himself, but for others;
encountering perils, pains, privations, indignities, for
his whole life long on their account; so burdened for
them in feeling, at times, that he could even find relief
in the imprecation that he might be accursed from
Christ for their sake. So clearly is the Christian be-
liever entered himself, as a matter of fact, into the vica-
rious sacrifice of Jesus. This is the new character it
undertakes to beget in him, and the exact amount he
has of Christian evidence is graduated by the amount
of this new character found in his life.

I have given this large review of the Scripture cita-
tions on this subject, that it may be seen how freely,
variously, constantly, they consent in the testimony,
that Christianity begets, and, is to beget, in human
character, the same kind of sacrifice that is found, or
revealed in Christ. I have selected only a few of the
passages that persist most undivertibly in this kind of
testimony. It is not then by any speculation, or undue
pressure on words, that I gain this conclusion.
Nothing but a theologic pressure, kept up for ages, has
availed to empty the Scripture of a truth that is so
plainly taught, under so great a multitude of forms, aad
is set even in the foreground of the Christian plan.

Arresting my argument here, I still can not close the
chapter, without calling my reader’s attention to the
immense loss Christianity has suffered, and is now suf

11
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fering, in losing out the faith that Christ is to Lie really
followed by his followers. There is little importance in

The immense tDESE discussions, if they do not help the
damage suffered gospel to assert its true idea, and exert
here. that practical power it has undertaken to
exert on the world. And whatever hinders or weakens
that power, even though it take the name of Christian
doctrine and is fairly meant as such, is about the great-
est wrong that can be committed against both Christ
and mankind. 'What then shall we think of any theo-
logic doctrine or dictum, that makes a blank space at
the very heart of the gospel, or which raises fences of
obstruction, to keep men off from just that common
standard of the heavenly virtue, in which all perfect
minds are to meet; which breaks down the fact of com-
munity between Christ and his disciples; which says,
this kind is for Christ, another for mankind; which
gives him love in its genuine power, and gives them
love in a sense so qualified, that all his most living and
life-giving sacrifices would be stifled under it. The
supreme art of the devil never invented a greater mis-
chief to be done, or a theft more nearly amounting to
the stealing of the cross itself, than the filching away
thus, from the followers of Christ, the conviction that
they are thoroughly to partake the sacrifice of their
master. Such words I know sound harshly, but they
are not harshly meant. I raise no accusation in them;
for I do not, for a moment, imagine that perversity, or
art, or any malign purpose has ever been concerned in
the mischief referred to. I only use strong language to
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express my own strong convictions; taking this very
deplorable matter simply as an example of the immense,
and fearfully desolating wrong that may be done to
God'’s truth and the world, by tte well meant, but mis-
guided, speculations and schemings of men, whose theo-
ries unwittingly reduce the gospel to their own meas-
ures. Having found a necessity that God’s justice
should be satisfied by some given quantum of suffering,
and that Christ, in his death, made the contribution for
us of that suffering, and that in this fact is contained all
that belongs to his vicarious sacrifice, what should they
infer but that we, in following Christ, are excluded, of
course, from any such kind of sacrifice? All which is
done with the better feeling of reverence, that it puts
the Saviour in a figure of merit so superlative!

The effect that follows is such as only can. It is as
if the gift of the incarnation had been half taken back
again. A wide hiatus still yawns be- o . ...
tween even the ideal of our virtue, and hiatus between
that of our Christ. Nor is it any thing ™ and Christ
to say, that whatever he does vicariously belongs to his
office, and that we have no such office. It belongs, we
have already seen, not to his office, but to his character;
that is to his love, which is the spring of his character;
the same, which is the root of all goodness in all good
beings, drawing them as good to such as are evil, and
putting them in a way of tender self-identification, that
virtually assumes and bears the bad and shameful lot it
compassionates. Without this vicarious property, love
i8 not love. Pity there may be, philanthropic benevo
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lence, esteem, approbation, admiration, but the v:tal dis
tinction of love is wanting. It is very true that we are
not to set ourselves up as Redeemers of the world. Our
petty measures of quantity and character fcrbid such a
thought; just as any feeble and low man would be only
absurd, in attempting what is given to some most
qualified and strongest man of his own species. Still
any such feeble and low man is to be, and may truly
be, in the same kind of love with one who is most
qualified and strongest. Nay, if this latter has been
suffering and painfully watching for him, it will even
be a chief point of his benefit and the raising of his
life, that he so loves the person of his benefactor as
to suffer his suffering. And just so it is that Christ, in
his suffering love—always a fact, and only a fact revealed
in his agony and passion—gets never the just degree of
power in our feeling, till we are able to love his love and
suffer with him in his suffering. Here only it is that he
touches us at the quick, and becomes the soul renewing
power of God. Vicarious love in him answered by vi-
carious love in us, tiny and weak though it be, as an
insect life fluttering responsively to the sun—this is the
only footing of grace, in which Christ is truly received,
and according to his glorious power. Hence, in no
small degree, the amazing dallness of the gospel to
men’s feeling, and even in men’s feeling after they seem
to have believed—we wonder often how it is ourselves.
It is because there is no common footing between them
and their Lord; because, in his superlative merit and
suffering, he takes a different plane, from which they are
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excluded. They are shut away, thus, from exactly
what is most vital and most quickening in his passion.
The cord of sympathy is cut, &t just the point where it
was to have the closest tension, and be most stringently
effective.

Doubtless it will be said, in reply, that such kind of
criticism is unjust. While it is very true that we ex-
clude ourselves from any part with Christ in what is
vicarious, do we not always insist that men are to fol-
low Christ, to bear the cross, to deny themselves, to suf-
fer wrong, to love and bless even their enemies? Un-
doubtedly, but how blurred, how sadly miscolored are
all such teachings, when the huge exception we speak
of is added. They are now to follow Christ in just that
limited kind of sacrifice which he knew nothing of.
They are to bear the cross for the discipline, and not
for what love sees to be won by a cross. They are to
deny themselves because it is good to put themselves
under negation, or self-suppression—even as the monas-
teries kill out selfishness by the wearisome and dry tor
ment of ascetic practices—not to deny themselves in
love’s own suffering, but joyful and free, ministry.
They are to suffer wrong even as Christ did, only they
are to do it in no such feeling as he did, when he bore
the lot of transgression. They are to love and bless
enemies, because it will school them in patience and hu-
mility, not as Christ bore enemies out of pure devote-
ment to them; or they are to exercise themselves in
acts of benevolence towards cnemies, towards the im.
penitent, towards the heathen, in the name of love,

11*



126 ALL SOULS REDEEMED, ETC.  Pamrl

when confessedly they are excluded from any such ten.
der identification with their bad lot as Christ, for love’s
sake, took upon him when he bore their sins.

And so it results that our discipleship, so called, is a
discipleship fallen half way out of Christianity, even as
our theology of the cross becomes a dry, stunted, half con-
eeption of it; reducing Christ to a mere book-account
factor of compensation by suffering, and making nothing
of him as the revelation of vicarious sacrifice in God;
that which is the supreme fact and glory of his incar-
nate mission. Did we see this glory upon him, did we
look upon him as sent into the world: to beget us in the
same character, and enter us into the same kind of life,
how different our conceptions of his doctrine, how dif-
ferent the whole manner and power of our discipleship.
The scheme, and scale, and meaning, of the gospel, as a
grace related to our feeling and life, is no more the
same. And the world, having such a grace installed in
it, would begin, how soon, to glow, and burn, and tin-
gle with new life in every part.
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CHAPTER I.

USES AND RELATIONS OF THE HEALING MINISTRY.

ALL the perplexed questions growing out of substi-
tutions, imputations, legal satisfactions, and penal equiv-
alents, have thus far been avoided. There has been no
delving in our exposition, but we have been moving
easily rather, along open ranges of thought, where
nothing too abstruse, or difficult to serve a merely prac-
tical interest, has come in our way. In this manner, we
have gone over a considerable tract of our field, meeting
scarcely a point of debate, in the subject as commonly
handled. We have discovered a meaning, not difficult,
for the vicarious sacrifice, and for all the Scripture
phraseology relating to the same. We have seen it to
be grounded in principles of universal obligation, ac-
knowledged, or to be acknowledged, by all good minds,
uncreated and created, in all worlds and ages of time.

Having reached this point, we now pass to another
general department of the subject; where, continuing still
in this rather untrodden, some will think, too easy level
of movement, we undertake to settle & gooond stage of
true conception of what Christ is doing the srgument.
m nis sacrifice; viz., the end he will accomplish, the
power by which he will accomplish it, and the course
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of life and benefaction by which he will obtain that
power.

When this also is done, as I think it may be with the
same facility and avoidance of perplexed questions, we
may well enough comfort ourselves in the conclusion,
that, if by and by, or from that point onward, we are
obliged to go to sea in questions more perplexed and
laborious, we have a considerable continent already
gained behind us, where we shall have large enough
room, and ranges wide enough in the truth, to afford a
worthy, or even sufficient gospel by itself.

According to a current conception, Christ came into
the world for the very purpose of the sacrifice, and not

Christ not here 10T €nds beyond, in which the stress of
to die, but dies be- his mission lay. The problem being to
canse helshere.  oontribute so much of pain, or judicial
suffering, as may be needed to square the account of
sin, the conclusion naturally follows, when that view is
taken, that he is here for the very purpose of the bleed-
ing; that is to be substituted in our place, and take, or
somehow compensate for, the release of our punishment.
This, and not any thing different, is the coarsely con
ceived, legally quantitative vicariousness ascribed to
him. We, on the other hand, regard the vicariousness
in which he comes, only as the mode, or instinct of his
love, when doing a work in the recovery and reconcilia-
tion of men. He was in vicarious sacrifice before he
came into the world, having the world upon his feeling
as truly as row, and only made the fact-form sacrifice,
because he had the burden of it on him already. The
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sacrifice, taken as a fact in time, was not set before him
as the end, or object of his ministry—that would make
it a mere pageant of suffering, without rational digni-
ty, or character—but, when it came, it was simply the
bad fortune such a work, prosecuted with such devotion,
must encounter on its way. The missionary, going out
to spend his days among a heathen people, does not go
to make so much of sacrifice, including even that per-
haps of life itself—that being his purpose he might bet-
ter stay at home—but he makes the sacrifice when the
fit hour comes, because he is in a work, and because the
work requires it of him. Christ, then, we must be-
lieve, is here to do something—some great and mighty
work—not to make up a necessary quantum of pain,
for the compensation of God’s justice. The sacrifice he
makes, in becoming a man of sorrows, and dying a mal-
efactor’s death, will be suffered under his work, and
only for his work’s sake. He was not ignorant, of
course, that he would suffer. He expected that, dying
for his work would give eloquence and power to his
mission; just because, not coming here to die, he would
have it put upon him as the cost of his fidelity. Even
a8 Anselm carefully and rightly distinguishes, when he
says—*‘ he suffered death of his own accord, not as
an act of obedience, but on account of his obedience in
maintaining right ; for he held out so persistently, that
he met death on account of it.”*

‘What then is the end or object he is here to accom-
plish? By the supposition he is not here to square up

# Cur Deus Homo- ~Lib. i. Cap. ix.
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the account of our sin, or to satisfy the divine justice for
us. Neither is it any principal thing that he is here to

What he up. PTepare a possibility of forgiveness for
dertakes to so- sin. That is, if any thing, a secondary
complish. and subordinate matter, as will be dis-
covered hereafter, in the Third Part of my argument.
The true end, or object, of the sacrifice we shall find is
very simple, though presented in the New Testament
under manifold varieties of statement; for, widely dif-
ferent as the varieties are, they are all in radical agree-
ment with each other. Taking our clue from one of
the simplest and tenderest in beauty of them all—*The
Son of Man is come to seek and to save that which is
lost;” or from one that is widest in range and contains
the highest summation of all—* To wit that God was in
Christ reconciling the world to himself;” or from one
most formally put, and, in a certain intellectual sense,
the deepest of all—* To this end was I born, and for
this cause came I into the world, that I might bear wit-
ness to the truth”—taking hold of these and all such
varieties of Scripture, we conceive a transaction moving
on character in souls; a regenerative, saving, truth-sub-
jecting, all-restoring, inward change of the life—in one
word the establishing of the kingdom of God, or of
heaven, among men, and the gathering finally of a new-
born world into it.

But the farther unfolding of this central idea we shall
find requires us, for convenience sake, to make a four-
fold distribution of the field or subject matter. First,
we shall naturally give attention directly to Christ's
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Healing Ministry, and the large indication there made
of what he is deing and to do, in his sacrifice elsewhere
Then we shall endeavor to show more exactly in an
other chapter, what work he undertakes or proposes to
do in souls, by his sacrifice. In another and third chap-
ter it will be shown that, for that work’s sake, he un-
dertakes to be, and in the New Testament writings is
conceived as being, the Great Moral Power of God, for
its accomplishment. And then, fourthly, a chapter
will be added to show how he becomes that power.

It is by no accident that Christ, not trained as a phy-
sician, and, as far as we can discover, never before ex-
ercised in matters of concern for the . .. . o
sick, opens out the grand public ministry Christ is occupied
of his Messiahship directly into an of- with healings.
fice of healing, turning the main stress of it, we may
almost say, down upon the healing of bodies, from that
time onward. Hence it is the more remarkable, that,
when so much is made, in the formulas, of his threefold
function under the the titles of Prophet, Priest, and
King, he still makes no figure in them at all as a Phy-
sician or Healer. This latter he is in the literal fact of
history, and a great part of his outward life is in this
particular kind of engagement. The others he is, or is
only to be, in some tropical, accommodated sense, where
language helps its poverty by a figure more or less de-
terminate. We discover, meantime, that while he does
not disown, or repel these figures, permitting himself to
be called a prophet, accepted as a priest, and exalted a8

12
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a king, or Messiah, in his Kingdom, he does not con-
ceive that he is specially distinguished in his lifetime,
at Jeast, in these characters; but assumes that he is to
be known as the expected man of prophecy, even from
the first, by the works of his Healing Ministry. Thus
when John sends messengers to inquire—** Art thou he
that should come or look we for another?” he sends
back word in the affirmative, saying—*Yes I am
the expected Healer.” “Go tell John what things ye
have seen and heard, how that the blind see, the lame
walk, the lepers are cleansed, the deaf hear, the
dead are raised, to the poor the gospel is preached.”
The plain inference is that however much, or little, may
be meant by the three particular figures above named,
he is, at any rate, in literal and solid fact of history, a
healer—the Great expected Healer of mankind.

I do not call him the Physician, but the Healer, it
may be observed ; not because we need scruple to apply
that name, but simply to call attention to the fact that
the older designation, Healer, is the one always applied

Diseasegoos with 1 him in the New Testament, and has,
sin, Healing with in strict construction, a quite different
salvation. meaning. There appears to be a deep
seated, original conviction among men, that diseases aro
from God, or the gods—tokens of displeasure on ac-
count of sin. The bad consciousness of sin volunteers
this appalling construction of them, and the sufferer
hopes to recover, only by some mitigation of the powers
he has offended. Hence the need of a Healer; one
who shall have skill, or faith, or some kind of access to
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the retributive causes punishing the body, with power
to abate their action, and accomplish the release of their
victim. Thus also we find that, in almost all the savage
races of the world, even now, the Healer is their Holy
man, or Prophet, though in fact their conjurer only, or
magician. The Physician, on the other hand, is one
who deals in physic, one who cures the disorder of na-
ture, by natural ingredients, working by their natural
power. He and his work, and his means, are all in the
plane of nature, (Phusis) and hence, from the days of
Hippocrates downward, and perhaps in Egypt before
that time, he is called a Physician. In that sense Christ
was never a proper physician, for his cures were not
wrought by prescription, but by the immediate exten-
sion, somehow, to the patient, of a divine, or super-
natural power. He fulfilled, in this view, as probably
it was never done before, the true idea of the Healer.
The healing processes before resorted to had been of a
mixed nature, more or less corrupted by superstition ;
operated, here and there by prescriptions obtained
through oracles, or by application to prophets; some-
times seconded by appeal to God, in prayers and sacri-
fices offered by the priest. In the case of poison from
the bite of serpents, inc:antations were specially resorted
to. Diviners and magicians were often called in. If
there was a pool, supposed to be stirred up, at certain
hours, by an angel, the waters would be thought te
have a special virtue. Now, at last, the Healer has
come who can heal, and the true religious idea of the
office is fulfilled in his person.
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‘Why now this very remarkable devotion to the heal
ing of bodies? Coming into the world, as we all agree,

His object in the fOT €nds so intensely spiritual—to be a
healing of bodies. deliverer of souls, and to become the
Head of a universal kingdom gathered in his own glo-
rious likeness and beatitude—why does he strike direct
ly into this low level of labor, and concern himself in
this large degree, with the diseases and disabilities of
men'’s bodies ?

It is a very common answer made to this question,
that he does it from a wise consideration of the advan-
tage he will gain by it, in men’s prejudices, or the power
he will thus obtain over them, in the separate matter of
their spiritual choices and affections. On the same
principle, we, it will be urged, are to go directly down
into the economic struggles and physical pains of men,
ministering to their needs and the terrible woes of their
vices, taking them, in that manuner, at a wise advan-
tage, and not shoving them away from us, by endeavor-
ing to bolt in spiritual lessons upon them, without any
care for their bodily wants and ailments.

There can be no doubt of this as far as we are con-
cerned, in our own human charities. Neither is there
any room to doubt, that Christ's whole ministry and
life change look, because of his healings, and the very
systematic and tender care he has of men’s bodies.
Omitting these, or conceiving these very practical mer-
cies never to bave been shown, his teachings would be
only lectures, and the whole work of his ministry, com-
paratively speaking, flashy and thin. Every thing
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now is in a robust and rounded figure, just because
these practical works in bodies keep away the look of
theory and Targum, giving us a Saviour to worship
and not a Rabbi to hear.

But that Christ really put himself to his works ot
pealing for this purpose, we shall not be satisfied, after
¥], to believe. He hastoo much heartin  His izoamation
vhese works, to permit a thought that he 3:“’:;&:: e
is in them prudentially, or to gain some bodies.
ulterior and remote advantage. No, there is a deeper
reason. He is here as the incarnate Lord of the worlds,
and he could not even be thought in that character, if,
being flesh, he did not turn himself to all he meets in
the flesh. And so much is there in this, that any one
having deep enough insight to read such a matter be-
forehand, would say that if the Word is to be incarnate,
then he will assuredly appear to bodies, minister to
bodies, claim the kindship of bodies, by a tender sym-
pathy for their pains and a healing touch upon their
diseases. Being, in this manner, Son of Man, he is
brought close to man, upon his human level. He has
come to be with him in that level—touched with the
feeling, not of his mental, or more respectable infirmi-
ties, but of those which are lowest and most loathsome.
What could a fastidious Saviour do here? one who is
too delicate and spiritual, to concern himself with the
disagreeable and often revolting conditions of bodies?

Besides, he is here in God’s own love, and what shall
that love grapple with, when it comes, but precisely
that which is deepest in the consciousness of suffering?

12%
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No matter if he has come to be a Redeemer of souls.
Souls and bodies are not so far apart as many try tc

Souls and bodies P€li€Ve- Where are the pains of bodies
not far apart in felt but in their souls? and where go
their fall. the disorder and breakage of souls out
directly into their bodies? How sovereign is the ac-
tion of souls! how inevitable the reaction of bodies!
And how nearly common are the fortunes of both!
The fall of sin carries down body and soul together,
and the quickening of the Spirit quickens, not the
soul only, but the mortal body with it. 'We sometimes
think the body is in health, when the soul is not; and
the soul in health, when the body is not; but a great
many diseases work latently, a long time, before they
break out, and the returning of health is often working
latently, a long time, before we discover it. After all,
how nearly divine a thing is health, be it in the soul, or
in the body ; and as the fibres of both are intertwined,
with such marvelous cunning, all through, how shall
either fall out of God’s order alone, or come back into it
alone?

The whole man quivers in the shock of sin. The
crystalline order of soul and body is shivered by the
same blow. Diseases consequent are nothing, after that,
but the fact, that the harmonic condition of health is
broken—nothing fitly joined together, nothing com-
pacted by what every joint supplieth, nothing vitalized
by the effectual and measurely working of all parts for
each other. Why then should the Great Healer think
to pass by bodies, when he comes for the healing of
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pouls? And as all men know it, when their bodies are
sick, and are ready enough to be healed—ignorant mean-
time altogether of the disorder in their souls, and want- .
ing no help there—why should not the Healing Mercy
apply itself, at once, where it is wanted, and not throw
itself away on souls, in the attempting of a benefaction
sure, at first, to be repelled ?

Furthermore, if we are to understand this matter, we
must carefully observe what opinion Christ himself had
of men’s diseases and the bad implications whence they
come. How large a part of his cures . = . .
are wrought on persons whom foul eases the virus of
spirits—just now unwontedly “ torment- *™
ed” and stirred up to a special activity—have taken
possession of. How often does he say, * go in peace,
thy sins are forgiven thee;”’ though perhaps nothing
has been said of their sins before, and possibly nothing
more is meant than that they are cured of their malady.
To the simply inoffensive, broken invalid, whom he
found at the pool of Siloam and healed, he says—* Sin
no more lest a worse thing befall thee.” Over a poor
disabled woman doubled by disease, he says, in softest
pity, “ whom Satan has bound these eighteen years.”
In this manner he associates disease, even habitually,
with malign causes, and very nearly identifies the bur-
den of it with the curse and burden of sin itself. Over
the young man, blind from his birth, he does indeed
say that “ neither he nor his parents have sinned, that
he was born blind,” but he only means in this to repel
the odious and half'superstitious impeachment, that was
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charging the very special suffering of the case, to some
special criminality in the house. Had the impeachment
been, that all the disabilities, and diseases, and the gene-
rally disordered health of men’s bodies are due to the
great public fact of sin, and the retributive causes
loosened by it, his profoundly accordant conviction is
proved by his mission itself. Accordingly all his heal-
ings in bodies, were but so many types of the healing
virtue he was dispensing, in the higher nature itself.
Indeed the whole purpose of his life, comprehensively
taken, was, in his own view, to work a healing gen-
eral of the subject, a restoration thus to complete health
and the crystal unity of heaven’s vital order. Some-
times he appears to have operated for the soul, through
the body; and sometimes for the body through the
soul, contriving in what manner to elicit faith before
the cure and assuming, evidently, the fact of a recip-
rocal action and reaction, operating naturally between
them—the healing of the body helped by the faith of
the soul and the faith of the soul by the healing of the
body. In the large view, his operation is but one, and
life, complete life, is or is to be the result.

If now any one should ask what is the particular im-
port, or importance, of this healing work of Christ in

His healings in- bodies, that it should even occupy a
compatible with chapter in the doctrine of his sacrifice,
penal substitution. 4} o very simple and sufficient answer is,
that it is a matter quite decisive, in respect to the nature
of that substitutive office, which Christ undertook to
fulfill. If we want to know in what eense, or manner,



Cmar. L THE HEALING MINISTRY. 141

he suffered for the sins of mankind, his immense expend-
iture of toil, and feeling, and disgustful sympathy, and
the murderous jealousy to be encountered in healing the
diseases of mankind, will furnish the exact explanation
required. Indeed, if he came simply to be the mani
feated love of God, and to be lifted up as the brazen
serpent in the wilderness, for the healing of guilty souls,
nothing cold be more natural, in that love, having
that sublime healing purpose in view, than that he
should go directly into the healing of bodies, in the
manner described by the evangelists. But if he came
to satisfy God's justice, or pacify God’s wrath against
sin, so to prepare a ground of forgiveness for sin, there
is a very palpable two-fold incongruity between his
healings and such a work. First, between offering
mere pain, or suffering to God, and a general operation
of body-cure on mankind, there is no more real agree-
ment, or consent of meaning, than between doing the
same and building a college, or endowing a school of
surgery. And secondly, since all diseases are but
issues of penal consequence, under the retributive laws
God has incorporated in our human nature for the re-
dress of our sin, what is Christ doing, in his mighty
works of healing, but simply blocking, or defeating the
onlinances of justice, whose wrath he has come to sat-
isfy, and whose rule to propitiate? The disagreement
is radical and total, between being man’s substitute
under God’s penalties maintained, and being man's
Healer under the same discontinued, or pushed by
The question how shall two walk together unless they



142 USES AND RELATIONS OF Parr IL

be agreed? was never more apposite. The inference
indeed is absolute, one way or the other, either that
Christ engaged in no such work of healing, or that he
came to fulfill no such office of suffering.

Meantime, the agreement between his healing minis-
try and the kind of vicarious action I have ascribed to

Gloriously com- DiM 18 complete. Nay, he could not
patible with the come into the world, in that office, with-
healing of sohs. ¢ undertaking one kind of ministry as
naturally as the other; or, in fact, without feeling both
to be one.

In this connection, therefore, that very important text
which we have already cited comes back upon us, to
magnify still farther its almost imperial authority—
“ That it might be fulfilled which was spoken by Esaias
the prophet, saying, ‘ Himself took our infirmities and
bare our sicknesses.”” Hereis a passage quoted directly
from that stock-fund chapter of vicarious language,
the 53d of Isaiah. The New Testament expression,
“took our infirmities and bare our sicknesses,” repre-
sents * hath borne our griefs and carried our sorrows,”
in that chapter; where immediately follow words like
these—‘* Yet we did esteem him stricken, smitten of
God and afflicted. But he was wounded for our trans-
gressions, he was bruised for our iniquities; the chas-
tisement of our peace was upon him, and with his
stripes we are healed.”

Now it will be seen that, in this passage, we have the
stiffest looking terms of penal substitution any where
to be found, and ye" that we have also a clause at the
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beginning, and a clause at the end, determining the
usus loquends of all these terms, and showing, beyond a
question, that their meaning is exhausted by the
labors, and suffering sympathies, and wrongs of bitter
violence Christ endured, as the bodily and spiritual
Healer of mankind For when it is said, “he hath
borne our griefs and carried our sorrows,” it is no more
possible to understand that he is literally substituted in
our griefs and sorrows; for the language has been ap-
plied to Christ’s healings, and is even declared to be
fulfilled in the fact, that he there * took our infirmities
and bare our sicknesses.” For he took them not liter-
ally upon him, but only assumed them to bear in a way
of pains-taking labor, and exhaustive sympathy, and
disgustful attention, coupled with much abuse and little
gratitude. And then again, when he is said, in so
many strong terms, to have been wounded and bruised
for us, put in chastisement and stripes, how suddenly
and even totally does the substitution change look,
when the terminal aim, or end, or idea appears. The
wounding and bruising, the chastisement and stripes, do
not bring us out as we should expect, on the satisfaction
of God’s justice, but we read, instead—** with his stripes
we are healed ;" or, as in Peter’s version—‘by whose
stripes ye were healed.” And so, taking all Christ's
ministry, from his beginning to the hour of his death, it
turns out that he is in a grand work of healing for
body and soul, charging on his burdened feeling all our
sicknesses and pains, all the disorder of our transgres-
sions and sins, weary, disgustful, deep in sorrow, cir-
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cumvented, hated, persecuted and smitten, as it were,
of God, yet persisting even unto death ; and all this for
our peace, or, what is nowise different, for our healing,
or complete health. What a profound reality, and
derth, and rationality, is there in such a vicariousness|
Nobody is offended by it, and where is the heart it wils
not soften? Health, too, this divine health! typified
by the cooling of so many fevers, the seeing of so many
blind eyes, the leaping of so many crippled limbs, the
leprous skin blushing into color, the weakness bounding
into pulse, the tingling of new life where life was ebbing
low, and, above all, the sense harmonically tuned to
wind, and sky, and weather—take all this for sign,
without, of that sublimer healing in the soul’s disorders
within, following it upward into the state of complete
life, and purity, and harmony with God, how great a
matter is it, and how fit to occupy the burdened heart,
the crucified fidelity, and all the suffering years of the
Son of God! Isthere any substitution worthier to be
borne by him, or more to be admired and glorified by us?

In this general view, it is hardly possible to over-
magnify the importance of Christ’s healings, taken in

Practical value  their spiritual uses, and their connec-
of these analogies. tions witk the preaching of his gospel
afterwards. In them are provided the finest and most
quickening analogies; so that every story of healing
is, in fact, a sermon, yielding its own particular lesson
of prayer and importunity, of holy conviction, of divine
sympathy and strength-giving, of trust, of codperative
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action, of public confession and devoted following.
When rightly handled, there is a wonderful felicity in
such lessons. No logical processes, or refinements are
wanted to set them forth. They make their address di-
rectly to the sentiments, and get themselves interpreted
by the practical wants and troubles of experience. Sin,
100, is 8o very like to disease and so closely yoked with
it, that it takes to itself, with quick facility, whatever is
said, or done, for disease. Talking of blindness the
sinner scarcely counts it a figure to say that his soul
is blind. The being held by demons gets, how often, a
ready interpretation from the terrible storms of the
mind, and the unsubduable fires of hate and demonized
passion! How easily, too, will the soul that is shamed
and utterly broken, by guilty and remorseful convie-
tions, take every thing said and done for a poor leper,
as being wonderfully true for it| The healings, in this
view, belong to the very staple matter of the gospel.
‘Without them, it would be a soul without a body; for
a gospel wants a body, as truly as a man, or a seed;
and, as every seed hath its own body, so the outward
facts of Christ's healings are the very particular and
proper body, of the mightier and diviner healings he
has undertaken to work in character and the inner man
of the spirit.

Besides, it is another very important office of these
works on the body, that they emphasize the whole man-
ner and working of Christ. We want, as sinners, a
supernatural salvation if any, one that has power tc
turn back all the currents and causalities of retribu-

13
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tive disorder in our sin. 'We are under sin, and a power
is wanted that can draw us out and bring us clear

Types and proofs of it. How much then does it signify
of a supernatursl that our Saviour was a Healer. Going
salvation. along with him in his ministry, and
seeing how he works; always competent to the thing he
undertakes, unsealing eyes born blind, banishing foul
spirits, commanding the white skin of lepers to redden
into health, hearing every forlorn sufferer’s prayer, una-
ble to be even touched in the hem of his garment with-
out sending out some healing virtue; we have the feel-
ing produced that we, too, can be healed, that the grip
of retribution fastened upon us by our sin, all the bad
causalities of our inward disorder, can be loosened. In
the salvation offered us, there is a look of capacity; we
feel that God is in our case, able to undertake, and
carry, and complete, the work of our deliverance—able
to save unto the uttermost. In this profoundly neces-
sary impression, the other miracles also concur; but if
these mighty works had not been wrought, nothing
else that Christ could have done, in the sphere of truth
and the spirit, would have had the necessary energy
of a gospel. Not even his cross would have signified
much beyond the proof of his weakness. It is only
when the GREAT HEALER dies, that we look to find his
cross a deed of power.

After what was said, in the next previous chapter, of
the recovery of men to a participation with Christ in
his sacrifice, it may occur to some one to ask, whether
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it can be imagined, that his healings are to be thus partic-
ipated? To which I answer that, in some very import-
ant degree, they probably are. And .
here I will say Zotll)ling of the “gift of ,,f,:ﬂn:“:ﬁ "h:
healing,” so-called, which many are quite i‘;” "*‘ the heal-
positive is discontinued—showing still
no Scripture for the fact ; forif it were in still undisputed
exercise, it would pertain only to such as are put in the
gift, and not to the general condition of discipleship. We
are looking here for that only in which the followers of
their Master are to follow; that which belongs to their
unity of spirit and object with him. Here we find
them called to look on the things of others, even as
he did, and to have the same mind with him in his
condescension to the broken lot of mankind. And this
includes, of course, a large, and full, and free sympathy
with all suffering ; a capacity of being burdened for the
sick, and sometimes a necessary, knowing consent to
exposure from contagious maladies, that involves the
greatest peril to life. The ministry of love—no Chris-
tian can withhold himself from this, whether it relate to
mind, or body, or sin, or sickness. Hence the expecta-
tion, apart from any gift of healing, that all disciples,
in all grades and positions, will have their prayers bur
dened heavily, often, for the sick, and will sometimes
prevail before God in suit for their recovery—this apart
from any thought of miracle, and by virtue of the
merely Christian efficacy of prayer, as affirmed by the
doctrine of prayer itself.

Hence that remarkable passage in the close of the
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epistle of James, affirming the efficacy of prayer for the
sick, and by the interjection of some vicarious image,
or term, in almost every verse, giving it the very cast
of the Christly sacrifice. It opens by permitting every
sick person to s:nd for the elders of the church, and
laying it on them, as a charge belonging to their office,
to pray over the sick, and help their own faith in doing
it, by the ancient solemnity of a ritual anointing.
Then it passes on to what is more general, belonging, not
to church officers, but to the common efficacy of prayer
itself; where the declaration is, that * the prayer of faith
shall save the sick;” that the Lord—not the disciple—will
raise him up, and that his sins shall be forgiven him, as
they were forgiven by Christ in his healings. It will
not be understood, of course, that the prayer of faith is
pledged to restore all sick, but only that it will restore
as many sick as can have the prayer of faith given, or
allowed; for God will not help any one to pray in faith
for such as he will not restore. In the next verse, the
subject is enlarged, and all Christian friends are put iz a
kind of vicarious relation to each other, in respect to
their faults and maladies of soul. “ Confess your faults
one to another”—ask sympathy, that is, in a free state-
ment of your inward troubles—‘“and pray for one an-
other that ye may be healed;” as if the matter wanted
were a cure of inbred disorder. Then follows an
appeal to the example, or instance of Elijah’s prayers;
and the matter is put in a form to cut off forever the
idea that such kind of prayer is, or ever can be, anti-
quated ; for Elijah’s prayers we are told were not spe
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cially a prophet's, or an angel’s, but only a man's, and
that “ man subject to like passions as we are”—just as
weak, and cloudy, and hard of faith as a proper human
creature will be. Finally he goes on to speak of the
care every brother will have for every brother, when
he falls; how he will fly to the rescue, and turn him
back, and be a Saviour to him, like his Master, only in
a lower, less complete sense, proper to his own human
weakness. Have it as a fact always in your feeling, he
says, that “ he which converteth a sinner [that is, a fallen
brother] from the error of his way shall save a soul
from death and hide a multitude of sins.” It is all
along we shall perceive, in this passage, as if the Mas.
ter were calling the disciple to have a close, dear part
with him, in his healing and saving work. And, what
is most of all impressive, he gives in that word “ hide,”
a part with him, so to speak, in his very work of recon-
ciliation. The Old Testament word translated atone-
ment, reconciliation, literally means to hide, or cover—
“Thou hast covered all their sin "—* Blessed are they
whose iniquities are forgiven and whose sins are cov-
ered.” As the Master has this power, and stands in
this high nonor, so the follower shall follow, and shali
even hope, when he pities the fall of his brother, and
prays him back, with many tears and tender watchings
thereunto, that he also may be the minister of healing
and a justifying peace, and may hide a multitude of
sins,

Speaking thus of prayer and of works by prayer ac
complished, not to put down, in connection, the remark

13*
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able promise of Christ, so often debated, and so difficult,
as many think, to be rationally qualified, might even be
a criminal omission—¢ Verily, verily, I say unto you,
He that believeth on me the works that I do shall he do
also, and greater works than these shall he do, because
I go unto my Father. And whatsoever ye shall ask, in
my name, that will I do, that the Father may be glori-
fied in the Son. If ye shall ask any thing in my name
I will do it.” This huge over-promise of the Saviour
—what shall we make of it? how, and how far, shall

we qualify it?



CHAPTER II.

CHRIST'S OBJECT IS THE HEALING OF SOULS.

THE healings of Christ in bodies, we have just seen,
are in fact an outward type of the more radical and
sublime cure he undertakes, by his sacrifice, to work in
fallen character. In this cure, we have the principal
aim and object of his mission. We may sum up thus
all that he taught, and did, and suffered, in the industry
of his life and the pangs of his cross, and say that the
one, comprehensive, all-inclusive aim, that draws him
on, is the change he will operate in the spiritual habit
and future well-being of souls. In this fact it is, and
only in this, that he becomes a Redeemer. He is here
in vicarious sacrifice, not for something else, but for
this,

In the unfolding of this general conception, my pres-
ent chapter will be occupied. It is very commonly as-
sumed that Christ is here for another and different main
object; viz., to suffer before God’s justice, and prepare,
in the satisfying of that, a way of possible forgiveness
for men. From this T must dissent, though without
proposing here any controversy, farther than may be
implied in the maintenance and due illustration of my
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propusition above stated. What was necessary to be
done for the preparation of forgiveness will be con.
sidered, at a more advanced stage of the discussion
I only say, for the present, that this is no principal mat-
ter in his work, the principal matter being to inaugu-
rate a grand, restorative, new-creating movement on
character—the reconciliation, that is, of men to God.
The other, the preparation of forgiveness, take what
view of it we may, unless we make forgiveness the
same thing as reconciliation, can be only a secondary
and subordinate matter, the principal work and wonder
of all being what Christ undertakes and is able to do,
in the bad mind’s healing and recovery to God.
That some very great and wonderful change, or re-
casting of soul is, in some way, necessary—as well as to
Christ is our Re- Provide the forgiveness of sins—is gen-
generator.  erally admitted and asserted with abun-
dant emphasis ; but it is not as generally perceived that
Christ has any particular agency in it. It is not denied
that his teachings have great value, or that what is
called his expiatory suffering for sin is effective in a
degree, on men’s feeling, a8 well as efficacious in the
satisfaction of justice; and it is continually put to his
credit, in this same suffering and satisfaction, that he
has purchased the Holy Spirit, and sends him forth to
work the needed change in souls. In this way, some
compensation is made for the loss that accrues by a fail-
ure to conceive the immediate and really immense
agency of Christ in such changes; still there is a losa
No conception of Christ really meets the true signifi
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cance of his mission, that does not find him working
centrally in the great Soul-Healing himself; related
presently to it, in all the matter of his suffering and
sacrifice. It is not his simply to forgive, or obtain
the forgiveness of sin, in the lowest and most nearly
negative sense of remission; his great and vastly
more significant endeavor is, to make the sin itself let
go of the sinner, and so deliver him inwardly that
he shall be clear of it. And to accomplish this
requires an almost recomposition of the man; the
removal of all his breakage, and disorder, and derange-
ment, and the crystallization over again, if I may so
speak, of all his shattered affinities, in God's own har-
mony and law. And, in order to this result, whatever
agencies beside concur in it, three things, included
in the sacrifice and suffering of Jesus, appear to be spe-
cially needed.

1. There is a want of something done, or shown, to
preéngage the feeling, or raise a favoring prejudice in it ;
so that, when advance is made, on God’s pre-engages the
part, in a call to repentance, the subject  feeling.
may not be repelled, but drawn rather. Otherwise it is
like to be as it was in the garden, when the culprit hear-
ing God calling after him, fled and hid himself. No
bad soul likes to meet the Holy one, but recoils pain-
fully, shivers with dread, and turns away. But the
foremost thing we see in Christ is not the infinite holi-
ness, or sovereign purity; he takes us, first, on the
gide of our natural feeling; showing his compassions
there, passing before us visaged in sorrow, groaning in
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distressful concern for us, dying even the uvitterest con-
ceivable death, because the love he bears to us can not
let go of us. In a word we see him entered so deeply
into our lot, that we are softened and drawn by him,
and even begin to want him entered more deeply, that
we may feel him more constrainingly. In this way a
great point is turned in our recovery. Our heart is
engaged before it is broken. We like the Friend before
we love the Saviour.

2. It is another point of consequence, in the matter
of our recovery, that we have some better, more tender,
and so more piercing, conviction of sin, than we get
from our natural remorse, or even from the rugged

Awakens the and blunt sentence of law. Itis well,

conscience. jndeed, to be shot through with fiery
bolts from Sinai, but these hard, dry wounds, these lac-
erations of truth, want searching and wounding over
again, by the gentle surgery of love, before we are in a
way to be healed. In this more subduing, and more
nearly irresistible convincing, we have, in part, the
peculiar efficacy of the cross. We look on him whom
we have pierced, and are pierced ourselves. Through
the mighty bosom struggle of the agony and death,
we look down, softened, into the bosom wars and woes
Christ pities and dies for in us. And when we hear
him say—* Of sin because ye believe not on me”—we
are not chilled, or repelied, as by the icy baptism of
foar and remorse, but we welcome the pain. As Simeon
himself declared, * he is set for the fall,” as well as *for
the rising again;"” and we even bless the fall that so ten
derly prepares the risine
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In this manner it was, that the conversion of Paul
began at the point of that piercing word—*“1 am Jesus
of Nazareth, whom thou persecutest.” Penetrated and
felled by that arrow of the divine love, his “exceed-
ingly mad” feeling dies, and his resistance, from ‘hat
moment, is gone.

8. There greatly needs to be, and therefore, in Christ,
i8 given, a type of the new feeling and life to be re-
stored. Abstract descriptions given of holiness or holy
virtue, do not signify much to those Who gands for the
never knew them inwardly by their exemplar.
effects. To conceive a really divine character by
specification, or receive it by inventory is, in fact,
impossible. No language can give the specification, and
no mind could take the meaning of it accurately, if
it were given. Hence the necessity that we have some
exposition that is practical and personal. We want no
theologic definition of God's perfections; but we want
a friend, whom we can feel as a man, and whom it will
Ye sufficiently accurate for us to accept and love. Let
him corae so nigh, if possible, let him be so deeply in-
serted into our lot and our feeling, that we can bury
ourselves in him and the fortunes of his burdened life,
and then it will be wonderful, if having God’s own
type in his life, we do not catch the true impress from
it in ourselves.

In these three points, we perceive, that the suffering
life and death of Jesus are the appropriate and even nec
essary equipment of his doing force, in what he nnder
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takes for character. Observe now what this doing
includes, and in how many ways and forms it is

The Sariptares %€t forth. Thus he quickens—*and
make him s re- you hath he quickened.” He gives life—
mewing POWer.  « ¢hat he should give eternal life.”” He
liberates the bondage of souls—* If the Son shall make
you free.” He new-creates—‘ new-created in Christ
Jesus.” He begets—‘‘ hath begotten us again to a
lively hope.” He raises from the state of spiritual
death—* and hath raised us up together.” He converts
—*‘‘turning away every one of you from his iniquities.”
He is the captain, or bringer on, of salvation—* bring-
ing many sons unto glory.” He reconciles, or changes
to conformity of life with God—* to wit that God was
in Christ reconciling the world unto himself” He re-
deems—* made unto us redemption.” In the same way
he is called *the light of the world,” * the day-star,”
“the truth,” “the water of life,” *the bread of life,”
the mirror of God’s glory, before which *we are
changed from glory to glory.” In short there is no end
to the images that spring up, at every turn of the New
Testament writings, to express the operative purpose
and mauner of Christ’s soul-renewing work—present-
ing it continually as the something he is doing upon us,
or to revolutionize and restore our character. This
would be more impressively shown, if we could pause
on all these various expressions, such as I have briefly
cited by catch words, and unfold them by a deliberate
exposition of their meaning.

But instead of this, I will recall, in this manner, a
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single expression, or figure, as directly referred to him
as any of the others, and commonly overlooked as hav
ing any such reference at all—the figure I mean of
hirth, or regeneration. It is even commonly taught
that Christ is not immediately concerned in the change
called regeneration, but only in the preparation of for
giveness for it, when the change is wrought by the
Holy Spirit, in the office that belongs to him. What
then signify such examples as these? “ But as many as
received him [Christ] to them gave he power to become
the sons of God, even to them that believe in his name;
which were born, not of blood, nor of the will of the
flesh, nor of the will of man, but of God” [i. e. of God
agin Christ.] Again—*‘Every one that doeth righteous.
ness is born of him,” [Christ.] And again—* Being
born again, not of corruptible seed, but of incorruptible,
by the Word of God, [the Logos] that liveth and abideth
forever.”

This matter of regeneration is referred also to the
Holy Spirit, it is true; but not in any such exclusive
sense that it is not referred with equal . -
truth to Christ; for it is even declared to Regenerator that
be the office of the Spirit to glorify Christ e Spiritis also.
in the soul. Christ is a power to the soul before its
thought, and by that which is given to thought in his
person. The Spirit is a power back of thought, open-
mg thought as a receptivity towards him, and, in that
manner, setting the subject under the impression of
Christ's life, and death, and character. ‘He shall glo
rify me,” says the Saviour, “for he shall receive of

14
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mine, and shall show it unto you.” In Paul's view,
conversion is to be described accordingly as the inward
discovery of Christ. “ When it pleased God,” he says,
“to reveal his Son in me,” giving that as the account of
his conversion. Christ then is, or is to be, an operative
power on men, in the sense that they are to be regene-
rated in holiness by him. In a remoter and equally
true sense, they are regenerated by the Spirit; in a
closer and more proximate sense by Christ, as the moral
image and love of God, set forth to engage their love
and renew them in character. The work required is no
such work as can be summarily struck out, by the mere
efficiency, or force-principle of God. It requires all
there is of God, in the incarnate life of Jesus, in his
feeling, in his Gethsemane, in his death; a brooding of
the whole deific mercy, and truth, and patience, and
holiness, over the inthrallment and death-like chill of
the soul. Even as Paul testifies again—* But ye are
washed, but ye are sanctified, but ye are justified in the
name of the Lord Jesus and by the Spirit of our God.
Such is the kind of efficacy which the Scriptures at-
tribute to Christ, and for this kind of efficacy in human
character they conceive him to be sent into the world.
And, by this kind of efficacy, too, we shall see that he
The Christea 18 TeVealed in the consciousness of his
eonsciousness in disciples. It is not the account of their
oll disclples.  Christian experience, and of the gospel a8
related thereto, that Christ has done something before
God’s throne, and wholly apart from all effect in them,
to make their acceptance possible; and then that the
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Holy Spirit, by a divine efficiency in them, changes
their hearts. No such theologic gospel of dry wood
and hay is the gospel of the apostles. They find every
thing, in their human nature, penetrated by the sense,
and savor, and beauty, and glory of Christ. Their
whole consciousness is a Christ-consciousness—every
thing good and strong in them is Christ within,
Worsted in all their struggles of will-work and self-re-
generation, they still chant their liberty in Christ and
say—*‘ For the law of the Spirit of life in Christ Jesus
hath made me free.” Their joy is to be consciously
Christed, fully possessed by Christ; to have him dwell
in them, and spread himself over and through all the
senses and sentiments, and willings, and works of
their life.

This is Paul, for example, a man transformed, all
through, by Christ living in him; consciously weak and
little and low in himself, and possible to be lifted only
in the hope that, as Christ hath risen from the dead, he
may also rise with him, to walk in newness of life.
Not that he was captivated simply by his life. He was
even more profoundly captivated by his death, and
found, in fact, his deepest inspirations there; desiring
ever to be with him in the fellowship of his sufferings,
and to be made conformable to his mighty sacrifice in
them In that sacrifice it was that he most felt his
working. That broke his beart, and there he took
the saintly fire that burned so brightly in him. It
is as if the Paul-soul were all wrapped in by the
Christ-soul, and he only speaks aloud what he feels
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within, when he says—* Yet not I, but Christ liveth in
me.”

It is also a singular confirmation of this kind of evi.
dence, that al’ living disciples of our own time give the
. . same kind of testimony from their ex-
This same view . " .
is virtually accept- perience, when, by their doctrine, they
zn ;’Ymﬁw" who have no right to it. They have ne
such view, it may be, of Christ, as that
he is sent to be a regenerative power on character; the
lean kine of judicial satisfaction have devoured the
good kine of God’s regenerative bounty, and yet they
cling to Christ for a wonderful and blessed something
still, which he puts in their feeling, and call him lov-
ingly their life. Sometimes they look after a reason
why they are so much bound up in him, and imagine
that it is their sense of gratitude to Christ for the squar-
ing of their account with God, by his sufferings ; as if
they could have him in sy great endearment for what
he has suffered before God, apart from all that he is and
pleads before us. No, this working grace of Jesus goes
before all gratitude, to beget us in a spirit of gratitude,
when we have none; it is not the satisfaction of our
debt, but it is the noble sympathy in which he draws
himself to us, the agony of his concern for us, the lift-
ing up of his cross, in which he proves his faithfulness
even unto death—by these it is that he installs himself
in so tender a devotion, in all believers’ hearts. Thus
it is that he gets into their prayers, into their sense of
liberty, intc their good ccnscience, bathing them all
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over in the glorious confidence and bliss of his con-
aciously participated life. They sigh after him with
Thomas & Kempis, rest in him with Brainard, sing him
as the mighty power with Wesley, even though they
know him in their doctrine, only as a sacrifice before
God’s justice.

Indeed it will be observed that all effective preachers
of Christ under the penal satisfaction doctrine, quit
their base in it instinctively, when they undertake the
capture of the heart—falling, at once, into modes of
appeal that make him God’s Regenerative Argument.
They show how he loves the world, and testify * the
love of Christ constraineth us.” They magnify the
tenderness of his healing ministry. They picture the
cross to human sensibility, as if they really believed
that Christ was lifted up to draw men to himself.
They can not sufficiently praise the beauty of his won-
derful character. If they think of God's wrath that
could be assuaged only by his blood, no present feeling
of consistency forbids their seeing God's patience in him,
and the sacrifice he will make for his enemies. Sv they
preach him directly to men’s hearts, in all the most
winning, and subduing, and tenderest things they can
say of him; as if he were really incarnated in the
world for that kind of use. Meantime they call it
preaching Christ, only when they preach the satisfac-
tion, and complain, it may be with real sadness, that
now-a-days, there is #o0 little preaching of Christ; un.
derstanding in particular, that kind of preaching.
‘When alas! the poorest, most repelling thing done 1

14+
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precisely that; and so little of that is done, just because
the poverty and repulsiveness of it are silently and
irresistibly felt.

In general harmony with these appeals to fact and
living evidence, it becomes a considerable and sad part

Reclamations of Of my duty, in this chapter, to reclaim

lost Soripture.  the lost proof-texts, which have been
carried over to the side of the satisfaction theory, and
away from their very obvious natural meaning. I do
not charge it as a fraud, that so much of Seripture has
been stolen away from its rightful use and import—
every mistaken theory or doctrine of religion, which
obtains long use, gradually and unconsciously, or by
fixed necessity, converts the Scripture symbols to itself
and makes them its proselytes. Take for example the
texts that follow.

“ Behold the Lamb of God that taketh away the sins
of the world.”* It is not said that he taketh away the
punishments of the world, but ‘“the sins”—just that
which was signified by the sacrifices of the altar and
the scapegoat sent away into the wilderness. The lamb
was not punished, neither was the goat. The very
thing signified was the removal, or deportation of the
sin.

“In this was manifested the love of God toward us,
because that God sent his only hegotten son into the
world, that we might live through him.”{+ ¢That we
might live” gets to mean that we might have our penal

* John i. 29, $ ¢ Jobn iv. 8.
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liability released and nothing more. A previous verse
in the epistle—*For the Life was manifested, and we
have seen it, and bear witness and show unto you that
Eternal Life which was with the Father and was mani-
fested unto us "—raises no barrier against a construction
so frigid, even though it tells us expressly that Christ
was incarnated to be the manifested Life, the same that
was with the Father and is to beget, or be, eternal life
in us.

“ Who his own self bare our sins, in his own body
on the tree, that we, being dead to sin, might live unto
righteousness ; by whose stripes ye were healed.”* This
passage is used very much as if the * bearing of the
sing,” and the “stripes” spoken of, were the whole
matter ; whereupon the judicial substitution theory has
nothing to do but to assign its8 own construction and
take the text into its own particular service. Meantime
the very bearing of sins has its end, or aim, plainly de-
clared and is itself to be qualified by its aim—it is that
we may “live unto righteousness;” being, as we see, an
appeal of suffering for us, to work a change inwardly in
our life, and beget us anew in righteousness. And so
of the *“stripes;” they are not penal stripes, inflicted for
God’s satisfaction, but such kind of suffering as works
a divine healing in us—*“By whose stripes ye were
healed.”

“For Christ also hath suffered for sins, the just for
the unjust, that he might bring us unto God.”t As if
this suffering, the just for the unjust, must, of course,

* 1 Peter ii 24. $ 1 Peter iii. 18.
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mean a suffering of penaity for ths unjust, when it is
even declared, as the object of the suffering ministry
and mission—* that he might bring us unto God.”

% Who gave himself for our sing, that he might de
liver us from this present evil world.”* It is not from
God’s justice, not from any future wrath, that Cl:rist
will deliver, when he gives himself for our sins—-no
compensation to God's law is even thought of—but he
gives himself to deliver us from a state of evil now
present; from corrupt custom, the law of this world,
the spirit that now worketh in the children of disobedi-
ence.

% Christ hath redeemed us from the curse of the law,
being made a curse for us. That the blessing of Abra-
ham might come on the Gentiles through Jesus Christ.”+
Probably the expression “being made a curse for us,”
does imply that he somehow comes under the retributive
consequences of our sin—in what manner will hereafter
be explained—but that will not justify the conclusion
that Christ's chief errand is to satisfy God’s justice, and
80 to prepare the forgiveness of sin. Is not the object
plainly declared, viz., “that the blessing of Abraham
might come on the Gentiles?” Is it then the blessing
of Abraham, that God is satisfied in him, and forgive-
ness of sins obtained by him? or is it rather that the
Gentiles might come as near to God as Abraham wae,
and be so wrought in as to be also friends of God with
him ?

% Therefore, if any man be in Christ, he 18 a new

*Gali 4 } Gal id. 13-14.
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creature, old things are passed away, behold all things
are become new. And all things are of God who hath
reconciled us to himself by Jesus Christ.”* Hew much
do we hear of the reconciliation of God by Chmst!
and yet the very word is a word of transformation
wholly inapplicable to God; and what is more, it is
here even formally applied to us—*hath reconciled
us.” Besides the ‘“all things” which are said to
come of God, in this reconciliation, are precisely the
new things before comprehended in the becoming “a
new creature.” It would seem to be even impossible to
get these words into the use they bave so commonly
been made to serve. And then how much more, when
it follows immediately as a whole description or summa-
tion of the gospel itself—*to wit, that God was in
Christ reconciling the world unto himself.” It is one
thing to reconcile the world, and a very different to
reconcile God.

“That he might be a merciful and faithful high
priest, in things pertaining to God, to make reconcilia-
tion for the sins of the people. Forin that he himself
hath suffered, being tempted, he is able to succor them
that are tempted.”t Here we have the priestly figure,
and the ‘“‘reconciliation” is a different word, derived
from the atonement service of the altar; and it is a re-
conciliation not of man, but * for sins;” all which ap-
pears to favor, in a certain degee, the satisfaction theory
which it is continually cited to support. And yet the
object specified in the words that follow turns baek, how

* 2 Cor. v. 17-18.  { Heb. 2. 17-18
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plainly, all such constructions, showing, at the same
time, how easy it is to miss the genuine import of this
kind of figure, by taking it too closely and with too
little range of liberty. For, in that he himself hath
suffered, in his great trial and sacrifice, says our apostle,
he has brought us succor in our trial, so that he, by that
succor, is truly our priest, as he undertook to be, and
becomes the soul-help in his sacrifice that takes away
our sin. Every thing turns after all, in these high fig-
ures of the altar, and is meant to turn, on the nearnesa
into which he is brought, and the dear sympathy proved
by his sacrifice.

I will not go on to cite other texts that have shared
the same hard fortune, but will only say, in general,
that a numerous and very important class, which repre-
sent the lustral figures of the Old Testament, and speak
of Christ in one way or another as having * washed,”
or “purged,” or “cleansed,” or “sprinkled,” the soul,
are systematically converted from that natural and easy
signification, to denote a clearance before the law, now
satisfied ; when there is, in fact, no cleansing wrought
in the defilement that was created by disobedience to it.
‘Whereas it is the very purpose of these lustral transac-
tions, or rites—that for which they were specially pre-
pared of old—first, by a kind of implicit force, or power
of religious association, to push the mind of a crude
age forward into a cleanness it could not think; and
then, afterwards, to be a symbol under Christ of that
gpiritual cleansing otherwise difficult to be expressed.
Thus when the argument is, * For if the blood of bulls
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and of goats and the ashes of an heifer, sprinkling the
unclean, sanctifieth to the purifying of the flesh: How
much more shall the blood of Christ, who, through the
eternal Spirit, offered himself without spot to God,
purge your conscience from dead works to serve the
living God ” *—what can be more plain than that the
cleansing here spoken of is no mere change in the
soul’s legal possibilities, but a lustration of *the con-
science ” itself, and a turning of the soul inwardly, away
from sin, to the service and obedience of God? So of
all the like figures—they have no reference whatever to
the matter of a judicial satisfaction, but simply to sanc-
tification of character.

If now all these reclamations of Scripture were made,
there would be very little left to give a complexion of
authority to any other conclusion, than that Christ is
here for what he can do in the restoration of character.
To prove a negative so wide is difficult, and therefore
only do I withhold from saying that nothing will be
left. Still, if I am able to show, in the next chapter,
that he is represented as having come, first of all, and
above all things beside, to be a power on character,
which power he became in the vicarious suffering of
his life and death, it will amount, as nearly as possible,
to the same thing.

® Heb. ix, 18, 14



CHAPTER III.

HE I8 TO BE GOD'’S POWER IN WORKING SUOH
RECOVERY.

IN ordinary cases where a work is undertaken, it sig
nifies nothing more to say that the doer undertakes tc
be a power to that effect; for whatever is to be done,
by action, supposes, of course, a power acting. But
where there is something to be done, not by action, but
by quality of being, or by the worth, and beauty, and
divine greatness of a character, the action is nothing
and the power to be effective thus, in simply being what
it is, every thing, Therefore, when we say, and show
that Christ is here to new-create, or regenerate, fallen
character, it is not insignificant to add that he is here to
be, or become, so great a power. For the new creation
we speak of is not a work to be carried by any kind of
doing, or efficient activity, or even by the fiat-force of
omnipoteace itself, but only by such higher kind of
potency, as can do so great a thing, through our con-
sent, and without infringing our liberty; do it, that is,

Two kinds of DY the felt quality of being, or holy im-
power. pulsion of worth and beauty it em-
bodies. How far it may be the way of the Holy Spirit
to operate in the regeneration of character by action, or
the doing method, we do not know ; doubtless God will
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do for us by the force-principle all that may be done by
it; but the force-principle is not related plainly to the
doing of all which requires to be done in the matter of
80 great a change, unless it be in ways circuitous, and
one remove distant from the will; for to operate this
change, by any method that overrides, or even omits
our concurrent choice, is not to change our character,
but to demolish our personality. A great power then
is wanted, which can pierce, and press, and draw, and
sway, and, as it were, new-crystallize the soul, which
still is not any kind of force. And considering what
the change is which the Scripture itself proposes, we
even look to see some different, higher kind of power
brought into the field, and magnified as the hope of our
salvation. In Christ, accordingly, we find this higher
power so magnified—a power that we may call the
Moral Power of God. And the repre- . .

. . . .. Christ in his sac-
sentation is that Christ, by his incarnate rgce becomes the
life and passion, becomes that higher moral power of

: . . God.
kind of power—executing, in that man-
ner, or by virtue of that kind of power, the internal
new creation, for which, as was shown in the last chap-
ter, he came into the world.

My present chapter, accordingly, will be occupied
with the fact that Christ's saving mission turns upon
his having become such a power. And then my next
will show how he becomes such a power in the facts of
his personal history.

In pursuing the subject assigned, a first matter will
15
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be to distinguish accurately what we are to understand,
by the supposed moral power.
Is it then that Christ is to be such a kind of power as
we mean when we speak of example? Certainly not,
His morsl power i W take the word example, in its
innot the power of most proper and common signification.
example. An example, we conceive, is a model
that we copy, and set ourselves, by our own will, to re-
produce in ourselves. Many teachers have been rising
up, in all the past ages, and propounding it as the true
theory of the gospel, that Christ came forth to be a Re-
deemer, in the way of being an example. But no theory
of the kind has ever been able, under the very meager
and restricted word example, to get any show of gene-
ral acceptance. For the truth is that we consciously
want something better than a model to be copied; some
vehicle of God to the soul, that is able to copy God
into it. Something is wanted that shall go before and
beget, in us, the disposition to copy an example.
Sometimes the example theory has been stated
broadly enough to include the demonstration of the di-
Not by the reve- vine love in Christ’'s life. Sometimes,
lation merely of also, this demonstration of the divine
God's love. lcve, apart from any thing said of ex-
ample, has been put forward as the object of his mis-
gion ; love being regarded as the sufficient reconciling
power of God on human character. But no such view
has ever gained a wide acceptance; not for the reasom,
I must think, that God’s love is not a great power on
the feeling of mankind, or that, when it is revealed in
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Christ, it does not go far to make up the requisite
power ; but that consciously we need other and sturdier
elements to produce impressions, equal to the change
proposed in our spiritual transformation. Mere love,
as we commonly conceive the word, suffers disrespect.
‘We need somehow to feel that the love is a principled
love, grounded in immovable convictions of right.
There is no so very intense power in love, when de-
scending even to the greatest possible sacrifice, if we
are allowed to think of it as being only a mood of natu-
ral softness, or merely instinctive sympathy. Many
animals will rush after one of their kind in distress, and
pitch themselves into the toils of their captors, by mere
sympathy of kind. To magnify love therefore, even
the love of the cross, as being itself the new-creating
power of God, would be a very great mistake, if the
righteous rule of God is not somehow included. When
Jesus in his sacrifice takes our lot upon his feeling, and
goes even to the cross for us, we need also to conceive
that he does this for the right, and because the everlast-
ing word of righteousness commands him. Not all that
belongs to this matter can be said as effectively here as
it may be, when we come, in the Third Part, to con-
sider the relations of the sacrifice to law. So much is
added here only to fasten, or sufficiently affirm, the con-
viction, that no purely favoring, sympathetic kind of
intervention, however self-sacrificing, can be any suffi-
cient power on character to be a salvation.
By the moral power of God, or of Christ as the man- -

ifested reality of God, we understand, comprehcnsively
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the power of all God’s moral perfections, in one word,
of his greatness. And by greatness we mean greatness
The moral power of character; for there is no greatness
of God isthegreat- in force, no greatness in quantity, or-
ness of Ged. height, or antiquity of being, no great-
ness any where but in character. In this it is that so
great moral power is conceived to be developed, in the
self-devoting sacrifice of Christ's life and death.

It would even be a kind of irreverence, not to assume
that God is mightiest, and capable of doing the most
difficult things, even as great men are, by his moral
power. Alexander, for example, leads the tramp of
force and victory across resisting empires, finally to be
vanquished, in turn, by the fascinations of a woman,
and to die, a second time vanquished by his appetites,
in a fit of debauch. But those great souls of his coun-
trymen who rose into power by their virtues, and died
for their virtue's sake, such as Aristides and Socrates—
why they keep on vanquishing the world and binding
it to the sway of their character, and will as long as it
exists. The power of Napoleon is, in the same way,
force;that of Washington, character. One is the ter-
ror of his time, and when his time is over, is no more
any thing but a prodigy of force remembered. The
other holds the spell of a morally great, ever-increasing
name, felt by all rulers of men both good and bad, pen-
(trating more and more resistlessly the revolutions, and
laws and legislations of all proudest empires, and new-
est commonwealths of the globe; more to be felt than
now, just in proportion as the world grows older, and is
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more advanced in good. So also it is that God is Juing
always, and to do, what is most difficult and nearest to
being impossible, not by his omnipotence, The greatest
but by his great character and feeling. Power of God.
When he commands—* Let there be light”—and the
new-sprung day flashes athwart all orbs and skies, it is
indeed a mighty and sublime power that he wields, but his
great character in good, what he is, and loves to do, and
is willing to suffer, as discovered in the incarnate mis-
sion of Jesus—how much vaster, and nobler, and more
sovereign, is the power, new-creating all the fallen sen-
timents, affinities and choices of souls. It did not burst
fiat-like on the world, six thousand years ago, and stop,
but it flows out continuously, as a river of great senti-
ment, bathing men’s feeling as a power of life, raising
their conceptions of good and of God, and dissolving
their bad will into conscious affinity with His. Doing
this from age to age, it will finally transform, we can
easily believe, the general apostasy and corruption of
mankind. Now that Christ came into the world to be
this kind of power, was most evidently the impression
that he had of himself. Thus it is to this very point
that he is brought, in his remarkable discourse on re-
generation, where he passes on to say—* And as Moses
lifted up the serpent in the wilderness, .. .
even so must the Son of man be lifted conception him-
up, that whosoever believeth in him *f

should not perish, but have eternal life.” According to
the analogy of the figure referred to, he is here, and is
in fact to be lifted up, that he may be a quickening,

15%
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healing power—* eternal life"—in men’s hearts. The
representation is that he will be the regenerator of souls,
not by action upon them, but by what he is to sight.
There shall be that in him, that quality of good and
glory, which, being fixedly beheld, shall go through all
inmost distemper and subtﬂty of sin, as a power of im-
mortal healing.

It comes to very nearly the same thing when he says
—“And I, if I be lifted up, will draw all men unto
me.” The supposition is, we perceive, that he is going
to the cross for men, and that by that powerful argu-
ment he will draw them, as by new-born affinities, away
from their sin, to a lasting and fixed unity with his
person.

We distinguish the same thing under a different ver-
sion, where he gives it so expressly as the meaning of
his errand, that he is come to be the king of truth, and
sway men's hearts by the truth-power of his life.
% To this end was I born, and for this cause came I into
the world, that I should bear witness to the truth. Every
one that is of the truth heareth my voice.” In a very
importsnt sense, he is to be the truth ; for all that is most
quickening in God’s feeling and beauty, all that is most
powerful to sway the convictions and constrain the free
allegiance of souls, is to be shown, not in his doctrine
only, but more mightily far in his healing ministry and
death of sorrow. And so he is to gain subjects for his
kingdom, not so much by any direct doing in them, or
action upon them, but by the sublime royalties of his
character.
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Beginning thus at the conception Christ has of him-
self, we should naturally look to find expectations going
hefore, and impressions of witnesses com-

. . . The ancient
ing after, holding a perceptible agree- gcriptures have
ment with him. Thus we have a picture this conception
. . . . of the Messiah.
given of his coming in the stately Mes-
sianic Psalm—* He shall come down, like rain upon
the mown grass, like showers that water the earth. In
his days shall the righteous flourish, and abundance of
peace so long as the moon endureth. He shall have
dominion from sea to sea, and from the rivers to the
ends of the earth.” Being thus like rain, or like show-
ers, he will quicken men’'s hearts by absorption, as it
were, of his fertilizing properties, and so take *domin-
ion” from within.

So the famous vicarious prophecy of Isaiah is a
prophecy, in fact, of power. He shall heal by the
4 gtripes ” of his patience. He shall even be a great con-
queror—not by his prowess, but by his suffering death.
“Therefore will I divide him a portion with the great,
and he shall divide the spoil with the strong; because
he hath poured out his soul unto death.” To the same
general effect is the prophet's word, when he writes—
“Who is this that cometh from Edom, and with dyed
garments from Bozrah? this that is glorious in his ap-
parel traveling in the greatness of his strength? T
that speak in righteousness mighty to save.” There is
a mixture of suffering and power, crowding each the
other, as it were, all through the picture. His apparel
is “red” with stains of blood, and yet it is * glorious
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apparel.” He ‘“treads the wine-press alone,” yet “trav-
els in the greatness of his strength.” Finding * none
to help or uphold,” he is none the less * mighty to
save.” And what is the solution but that power is to
be the fruit of his suffering?

It is generally understood that Ezekiel's rill, flowing
out from under the threshhold of the temple, widening
into a river in its flow, and pouring on through desert
regions, * healing the fishes,” and causing * every thing
to live, where it cometh,” fringing also its border all
the way with trees whose * fruit shall be for meat and
leaf for medicine,” is a picture of that originally despised
but ever increasing power, by which Christ will reno-
vate and restore the world. It will be that kind of
power which is at once silent and sovereign, moving by
no shock, but only as health, when it creeps in after,
and along the subtle paths of disease.

With these more ancient prophecies and expectations
the contemporaneous impressions of John correspond.
He announces a great king at hand, who shall be
so transcendent in dignity, that he himself shall not
be worthy even to untie his sandals—*He must in-
crease, but I must decrease.” Some of the imagery he
employs is energetic and almost violent; but when the
Great Expected appears, what but this is the greeting
he offers—* Behold the Lamb of God!”

In this manner we are prepared, when we come tc
the apostles and first preachers after Christ, to hear
them break into expression, by some word more ade-
quate and thought more definite.  And therefore we are
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not surprised, when they put down their testimony, in
the word power. And this we shall find is their impres-
sion of the gospel and of Christ as the His apostles com-
sum of it. They have other, more cir- ing after have the
cuitous and tropical expressions, but **"*
when they come directly to the matter as it is, they say
Power—* declared to be the Son of God with power "—
“to us who are saved the power of God"—* the power
of God unto salvation to every one that believeth.”

Of these three several testimonies, the first is con-
nected with the fact of the resurrection. * Declared to
be the Son of God with power, by the resurrection
from the dead;” with which another expression cor-
responds; viz, “That I may know him and the power
of his resurrection.” The impression is not that there is
any such renewing power in Christ’s resurrection itself,
but that in the fact of his resurrection comes out the
real height of his person, and that so the moral wonder
of his sacrifice is there, for the first time, discovered.
Before in his death he was but a man, a defeated and
prostrate man, covered with unutterable ignominy; but
when he rises, the fact of some transcendent nature
is discovered in him, and a great revision follows in
the impressions had of his person. He becomes, at
once, & wholly different being, whose life and death
take, both, a wholly different meaning. In respect of
the flesh, he was the seed of David; now he is the Son
of God with power, according to the higher divine
Spirit working in his person.

In the second passage cited, the preaching of the
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cross is the subject, and any kind of preaching, whick
undertakes to catch men by fine words, and tricks of
philosophic subtilty, is deprecated, because it makes
“the preaching of the cross of none effect.” Al
genuine effect, the apostle is showing, comes of the
power of the cross itself. This to us who are saved is
even the power of God; or, as he says again shortly
after, unable to get away from the ruling thought of
his ministry—* Christ the power of God and the wis-
dom of God.”

Again, in the third passage, the apostle is giving his
deliberate account of the gospel, that which constitutes
the essential meaning and operative value of the gift—
“For I am not ashamed of the gospel of Christ; forit is
the power of God unto salvation to every one that be-
lieveth.” Therefore he was always sighing—* that the
power of Christ may rest on me.” I know not how it
is, but this word power appears to pass for nothing in
common use, and the passage is apparently under
stood as if it read only—* the way of God unto salva-
tion "—the understanding had of it being, that Christ
has purchased forgiveness for us and made salvation
possible and nothing more. Whereas it was the partic-
ular intent of the apostle to give his deliberate summa-
tion of the gospel in this very word power, and to mag-
nify Christ in it, as being the new-creating life of God
in souls—in that sense and no other a salvation. And
if any one still doubts, whether he has any so stringent
and decisive meaning in this word, imagining that he
does not think, after all, of asserting any thing in that
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precise way, but only throws in the word for declama:
tion's sake, as a word of emphasis, or enhancement, it
will be found that he uses the word again in a connec
tion that shows him to be thinking specially of the moral
efficacy of Christ, and also with a predicate of degree that
fixes the meaning. For God who commanded the light
to shine out of darkness [saying, “ Let there be light "]
hath shined [with a like moral sovereignty] in our
hearts, to give the light of the knowledge of the glory
of God in the face of Jesus Christ. But we have this
treasure in earthen vessels, that the excellency of the
power may be of God, and not of us” [as if vessels of
power in ourselves.] If he means, after all, to only
magnify the gospel in a declamatory way by this word
power, why does he fasten our attention down upon the
degree of its efficacy by this predicate of “excellency ?”

Thus far we appeal to Paul. Peter also expresses
the same conception of the gospel, only less vigorously,
when he says—* According as his divine power hath
given us all things pertaining to life and godliness,
through the knowledge of him [Christ] that hath called
us by glory and virtue;” thatis, by the manifested glory
and excellence of his life. The English translation,
‘“called us % glory and virtue” it is generally agreed
is mistaken.

John again expresses the same thing in many ways,
a8 when he says—*‘the blood of Jesus Christ his Son
cleanseth us from all sin;” or again when he says—
“Ye know that he was manifested to take away our
sins.” To cleanse us from all sin, to take it away, by
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force of what is manifested in him, is the same thing as
to be the moral power which masters the soul's inward
disorder, and renews it in holiness of life.

I will not go on to multiply citations, but, lest it should
seem that we are obliged to glean for them, I will sim-
ply say that this moral power of God in Christ bears

The apostles Such immense sway, in the feeling of all
make use of all the New Testament writers, that they are
most violent fig- . . . .
ures when they continually seizing on this or that image,
speak of it. or fact of physical power in the world, to
give their impression. Even the most forcefully violent
and terrible images are laid hold of—any thing to rep-
resent the all-subduing, all-transforming, inwardly re-
newing, outwardly dominating efficacy of Christ and
the kingdom of God, revealed in his Messiahship.

They conceive him as a wondrously detergent power
in souls, “washing and making white,” “ cleansing from
sin,” * purging the conscience.”

They conceive him going through the sick, disordered
mind, even as some healing medicine, or miracle, goes
through the hidden maladies of bodies, to search out
and expel disease.

They call him a power of leaven, brought into the
world to work; heaving in the general mass and willful
stupor of it, till all is leavened.

They call him the day-star, because he heralds the
mind’s day and the expulsion of its dreadful night; and
the light, because the instant flash of that element strikes
farthest into God's physical empire, and changes most
the face of it; and the sun, because the exhaustless heas
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of that cencral fire in the sky, has power to keep the
planet in habitable order, and even to vivify the
otherwise dead matter of it in processes of growth.

They call him Life itself, because the quickening
spell of it, among the world’s dead atoms, carpets the
ground with beauty and fills the air itself with hover
ing motion.

They conceive him as a fire that is already kindled,
in the rubbish of the world’s prescriptive falsities and
wrongs, whose burning nothing can stop.

His kingdom and the resistless moral power of his
gospel, they resemble to lightning, darting from east to
west, and flashing across all boundaries.

His word they compare to the swing of an earthquake,
“shaking not the earth only but also heaven ”"—shaking
down, that is, all stoutest fabrics of error and prescrip-
tive wrong, and leaving nothing to stand, but that im-
mortal truth and good that can not be shaken.*

They describe him in his cross as an immense, world-
compelling attraction, moving such control in the once
dead feelings and convictions of sin as will “draw all
men unto him,” even as the whirlpool draws all drift-
ing objects and even passing ships into its vortex.

He is even to be a chariot of thunder in the clouds—
“coming in the clouds of heaven in power and great

* The paasage referred to (Heb. xii, 26-17) is commonly interpreted as
relating to the second coming of Christ, and perbaps it is partly so
used by the apostle, but the promise cited from Haggai (ii, 6) plainly
relates to his first coming, in which view the things shaken are the
old religion; those which remain and can not be shaken, the gospel.

16
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glory "—Dby that oriental sign of royal majesty, showing
that the kingdom of God is come with power.

It is, in short, as if some new, great power had
broken, or was breaking into the world, in the life and
cross of Jesus, which all the known causations of the
land, and sea, and air, and sky, can but feebly repre-
sent. The difficulty appears to be that no force-figures
can be forcible enough, to express the wondrously di-
vine, all-renovating, all-revolutionizing moral power of
God in the gospel of his Son.

I have only to add, as a considerable argument for
the moral view of Christ and his sacrifice, in distine-

The day of his  tion from all others, that the time of
coming coincides. hjgs coming coincides with this only.
Had he come, having it for his principal object to
satisfy God’s justice and be substituted, in that man-
ner, for the release of transgression, there appears
to be no reason why he should have delayed his
coming for so many ages. If the effect was to be on
God, God was just as capable, at the very first, of feel-
ing the worth of his sacrifice, as at any time afterward;
and, if this was to be the salvation, why should the
salvation be delayed? But if he came to be the moral
power of God on men, nothing is so difficult as the due
development of any such moral power; because the
onpacity, or necessary receptivity for it, has itself to be
prepared. Thus, if Christ had come to the monster age
before the flood, when raw force was every thing, and
moral greatness nothing, his death and passion, a'l the
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significance of his suffering and sacrifice, would have
been lost, and probably would not even have been pre-
served in the remembrance of history. The world was
too coarse, and too deep in the force-principle of vio-
ence, to apprehend a visitation so thoughtful and deep
in the merit of character. There was no room or re-
ceptivity, as yet, for Christ in the world. A long-
drawn scheme of economy is previously needed, to
prepare that receptivity; a drill of outward sacrifice
and ceremony, a providential milling of captivities, de-
liverances, wars, plagues, and other public judgments,
commemorated in hymns, interpreted and set home by
the preaching of a prophet ministry; till finally there is
a culture of mind, or of moral perception produced, that
is sufficiently advanced, to receive the meaning of
Christ in his sacrifice, and allow him to get an accepted
place in the moral impressions of mankind. Conceiv-
ing, in this manner, that he came to be the moral power
of God on character, there is good and sufficient reason
for his delay. He came as soon as he could, or, as the
Seripture says, “in the fullness of time;” came in fact,
at the very earliest moment, when it was possible to get
hold of history.

Indeed, so very slow is the world in getting ready for
the due impression of what lies in moral power, that
only a very partial opening to it is prepared even now.
The world is still too coarse, too deep in sense and the
force-principle, to feel, in any but a very small degree,
the moral power of God in the Christian history
Slowly and sluggishly this higher sense is unfolding,
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but there is a perceptible advance, and we may antici-
pate the day, when there will be a sense opened wide
enough for Christ, in his true power, to enter; thus to
fill, and new-create in good, all souls that live. Then,
and not till then, will it be known how grand a fact the
moral power of God in the person of his Son may be,



CHAPTER 1IV.

HOW HE BECOMES SO GREAT A POWER.

IN his descent to the flesh, we might naturally expeet
that Christ would bring all deific perfections with him,
and have them expressed in his person. And this,
indeed, is true; but with the large qualification that they
will be expressed only by degrees, and under condi-
tions of time; that is, under such laws of expression
as pertain to humanity. In one view, God is emptied
of his perfections in becoming incarnate, and has them
all to acquire and bring into evidence, by the same pro-
cess of right living that obtains character and weight
for men. Otherwise the incarnation would be no real
fact. It must be with Christ as with men, and moral
power, a8 we commonly use the term, among men, is
the power that a man finally gets, by the courses and
achievements of a great and worthy life, to impress and
sway other men. The subject may be dead, or he may
be still alive; his name awakens homage, inspires,
becomes an argument in itself, by which opposition is
concluded, or assent determined; all because of some
great virtue, or victory, or championship of right and
beneficence, accomplished in his life. It is a prwer
cumulative in its very nature. Once the man had it

16*
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not; as regards any such thing, he was virtually
nobody. But the process of his life was such that
Moral power is POWer grew up with it, rolled up into
cumulative.  yolume and majesty, in the facts and
doings of it. If he was a benefactor, like Howard, his
name became a power, through the trains of good, led
on by his works and sacrifices. If he was a saint, like
Savonarola or George Fox, his inspirations obtained for
him the homage due to God’s oracle. If he was a
preacher, like Whitefield, the immense crowds, con-
quered by his words, prepared other and greater crowds,
to be half-conquered even before he spoke. If he wasa
hero, proved by many righteous victories, his soldiers
went to the fight, with victory perched on their ban-
ners beforehand. In all such examples, we perceive
that moral power is a growth, and the result of a pro-
cess, Itis what a man once had not, but now has. It
was not in his nature, as a child, or a youth, or even as
a man; but it has been conquered, or obtained by the
conduct of his life. We sometimes say that it is con-
tributed by the admiration of men, but it is not con-
tributed gratis; it is won by deeds and represented by
facts. .
And this, exactly, is what we are to understand by
the moral power of God in the gospel of his Son. Tt
Attribute power 18 @ new kind of power—the greatest and
Is different.  ost sovereign power we know—which
God undertakes to have by obtaining it, under the hu-
man laws and methods. Hence the incarnation. God
bad a certain kind of power before; viz., that which
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may be called attribute power. By attributes we mean
what we attribute to God, when we think God, or un-
fold our idea of God as the Absolute Being. As being
infinite and absolute, we ascribe to him certain attri-
butes, or perfections. Such attributes, or perfections,
are a kind of abstract excellence, such as we bring out,
or generate, by our own intellectual refinements on the
idea of God, to answer to our own intellectual demands.
Still, as God is infinite, the perfections are distant. We
bardly dare think them, if we could, into our finite
molds. We almost reason them away. Thus God, we
say, is omnipotent, therefore he will bring to pass ex-
actly all that he desires; and does, in fact, desire noth-
ing but what comes to pass. Again, God is eternally
sovereign ; therefore he regrets nothing, as we do; for
what he wills he does. Again, God i8 omniscient,
knowing every thing beforehand; therefore every
thing is immovably fixed beforehand. Still again, God
is infinitely happy; therefore he is impassible and can
not suffer in feeling any way. Yet once more, God is
immutably just; and must therefore have his justice
satisfied by the necessary quantum of suffering. And
go it turns out that, in making up an attribute power,
we very nearly think away, or annihilate, all that cre-
ates an effective impress on our sentiment and character.
We make him great, but we also make him thin and
cold. We feel him as a platitude, more than as a per-
son. His great attributes become dry words; a kind
of milky-way over our heads; vast enough in the
matter of extension, tut evanescently dim to nur feeling
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This result had been mitigated, somewhat, by his
works and word and Providence, before the coming
of Christ. But the tendency still was to carry back all
the more genial impressions thus unfolded, and merge
them in the attribute-power, by which, as an unseen,
infinite being, we had before contrived to think and to

Christincarnateq 0€88ure his character. Till, finally, in
to obtain moral the fullness of time, he is constrained t¢
power. institute a new movement on the world,
in the incarnation of his Son. The undertaking is to
obtain, through him, and the facts and processes of his
life, a new kind of power; viz., moral power; the
same that is obtained by human conduct under human
methods. It will be divine power still, only it will not
be attribute power. That is the power of his idea.
This new power is to be the power cumulative, gained
by Him among men, as truly as they gain it with each
other. Only it will turn out, in the end, to be the
grandest, closest to feeling, most impressive, most soul
renovating, and spiritually sublime power that was ever
obtained in this or any other world.

Hence that peculiar and continually recurring set of
expressions in the New Testament which appear, in one
form or another, to attribute so much to the name of
Jesus, For if we can rightly distinguish between a
name and a fame, if we can exclude the airy fictions of
repute and coveted applause, conceiving that the name
obtained by Jesus signifies the condensed reality of all
that he ir, no power will be so genuine, or vital, or ac
like a sur rising on transgression.
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There will, accordingly, be distinguished, more or
less clearly, in all the varied uses referred to, some no-
tion or associated impression of power; g o oo o
a8 if there were embodied, somehow, in Jesus is the power
this name Jesus, a fund of universal he obtains.
soul-help; or as if, being in this name were the same as
to be in a really divine element of good. This too, for
the manifest reason, that the whole personal life-history
of Jesus, all that he was, felt, suffered, and did, is gath-
ered into it, and was originally designed to be, that he
might be the new moral power of God. Thus, to glo-
rify this name and make it such a power is seen to be
God’s purpose from the first. Which purpose glimmers
dimly in the direction, * they shall call his name Jesus;"
for it is to be a saving name. And again it appears
more visibly afterwards, when he answers the prayer of
Jesus, ¢ Father glorify [in me] thy name,” by a voice
out of heaven, saying—*1 have both glorified it and
will glorify it again.” And again, at a still later period,
when his work is complete, and he gives it to his apostle
to say, magnifying both the power and the name together
—“ghowing us the exceeding greatness of his power to
usward who believe, by setting him [in our mortal ap
prehension] above all principalities, and powers, and
might, and dominion, and every name that is named,
not only in this world, but in that which is to come”

Christ, also, we can easily perceive, has a like im
pression of God’s purpose in his life; as when speaking
of, or to, or before, his disciples, he says—* gathered in
my name;” “ask in my name;” “cast out devils in
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my name;”’ “a chosen vessel in my name;” “I have
manifested thy name.”
The apostles comiuy after are even more explicit, as
we should expect them to be. They even dare to
How the apos- speak of this great name as a name ob-
tles do every thing tained—* Being made so much better
in this name. than the angels, as he hath, for his heri-
tage, obtained a more excellent name than they.” They
are “ baptized " in it. They are *justified in ” it. They
“doall for” it. They ‘“are reproached for” it. They
“ teach in his name.” They * preach it boldly.” They
promise salvation to such as “believeinit.” They “have
life through” it. They work miracles and say, “by
the name of Jesus this man is made whole.” Having it
consciously upon them, in their inmost feeling, they “hold
it fast,” and are ‘ hated of all men for” it. Every one
¢ that nameth it ” they conceive must “ depart from all in-
iquity.” And, last of all, they read this name *in the
forehead " of the glorified. How could it be otherwise
when God Himself comes into human life, and makes
himself a name there, by human acts, in human molds
of conduct, that represents even the pleroma of his
divine perfections ¢
Accordingly when, Peter, another apostle, declares
that “there is none other name under heaven given
among men, whereby we can be saved,” we shall not
take the “name whereby” as a cold, theoretic, far-off
method of reference, to some theologic matter of judi-
cial satisfaction, but as meaning just what the language
iraplies; viz., power—the power of God unto salvation
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We only recognize in his language the fact, so abun
dantly testified in all the other terms referred to, that
the incarnate ministry and life of Christ are designed
of God, to obtain, and have, in fact, obtained a new
moral power for the regeneration of lost men. What
we say, at this point, is not theory but is constantly af-
firmed by the New Testament Scriptures.

Assuming, now, this view of Christ and his gospel,
it remains to go forward and trace the process of his
life; showing how, and by what methods, and stages,
this grand, cumulative power is rolled up into the requi-
site body and volume.

Of course, it will be understood, that Christ is not
aiming directly at the obtaining of such a name, or
such a power of impression. He can not, How he obtains
of course, be ignorant of the result to be  the name.
perfected thus in his life. Not even a man of ordinary
intelligence will be ignorant of the respect and homage
that must be obtained, by what is morally great and
good in action. But that is not the motive for such
action. It was not with Christ. As some great hero
thinks of his country, when he takes the field to serve
his country, so Christ thought of the world to be saved,
when he came to save the world. He came with the
lost world upon his feeling, gave himself to it in sacri-
fice, bore it in vicarious sacrifice, pleaded with it, suf-
fered for it, made himself of no reputation, took upon him
the form of a servantand a servant’s labor ; whereupon
God hath highly exalted him and given him a name
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that is above every name, a power that is itself salva.
tion. The moral power obtuined is a result and not any
direct motive.

How then does it come ?—let us see if we can trace
the process. When the holy child is born, he has no

N.thing inhis moral power at all. The halo which
vame at the first. the painters show about his head is not
there. He is simply the child of two very humble peo-
ple, in a very mean provincial town. There was a
good deal more circumstance and prospect in Washing-
ton's infancy than in his; and yet the moral power of
that little one’s name, George, had nothing of the ring
that a great life and history will afterwards give it.
Nor is it any thing if the name is called Immanuel; no-
body will see any meaning in that, at present. The
meaning itself is yet to be obtained.

There had been some remarkable prophecies over the
child, not much regarded, of course, till afterwards.
A few very pleasant facts are given woncerning his
childhood and youth, which will signify a great deal
more, as recollections, than they do to present observa-
tion. His look and manner, as he grows up, are win-
ning to every body. He is subject to his parents and
a model of filial duty. His custom is to be always
at the synagogue worship. On a certain occasion,
when he is but twelve years old, he astonishes the doe-
tors of the temple, by his wonderful questions; and
there it is that he drops the remarkable intimation, spe-
cially noted by his mother, that he “must be about his
Father's business;” in which, as we can see, he already
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begins to be a little conscious of his great calling;
which makes it all the more remarkable, that he still
struggles on eighteen years longer, hurried by no for
wardness, or impatience, till the full idea of his great
ministry takes possession of his life. During this whole
period, he confesses no sin, and, as far as we can judge,
rectifies no mistake; and, if these negative facts had
been noted by any body, as plainly they could not be,
his piety would certainly have been seen to be of a most
singular and even superhuman order.

On the whole, it does not appear that, previous to
entering on his public ministry, when he was thirty
years old, he has done any thing more . = - o
than to beautifully and exactly fulfill obtained before his
his duties. His name is good, true, ™™™
lovely; but as far as possible from being a name above
every name. A certain moral power is felt in him, of
course, by those who are with him, but what he is to
be, in this respect, is, as yet, quite hidden from discovery.

But the time has now come for his great ministry to
begin. The dim presentiment of his work, which he
called his * Father's business ” opens into a definite, set-
tled consciousness of his call. As it were by the reve-
lation of the Spirit, he clearly perceives what he is to
do, and what to suffer; that he is to go down into the
hell of the world’s corporate evil, to be wounded and
galled by the world’s malice, and bear the burden of
the world’s undoing as a charge upon his love; and so,
by agonies of sacrifice, including a most bitter death, to
reconcile men to God and establish the eternal kingdom
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of God in their hearts. The work attracts him, and yet
his soul, or at least his natural human feeling, recoils.
Smitten, as it were, by a kind of horror, he is hurried
off into the wilderness, to wrestle with his temptations;
groaning there alone, under the heavy load he is to
bear, and bowing his reluctant humanity to the call, by
the discipiine of fasting. He comes out victorious, but
a8 a victor spent. The angels of God recruit him by
their tender and cheering ministry, and he goes to his
work.

No man of the race, it is quite safe to say, ever went
to the calling of his life against impediments of natural
sensibility so appalling. Men do often make great and
heroic sacrifices in a cause already undertaken, but he
undertakes the forlornest, most appalling sacrifice, fully
perceiving what it is to be beforehand. Men have the
brave will raised in them afterwards, by the heat of en-
counter; he has his victory at the beginning, alone, in
a desert, where only love and God, in the moods of
silence, come to his aid. In this simple beginning of
Christ, there is character enough to create a moral
power never before conceived, never since realized.
But it does not appear that even the facts of his tempta-
tion were made known, till some time after—when, or
how, we can only guess. He goes into his work, there-
fore, as a merely common man, a Nazarene carpenter,
respected for nothing, save as he compels respect by
his works and his words.

Meantime John has been testifying, as a prophet, of
another, who is to come, or is even now at hand, whose
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shoes even he is not worthy 10 untie, and by whom the
kingdom of heaven is to be set up on earth. And this
other, viz., Jesus, comes to him shortly after to be bap-
tized; when he breaks out, in prophetic vision, as soon
as hie perceives him coming—*Behold the Lamb of
God that taketh away the sins of the world.” The
consecrating dove lights upon him in his baptism, and a
voice out of heaven declares—** This is my beloved Son
in whom I am well pleased.” And yet even John is so
little impressed, or so little believes in what he hears,
shortly after, of his miracles and his doctrine, that he
sends to inquire, as if he might still be only an ordinary
man, possibly an impostor, “art thou he that should
come, or look we for another?” As yet he has not made
impression enough for God’s love and power by his
ministry, beautiful and wonderful as it is, to even
hold a prophet’s opinion of him up to the pitch of his
own prophetic testimony |

But he goes on with his ministry for three years;
traveling on foot, sleeping in desert places and upon the
mountain tops, associating mostly with Bow the ministry
the poor and humble, who have scarcely goes on
cultivation enough to yield him any fit return of sym-
pathy, or even to be duly impressed by his miracles.
The learned and select are alienated from him, partly
for this reason. They deny his miracles, or they
charge them openly to his conspiracy with devils,

His doctrine is wonderful to every body—what can
be more wonderful than his sermon on the mount?
The people were astonished and rightly; for there wase
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never any such utterance in the world before. There
was no learning, no cabalistic juggle in his words; he
taught them * as one having authority and rot as the
scribes.” This kind of impression was always made by
him, and the puzzle was that a man who had never
learned—the son of a mean provincial, in a mean pro-
vincial town—could discourse with such intelligence, in
a manner so nearly divine. A company of bailiffs sent
out to arrest him, just before the close of his ministry,
were as profoundly impressed by his manner and words
as if the angel in the sun had spoken to them, and
could only go back and report—‘Never man spake
like this man.” And yet it does not appear that Christ
grew, at all, on the public sentiment, by means of his
discourses. He only mystified, a little, the public feel-
ing, and made himself a character about as much more
suspicious and dangerous.

A few persons of a specially honest and fair tempera-
ment were so wrought upon, by his miracles, and man-
ners, and words, as to feel the impression of some very
strange, or even sacred power in his life; Mary and
Martha, for example, and the centurion, and the two
senators Nicodemus and Joseph, and probably all his
apostles—not excluding even Pilate, who was evidently
shaken out of all confidence, by the sense he had of
some strange quality, in the manner and bearing of the
victim he is corepelled to sacrifice. And yet there was
a certain wavering, probably, in all these minds, as if
they could not imagine him, or guess, after all, how he
might turn out. Their misgivings half took away what
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would have been their opinions. What they felt in
him, therefore, was not so much a power as a possibility
of power. Nothing was immovably fastened, save,
perhaps, in the centurion, or the woman that came with
her box of ointment, and, it may be, one or two other of
his disciples. Great things have been done by him,
wonderful beauties of feeling unfolded, and yet all these
are felt dubiously under a kind of peradventure.

And the reason plainly enough is, that no point of
view, as respects his person, has yet been attained to,
that will verify the facts and impressions of his life.
His friends think he is the Messiah, but they have only
the faintest notions who the Messiah is, or is to be.
His person is not conceived, and so it results that his
doings make a seemingly rough compound of strange
things, jumbled together in a kind of moral confusion
that has really no right to be very impressive.

As we go back to inventory the matter of his life, we
find some things that are wonderfully sublime, some
that are deep in the spirit of wisdom, .. - .
some that repel and hold aloof, some that wise, and so far
bear a grotesque look, some that are at- ‘TPresive:
tractive and subduing to feeling as nothing else ever
was, and some that even discourage confidence.

The sublime things are such as these; the virtue that
went out of him, when faith touched the hem of his
garment; the raising of the widow’s son; the healing
of the lepers; the voice out of heaven; the stilling of
the sea; the transfiguration, and all the matter of his
last discourses and prayer as given by John. In these
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facts the g ory of deity and of heaven appeais to be let
into the world, and made visible in it. But they were
witnessed only here and there, and, for the most part,
by different classes of persons; creating rather mazes
of wonder, than a settled feeling of homage and awe.

The wise things, such as indicated even a marvelous
diplomatic talent, in the good sense of the term, were his
answer to the Pharisees, who came to entangle him with
the government—* Render therefore unto Ceesar the
things that are Ossar’s;” the confusion he brought
upon the chief priests and elders, coming with a like
artful design, when he answered their question—* By
what authority,” by another question—*The baptism
of John, whence was it;” his reply to the puzzle or
catch of the Sadducees—*Therefore, in the resurrection,
whose wife shall she be,” by his Secripture citation and
his inference from it—“I am the God of Abraham, and
the God of Isaac, and the God of Jacob ; God is not the
God of the dead, but of the living ;”’ and more than all
by his fearfully impressive reserve, and the brief, but
immensely significant intimations he gave to Pilate
about his kingship, as the king of truth; taking, in
fact, all courage out of the man, by the superstitious
dread awakened in his feeling. No teacher, prophet,
or champion of truth, ever evinced such complete in-
gight of men, or was ever able to reduce them to utter
confusion so easily, by his mastery of their motives and
points of weakness. His profoundly artful enemies in
fact, were all in sunlight before him.

The points in which he repelled and set aloof multi
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tudes that came to be his clients and followers were such
as these—he would not have a partisan, and as most
men expect to be taken as partisans, o .
when they adhere to another, they were repelled by bis
chilled and could not long follow him; ™"
he offended their Jewish prejudices without scruple m
the matter of the Sabbath, and also in the matter of
their exclusive nationality by the declaration of a uni-
versal kingdom, where the men of all nations should
come from the east, and the west, and the north, and
the south, and sit down with Abraham, Isaac, and Ja-
cob; he turned the preposterous learning of the law-
yers and scribes to derision ; he galled the consciences
of many who were righteous in the law, by his terrible
exposures of their motives and their hearts; he made
God fearfully great and holy by his doctrine of future
punishment ; his terms of discipleship were uninviting
and severe—ye shall be baptized with my baptism,
hated of all men for my name’s sake; take up your
cross and follow me; if any man hate not father and
mother, yea, and his own life also, he can not be my dis-
ciple; resist not evil; consent to serve and suffer, even
as the Son of man came to minister, and give his life a
ransom for many. He made nothing of the popular
favor, nothing of gaining or retaining friends, which,
though it was one of the sublimities even of his char.
acter, as regarded by us, was in fact only a continual
offense to the men of his time.

Some few of the facts of his life bore a grotesque
look, at the time, and could easily be turned to ridicule,
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as indeed they have been since. Thus when the woman
is brought before him craftily, by her accusers, to

Sometimes he ©Dtain his judgment on her sin, he writes

was grotesque. ghgtractedly on the ground, lifting him-
self up at length to shoot in his bolt—*let him that is
without sin cast the first stone”—and then stooping
down again to write on the ground as before. This
would be ridiculed in a man, as a figure of mere hocus-
pocus. And yet the mystery of the manner, the silence,
the abstraction, roused the consciences of the accusers
to such a degree, that they heard even terrible thunders
within, and shortly drew off, one by one, and left him
quite alone. No most eloquent sermon could have
done as much. No stroke of natural eloquence was
ever more impressive. We have also what some have
called another grotesque figure in his triumphal entry
into Jerusalem. Multitudes go forth to meet him,
branches of palm-trees are thrown in his way, as if it
were the day of his crowning, and the great concourse
of the people and the children in the temple, after he
arrives, fill the air, as it were by some outburst of in-
spiration, with the cry, ‘ Hosanna to the Son of David!
Blessed is he that cometh in the name of the Lord I”
And yet he comes riding upon an ass! Neither doesit
raise at all the dignity of his figure, that he fulfills a
prophecy ; for that is probably not observed at the
time. Besides a prophecy that requires the great Mes-
siah to celebrate his triumph in such a figure puts in-
spiration itself under a ban of derision, till we are able
to see as could not be seen till some time after, how
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this outward type represents a king riding into power
among men, through a suffering and sadly humiliated
life. 'What livery or mounting then will he most fitly
take for his type, in such a procession? on what shall
he ride, but or: one of the humblest and least airy-gaited
of the animals?

The facts, in which he drew on human feeling by the
loving and subduing energy of his own, compose the
staple, we may almost say, of his life.
All his healings, raised in dignity by the
manifestly divine power in which they are wrought,
display such assiduity of kindness and devotion to the
forlornest conditions and bitterest pains of a world
under sin, as to make up a kind of gospel in the plane
of bodily treatment ; engaging most tenderly just those
fallen sensibilities that must be engaged, and yet could
not, by mere demonstrations of spiritual excellence.
His union to the poor in their sad lot, and his beautiful
tenderness to their wants and troubles, attract their per-
sonal sympathy and gratitude in the same manner. His
call, “ come unto me all ye that labor and are heavy-
laden "—it is as if heaven’s love to the world were going
forth to its weary, sin-burdened millions, from a heart
large enough to contain them all, and strong enough to
give them rest. His love to little children takes the
feeling, not of children, but of every body. His do-
mestic, home-like feeling when with Mary and Martha,
and his yet more intensely human sensibility, when he
weeps and groans at the grave-side of their brother—
what a spell of more than mortal majesty is there in

His tenderness.
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his, “Lazarus, come forth,” answered by the bursting
tomb and rising form of the man! How touching his
delicacy, when, by loving anticipation, he calls those
“friends,” who were not, and speaks of his death as a
laying down of his life for his friends. What woman’s
heart will not be drawn to him by his manner to Mary,
when she comes to him with her box of ointment, and
when he commends her, in her simple tribute of love,
as he never did any other of mankind; telling her that
her little gospel shall go down the ages with his, to be
witnessed for a memorial of her. His “one of you
shall betray me,” how sadly and tenderly is it spoken,
bitter and dreadful as the charge it lays most certainly
is. His whole farewell discourse and prayer, as given
at large by John, full of the loftiest assumptions, and
tenderest promises, and lowliest protestations of broth-
erhood—warm, and gentle, and strong, as inherent
divinity should be—what greater, more subduing power
of love, on a race broken loose from God, can we even
imagine to be embodied in mortal words! .
And yet, over against all these affecting and subdu-
ing demonstrations in his life, there were a great many
Baffled expecta- things, we know, which, at the time,
ton. seemed even to discourage confidence in
him. For example he was baffling always the expecta-
tions of his friends; they could hardly name an expecta-
tion, and they had abundance of them, which he did
not forthwith take away, by the notification of some
loss, or cross of dejection, which to them wore a look
totally opposite to every feeling they had respecting the
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great Messiah. Not to multiply instances in which he
tried their confidence by other methods, we pass di-
rectly to the two great closing facts of his life, his
agony and crucifixion. His work is now done, and
nothing remains, but to let others bring him to the mur-
derous end they are planning to accomplish. His
whole feeling is now loose upon him, respited by no
occupation; and the dreadful burdens of concern for
men, which his divine love, too strong for the body, rolls
down upon him, press him, as it were, to the ground.
He beholds the corporate curse, too, of the world's evil
and madness just ready to burst upon his person, and
though he is not moved by fear, his pure innocence
struggles heavily, with instinctive horror, before that
retributive phrensy, which is going to baptize itself in
his blood! No so grand mystery of divine feeling was
ever before or after set before the gaze of mortals. But
his friends are at no point of view, where they can
even begin to conceive it. His person, his errand, his
work, are a8 yet wholly beyond the reach even of their
guesses. They have seen strange gleams of quality in
him, they have been drawn, repelled, impressed, as-
tounded and thoroughly posed by his mystery, and they
only try to settle the whirl of their brain by calling him
a great prophet, Messiah, the Christ, thinking nim vir-
tually always as a man. And now