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principal fruit of my broken industry. Without consent obtained, T
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I.
CHRIST WAITING TO FIND ROOM.

“And she brought forth her first-born son, and wrapped
him in swaddling clothes, and laid him tn a manger, be-
cause there was no room for them in the inn.”—LUKE ii. 7.

In the birth and birthplace of Jesus, there is some-
thing beautifully correspondent with his personal for-
tunes afterward, and also of the fortunes of his gospel,
even down to our own age and time. He comes into
the world, as it were to the taxing, and there is scant
room for him even at that.

A Roman decree having been issued, requiring the
people to repair to their native place to be registered
for taxation, Joseph and Mary set off for Bethlehem.
The khan or inn of the willage is full, when they ar-
rive, and, being humble persons, they are obliged to
find a place in the stall or stable, where the holy child
i3 born. It so happens, not by any slight of the
guests, in which they mock the advent of the child,
for he makes his advent only as the child of two very
common people. But there is a great concourse and
crowd—senators, it may be, landowners, merchants,
money-changers, tradesmen, publicans, peddlers, men
of all sorts—and the most forward, showiest, best

-
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attended, boldest in airs of consequence, take up all the
places, till in fact no place is left. What they have se-
cured too it is their conceded right to keep. If the
carpenter and his wife are in a plight, people as hum-
ble as they can well enough take the stable, when
there is nothing better to be had.

So it was, and perhaps it was more fitting to be s0;
for the great Messiah's errand allows no expectation of
patronage, even for his infancy. He comes into the
world® and finds it preeccupied. A marvelous great
world it is, and there is room in it for many things;
room for wealth, ambition, -pride, show, pleasure;
room for trade, society, dissipation; room for powers,
kingdoms, armies and their wars; but for him there is
the smallest room possible; room in the stable but not
in the inn. There he begins to breathe, and at that
point introduces himself into his human life as a resi-
dent of our world—the greatest and most blessed
event, humble as the guise of it may be, that has ever
transpired among mortals. If it be & wonder to men’s
eyes-and ears, a wonder even to science itself, when the
flaming air-stone pitches into our world, as a stranger
newly arrived out of parts unknown in the sky, what
shall we think of the more transcendent fact, that the
Eternal Son of God is born into the world; that pro-
ceeding forth from the Father, not being of our system
‘or sphere, not of the world, he has come as a Holy
Thing into it—@God manifest in the flesh, the Word
- made flesh, a new divine man, closeted in humanity,
there to abide and work until he has restored the rice
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itself to God! Nor is this wonderful annunciation any
the less welcome, or any the less worthy to be cele-
brated by the hallelujabs of angels and men, that the
glorious visitant begins to breathe in a stall. Was
there not a certain propriety in such a beginning, con-
sidered as the first chapter and symbol of his whole his-
tory, as the Saviour and Redeemer of mankind ?

But I am anticipating my subject, viz., the very im-
pressive fact that Jesus could not find room in the world,
and has never yet been able to find i,

I do not understand, you will observe, that this par-
ticular subject is formally stated or asserted in my text.
I only conceive that the birth of Jesus most aptly in-
troduces the whole subsequent history of his life, and
that both his birth and life as aptly represent the spir-
itual fortunes of his gospel as a great salvation for the
world. And the reason why Jesus can not find room
for his gospel is closely analogous to that which he en-
countered in his birth; viz, that men’s hearts are pre-
occupied. They do not care, in general, to put any in-
dignity on Christ; they would prefer not to do it; but
they are filled to the full with their own objects al-
ready. Itis now as then and then as now; the selfish-
ness and self-accommodation, the coarseness, the want
of right sensibility, the crowding, eager state of men, in
& world too small for their ambition—all these preoc-
cupy the inn of their affections, leaving only the stable,
or some by-place, in their hearts, as little worthy of his
occupancy and the glorious errand.on which he comes.

Se¢ how it was with him in his lifé. Herod heard
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the rumor that the Messiah, that is, the king, was born,
and it being specially clear that there was no room for
two kings in Galilee, raised a slaughter general among
the children, that he might be sure of getting this par-
ticular one out of the way. Twelve years later when
Joseph and his mother turned back to seek the child at
Jerusalem, where they had left him, and found him sit-
ting with the doctors of the temple, asking them ques-
tions and astonishing their comprehension by his an-
swers; when also his mother, remonstrating with him
- for remaining behind, hears him say that he ‘“must be
about his Father's business,” and goes home pondering
his strange answer in her heart; how clear is it that
they, none of them, have room, even if they would, to
take in the.conception of his divine childhood, or the
history preparing in it. John the Baptist, again, even
after he has testified in the Spirit on seeing him ap-
proach—* Behold the Lamb of God that taketh away
the sins of the world!” and has all but refused to bap-
tize him because of his superior dignity, grows doubt-
ful afterward, yields to misgivings, gets perplexed,
like any poor half-seeing sinner, with his mystery, and
finally sends to inquire whether he is really the Christ, or
whether some other is still to be looked for! His great
ministry, wonderful in its dignity and power, wins but
the scantiest hospitality; he journeys on foot through,
many populous towns and by the gates of many pal:
aces, sleeping in desert places of the mountains, as he
glept his first night in a manger, not having where to
lay his head. Nicodemus, and many others probably
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. in the higher conditions of life, felt the sense of some
mysterious dignity in him, and went, even by night, to
receive lessons of spiritual instruction from him, yet
never took him to his house, and too little concgived
him to so much as break silence at his trial by a word
of vindication. The learned rabbis could have bid
him welcome, if he had come teaching ‘‘ corban,” or the
precise mode or merit of baptizing cups, or tithing an-
ise, but when he spoke to them of judgment and mercy
and the right of doing good on Sundays, they had no
room, in their little theologies, for such a kind of doc-
trine. His own disciples got but the slenderest concep-
tion of his person and mission from his very explicit
teachings. They still wanted even the explanations of
his parables explained. It was as if the sun had
broken out upon a field of moles—there was a wonder-
ful incapacity and weakness in all their apprehensions;
he shone too brightly and they could see only the less.
The priests, and rabbis, and magistrates, saw enough
in him to be afraid of him, or rather of his power over
the people. They charged him, before Pilate, with a
design to make himself king instead of Cmesar, and
when he answered, in effect, that he came only to be
king of the truth, Pilate, greatly mystified by his an-
swer, and the more that he had the sense of some
strange power in his person, wanted still, like a child,
to know what he could mean by the truth? On the
whole it can not be said that Christ ever once found
room, and a clear receptivity for his person, any where,
during his mortal life. Mary and Martha did ‘their

2
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best to entertain him and give him a complete hospital-
ity, and yet their hospitality so little conceived him as
to assume that being nicely lodged, and complimented
with. a delicate housewifery, was a matter of much more
consequence than it was; even more, a great deal,
than to fitly receive the heaven-full of honor and
beauty brought into their house in his person. And so
it may be truly said of him that he came unto his own,
and his own received him not. He was never accepted
as a guest of the world any more than on that first
night in the inn. There was not room enough in the
world’s thought and feeling to hold him, or even to
suffer so great a presence, and he was finally expelled
by an ecclesiastical murder.

At the descent of the Spirit there was certainly a
great opening in the minds of his di}sciples concerning
" him, and there has been a slow, irregular, and difficult
progress in the faith and perception of mankind since
that day, but we shall greatly mistake, if we suppose
that Christ has ever found room to spread himself at all
in the world, as he had it in his heart to do, when he
came into it, and will not fail to do, before his work is
done.

Were a man to enter some great cathedral of the old
continent, of which there are many hundreds, survey
the vaulted arches and the golden tracery above, wan-
der among the forests of pillars on which they rest,
listen to the music of choirs and catch the softened
light that streams through sainted forms and histories
»n the windows, observe the company of priests,
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gorgeously arrayed, chanting, kneeling, crossing them-
selves, and.wheeling in long processions before the
great -altar loaded with gold and gems; were he to
look into the long tiers of side chapels, each a gorgeous
temple, with an altar of its own for its princely family,
adorned with costliest mosaics, and surrounded, in the
niches of the walls, with statues and monumental
groups of dead ancestors in the highest forms of art,
noting also the living princes at their worship there
among their patriarchs and brothers in stone—spectator
of a scene so imposing, what but this will his thought
be: “surely the infant of the 'manger has at last found
room, and corne to- be entertained among men with a
magnificence worthy of pis dignity.” But if he looks
again, and Jooks a little farther in—far enough in to
see the miserable pride of self and power that lurks un-
der this gorgeous show, the mean ideas of Christ, the
superstitions held instead of him, the bigotry, the ha-
tred of the poor, the dismal corruption of life—with
how deep a sigh of disappointrent will he confess:
“glas, the manger was better and a more royal honor!”

So if we speak of what is called Christendom, com-
prising, as it does, all the most civilized and powerful
nations of mankind, those most forward.in learning, and
science, and art, and commerce, it may well enough
seem to us, when we fix the name Christendom—Christ-
dominion—on these great powers of the earth, that
Christ has certainly gotten room, so far, to enter and be
glorified in human society. And it is a very great
thing, doubtless, for Christ to be so far adniitted to his
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kingly honors—more, however, as a token of what will
sometime appear, than as a measure of power already
exerted. Still what multitudes of outdying popula-
tions are there that have never heard of him. And the
states and populations that acknowledge him,—how
unjust are their laws, how intriguing and dishonest
their diplomacies, how cruel their wars, what oppres-
sions do they put upon the weak, what persecutions
raise against the good, what abuses and distortions of
God’s truth do they perpetrate, what idolatries and
mummeries of superstition do they practice, and, to in-
clude all in one general summation, how little of Christ,
take them all together, appears to be really in them.
Now and then a saint appears, a real Christly man, but
the general mass are sharp for money and dull to
Christ, and whether sharp or dull, are for the most part
extremely ignorant as regards all spiritual knowledge,
even if they happen, as men, to be specially intelligent,
or practiced much in philosophy. The savor of Christ,
in short, i8 80 weak that we can scarcely get~the sense
of it once in a day. A wind blowing off from his cross
might almost be expected to carry as much grace with
it—so slight, evanescent, scarcely perceptible, doubt-
fully real is the evidence shown of a genuine Christly
power, even in just those upper tiers of humanity,
which are called the Christendom, or Christ-dominion
itself. :

But we must take a closer inspection, if we are to
. see how very little room Christ has yet been able to
obtain, and how many things conspire to cramp the
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efficacy and narrow down the sway of his gospel.
Great multitudes, it is well understood, utterly reject
him, and stay fast in their sins. ‘They have no time to
be religious, or the sacrifices are too great. Some are
too poor to have any heart left, and some are too rich—
so rich, so filled up with goods, that a camel can as
well get through a needle’s eye, as Christ get into their
love. Some are too much honored to receive him, and
some too much want to be. Some are in their passions,
some in their pleasures, some in their expectations.
- Some are too young and wait to give him only the dry
remains of life, after the natural freshness is gone.
Some are too old and are too much occupied with old
recollections and stories of the past forever telling, to
have any room longer for his reception. Some are too
ignorant, and think they must learn a great deal before
they can receive him. Others know too much, having
stified their capacity already in the dry-rot of books
and opinions. The great world thus, under sin, even-
that part of it which is called Christian, is very much
like the inn at Bethlehem, preoccupied, crowded full in
cvery part, so that, as the mother of Jesus looked up
wistfully to the guest-chambers that cold . night, draw-
ing her Holy Thing to her bosom, in like manner Jesus
himself stands at the door of these multitudes, knock-
ing vainly, till his head is filled with dew, and his
locks are wet with the drops of the night.

-So it ‘should be, as you will easily perceive before-
hand; for Christianity comes into the world by suppo--
sition, just because the world is not ready to receive it. -

2#

~
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The very problem it proposes is to get room where
there is none, to open a heart where there is no heart,
to regenerate opposing dispositions, to sweeten soured
affections, to beget love where there is selfishness, to
institute peace in the elemental war of the souls dis-
orders. This being true, we can see beforehand that the
grand main difficulty of the gospel in restoring the
world, is to get room enough opened for its mighty
renovations to work. It will come to be received
where there is no receptivity. Mankind will even
seem to be shutting it away by a conspiracy of little-
ness and preoccupied feeling, when formally preparing
to receive it.

‘What shall Constantine, the first convert king do, for
example, when he enters the fold, but bring in with
him all his regal powers and prerogatives, and wield
them for the furtherance of the new religion; never
once imagining the fact that, in doing it, he was bring-
ing church and gospel and evéry thing belonging to
Christ, directly into the human keeping and the very
nearly insulting patronage of the state. And so the
gospel is to be kept in state pupilage, in all the old-
world kingdoms, down to the present day—officered,
endowed, regulated, by the state supremacy. Spiritual

“ gifts have no place under the political regimen of course.
Lay ministries are a disorder. No man comes to min-
ister because he is called of God, or goes because he is
sent of God, but he buys a living, or he has it given
him, as he might in the army or the post-office. And
80 the grand, heaven-wide, gospel goes into quarantine,
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from age to age, getting no room to speak, or smite, or
win, or save, beyond what worldly state-craft gives it..
Call we this making room for the gospel?

Church-craft meantime has been quite as narrow,
quite as sore a limitation as state-craft. Thus instead
of that grand, massive, practically educated, character,
that Christ proposes to create in the open fields of duty,
by sturdy encounter with wrong, by sacrifices of benefi-
cence and the bloodier sacrifices of heroic testimony for
the truth, it contrives a finer, saintlier, more superlative,
virtue, to be trained in cells and nightly vigils l—poor,
unchristly, mean imposture, it turns out to be of course.
To give the church the prestige of a monarchy, under
one universal head, a primacy is finally created in the.
bishop of Rome, and now, behold the august father,
occupied, as in Christ's name, in blessing rosaries, pre-
paring holy water, receiving the sacred puffs of censers,
and submitting his feet to the devout kisses of his peo-
ple! O how wretched and barren a thing, how very
like to a poor mummery of imposture, have these eccle-
siastics, contriving thus to add new ornaments and
powers, reduced the gospel of heaven’s love to men!

And the attempted work of science, calling itself
theology, is scarcely more equal to its theme. - The
subject matter outreaches, how visibly, and dwarfs all
the little pomps of the supposed scientific endeavor.
What can it do, when- trying, in fact, to measure the
sea with a spoon! A great question it soon becomes,
whether Christian forgiveness covers any but sins eom-
mitted before baptism; as if the flow of God’s great
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mercies in his Son could be stopped by the date of a
baptism, and the sins of his children, afterward, left to
be atoned by purgatorial fires! The death of Christ is
conceived and taught, for whole centuries, as being a
ransom paid to the devil; then, after so many centuries
have worn the superstition fairly out, as an offering, or
suffering, to appease the wrath of God. Meantime it is
carefully held, to save God’s dignity in him, that he
does not suffer at all as divine, but is even impassible;
80 that what he certainly suffers in his moral sensibili-
ties, even because they are perfect—all to make the
cross an expression of divine feeling powerful on the
heart of sin—subsides into a stifled, unmoved, im-
movable mercy that, in fact, belongs to the stones. It
becomes a great article of opinion also, that God only
wants to save a particular number, and .that exactly
is the number He predestinates. Next, to coincide
with this, Christ is shown to have died only for this
particular part of mankind. Next to coincide with
this, a limited or special grace is affirmed under
the same restrictions. Regeneration, again, is wrought
by baptism. Repentance subsides into doing penance.
And the forgiveness of sins becomes a priestly dispen-
sation.

But the most remarkable thing of all is that, when
the old, niggard dogmas of a bigot age and habit give
way, and emancipated souls begin to look for a new
Christianity and a broader, worthier faith, just there
‘every thing great in the gospel vanishes even more
strangely than before. Faith becomes mere opinion, .
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love a natural sentiment, piety itself a blossom on the
wild stock of nature. Jesus, the Everlasting Word,
dwindles to a mere man. The Holy Spirit is made to
be very nearly identical with the laws of the soul. God
himself too is, in fact, put under nature, shut in back of
nature and required to stay there ; the incarnation, the
miracles, the Gethsemane, the Calvary, all the flaming
glories of the gospel are stifled as extravagances, and
the new Christianity, the more liberal, more advanced,
belief, turns out to be a discovery that we are living in
nature, just as nature makes us live. Salvation there
is none, nothing is left for a gospel but development,
with a little human help from the very excellent per-
son, Jesus. ‘

Now the blessed Lord wants room, we all agree; we
even profess that we ourselves want mightily to be en-
larged. Why then is it always turning out, hitherto,
that when we try to go deepest, we drag every thing
down with us? What, in fact, do we prove but that,
when we undertake to shape theologically the glorious
mystery of salvation by Christ, we just as much reduce
it, or whittle it down, as human thought is narrower .
and tinier than the grand subject matter attempted.

But saddest of all is the practical depreciation of
Christ, or of what he will do as a Saviour, experiment-
ally, from sin.  The possibilities of liberty, assurance;
a good conscience, a mind entered into rest, are, by one
means or another, let down, obscured, or quite taken
away. - To believe much is enthusiasm, to attempt
much, fanaticism. The assumption is, that Christ will,
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in fact, do only a little for us, just as there is only a lit-
tle done; when the very sufficient reason is, that there
is only a little-allowed to be done. As to any common
footing with the ancient saints in their inspirations,
guidances, and gifts—it is even a kind of presumption
to think of it. They had their religion at first hand,
we are now a degree farther off. They had the inbirth
of God, and knew him by the immediate knowledge of
the heart. We only read of him and know about him
. and operate our minds, alas! how feebly, toward him,
under the notions, or notional truths, gotten hold of by
our understanding. O it is a very sad picture! Dear
Lord Jesus can it never be that better room shall be
given thee?

True there is no grace of Clirist that will suddenly
make us perfect; but there is a grace that will take
away all conscious sinning, as long as we sufficiently
believe, raising us above the dominating power of sin
into a state of divine consciousness, where we are new-
charactered, as it were, continually, by the righteous-

- ness of God, spreading itself into and over and through
the faith, by which we are trusted to his mercy. All
this Christ will do. In this state of power and holy
endowment, superior to sin, he can, he will establish
every soul that makes room wide enough for him to
enter and bestow his fullness. He will be a Saviour, .
in short, just as mighty and complete as we want him
to be, just as meager and partial and doubtfully real as
we require him to be. O what meaning is there, in
this view, in the apostle’s invocation—‘That he would
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grant you, according to the riches of his glory, to be
strengthened with might by his Spirit in the inner
man; that Christ may dwell in your hearts by faith;
that ye, being rooted and grounded in love, may be
able to comprehend, with all saints, what is the length,
and breadth, and depth, and height; and to know the
love of Christ that passeth knowledge, that ye might be
filled with all the fullness of God.” This heavy, long-
drawn sigh, whose wording carries such a weight of
promise still—what does it invoke but that Christ may
somehow, any how, get fit room, as he never yet has
done, in these stunted human hearts.

_And this same sigh has been how fit a prayer for all
ages. Probably nothing comparatively of the power
of Christ, as a gift to the world, has ever yet been seen_
or realized in it. And a main part of the difficulty is,
that Christ is a grace too big: for men’s thoughts, and
of course too big for their faith,—the Kternal Word of
God robed in flesh, the humanly manifested love and
feeling of God, a free justification for the greatest of
sinners and for all sin, a power of victory in the soul
that raises it above temptation, supports it in peace,
and makes obedience itself its liberty. Such a Christ
of salvation fully received, embraced in the plenitude
of his gifts—what fires would he kindle, what tongues
of eloquence loosen, what heroic witnessings inspire!
Bat, as yet, the disciples are commonly men of only a
little faith, and it is with them according to their faith.
They too often almost make a merit of haviag no
merit, and think it. even a part of Christian modesty to
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believe that Christ will do for them, only according to
what they miss, or really do not undertake for them-
selves. = : '

And so it comes to pass, my brethren, that our gos-
pel fails, hitherto, of all its due honors, because we so
poorly represent the worth -and largeness of it. What
multitudes are there, under the name of disciples, who
maintain a Christian figure scarcely up to the line of
common respect—penurious, little, mean, sordid, foul
in their imaginations, low-minded, coarse-minded every

way. Until Christ gets room in the higher spaces of
" their feeling, and their consciousness gets-ennobled by
a worthier and fuller reception, it must be so. . Others
are inconstant, falling away so feebly as to put a weak
look on the gospel itself; as if it were only able to
kindle a flare in the passions, not to establish & durable
character. This too. must be so, till Christ is fully
enough received .to be the head of their new capacity
and growth. Multitudes, again, are not made happy as
they should be, wear a long-faced, weary, dissatisfied,
legally constrained look, any thing but a look of cour-
age and joy and blessed contentation. . Yes, and for the
simple reason that there is nothing so wretched, so very
close to starvation, as a little, doubtfully received grace.
True joy comes by hearts’-full and when there is room
enough given for Christ to flood the feeling, the peace
becomes a river—never till then.

Diseordant opinions and strifes of doctrines endlessly
propagated are another scandal. And gince heads are
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little and many, full of fractious and gaunt notions, all
horning or hoofing each other, as hungry beasts in their
stall, what wonder is it if they raise a clatter of much
discord? No, the true hospitality is that of the heart,
and if only the grand heart-world of the race were set
open to the full entertainment of Jesus, there would be
what a chiming of peace and unity in the common love.

Why, again, since Christianity undertakes to convert
the world, does it seem to almost or quite fail in the
slow progress it makes? Because, I answer, Christ
gets no room, as yet, to work, and be the fire in' men’s
hearts he is able to be. We undertake for him as by
statecraft and churchecraft and priestcraft. We raise
monasteries for him in one age, military crusades in
another. Raymond Lull, representing a large class of
teachers, undertook to make the gospel so logical that
he could bring down all men of all nations, without a
peradventure, before it. - Some in our day are going to
carry every thing by steam-ships and commerce; some
by science and the schooling of heathen children; some
by preaching agents adequately backed by missionary
boards; some by tracts and books. But the work, how-
ever fitly ordered as respects the machinery, lingers,
and will and must linger, till Christ gets room to be a
more complete inspiration in his followers. They give
him the stable when they ought to be giving him the
inn, put him in the lot of weakness, keep him back
from his victories, shut him down under the world,
making his gospel, thus, such a secondary, doubtfally
real, affair, that it has to be always debating in the

3
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evidences, instead of being its own ev1dence, and
marchmg forward in its own mighty power.

But what most of all grieves me, in such a review, is,
that Christ himself has so great wrong to endure, in
the slowness and low faith of so many ages. Why, if I
had a friend, who was always making me to appear
weaker and meaner than I am, putting the flattest con-
struction possible on my words and sayings, professing
still, in his own low conduct, to represent my ideas and
principles, protesting the great advantage he gets, from
being much with me, in just those things where he is
most utterly unlike me—I could not bear him even for .
one week, I should denounce him utterly, blowing all
terms of connection with him. And yet Christ has a
patience large enough to bear us still; for he came to
bear even our sin, and he will not start from his bur-
den, even if he should not be soon through with it.

All the sooner, brethren, ought we to come to the
heart so long and patiently grieving for us. Is it not
time, dear friends, that Christ our Master should begin
to be fitly represented by his people—received in his
true grandeur and fullness as the Lord of Life and Sav-
jour of all mankind; able to save to the uttermost; a
grace all victorious; light, peace, liberty, and power; -
wisdom, righteousness, sanctification, and redemption.
Be it yours then so to make room for him, even accord-
ing to the greatness of his power—length, breadth,
depth, height. Be no more straitened in your own
bowels, stretch yourselves to the measure of the stature
of the fullness of Christ. Expect to be all that he will
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make you, and that you may be, open your whole
heart to him broad as the sea. Give him all the widest
spaces of your feeling—guest-chambers opened by your
loving hospitality. Challenge for him his right to be
now received by his disciples, as he never yet has been.
. Tell what changes and wondrous new creations will ap-
pear, when he finally breaks full-orbed on human ex-
perience—his true second (lzoming in power and great
glory. For this great consummation it is that every
thing is preparing, and if there: be voices and calls
chiming through the spaces round us, which, for deaf-
ness, we have all these ages failed to hear, what is their
b®den - but this—Lift up your heads, O ye gates, and
be ye lifted up, ye everlasting doors, and the King of
Glory shall come in,



II.
THE GENTLENESS OF GOD.

“Thy gentleness hath made me great.””—Ps. xviii. 85.

Gentleness in a deity—what other religion ever
took up such a thought? When the coarse mind of
sin makes up gods and a religion by its own natural
light, the gods, it will be seen, reveal both the coarse-
ness and the sin together, as they properly should.
They are made great as being great in force, and terri-
ble in their resentments. They are mounted on tigers,
hung about with snakes, cleave the sea With tridents,
pound the sky with thunders, blow tempests out of
their cheeks, send murrain upon the cattle, and pesti-
lence on the cities and kingdoms of other gods—always
raging in some lust or jealousy, or scaring the world
by some vengeful portent.

Just opposite to all these, the great God and creator
of the world, the God of revelation, the God and Fa-
ther of our Lord Jesus Christ, contrives to be a gentle
being; even hiding his power, and withholding the
stress of his will, that he may put confidence and cour-
age in the feeling of his children. Let us not shrink
then from this epithet of scripture, as if it must imply
some derogation from God’s real greatness and maj-
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esty; for we are much more likely to reach the impres-
sion, before we have done, that precisely here do his
greatness and majesty culminate.

What then, first of all, do we mean by gentleness?
To call it sweetness of temper, kindness, patience, flexi-
bility, indecisiveness, does not really distinguish -it.
‘We shall best come at the true idea, if we ask what it
means when applied to a course of treatment? When
you speak, for example, of dealing gently with an en-
emy, you mean that, instead of trying to force a point
straight through with him, you will give him time, and
ply him indirectly with such measures and modes of for-
bearance as will put him on different thoughts, and
finally turn him to a better mind. IHere then is the
true conception of God's gentleness. It lies in his con-
senting to the use of indirection, as a way of gaining his
adversaries. It means that he does not set himself, as
a ruler, to drive his purpose straight through, but that,
consciously wise and right, abiding in his purposes
with majestic confidence, and expecting to reign with a
finally established supremacy, he is only too great to
fly at his adversary, and force him to the wall, if he
does not instantly surrender; that, instead of coming
down upon him thus, in a manner of direct onset, to
carry his immediate submission by storm, he lays gentle
seige to him, waiting for his willing assent and choice.
He allows dissent for the present, defers to prejudice,
watches for.the cooling of passion, gives room and
space for the weaknesses of our unreasonable and per-
verse habit to play themselves out, and so by leading

8% .
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us round, through long courses of kind but faithful ex-
ercise, he counts on bringing us out into the ways of
obedience and duty freely chosen. Force and crude
absolutism are thus put by; the irritations of a jealous
littleness have no place; and the great God and Fa-
ther, intent on making his children great, follows them
and plies them with the gracious indirections of a faith-
ful and patient love.

It is scarcely necessary to add that there are many
kinds of indirection, which are wide, as possible, of any
character of gentleness. All policy, in the bad sense
of the term, is indirection. A simply wise expedient
has often this character. But the indirections of God
are those of a ruler, perfectly secure and sovereign, and
their object is, not to turn a point of interest for him-
self, but simply to advance and make great the un-
worthy and disobedient subjects of his goodness.

This character of gentleness in God's treatment, you
will thus perceive, is one of the greatest spiritual beauty
and majesty, and one that ought to affect us most ten-
derly in all our sentiments and choices. And that we
may have it in its true estimation, observe, first of all,
how far off it is from the practice and even capacity
generally of mankind. - We can do almost any thing
more easily than consent to use any sort of indirection,
when we are resisted in the exercise of authority, or en-
counter another at some point of violated right.

There is a more frequent approach to gentleness, in
the parental relation, than any where else among men.
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And yet even here, how common is the weak display
of a violent, autocratic, manner, in the name of author-
ity and government. Seeing the child ‘daring to resist
his. will, the parent is, how often, foolishly exasperated.
With a flush of anger and a stern, hard voice, he raises
the issue of peremptory obedience; and when, either
by force or without, he has carried his way, he proba-
bly eongratulates himself that he has been faithful
enough to break his child’s will. Whereas, raising an
issue between his own passions and his child’s mere
fears, he is quite as likely to have broken down his
conscience as his will, unnerving all the forces of char-
“acter and capacities of great manhood in him for life.
Alas how many parents, misnamed fathers and mothers,
fancy, in this manner, that when self-respect is com-
pletely demolished in their poor defenseless child, the
family government is established. They fall into this’
barbarity, just because they have too little firmness to
hold their ground in any way of indirection or gentle-
ness. They are violent because they are weak, and
then the conscious wrong of their violence weakens
them still farther, turning them, after the oceasion is
past, to such a misgiving, half apologlzmg manner, as
Jjust completes their weakness,

It will also be observed, almost universally, among
men, that where one comes to an issue of any kind
with another, matters are pressed to a direct point-
blank Yes or No. If it is a case of personal wrong, or
a quarrel of any kind, the parties face each othér, pride.
against pride, passion against passion, and the hot en-



32 - THE GENTLENESS OF GOD.

deavor is to storm a way through to victory. There is
no indirection used to soften the adversary, no waiting
for time, nothing meets the feeling of the moment but
to bring him down upon the issue, and floor him by a
direct assault. To redress the injury by gentleness, to
humble an adversary by his own reflections, and tame
his will by the circuitous approach of forbearance and
a siege of true suggestion—that is not the manner of
men, but'only of God.

True gentleness, we thus perceive, is a character too
great for any but the greatest and most divinely tem-
pered souls. And yet how ready are many to infer
that, since God is omnipotent, he must needs have it as
a way of majesty, to carry all his points through to

their issue by force, just as they would do themselves.
What, in their view, is it for God to be omnipotent, but
to drive his chariot where he will. Even Christian
theologians, knowing that he has force enough to carry
his points at will, make out pictures of his sovereignty,
not seldom, that stamp it. as a remorseless absolutism.
They do not remember that it is man, he that has no
force, who wants to carry every thing by force, and
that God is a being too great for this kind of infirinity ;
that, having all power, he glories in the hiding of his
power; that holding the worlds in the hollow of his
hand, and causing heaven's pillars to shake at his re-
proof, He still counts it the only true gentleness for
Him to bend, and wait, and reason with his adversary,
and turn him round by His strong Providence, till he
is gained to repentance and a volunteer obedience.
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But God maintains a government of law, it will be
remembered, and enforces his law by just penalties,
and what room is there for gentleness in a government .
oflaw? All room, I answer; for how shall he gain us
to his law as good and right, if he does not give us
time to make the discovery of what it is? To receive
law because we are crammed with it, is not to receive it
as law, but only to receive it as force, and God would
spurn that kind of obedience, even from the meanest of
his subjects. He wants our intelligent, free choice, of
duty—that we should have it in love, nay have it even
in liberty. Doubtless it is true that he will finally pun-
ish the incorrigible ; but He need not therefore, like some
weak, mortal despot, hurry up his force, and drive
straight in upon his mark. If he were consciously a
little faint-hearted he would, but he is great enough in
his firmness to be gentle and wait.

But some evidence will be demanded that God pur-
sues any such method of indirection, or of rectoral gen-
tleness with us. See then, first of all, how openly he
takes this altitude in the scriptures.

When our first father breaks through law, by his
act of sin, he does not strike him down by his thunders,
but he holds them back, comes to him even with a
word of promise, and sends him forth into the rough
trials of a world unparadised by guilt, to work, and
suffer, and learn, and, when he will, to turn and live.
The ten brothers of Joseph are managed in the same
way. When they could not speak peaceably to him,
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or even endure his prescnce in the family, God lets them
scll him to the Egyptians, then sends them down to
. Egypt, by the instigations of famine, and passes them
" back and forth with supplies to their father, allowing
them to feed even the life of their bodies out of Joseph's
bounty, till finally, when he is revealed as their brother
and their father's son, they are seen doing exactly what
they had sworn in their wrath should never be done—
bowing their sheaf to the sheaf of Joseph. Here too is
the solution of that very strange chapter of history, the
forty years’ march in the wilderness.- The people were
a slave-born people, having all the vices, superstitions,
and unmanly weaknesses, that belong to slavery. God
will not settle his land with such, and no thunders or
earthquakes of discipline can drive the inbred weak-
ness' suddenly out of them. So he takes the indirect
method, puts them on a milling of time and trial,
marches them round and round to ventilate their low
passions, lets some die and others be born, till finally -
they become quite another people, and are fitted to in-
augurate a new history.

But I need not multiply these minor examples, when
it is the very genius of Christianity itself to prevail
with man, or bring him back to obedience and life by a
course of loving indirection. What we call the gospel
is only a translation, so to speak, of the gentleness of
God—a matter in the world of fact, answering to a
higher matter, antecedent, in the magnanimity of God.
I do not sxy that this gospel is a mere effusion of divine
sentiment apart from all counsel and government. It
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. comes by counsel older than the world’s foundations.
The salvation it brings is a governmental salvation.
It is, at once, the crown of God's purposes and of his
governmental order. And the gentleness of God must
institute this second chapter of gracious indirection, be-
cause no scheme of rule could issue more directly in
good without it. For it was impossible in the nature
of things that mere law—precept driven home by the
forces of ' penalty—should ever establish a really princi-
pled obedience in us. How shall we gladly obey and
serve in love, which is the only obedience baving any
true character, till we have had time to make some ex-
periments, try -some deviations, sting ourselves in some
bitter pains of trials, and so come round into the law
freely chosen, because we have found how good it is;
and, what is more than all, have seen how good God
thinks it himself to be, from what is revealed in that
wondrous indirection of grace, the incarnate life and .
cross of Jesus. Here the very plan is to carry the pre-
cept of law by motives higher than force; by feeling,
and character, and sacrifice. We could not be driven
out of sin by the direct thrust of omnipotence; for to
be thus driven out is to be in it still. But we could be
overcome by the argument of the cross, and by voices
that derive a quality from suffering and sorrow. And
thus it is that we forsake our sins, at the call of Jesus
and his cross, freely, embracing thus in trust, what in
willfulness and ignorance we rejected.’ .

Nor does it vary at all our account of this-gospel,
that the Holy Spirit works concurrently in it, with
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Christ and his cross. For it is not true, as some Chris-
tian teachers imagine, that the Holy Spirit works con-
_version by a direct, soul-renewing fiat or silent thunder-
stroke of omnipotence. He too works by indirection,
" not by any short method of absolute will. Working
efficiently and, in a certain sense, immediately in the man,
or subject, he still circles round the will, doing it respect
by laying no force upon it, and only raising appeals to
it from what he puts in the mind, the conscience, the
memory, the sense of want, the fears excited, the aspi-
rations -kindled. He moves upon it thus by a siege,
and not by a fiat, carries it finally by a process of cir-
cumvallation, commonly much longer even than the
ministry of Jesus. He begins with the child, opening
his little nature to gleams of religious truth and feeling
—at the family prayers, in his solitary hours and
dreams, in ‘the songs of praise that warble on the
. strings of his soul, and among the heavenly affinities of
his religious nature. And thenceforward he goes with
him, in all the future changes and unfoldings of his life,
turning his thoughts, raising tender questions in him,
working private bosem scenes in his feeling, forcing
nothing, but pleading and insinuating every thing
good; a better presence keeping him company, and
preparing, by all modes of skill and holy inducement,
to make him great. So that, if we could follow a soul
onward in its life-history, we should see a Spirit-history
running parallel ‘with it. And when it is really born
of God, it will be the result of what the Spirit has
wrought, by a long, and various, and subtle, and
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beautiful process, too delicate for human thought to
trace.

Holding this view of God's gentleness in the treat-
ment of souls, and finding even the Christian gospel in
it, we ought also to find that his whole management of
us and the world corresponds. Is it so—is there such
a correspondence ?

See, some will say, what terrible forces we have
ravening and pouring inevitably on about us day and
night—roaring seas, wild hurricanes, thunder-shocks
that split the heavens, earthquakes splitting the very
world’s body itself, heat and cold, drought and deluge,
pestilences and deaths in all forms. What is there to
be seen but a terrible, inexorable going on, still on,
everywhere. The fixed laws everywhere refuse to
bend, hearing no prayers, the great worlds fly through
heaven as if slung by the Almighty like the smooth
stone of David, and the atoms rush together in their in-
divertible affinities, like the simples of gunpowder
touched by fire, refusing to consider any body. Where
then is the gentleness of such a God as we have signal-
ed to us, in these unpitying; inexorable, fated, powers
of the world? Is it such a God that moves by indirec-
tion? Yes, and that all the more properly, just be-
cause these signs‘of earth and heaven, these undiverted,
undivertible, all-demolishing and terrible forces permit
- him to do it. He now can hide his omnipotence, for a
time, just at the point where it touches us; he can set
his will behind his love. for to-day and possibly to-

4
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morrow ; simply because he has these majestic inexora-
bilities for the rear-guard of his mercies. For we can
not despise him now, when he bends to us in favor,
because it is the bending, we may see, of firmness.
Able to use force, he can now use character, and time,
and kindness. Real gentleness in Him, as in every
other being, supposes counsel, order, end, and a de-
terminate will. A weak man can be weak and that is
all. Not even a weak woman can be properly called
gentle. No woman will so much impress others by her
gentleness, when she is gentle, as one that has great
firmness and decision. And so it is the firm, great
God, he that goes on so inflexibly in the laws, and the
inexorable forces and causes of the creation—He it is
that can, with so much better dignity, gentle himself to -
a child or a sinner. '

See then how it goes with us in° God’s management
of our experience. Doing every thing to work on our
feeling, temperament, thought, will, and so on our eter-
nal character, He still does nothing by direct impul-
sion. It is with us here, in every thing, as it was with
Jonah when the Lord sent him to Nineveh. It was a
good long journey inland, but Jonah steers for Joppa,
straight the other way, arid there puts to sea, sailing off
upon it, and then under it, and through the belly of
hell, and comes to land nobody knows where. After
much perambulation, he gets to Nineveh and gives his
message doggedly, finally to be tamed by a turn of hot
weather and the wilting of a gourd. Just so goes the
course of a soul whom God is training for obedience
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and life. It may be the case of a young man, setting
off willfully, with his face turned away from God.
Whereupon God lets him please himself a little in
his folly, and finally pitch himself into vice, there to
learn, by the bitter woes of his thraldom, how much
better God is to him than he is to himself, how much
worthier of trust than he ever can be to himself. Or
he takes, it may be, a longer course with him—gives
.- him a turn of sickness, then of bankruptcy, then of de-
sertion by friends, then of slander by enemies, taming
thus his pride, sobering his feeling, making the world
change color, but not yet gaining him to the better life.
Then he fetches. him out of his disasters by unexpected
vindications and gifts of mercy, such as soften unwont-
edly the pitch of his sensibilities. A faithful Christian
wife, gilding his lot of adversity before, by her gentle
cares, and quite as much, his recovery now, by the
beautiful spirit she has formed in his and her children,
by her faithful training—making them an honor to him
as to herself—wins upon his willful habit, melts into -
bis feeling, and operates a change in his temperament
itself. Meantime his years will have been setting him
on, by a silent drift, where his will would never carry
him, and changing, in fact, the current of his inclina-
tion itself. Till at length, dissatisfied with himself, as
he is more softened to God, and more softened to God,
as he is more diverted from the satisfaction he once had .
in himself, he turns, with deliberate consent, to the call
of Jesus, and finds what seemed to be a yoke, to be
easy as liberty itself.
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The change is great, nay almost total in his life, and
yet it has been carried by a process of indirection so
delicate, that he is scarcely sensible by what steps and
curiously turned methods of skill it has been brought
to pass. And so God is managing every man, by a
process and history of his own; for he handles him as
he does no other, adapting every turn ‘to his want and
to the points already gained, till finally he is caught by
the gentle guile of God's mercies and drawn to the rock -
of salvation; even as some heavy and strong fish, that
has been played by the skillful angler, is drawn, at last,
to land, by a delicate line, that would not even hold
his weight.

In & similar way God manages, not seldom, to gain
back infidels and doubters. First he commonly makes’
them doubt their doubts. Their conceit he moderates,
meantime, by the sobering effect of years and sorrow.
By and by he sharpens their spiritual hunger, by the
consciously felt emptiness of their life, and the large
blank spaces of their creed. Then he opens some new
vista into the bright field of truth, down which they
never looked before, and the mole eyes of their skepti-
cism are even dazed by the new discovered glory of
God’s light.

Disciples who are lapsed into sin, and even into
looseness of life, are recovered in the same way of indi-
rection. God does not pelt them with storms, nor jerk
them back into their place by any violent seizure. He
only leads them round by his strong-handed yet gentle
tractions, till he has got them by, or out of, their fascina-




THE GENTLENESS OF GOD. 41

tions, and winnowed the nonsense out of their fancy, or
feeling, by which they have been captivated. And so
at length he gets their feet upon the rock again never
to be moved. _

Indeed I may go farther. Even if you desire it,
God will not thrust you on to higher attainments in re-
ligion, by any forcible and direct method. He will
only bring you out into the rest you seek, just as soon
as you are sufficiently untwisted, and cleared, and rec-
tified, under his indirect methods, to be there. Com-
monly your light.will spring up in quarters where you
look not for it, and even the very hidings and obscura-
tions you suffer, will give you out some spark of light,
as they leave you. The obstacles you conquer will
turn out to be, in some sense, aids, the discouragements
that tried yow will open, when they part, as windows
of hope.

Having traced the manner and fact of God’s conde-
scension to these gentle methods, let us now pass on to
another point where the subject properly culminates;
viz., to the end he has in view; which is, to make us
great. He may have a different opinion of greatness
from that which is commonly held by men—he cer-
tainly has. And what is more, he has it because he
bas a much higher respect for the capabilities of our
human nature, and much higher designs concerning it,
than we have ourselves. We fall into a mistake here
also, under what we suppose to be the Christian gospel
itself; as if it were a plan to bring down, not the lofti-
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ness of our pride, and the willfulness of our rebellion,
but the stature and majesty of our natare itself. Thus
we speak of submitting, or losing our will, being made
weak and poor, becoming little children, ceasing to
have any mind of our own, falling into nothingness and
self-contempt before God. All which are well enough,
as Christian modes of expression; but we take them
too literally. They are good as relating to our wrong
will and wrong feeling, not as relating to our capacity

of will and feeling itself. On the contrary, while God

is ever engaged to bring down our loftiness in evil and

perversity, he is just as constantly engaged to make us

loftier- and stronger in every thing desirable—in capac-

ity, and power, and all personal majesty. We do not

understand him, in fact, till we conceive it as a truth

profoundly real and glarious, that he wants to make us

great—great in will, great in the breadth and honest

freedom of our intellect, great in courage, enthusiasm,

self-respect, firmness, superiority to things and matters

of condition; great in sacrifice and beneficence; great-
in sonship with Himself; great in being raised to such

common counsel, and such intimate unity with him in

- his ends, that we do, in fact, reign with him.

Take, for example, the first point named, the will;
for this, it will be agreed, is the spinal column even of
our personality. Here it is that we assert ourselves
with such frightful audacity in our sin. Here is the
tap-root of our obstinacy. Hence come all the woes
and disorders of our fallen state. Is it then His point
to crush our will, or reduce it in quantity? If that
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were all, he could do it by a thought. No, that is not
his way. His object is, on the contrary, to gain our
will—gain it, that is, in such a manner as to save it,
and make it finally a thousand fold stouter in good and
sacrifice, than it has been, or could be, in wrong and
evil. He will make it the chariot, as it were, of a great
and mighty personality, inflexible, unsubduable, tre-
mendous in good forever.

So of the intellect. Blinded by sin, wedded to all
misbelief and false seeing, he never requires us to put
violence upon it, never to force an opinion or a faith,
lest we break its integrity; he only bids us set it for
seeing, by a wholly right intent and a willingness even
to die for the truth; assured that, in this manner, Time,
and Providence, and Cross, and Spirit, will bring it
into the light, clearing, as in a glorious sun-rising, all
the clouds that obscure it, and opening a full, broad
heaven of day on its vision. Recovered thus without
being forced or violated, it feels itself to be a complete

- integer in power, as never before; and having con-
quered such obstacles under God, by the simple hon-
esty of its search, it has a mighty appetite sharpened
for the truth, and a glorious confidence raised, that time
and a patient beholding will pierce all other clouds,
and open a way for the light.

And so it is that God manages to save all the attri-
butes of force and magnanimity in us, while reducing
us to love and obedience. Take such an example as
Paul. Do we speak of will? why he has the will-force
of an empire in him. Of intelligenee? let it be enough
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that he goes down into Arabia, and that in three years’
time his mind has gone over all the course of Christian
truth and doctrine, helped by no mortal, but only by
God’s converse with him, and his own free thought.
Of courage, firmness, self-respect? what perils has he
met, what stripes endured, and what offscouring of the
world has he been taken for, unhumbled still, and erect
in the consciousness of his glorious manhood in Christ
—sorrowful yet always Tejoicing, poor yet making
many rich, having nothing yet possessing all things;
confounding Athens and Ephesus and the mob at Je-
rusalem, out-pleading Tertullus the lawyer, convincing .
Felix and Agrippa, commanding in the shipwreck,
winning disciples to the faith in the household of Ceesar,
and planting, in fact, all over Ceesar's world-wide em-
pire, the seeds of a loftier and stronger empire by which
it is finally to be mastered.

Such now are God’s mighty ones—humble it may be
and poor, or if not such by social position, most effectu-
ally humbled, some will think, by their faith, yet how -
gloriously exalted. God renounces all the point-blank
methods of dealing, that he may give scope and verge
to our liberty, and win us to some good and great feel-
" ing, in glorious affinity with his own. He wants us to
be great enough in the stature of our opinions, princi-
ples, courage and character, that he may enjoy us and

be Himself enjoyable by us. Hence also it is that,
~ when we are born of God, and the divine affinities of
our great mature come into play unbroken, unimpaired,
and even wondrously raised in volume, we, for the first
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time, make discovery of ourselves. Our heads touch
heaven, as it were, in the sense of our regenerated dig-
nity, and joys like the ocean roll through our nature,
that before could only catch some rill or trickling drop
of good. ‘And with it comes what strength, a mighty
will, a sense of equilibrium recovered, an all appropri-
ating faith, superiority to things, immovable repose.

And now at the crowning of this great subject, what
shall more impress us than the sublime and captivating
figure God maintains for Himself and his government
in it. Easy enough were it for him to lay his force
upon us, and dash our obstinacy to the ground. He
might not thrust us into love, he could not into cour-
age and confidence, but he might instantly crush out all
willfulness in us forever. But he could not willingly
reduce us, in this manner, to a weak and cringing sub-
mission. He wants no slaves about his throne. If he
could not raise us into liberty and make us great in
duty, he would less respect both duty and Himself.
He refuses therefore to subdue us unless by some such
method that we may seem, in a certain other sense, to
subdue ourselves. Most true it is that he carries a
strong hand with us. He covers up no principle, tem-
pers the exactness of no law. There is no connivance
in his methods, no concealment of truths disagreeble
and piercing, no proposition of compromise or halving,
in a way of settlement. His Providence moves strong.
His terrors flame out on the background of a wrathfal
sky. He thunders marvelously with his voice. And
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80 his very gentleness stands glorious and strong and
sovereignly majestic round us. Were he only soft or
kind, bending like a willow to our wicked state, there
were little to move and affect us even in his goodness
itself. But when we look on Him as the Almighty
Rock, the immovable Governor and Keeper of the
worlds, girding himself in all terrible majesty, when he
must, to let us know that impunity in wrong is impossi-
ble, then it is that we behold Him in the true meaning
of his gentleness—how good! how firm! how adorably
great! Come nigh O thou sinning, weary prodigal, and
acknowledge and receive, in blissful welcome, the true
greatness of thy God! Be not jealous any more that
religion is going to depress your manly parts, or weaken
the strength of your high aspirations. In your lowest
numiliations and deepest repentances, you will be con-
sciously raised and exalted. Every throb of heaven’s
life in your bosom will be only a throb of greatness.
Every good affection, every holy action, into which
your God may lead you, all your bosom struggles, your
bungers and tears and prostrations, will be the travail-
ing only of a princely birth, and a glorious sonship with
God. :

Holding such a view too of God’s ends and the care-
ful indirections by which he pursues them, we can not
fail to note the softened aspect given to what are often
called the unaccountable severities of human experience.
The woes of broken health and grim depression; the
peins, the unspeakable agonies by which human bodies
are wrenched for whole years; the wrongs of orphan-
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age; pestilence, fire, flood, tempest and famine—how
can a good God launch his bolts on men, we ask, in se-
verities like these? And the sufferers themselves
sometimes wonder, even in their faith, how it is that
if God is a Father, he can let fall on his children such .
hail-storms of inevitable, unmitigated disaster. No,
suffering mortal! a truce to all such complainings.
These are only God's merciful indirections, fomentations _
of trouble and sorrow that he is applying, to soften the
rugged and hard will in you. These pains are only
switches to turn you off from the track of his coming
retributions. If your great, proud nature could be won
to the real greatness of character, by a tenderer treat-
ment, do you not see, from all God’s gentle methods of
dealing with mankind, that he would gladly soften
your troubles? And if diamonds are not polished by
soap, or oil, or even by any other stone, but only -by
their own fine dust, why should you complain that God
is tempering you to your good, only by such throes and
lacerations and wastings of life, as are necessary ? )
Again, to vary the strain of our thought, how
strangely weak and low, is the perversity of many,
when they require it of God to convert them by force,
or drive them heavenward by storm. You demand, it
may be, that God shall raise the dead before you, or
that He shall speak to you in an audible voice from the
sky, or that he shall regenerate your life by some stroke
of omnipotence in your sleep—something you demand
that shall astound your senses, or supersede your free-
dom: You require it of God, in fact, that He shall
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manage you as he did Sennacherib, that He shall put
his hook into your nose, and his bridle into your lips,
and lead you back, in that manner, out of sins you will
not consentingly forsake. 'How preposterous and base
to ask it thus of your Father, that He will storm you
with his power and thrust you into goodness by his
thunder-bolts! Instead of being jealous, with a much
finer class of souls, that God and religion are going- to
reduce your level, you even require to be made little by
Him, nay, to be unmade, and even thrust out of your
personal manhood. How much better to give a ready
welcome to what God is doing for you and in you,
without force, doing in a way to save and even to com-
plete your personal manhood. '
Last of all let us not omit, in such a subject as this,
_ the due adjustment of our conceptions to that which is
the true pitch and scale of our magnanimity and worth
a8 Christian men. It is easy, at this point, to flaunt our
" notions of dignity, and go off, as it were, in a gas of
naturalism,- prating of manliness, or manly character.
And yet there is such a thing to be thought of, revela-
tion being judge, as being even great—great in some
true scale of Christian greatness. A little, mean-
minded, shuffling, cringing, timorous, selfish soul—
would that many of our time could see how -base the
figure it makes under any Christian name. I will not
undertake to say how little.a man may be and be a
Christian ; for there are some natures that are constitu-
tionally mean, and it may be too much to expect that
grace will ennoble them all through in a day. Judging
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them in all charity, it must none the less be our con-
ception for ourselves, that God is calling us even to be
great, great in courage and candor, steadfast in honor
and truth, immovable in our promises, heroic in our
sacrifices, right, and bold, and holy—men whom’He is
training, by His own great spirit, for a world of great
sentiment, and will, and might, and majesty. For when
we conceive the meeting in that world, and being there
compeers with such majestic souls as Moses, and Paul,
and Luther, and Cromwell, nay with thrones and do-
minions otherwise nameless, we do not seem, I confess,
to be so much raised in the sense of our possible stature
in good, as when we simply meditate God's gentle
methods with us here, to raise our fallen manhood to its
place; his careful respect for our liberty, the hidings of
His power, the detentions of his violated feeling, the
sending of his Son, and his Son’s great cross, the silent
. intercessions of his Spirit—all the changes through
which he is leading us, all the careful trainings of care
and culture by which he is bringing us back at last,
stage by stage, to the final erectness and glory of a per-
fect life. Even as when the mother eagle lifts her young
‘upon the edge of her nest, holding them back that they
may not topple off, and puts them fluttering there and
waving their pinions that they may get strength to lift
their bodies, and finally to scale the empyreal heights.
And when we shall be able, ascending thus our state
of glory, to look back and trace all this, in a clear and
orderly review, what a wonderful and thrilling retro-
spect will it be. '
5
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Conscious there of powers not broken down or
crushed into servility, but of wills invigorated rather by
submission, with what sense of inborn dignity and
strength shall we sing—Thy gentleness hath made us
great>” All the littleness of our sin is now quite gone.
‘We are now complete men, such as God meant us to be;
—great in the stature of our opinions, great in our
feelings, principles, energies of will and joy; greatest of
all in our conscious affinity with God and the Lamb.
Be it ours to live, then, with a sense of our high calling:
upon us, abiding in all the holy magnanimities of love,
honor, sacrifice and truth; sincere, exact, faithful,
bountiful and free; showing thus to others and know-
ing always in ourselves, that we do steadily aspire to
just that height of good, into which our God himself
has undertaken to exalt us.



III.
THE INSIGHT OF LOVE.

% She hath done what she could; she is come aforehand
to anoint my body to the burying."—MARK, xiv. 8.

It takes a woman disciple after all to do any most
beautiful thing; in certain respects too, or as far as love
is wisdom, any wisest thing. Thus we have before us,
here, a simple-hearted loving woman, who has had no
subtle questions of criticism about matters of duty and
right, but only loves her Lord’s person with a love that
is probably a kind of mystery to herself, which' love
she wants somehow to express, She comes thérefore
with her box of ointment, having sold we know not
what article, or portion of her property, to buy it, for
it was very costly, and pours it on the Saviour’s head—
just here to encounter, for the first time, scruples, ques-
tions, and rebuffs of argument. For though she is no
casuist herself, no debater of cases of conscience, there
are abundance of such among the Lord’s male disciples
present, Judas among them, and they have more rea-
sons, a great many, to offer than she, poor child of love,
has ,ever thought of. ‘“Hold woman,” they say, and
particularly Judasin the representation of John, “Why
this extravagancé and foolish waste? Is not the Lord
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always teaching us to consider the poor, and do good in
every thing, and what immense good might you have'
done, had you sold this ointment and put it to the uses
of beneficence; why, the trains of benefit you might
have set agoing by the money are even endless, and
now it is thrown away for just nothing.” She makes
no answer, has nothing at all to say, and does not see,
most likely, why she has not been as foolish as they think.
But Christ answers for her. ‘“No, children, no,” he
says, “do not trouble the woman, she has an oracle in
her love wiser than yours that you have in your
heads; she has done a good work on me, fitting, alto-
gether, to be done by her, if not by you. . Nay, she
has even prophesied here, taken hold practically of my
future—just that which I have never been able to make
you conceive, or guess. The poor you have always with
you, be it yours to bless them, but me ye have not always.
She is come aforehand—dear prophetic tribute!—to
anoint my body for the burying. Is it nothing that
I die in the fragrant odors of this dear woman's love?
Verily I say unto you, wheresoever this gospel shall be
preached throughout the whole world; this also that this
woman hath done, shall be told for a memorial of her.”
~ No such commendation was ever before or after con-
ferred by the Saviour on any mortal of the race. He
testified for the Gentile centurion, that he had found no
such faith as his even in Israel. He tacitly commended
his three favorite disciples, Peter, James and Jphn,
by the peeuliar confidence into which he took them.
But the little gospel, so to speak, of this loving woman’s
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devotion, he declares shall go forth with his, to be
spoken of, and felt in its beauty, and breathed in its
fragrance, in all remotest regions of the world, and
latest ages of time.

And what is the lesson or true import of this so
much commended example? What but this?—do for
Christ just what is closest at hand, and be sure that you
will 80 meet all his remotest, or most unknown times
and occasions. Or, better still, follow without question
the impulse of love to Christ's own person; for this
when really full and sovereign, will put you along
easily in a kind of infallible way, and make your con-

. duct chime, as it were, naturally with all God’s future,
even when that future is unknown; untying the most
difficult questions of casuistry without so much as a
question raised.

And precisely here, not elsewhere, is the great con-
tribution Christ has made to morality, or the depart-
ment of duty. He inaugurates, in fact, a new Christian
morality, quite superior to the natural ethics of the
world. Not a new morality as respects the body of
rules, or code of preceptive obligations, though even
here he instituted laws of conduct so important as to
create a new era of advancement, but new in the sense
that he raised his followers to a new point of insight,
where the solutions of duty are easy, and the otherwise
:perplexed questions of casuistry are forever suspended ;
even as this woman friend of Jesus saw more through
her love, and struck into a finer coincidence with his
sublime future, than all the male disciples around her

5% :
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had been able to do by the computations of reflective
reason. Nay, if Judas who, according to John, was the
more forward critic, had been writing just then a treat-
ise on the economies of duty, her little treatise of unc-
tion ‘was better. -

But we shall not understand either her, or the sub-
ject we are proposing to illustrate, if we do not—
. L Bring into view the inherent difficulty that besets
all questions of casuistry that rise under the laws, or
precepts of natural morality. By casuistry we mean,
as the word is commonly used by ethical writers, the
settlement of cases, sometimed called cases of conscience.
The rules or precepts Jf morality are easy for the most
part, it is only their applications to particular cases that
are difficult. And they are often so difficult as to
cause the greatest perplexity in the most conscientious
and thoroughly Christian minds; as many of you will
know perhaps from the struggles of your own moral
experience. Ready to do any thing which duty re-
quires, ready to fulfill any precept, or law, which is obli-
gatory, you have yet been tormented often with doubts,
it may be, regarding what this or that rule of duty re-
quired of you, in the particular case which had then
arrived. For the rules, or precepts of obligation, are
all general or generic in their nature, while the cases are
particular, and appear to even run into each other, by
subtle gradations of color, s0 as to be separable by no
distinct lines. Every case.is peculiar, it is more, it is
less, it is different—does the rule of duty apply?
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Take for example, the statute ‘‘thou shalt not kill,”
either as a statute of the decalogue, or of natural mor-
ality. Under this, as an accepted law, there will come
up, in the application, questions like these—Whether
one can rightly be a soldier for the defense of his coun-
try? Whether he can rightly execute a criminal under
the sentence of death? Whether it is murder to shoot
a robber at one's bed-side in the night? _Whether one
* can rightly defend a poor fugitive, hunted by his mas-
ter, by assailing the master’s life? Whether as a chris-
tian he may rightly pursue the murderer of his child,
and bring him to trial, under a charge that subjects him
to capital punishment? Whether he may order a sur-
gical operation done upon a child, which there is much
reason to fear will only shorten life? Whether he can
run this or that considerable risk of his.own life for
purposes of gain,-without incurring the guilt of suicide?

The same is true of any other main precept of mor-
ality or statute of the decalogue. Accepting the law
general, endless questions arise regarding its particular
applications, which it seems impossible to solve.

Or we may take the great principle which requires
doing good, the utmost good possible. And then the
question will arise continually, in new forms endlessly
varied, what is best to be done? And here we find
ourselves thrown at every turn, upon a search that re-
quires an immense fore-reaching, or impossible, knowl-
edge of the future. 'What are God’s plans in regard to
the fature ? shall we meet them and chime with them,
by this course or by that? Or, if we only try to find
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what will be most useful, we can see but an inch for-
. ~ward, and how can we decide. Thus if the woman
had been asking how she could use her box of oint-
ment 80 as to do most good with it, she would either
have fallen into utter doubt and perplexity, or else she
would have taken up the same conclusion with Judas,
and given it to the benefit of the poor. And so if
you have on hand the question, whether, in the way
of being useful in the highest possible degree, you will
educate your son as & Christian minister? there come
_up immediately questions like these—Whether he will
live to be of any service to the world? Whether he
has talents to be useful? Whether bhe will maintain a
character to be useful? Whether even God will make
him eloquent, or keep him grounded thoroughly in the
truth? A thousand unknown matters regarding his
future, baffle you in coming to any intelligent solution
of your duty. Any sort of business yeu propose to
undertake as a way of usefulness, depends in the same
way on a thousand unknown contingencies—the prob-
able characters of partners and customers,” the winds,
wars, fires, seasons, markets of the years to come. In -
this measure you are brought up shortly, under the
. questions of duty, by the discovery that you can see
but a little way, what ever you propose, and that all
your computations of usefulness or means of usefulness
to be obtained, are too short in the run to allow the
satisfactory settlement of any thing.
These difficulties, it is true may be exaggerated.
Some men never have a trouble about duty in their
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lives, just because they have practically no conscience
about it. Really conscientious persons, too, settle most
of their questions as they rise, without debate. It is here
exactly as it is in the law ; for what is called the common
law is a product of pure moral casuistry from beginning
to end—ten thousand obligations are discharged with-
out litigation to one that is settled by it, and yet the
few to be thus settled are how many and troublesome.
The reported volumes multiply till no one can read
them, and yet the new cases come; the work is never
done—never in fact to be done. Just so it is with our
troubles of casuistry. The really conscientious man
will be continually graveled by some question he can
not solve by his reason, and one such question is
enough to break his peace. However perfect and sim-
ple the code of preceptive duty, the applicé.tions of it
will often be difficult, and sometimes well nigh impos-
sible, without some better help than casuistry, which
better help I now proceed,

IL. To show is contributed by Christ and his gospel.
By him is added to the code of duty, what could, by no
possibility be located in it, a power to settle right applica-
tions to all particular cases, without casuistry, or any such
debate of reasons, as allows even a chance of perplexity. .

Thus, begetting in the soul a new personal love to
himself, practically supreme, Christ establishes in it all
law, and makes it gravitate, by its own sacred motion,
toward all that is right and good in all particular cases.

" This love will find all good by its own pure affin-
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ity, apart from any mere debate of reasons; even as
a magnet finds all specks of iron hidden in the com-
mon dust. Thus if the race were standing fast in love,
perfect love, that love would be the fulfilling of the
law without the law, determining itself rightly by its
own blessed motions, without any statutory control what-
ever. It is only under gin, where the love is gone out
as a principle, that we get up rules, work out adjudica-
tions, creep along toilsomely into moral customs and
codes, contriving in that manner to fence about life
and make society endurable. These are laws that God
enacts for the lawless and disobedient; or which they,
under’ God, elaborate for their own protection.. But
who will go to love and say, thou shalt not steal, or
kill, or lie—does not love know that beforehand?
- These decalogue statutes—love wants noné of them,
she fulfills them before they are given: She can shape
a life more beautifully by her own divine impulse, than
it could be done by any and all ethical statutes, or
refinements under them. And accordingly when
Christ restores this love in a soul, it will be a new inspi-
ration of duty, just according to its degree of power.
In’so far as the love i3 weak, or incomplete, the fences
. of precept and rule will be wanted. But the new
. affinity it creates, ought to be so clear as to make all
questions of duty more and more easy, till finally the
sense.of all such rules is nearly or quite gone by, leav-
ing only. the love to .be its own interpreter and light
of guidanee, - ' ) " '
Again it is a further consideration, drawing toward
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the same conclusion, that Christ incarnates a perfect and
complete morality in his own person, so that when the -
soul in its new love embraces his person, it embraces,
or takes into its own affinities, a complete morality.
Consider who Christ is; the eternal Word of God for
whom, and by whom, all the worlds were made; in whom
as being in the form of God, all God’s ends, creations,

. principles, counsels, providences, and future ongoings,
are in a sense contained and totalized. Whoever loves
him, therefore, loves in Tact, all that he is in his perfec-
tion, and all that he means in the world, all that he is
doing and going to do-in it; and so loving him, all
the currents of his soul run out with his, to meet as by
a true inspiration, all his deepest purposes and most
future and remotest appointments. He is in a state of
mind. that cleaves instinctively, and by hidden sympa-
thies, to all that is in the Lord’s person. Where the
reasons of the understanding are short of reach, and
ethical solutions of all kinds doubtful, he is drawn by
the indivertible affinities of his heart, into easy coinci-
dence with all that Christ means for him, and so into a
certaln divine morality. He is not a philosopher, not
wise, a3 we commonly speak, and yet Christ, who is
being formed in him, is made unto him wisdom. As
the worlds are fashioned to serve His plans, and work
out, in the sublime progression of ages, all His counsels
of good, he falls into that same progression to roll on
with it, not knowing whither, and how, and why, by
any wisdom of the head, yet chiming faithfully with all
that Christ is doing, or wants to be done.
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At the risk now of a little repetition, let us recur a
- moment to the singularly beautiful example of the
woman, whose conduct gives us our subject, and see
how completely these suggestions are verified. The
wise male brethren who stood critics round her, had all
the casuistic, humanly assignable, reasons plainly enough
with them. And yet the wisdom is hers without any
reasons. She reaches further, touches the proprieties
more fitly, chimes with God'’s future more exactly, than
they do, reasoning the question as they best can. Itis
as if she were somehow polarized in her love by a new
divine force, and she settles into coincidence with Christ
and his future, just as the needle settles to its point
without knowing why. She does not love him on
debate, or serve him by contrived reasons, but she is so
drunk up in his person, so totally captivated by the
wondrous something felt in him, that she has and can
have no thought other than to love him, and do every
thing out of her love. To bathe his blessed head with
what most precious ointment she can get, and bending
low to put her fragrant homage on his feet, and wind
them about in the honors. of her hair, is all thdt she
thinks of, and be it wise or unwise, it is done. 'Where-
upon it turns out that she has met her Lord’s future, as
no other one of his disciples had been able; anointed
his brow for the thorns, his feet for the nails, that both
thorns and nails may draw blood in the perfume of at
least one human creature’s love. And this she has
done, yeu perceive, because her life is wholly in
Christ’s element; tempered to him more fitly and
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totally than it could be by her understanding. By a
certain delicate affinity of feeling that was equal to
insight, and almost to®prophecy, she touches exactly
her Lord’s strange, unknown future, and anoints him
for the kingdom and the death she does not even think
of, or know. Plainly enough no debate of consequences
could ever have prepared her for these deep and beauti-
fully wise proprieties.

Now in just this manner it is, that Christianity comes
to our help, in all the most difficult, most insoluble
questions of duty, those I mean which turn upon a
computation of consequences. To compute such con-
sequences, we need to know, in fact, a thousand things
that belong to the future, and we know scarcely one
of them—on what particular ends God is moving, by
what means he will reach them, what effects will follow,
or not follow, a supposed act of usefulness, what trains
of causes will be put agoing, what trains checked and
baffled. Here it is that our casuistry breaks down con-
tinually. At this point, all merely preceptive codes
are inherently weak and well nigh impracticable. They
command us to good, or beneficence, and leave us to
utter perplexity in all computations of consequences
that reach far enough to settle the real import or effect
of any thing. Nothing plainly but some inspiration,
or some new impulsion of love, such as puts the soul
at one with all God’s character and future, as when it
embraces Christ and a completely incarnated morality
in his person, can possibly settle our applications”of
duty and give us confidence in them. Just what

' 6
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helped the woman to come aforehand in the anointing
of the Lord's body, is wanted by us all, at every turn
of life.

And this I will now add, as a last consideration, is
what every Christian has found many times, if not
always, in his own experience. Thus, in some trying
condition, where he has not been able, by the under-
standing, to settle any wise course of proceeding, how
very clear has everything been made to him, step by
step, by the simple and consciously single-eyed impulse
of love to his Master. And when all is over, when his
crigis is past, his course fought out, his adversaries con-
founded, his cause completely justified, his sacrifice
crowned, how plain is it to him that he has been guided
by a wisdom in his loving affinities, which he had not
in the reasons of his understanding; all in a way so
easy as even to be an astonishment to himself. Not to
say this, my brethren, out of my own experience
would be to withhold a good confession that is due.
And I can not persuade myself that any thoroughly
Christian person is ignorant of the experience I de-
scribe. All our best determinations of duty are those
which come upon us in the immediate light of our im-
mediate union to Christ.

I ought, perhaps, to add that the doctrine I am wish-
ing to unfold, does not exclude the use of the under-
standing. It is one thing to use the understanding
under love, as being liquified and molded by it, and
"quite another to make it the oracle or sole" arbiter
of duty. Christ himself gives precepts to the under-
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standing, just because we are not perfected in love, and
require, meantime, to have the school-master’s keeping, *
under a preceptive and statutory control. Nothing was
further off from God’s design than to add so many pre-
ceptive regulations by Christ and the apostles, to help
out the natural code of morality, and be applied as that
code is, and with it, by natural reason. He gives them
only because we are not ripe enough in the good im-
pulse of love to be kept right by that alone. We
might take our passions for love, and become fanatics
and fire-brands of duty. The false heats of our indig-
nations against wrong, too little qualified by love,
might fill us with personal animosities. ~Our lusts
might steal the name of love and fool us by the coun-
terfeit.” Therefore he puts dry precepts in the under-
standing for a time, where, if they are legal and precis-
ional in their way, the fogs of distemper and passion
will be just as much less able to reach them.

Let me add now, a few distinct suggestions that
crowd upon us, naturally in the closing of such a sub-
ject. And—

1. The great debate which has been going on for
some time past, with our modern infidelity, is seen to
be joined upon a superficial and false issue. The su-
perior preceptive morality of the Gospel of Christ,
which used to be conceded, is now denied, and the
learned champions of denial undertake to refute our
claim, by citing from the ‘explored literatare of the
ancient Pagan writers, every particular maxim, or pre-
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cept that we most value, or suppose to be most original,
~"in the teachings of Christ. Which if they can do, as
they certainly can not, their argument is only a very
 transparent sophistry. For, when they have hunted all
treasures of learning through, picking up here one thing
and here another, to match the teachings of Christ, and
claim as the result, that they have matched every thing,
their conclusions amounts to simply this, not that Christ
is the equal of some man, but that he is just as compe:
tently wise as all men taken together. Besides they
make him none the less original ; for no one can pre-
tend that Christ obtained, or raked together so many
precepts, by any such hunt of learned exploration as is
. here resorted to; he must have given them out of his
own creative intelligence. And then again, what sig-
nifies a great deal more, it is not here after all, that
he made his grand contribution to the life of duty.
The issue tried is wholly one side of his chief merit;
viz., that he brings relief and clearness where all the
natural codes of duty break down. These codes are
grounded in natural reason, by that also to be ap-
plied. The chief maxims may be right, but the ap-
plications are still to be settled as no mortal man can
settle them—by analogies, by subtle distinctions, drawn
where there are no definite lines of distinction; by
computations of usefulness depending on a knowledge
of the future that is impossible. Every maxim wants
a volume of casuistry to settle its application to this or
that case in practice; and then new cases, equally diffi-
cult, will be rising still—even as they do at common
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law, which covers only a very small corner of the gen-
eral field of duty. Baxter wrote an immense folio on’
cases of conscience, thinking, I suppose, that he had
made every thing clear to the end of the world; when
in fact he had started more questions in doing it than
twenty folios could settle. Handled in this way, the
law of duty runs to endless refinements; and as men
are corrupt, to endless sophistries and abortions; yield-
ing codes in fact, that are codes of immorality, framing
mischief by a law; codes of Jesuitry, codes of hideous
and disgusting practice, such as heathen peoples propa-
gate with endless perversity. How much then does it
mean that Christ has a perfect morality incarnated in
his person—all beauty, truth, mercy, greatness, wise
counsel of life; so that when he is embraced, all casu-
istries are well nigh superseded, and the humblest, most
unreasoning disciple, is able by a course of applications,
wiser than he knows himself, to fill up a beautiful life,
meet, with a glorious consent of practice, all the grand-
est meanings, and remotest future workings of God.
The life of duty passes in a clear element, tossed by no
perplexities, happy and sweet and strong, because the
soul in Christ’s love has a light of immediate guidance.
In presence of this manifestly divine fact, how weak
and sorry is the attempt to break down Christ’s sublime
superhuman evidences, by showing that his contribu-
tions to the mere preceptive code of duty, have been
more or less nearly anticipated.

2. All conscientious Christian persons who get con-
fused and fall into painful debates of duty in particular

6%
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cases, may here discover the secret of their trouble and
the way to have it relieved. Their difficulty is that
they fall back on the modes of casuistry, and attempt
to settle their question of duty, as Jesuits or heathens
do, by computations of reason. Shall I do this? shall
-I do that? shall I give myself, or my son, or my hus-
band to the army of my country? keeping one day
in seven, how shall I keep it? training up my child for
God, what indulgences shall I give, what pleasures
shall I allow? having adversaries, shall I be silent?
willing to make every thing a sacrifice for God, shall I
* give or-not give all my time and talent to the imme-
diate duties of religion ?—ten thousand such questions
are rising every hour, this with one person, this with
another. The debate is begun and kept up day and
night, till the soul is weary. The darkness increases,
the confusion grows painful, the longer and more critical
the debate is, till finally the soul, thrown back upon
itself, sinks into a kind of nervous dread, close akin to
horror. How many such cases have I met, in past*®
years, and they are among the saddest to which I have
been called to minister. The question of duty was turned
round and round, till the multitude of reasons made
distraction. It was even as if duty were the only thing
impossible to be found. Have I any such afflicted soul
before me now? O, my friend, that I could show you
the root of your difficulty. You carry your case to the
wrong tribunal, to the casuistries of ethics and not to
Christ. You get tangled in questions, when you should
be clear in love. Go where Mary went, or rather where

1
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Mary's heart went. Cease from your refinements, re-
fuse to be caught any more in the mouse-trap questions
and scruples of duty, and let it be enough to lay your
soul on Christ'’s bosom. Resting quietly thus, in the
sacred bliss of love to Christ’s person, wanting nothing
‘but to be with him and for him, your torment will soon
be over. The question of duty will be ended even be-
forehand, just because the soul of all duty is in you.
The current of your feeling will run to it and settle it,
even before yod ask where it is.

8. It is no good sign for a Christian person, that he
is always trying to settle his duty by ealculations, and
wise presagings of the future; and it is all the worse,
if he pleases himself in the confidence that he succeeds.
Doing nothing by faith, making no room for impulse
or the inspiration of christian love, he takes the easy
method of sagacity—easy to the fool as to the wise
man—determining his questions of course mostly in
the negative; for, if there is any doubt, it is always a
brave thing, and always looks sagacious to say, No;
and then, since he undertakes no duty which he can not
see to the end of, even by his eyes, which is about the
same as to undertake no duty at all, he conceives that
he has a more solid way of judging than others. He
will do nothing out of a great sentiment of course, he
will break no box of ointment on the head of anybody ;
he will educate no son for the ministry, for example,
lest possibly he should be only & martyr for the truth,
and all that has been spent upon him, should only be
anointing him for his burial. Meantime, what is the
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love of Chrigt doing in him? what great impulse’ of
love does he trust enough to follow it? He makes a
winter in the name of piety, and because nothing is
melted in the heat of it, blesses himself in the solidity
of his practice! Possibly there may be a little of the
christian love in such a person; but the signs are bad.
To be politic is no certain way.of being good, and the
man who tries it, perils every thing. '

4. We have a striking, and at the same time, most
inviting conception here given us, of the perfect state
of society and character in the future life. Calculation,
criticism, moral codes and precepts, none of these are
wanted longer to regulate the conduct, all the legalities
are gone by. There is no debate of reasons, no cas-
uistry. The reign of simple love has come. The
impulse that moves has its law in itself, and every man
does what is good, just because only good is in him.
There is no scruple, no friction, no subtlety of evil to
be restrained. The conduct of all is pure water flowing
from & pure spring. And as springs are unconscious
of their sweetness, thunders of their sublimity, flowers
of their beauty, so the perfection of character and con-
_ duct is consummated in a spontaneous movement that
excludes all self-regulation, and requires no-dressing of
the life by rules and statutes. All best and noblest
things are done, as it. were naturally; for Christ, who
is formed within, must needs appear without in aets
that represent himself. All acts of beauty and good
are like that of. the woman, coming to anoint her
Lord—inspirations of the beauty she loved, wise without
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study or contrivance, unconscious, spontaneous, and free. -
This now is society, this is character, to this heighth of
perfection, this blessedness in good, our God is raising
all that love him. .

After having sunned ourselves, my friends, in this
bright picture above, some of you, it may be, will now
return to the earth with a feeling more wearied and
worn by duty than ever. This everlasting and com-
punctious study of duty, duty to children, husband
or wife, duty to poor neighbors, and bad neighbors,
and impenitent neighbors, duty to Sunday Schools,
duty to home missions and missionaries, duty to hea-
thens and savages, duty to contrabands and wounded
soldiers, and ‘wopden legs in the streets, and limping beg-
gers at the door, duty to every body, everywhere, every
day; it keeps you questioning all the while, rasping in
a torment of debates and compunctions, till you almost
groan aloud for weariness. It is as if your life itself
were slavery. And then you say, with a sigh, “O, if I
had nothing to do but just to be with Christ personally,
and have my duty solely as with him, how sweet and
blessed and secret and free would it be.” Well, you
may have it 8s0; exactly this you may do and nothing
more! Sad mistake that you should ever have thought
otherwise! what a loss of privilege has it been! come
back then to Christ, retire into the secret place of his
love, and have your whole duty personally as with
him. Only then you will make this very welcome dis-
covery, that as you are personally given up to Christ’s
person, you are going where he goes, helping what he

-
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* does, keeping ever dear, bright company with him, in all
his motions of good and sympathy, refusing even to let
him suffer without suffering with him. And so you
will do a great many more duties than you even think
of now; only they will all be sweet and easy and free,
even as your love is. You will stoop low, and bear the
load of many, and be the servant of all, but it will be a
secret joy that you have with your Master personally.
You will not be digging out points of conscience, and
debating- what your duty is to this or that, or him or
her, or here or yonder; indeed you will not think that
you are doing much for Christ any way-—not half
enough—and yet he will be saying to you every hour
in sweetest approbation—* Ye did it unto me.”



v.
SALVATION FOR THE LOST CONDITION.

“ For the Son of Man 1s come lo save that whwhwaa
lost.”—MATH. xviii. 11.

Every kind of work supposes something to be done,
some ground or condition of fact to be affected by it;
education the fact of ignorance, punishgyent the fact of
crime, charity the fact of want. The work of Christ,
commonly called a work of salvation, supposes in like
manner the fact of a lost condition, such as makes sal-
vation necessary. So it is that Christ himself conceives
it, “For the Son of Man is come to save that which.
was lost.” He does not say, you observe, *that which
is about to be, or in danger of being, lost,” but he uses
the past tense, “‘ was lost,” as if it were a fact already
consummated, or, at least, practically determined. This
work, therefore, is to be a salvation, not as being a pre-
ventive, but as being a remedy after the fact; a super-
natural provision by which seeds of life are to be
ingenerated in a lapsed condition where there are none.
At this point then Christianity begins, this is the grand
substructural truth on which it rests, that man who is
to be saved by it, is a lost being—already lost.

And yet there will be many who recoil from this
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assumption of Christ, and, without any willing disre-
spect to his person, take Aup a suspicion that he some-
how over-states the fact of our condition. They could
admit, without difficulty, that they are imperfect, that
they sometimes do wrong, and that there is often great
perversity in men, or it may be in themselves. It
would not shock them, if it were declared that every
human being wants forgiveness; but to say that we are
lost beings, appears to be an extravagance'. They do
not see it in the tolerably comfortable state of the world,
and they are not conscious of it in themselves; they
think they have even a kind of instinctive conviction
against it, and feel obliged to repel it as injurious and
without evidence. .

_ Probably some of you before me are in just this
position of mind regarding the great point stated. You
feel obliged to make issue with the Lord Jesus in re-
spect to it—doing it, as you believe, not from any dis-
position to have a conflict with him, but simply because
you can not assent to his words, and seem even to know
that the fact he assumes can not be true. The disa-
greement you will admit is very unequal, but how can
you assent to a position that so far violates your honest
convictions.

What I propose then at the present time, rot in the
way of controversy, but for your sake and Christ’s sake, '
is to go over this matter in a careful revision, offering, if
I can, such a statement of it that, going out as it were
from your own center and sentiment, you will meet the
mind of Christ approvingly. Perhaps you will so take
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. his meaning as to meet him with a felt tenderness in it,
such as he most certainly reveals to you; concluding
this friendly negotiation, so to speak, in a reverent,
believing acceptance of him as your own great, neces-
sary Saviour. To this end let us,

I. Clear away some obstructions, or points of mis-
conception, that may put your feeling at unnecessary
variance with Christ's doctrine, or give you a sense of
revulsion from it that is not really occasioned by any
thing in it. )

Thus, when he says “ was lost,” using the past tense,
as if the lost condition were a fact accomplished, you
do not see that either you, or the world is in a state of
undoing so completely reprobate. But he does not
mean, when he says “was lost,” that the lost condition is
literally accomplished in the full significance of it, but
only that it is begun, with a fixed certainty of being fully
accomplished ; that, as being begun, the causes that are
loosed in it contain the certainty of the fact, as truly as

if the fact were fully executed. Thus if you see a man
topple off the brink of a precipice a thousand feet high,
you say inwardly, the moment he passes his center of
gravity, “he is gone;” you know it as well as when
you see him dashed in pieces on the rocks below ; for
. the causes that have gotten hold of him, contain the
fact of his destruction, and he is just as truly lost before
the fact accomplished as after. So if a man has taken
some deadly poison and the stupor has begun to settle
upon him already, you say that he is a lost man; for
7
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the death-power is in him, and you know as well that .
he is gone, as if he lay dead at your feet. So a soul
under evil once begun, has taken the poison, and the
bad causation at work is fatal; it contains the fact of a
ruined immortality, in such a sense that we never ade-
quately conceive it, save as we give it past tense, and
say, “was lost.” ' -

- Again, you have heard of such a thing as “total
depravity,” and the declaration of Christ may be some-
how associated with such a conception; a conception
which you instinctively repel as unjust and extrava-
gant, and contrary plainly to what you know of the
many graces and virtues that adorn our human life.
But this notion of total depravity is no declaration
of Christ, and he is not responsible for it. It is only a
speculated dogma of man, which can be so stated as to
be true, and very often is so stated as to be false. You
have nothing to do with it here.

It has much to do, again with your impressions on
this subject, that you are so completely wide of all sen-
sibility to, or consciousness of, the lost condition Christ
assumes. . Have you considered the possibility that you
may be rather proving the truth of it in that manner?
“If our gospel be hid,” says an apostle, “it is hid to
them that are lost.” If you have no sense of being in
the lost condition Christ speaks of, if the salvation he
proposes seems, in that view, to be an exaggeration, a
fiction, it may be true and is very likely to be, that the
want of proportion is in you and not in it. I say not
that it is, I only suggest that it may be, If it is, then
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it will appear by the positive evidence hereafter to be
given. ' '

Again, your mind is an active principle, and it keeps
suggesting, or putting in your way, thoughts that run,
as it were, to & contrary conviction; as that God is
good, and will not put a race in being, to be lost regard-
ing all good ends of being, or that he is a great being, °
competent every way to keep his foster children safe.
The argument is short and easy, it seems even to invent
itself. But there is another counter suggestion that is
quite a8 likely to be true, and has weight enough cer
tainly to balance it; viz., that God wanted possibly, in
the creation of men, free beings like himself, and capa-
ble of common virtues with himself—not stones, or
trees, or animals—and that, being free and therefore
not to be controlled by force, they must of necessity
be free to evil; consequently never to be set fast in
common virtues with himself, except as he goes down
after them into evil and a lost condition, to restore them
by a salvation. This being true, creatures may be °
made, that perish, or fall into lost conditions. Besides
the world is full of analogies. The blossoms of the
spring cover the trees and the fields, all alike beautiful
and fragrant; but they shortly strew the ground as
dead failures, even the greater part of them, having
set no beginning of fruit. And then of the fruits that
are set how many die as abortive growths, strewing the
ground again. How many harvests also are blasted,
yielding only straw. In the immense propagations of
the sea, what myriads.die in the first week of life,
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Thus we find nature everywhere struggling in abortive
growths, fainting, as it were, in the perfecting of what
ber prolific intentions initiate. And all these abortions
are so many tokens in the lower forms of life, of the
possibility that there also may be blasted growths in
the higher.

Once more the amigble virtues, high aspirations, and
other shining qualities, you see in mankind, make the
assumed fact of our lost condition seem harsh and
extravagant—you could not believe it if you would.
But considering how high and beautiful a nature the
soul is, it should not surprise you that it shows many
traces of dignity even after it has fallen prostrate, and
lies a broken statue on the ground. Besides, Christ
himself had even a more appreciative feeling, in respect
to what may be called our natural character than you.
‘When a certain young man, rich, but conscientiously up- .
right and nobly ingentious, came to him asking what he
should do “to inherit eternal life?” though he was obliged
in faithfulness to answer, “one thing thou lackest,”—
requiring him to suffer a total change of life, in the
sacrifice of all he had, and the assumption of his cross—
his manner and look were so visibly and affectingly
tender, nevertheless, as to attract the special attention
of his disciples, and from them it passed into the nar-
rative, as a distinctly noted element of. description—
“Then Jesus beholding him, loved him.” You might
not yourself have put any such terms of requirement
upon him; I fear that you would not, but would you,
with all you sensibilities to natural excellence, have
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loved him as much, or shown it by signs as beautifully
impressive ?

Having noted, in this manner, so many points of
unnecessary revulsion from the fact of a lost condition,
assumed by Christ in his work of salvation, I think I
may take it for granted that you are ready—

IL. To look at the evidence of the fact and accept
the conclusion it brings you.

And the first thing here to be considered is, that our
blessed Master, in assuming your lost condition, is not
doing it harshly, or in any manner of severity. He is
no dogmatist, making out his article of depravity. He
is not a teacher of that light quality that permits him
to be pleased with appalling severities of rhetoric, and
over-drawn allegations of fact, without any due sense
of their meaning. His feeling is tender, never censo-
rious. Sometimes, by a kind of divine politeness so to
speak, he puts a face on human character and relations
that avoids a look of impeachment where impeachment
would be true; as when he speaks of ‘“laying down his
* life for his friends.” He could have said “enemies”
quite as truly, or even more 8o, but did not like to put
that now upon his disciples. In the same kind way of
consideration, but with a deeper feeling, he apologizes
to God for his murderers, even in the article of death, .
and apparently comforts himself in the allowance—
“Father forgive them, for they know not what they
do.” 1Is it such a being that will thresh you in random

*
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charges, the severity of which is apparent to you and
not to him? You can not say it, or even be willing to
think it.

Furthermore, it must be evidentto you, as it has been
to all most unrestrained critics and deniers, that his moral
sentiments and standards are high and sharp beyond
comparison—higher and sharper certainly than yours.
He has also a most piercing insight of all that is deepest
in character and its wants; as, by force of his most
singular purity alone, he must of necessity have; what
then will you sooner think of, when he calls you a lost
man, than that, possibly, he knows you more ade-
quately than you know yourself? Having'then some
better right than you to know, what does he in fact
say? - S

I might go to the other scriptures, citing declarations
from them; and especially from the writings of Paul,
who discusses this very point many times over, showing
by the most cogently close and formal arguments, the.
fallen state of disability and subjection to evil, out of
which Christ has undertaken to raise you; but I prefer
to keep the question still and altogether between you and
him, and therefore I shall not cite any words but his.
Notice then his parables of the lost sheep, and the lost
piece of morney, not omitting to observe that he is here
sharpening no point of allegation against men, but only
setting forth the joy that will accrue to the angels of
God, and all good beings, when they are restored. Is
it in this attitude of feeling that he is launching hard
or unjust judgments upon them? He also speaks of a
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state of “condemnation,” declaring in a manifestly
gentle feeling, that be has not come to condemn but to
save the world, yet satill obliged to add—‘“he that
believeth not is condemned already.” What is this
state condemned of God but a lost condition under
another figure? He uses also the figure of death,
spiritual death, in the same manner, saying—“I am
the life.” “My Son was dead and is alive again, was
lost and is found.” “Is passed from death unto life.”
“For God s0 loved the world, that he gave his only be-
gotten Son, that whosoever believeth on him should not
perish, but have everlasting life.” Death is the con-
_dition of disorder and spiritual dissolution, which is a
lost condition. Life is salvation, because it is the con-
dition of harmony restored ; where part answers again to
part, function to funetion, in a complete living order.
The lost condition he also calls a state of ‘darkness”
and “blindness,” and to it he comes as ‘ the light” and
“the way.” Who is more profoundly lost than he that
walks groping for the wall? He conceives the lost
condition as a state of moral disability, in which men
“have eyes” which “can not see,” and “ears which
can not hear,” and are able no longer to convert, or heal
themselves. It even requires a divine power in us, he
conceives, if we are to make any real approach to
good—*“No man can come to me, except the Father
which hath sent me draw him.” Not to multiply cita-
tions further, take the one practical exhibition of his
discourse on regeneration. The doctrine is that man,
as he conceives him, is in such a condition that nothing
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short of a divine movement upon him, can bring him
back, into that character and felicity for which he was
made. “Verily, verily I say unto you, except & man
be born again”—“born of the Spirit,”—*he can not
see the kingdom of God.”

These now are Christ's convictions, most tenderly,
faithfully, and variously expressed, concerning man,
or the lost condition of man—jyour lost condition. He
does not come to some very bad men, saying these
things, but he speaks comprehensively to the race, and
grounds his work of salvation fixedly upon the lost
condition affirmed. A

You will not hear them disrespectfully. Still it will_
. not be strange if your feeling is unsatisfied. “If it be
so with me,” you will ask, “ why may it not somehow
be made to appear?” Let me take you then a step fur-
ther, into another field, where I think it will appeax.

As the matter lies between you and Christ, and he
has spoken already, I will take you now to yourself.
Think it not strange, if your heart answers, after all, to
the heart of Jesus, and re-affirms exactly what he has
testified. :

You live in a world where there is certainly some
wrong—you have seen it, suffered from it, and con-
sciously done it. But all wrong, it will be agreed, is
something done against the perfect and right will of
God, and a shock must of necessity follow it. Suppose
a machinist to produce a machine, some one wheel of
which will somehow run directly the other way from
what was intended—does run the other way for some
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space, longer or shorter, every few hours. It will go
into confusion of course and become a total wreck.
So a soul going against the will of God, in acts of
wrong, breaks God’s order in it. Taken as a functional
structure, all the parts of which are to play harmo-
niously into each other, disorder and ruin begins just
when wrong begins, and all its goings on afterward
accelerate and aggravate the disorder. As the junc-
tures and functions are no more in heaven's order, it is
practically undone. Then, as the body is the soul's
organ, the damage is propagated as disease in that.
And then, as society is made up of souls and bodies,
that also becomes an element of discord, infested with
lies, grudges, enmities, jealousies, breaches of trust and
of contract, deeds of injustice and robbery; history
itself a volume, the main chapters of which report the
conflicts of war, the oppressions of slavery, the wrongs
of woman, the hard fortunes of industry, the corrup-
tions of courts and governmentg, the intrigues of diplo-
macy, the persecutions of the good.

But I refer you to society thus only in a way of
transition, and return immediately to the main question
as it stands in the revelations of your own personal
consciousness. It has always seemed to me that who-
ever will accurately note his own inward working, for
but one half hour, must even be appalled by the dis-
coveries he will make. You distinguish first of all a
certain shyness, or feeling of recoil from God—why
should you withdraw instinctively thus from a being
wholly good and pure? It was just this feeling that
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Adam had, after the sin, when he withdrew and hid
himself in the garden. Guilt is at the bottom of this
shyness. And what is a more certainly lost feeling
than the feeling of guilt? "Who can stop it, or smooth
it away, by any thing done upon himself? It testifies
to a fact—can you ever annihilate that fact? No more
can you stop the guilt which is only a fit remem-
brance of it.

You discover also a certain look of disproportion,
that is painfully significant. Your ambition is too
high for your possibilities and your place. Your pas-
sions are too strong for your prudence. Your prudence
too close for your affections. Your irritabilities too fiery
at times for both. Your resentments are too impetuous
for your occasions. Your appetites too large for your
possibilities of safe indulgence. Your will over-rules
your conscience. Your inclinations master the dictates
of your reason. And what is more sadly humiliating
than any thing else, your great aspirations have some
weight upon them which they can not lift, falling back
baffled and spent, with no power left but to notify you
of their constant failure. Your great ideals too, reveal-
ing, as it were, the summits of a magnificent nature, and
lifting their flags of inspiration there, are yet draggled
somehow and drugged by low impulses, that make you
a mockery to yourself in your attainments. A kind
of inversion appears in every thing—sure indication of
disorder. -

There is disagreement also, as well as disproportion.
Your practical judgments of things disagree with your
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real wants, magnifying toys of sense, to leave you
-aching for God and the unseen good of the mind.
Your eyes discover good in shows and outward prefer-
ments, your convictions place it in truth and character.
Your generous and high sentiments look down with
scorn upon the sordid and cowardly impulses of your
selfishness, to be, in turn, alas! how often, mastered in
the conflict with them. Your feeling of independence
knuckles to conventionalities, and what begun as a war,
is ended as a truce, in which you agree, a8 a kind of
independent abject, to hold every thing in scorn that is
not under the fashion. Your eternal convictions quar-
rel with your passions, and your will quarrels feebly
with both, misgiving under oné, succumbing to the
other. The whole internal man is a troubled element.
You hardly know, many times, what to think, on
the plainest subjects of duty and religion, and are
most facile to what you least approve. You ask
where you are? and think you do not know; what
to believe? and say you can not find; what to do?
and do what you would not; what to avoid? and
do it. Your mind is full of distraction—in endless
mazes lost.

Take another and simpler view of your disorder, do
just what so few men ever did, sit down for an hour,
and watch the run of your thoughts. Nothing flows
in regular causation, no law of suggestion can be
more than faintly traced. As a man who is lost in a
deep forest, turns confusedly one way and the other,
unable to set his mind in a train of deliberative order,
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8o it is with you. Your thoughts huddle on, crossing
all lines, breaking through all trains, refusing all-
terms of order, uncontrolled, uncontrollable; even
as droves in the jostle of panic before a prairie fire.
The law of right proceeding appears to be somehow
broken, the suggestions are, how often, base, impure,
and low, and withal defy any look of system. What
jumps of transition! how incongruous, unaccountable,
and wild! Could the internal picture be mapped to the
eye, what eye could trace it! Itis as if the soul were
an instrument played by demons. How unlike to the
sweet flow of order and health in the mind of an angel.
The metaphysicians do indeed make up their solutions,
showing how every thing goes on by a law of sugges-
tion or assogiation in a strictly normal process. Their
farthing candle gives a very little faint light, wholly
insufficient, however, as regards the main question.
The single word disease tells more than all their specu-
lations. Watching these wild ways of thought, we dis-
tinguish a ferment of death, and not the flow of life.
The look is abnormal; as if the soul were in a kind
of dissolution. No man, duly observing thus himself,
will easily doubt that he is somehow lost. The appall-
ing doubt, whether he can ever be saved will be more
natural. Whata work indeed to save him, restore him,
that is, to the state of inward healthy raise him up into
the orderly movement of angelic life, and make the cur-
rents flow melodious and clear.

Glance now a moment, at the disabilities that have
somehow come upon you, in what the Saviour calls
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your lost condition. You never encountered any
trouble, it may be, on this point, never thought of being
under any such disability as he speaks of. Have you not
your will, your strong will left? Yes, but the difficulty
is to execute, or carry through what you will to be done.
When you resolve to govern yourself, thus or thus, or
to be this or that, according to some ideal conceived,
does your soul mind you? do you become forthwith
such as you undertook to be? Are there no currents
of habit encountered, no floods of contrary impulse, no
volcanic fires of irritation, that prove quite too strong
for you? Suppose you determine with all seriousness,
now, or at some future time, to begin a religious life.
Is it begun? You find base motives creeping into your
mind, which you disrespect and determine to shut them .
away. Do you succeed? You grow sick of the world
in one form or another, and rise up to cast it out. Does
it go? You conceive a true notion of spiritual dignity
and beauty of eharacter, and set yourself to the attain-
ment. Do you reach it? Try a thing more brave and
certainly not less necessary; take stiff hold of your
thoughts, set your will down upon them and still their
tumult, and tame their wild way, into the sweet order
of health and rational proceeding. Can you do it?
Could any thing be more preposterous even than to try ?
And yet there is no true perfection of soul that does
not include even this; including also, in the same way,
all that belongs to internal order, proportion, agree-
ment, and a full consent of all functions and powers.
Have you courage to undertake such perfection ? This
8
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now is the very profound disability in which Christ
finds you yourself. Perhaps you never saw it before,
but he looks upon you tenderly in it, and counts you
to be lost—is any thing more certainly, manifestly true?
This brings me to speak—

III. Of the salvation—what it is, and by what means
or methods it is wrought. Too short a space is left me,
you will see, to allow any thing but a very condensed
statement. Excluding then all that may be held, or
contended for, as regards the matter of expiation for sin,
or the final satisfaction of God’s justice, in the death of
Christ—which can, at the most, be no proper salvation
from the inward disorder and disability we have discov-

- ered—we come directly to the question, how the death
is quickened, how the lost condition of the old man-is,
or is to-be, renewed by Christ, in his work considered
as a salvation ? ) :

Manifestly this can be done only by some means, or

"operation, that respects the soul’s free nature, working
in, upon, or through consent in us, and so new ordering
the soul. o

Not then, by some divine act in the force principle
of omnipotence, some new creating stroke from behind,
that restores our disorder; the change thus accom-
plished is a mending by repair, -and not a recovery;
omnipotence, not Christ, is the Saviour.

As little is it by some help given to your develop-
ment, or self-culture, or even self-reformation. When
Tord Chesterfield gives disquisitions on the elegant
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properties of good manners and polite conduct, he
speaks to men as having a power to fashion themselves
by his rules. Christ is no professor of goodness in that
way. He calls you never to go about being better.
He does not so much as call upon you to stifle your deep
hunger, by satisfying your own wants. He does not
even put you climbing after the glorious ideals you
have, and the still more glorious he gives you from his
own life and person; as if you could get inspiration
from these. to raise yourself. The Chesterfieldian
method, and the merely moral of Socrates, are not his.
These were instructors, not Saviours, speaking both to
men, not to lost men—what you want, and what Christ
undertakes to be, is a Saviour for lost men. No scheme
of Christianity, so called, includes a gospel, which does
not "include this. Any Christ, who does not come to
save lost men, is antichrist, or at best no Christ at all;
for who can be the Lord’s true Christ, not coming, as
life to death, peace within to discord within, order to
disorder, liberty to bondage.

‘We must look, in fact, for some such being as can
be a World’s Regenerator; making good the fact that
God has not created us for a lost condition, but for salva-
tion. Doubtlessit may be true that God could not bring
us on as free, by any straight line progress of develop-
ment, into the character he meant for us, and the relation
to Himself, that was to be our joy and his. As the
ancient poets tell us of this or that hero of their's, who
went down to hell, fought away the three-headed dog
at the gate, and passed the Stygian river, and when the
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thus to God’s judicial order, that you may see it suffi-
ciently hallowed without your punishment. - And that
he may get the greater and more constraining power
over you, he reveals to you by his suffering death, the
suffering state of God's perfection—stung by the
wrongs, and moved in holy grief for the sad and
shameful lot of his fallen children. His suffering is in
fact the tragic hour of divine goodness; for what to our
slow feeling, is even eternal goodness, till we see it tragi-
cally moved? Nay, it was even necessary, if trans-
gressors were to have their dull heart opened to
this goodness, that they should see it persecuted and
gibbeted by themselves. Thus, and therefore, he dies,
raising by his death at our hands, those terrible con-
victions that will rend our bosom open to his love—
dies for love’s sake into love in us. So he will become
the power of God unto salvation; gathering you in, as it
were, with all your disorders, into the infolding, new-
creating sympathy of his own character in good; so -
that being thus infolded in him, all your disproportion,
discord, disability, and all wild tumult of the mind
will be new crystalized in his divine order. Thus ends
the ferment of death, succeeded by the harmony and
health- of new born life. In this view it was that
Christ said, “I am the life.” And the same thing was
differently put, when he said “and I, if I be lifted
up, will draw all men unto me.” He would draw
by his death, moving on consent and choice, 8o to gather
in all our disorder, into the molds of his own per-
fect life. -
8*
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. And this is salvation, the entering of the soul into
God’s divine order; for nothing is in order that is not
.An God, having God flow through it by his perfect will,
even as he sways to unsinning obedience the tides of the
sea, and the rounds of the stars. As we are lost men
when lost to God, so we find ourselves when we find
God. And then, how consciously do the soul’s broken
members coalesce and meet in Christ's order, when
Christ liveth in them. In this new relationship, the
spirit. of love and of a sound mind, all strength, free
beauty, solid vigor, get their spring—we are no more
lost. All that is in God or Christ his Son, flows in
upon us—wisdom, righteousness, sanctification, redemp-
tion. We are new men created in righteousness after
God. Even so, “in righteousness;” for we are new-
charactered in God, closeted so to speak in God’s per-
fections—in that manner justified, as if we had never
sinned, justified by faith. We have put on righteous-
ness, and in it we are clothed; even the righteousness
of God, which is by faith of Jesus Christ, unto all and
upon all them that believe.

This is the salvation that our God is working in his
Son, but as the great apostle here intimates, it is, and is
to be, by faith; for the result can never be issued save
a8 we, on our part believe. The very plan, or mode of
" his working supposes a necessity of faith in us. For
as God. comes nigh us in his son, he can be a.salva-
tion, only as we come nigh responsively to Him, yielding
our feeling to the cogent working of his. And this
we do in faith. Faith is the act by which one being



THE LOST CONDITION. 91

confides in another, trusting up himself to that other,
in what he is and undertakes. And there is nothing
that . puts a man #o close to another’s feeling, principle,
and character, as this act of trust. "When you put such
faith in a man, his opinions, ways, and even accents of
voice have a wonderfully assimilative power in you.
Itis as if your life were overspread by his, included in -
his. To be nigh a great good mind, accepted in trust
and friendship, is, in this manner, one of the greatest
possible advantages, and especially so for a young per-
son. In this fact you have the reason of that faith in
Christ which is made the condition of salvation. For
it is even your chance of salvation, as a lost man, that
a being has come into the world, so great in character
and feeling, that turning to be with him, he shall be in

you. And therefore, it is that his apostle says—* Christ

the power of God to every one that believeth;” and he
himself—*he that believeth shall be saved.” He can
be no sufficient power, work no principle of life, save
as he is welcomed to the heart by faith. In the same
way, he calls you to “come,” for coming is faith. And
when he says, ‘come unto me-all ye that are weary and’
heavy laden, learn of me and ye shall find rest to your
souls,” he does not speak, as many think, to such as are
only afflicted, world-sick, tired, pining in weak self-
sympathy, but to them who are weary of their own
evils, tossed and rent by their own disorders, thrown
out of rest by the tumult of their thoughts and bosom
troubles, starving in their own deep wants, crushed by
their felt disabilities to good—in a word, lost men.
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Thus he speaks to you. And you come when: you
truly believe in him. Then you rest, rest in God's har-
mony, rest in peace-—knowing in the Blissful revelation
~ of fact, how much it means that the Son of Man is
come to save that which was lost.



V.
THE FASTING AND TEMPTATION OF JESUS.

“Then was Jesus led up of the Spirit into the wilderness
to be tempted of the devil. And when he had fasted forty
days and forty nights, he was aflerward an hungered.”—
MaTH. iv. 1-2. .

I think I do not mistake, when I assume that this
particular chapter of the gospel history, commonly
called the temptation, is just the one that a good many
theologians, and a much larger number of Christian
disciples, do really, if not consciously, wish had not
been written; that which most stumbles their specula-
tion, and least fructifies their spiritual impressions;
that which wears the most suspiciously mythic look,
that which they skip most frequently in the reading, or,
if they read, only gather up their minds to go on with
due attention, after they are through with it.

Jesus Immanuel, the eternal Word incarnate, inno-
cence itself and purity, the only perfect being that ever
trod the earth, fasting! opening his great ministry of
life in a fast of forty days, and a conflict with the devil
forso long atime! Coming down, as he himself declares
from heaven, to set up the kingdom of God among men,

he goes to his work as if it were a deed of repentance— .

out of a desert, out of a fast—inadgurating his sublime
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kingship by austerities and fierce mental conflicts, such
as guilty souls might undergo for their chastening.
The picture is incongruous, many think, and revolting to
faith. Besides they have a ettled disrespect to fasting
itself.

‘What I propose then at the present time, is a careful
inquiry into the matter.—The fusting of Jesus in the
wilderness. My hope is, that I shall be able to clear
this remarkable scene of what many regard as its for-
bidding, or unwélcome aspect. I even hope to open
up a conception of it that will place it along side of the
agony and the cross, and will make it correspondently
dear to all most thoughtful, practically earnest souls.

In the descent of the Spirit upon him at his baptism,
he passes his great inward crisis of call and endowment,
the effect of which the gospels report, in terms that
require to be distinctly noted; saying, one that he is
“led up,” [transported,] another, that he is “led,” [taken
away,] another, that he is “driven” by the Spirit into
the wilderness. Under all these rather violent forms
of expression, the fact is signified, that the Spirit,
coming here upon him in the full revelation of his
call, raises such a ferment, in his bosom, of great
thoughts and strangely contesting emotions, that he is
hurried away to the wilderness, and the state of privacy
before God, for relief and settlement. He was not
wholly unapprised of his Messiahship before, but had
come to no adequate impression of what, as Messiah,
he was to do and 40 be. He began at twelve years of
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age, to talk, in words profoundly enigmatical to his
friends, of being ‘“about his Father's business.” He
was reading also, from that time onward, the prophets,
so often quoted by him afterward, and his soul was
making answer more and more consciously to their
words, even as a bell that chimes responsively to some
quivering harmony of sound that is felt upon the air.
Still he was so far from expecting a public inaugural in
John's baptism, that when John objects, saying “comest
thou to me?” he only pleads the common reason of
the multitude, a-desire *to fulfill all righteousness,” in
the accepting of John’s righteous ministry.

As-he was human, so there was to be a humanly
progressive opening of his mind, and a growing pre-
sentiment of his great future. All which makes the
revelation, when it comes, only the greater and more
astounding, becausé he is just so much more capable of
taking the fit impression of it. Nor does it make any
difference what particular account we frame of his
person. If there is a divine-nature ‘soul, and & human-
nature soul, existing together in him as one person,
that one person must be in the human type, unfolding by
a human process, toward the consciously great Mes-
siahship he is going to fulfill. If he is pure divinity
incarnate, he is not simply housed or templed in the
flesh, but inhumanized, categorized in humanity; there
to grow, to learn, to be unfolded under human condi-
tions of progress.

And then it is only a part of the same general view,
that when his endowment settles upon him, as it does in
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the scene of his baptism, it raises in his feeling just the
same kind of commotion that is raised in any very great
and really upright human soul; as for example, in that
of a prophet when his call arrives. There has been a
mighty apprehension waking gradually in him before,
and now there is a mighty breaking. in, as it were at
once, of the tremendous call; all the great movings
attendant—sentiments, misgivings, joys of hope, agonies
of concern—coming in with it, like the coming in of the
sea.. The surges break all round him, and the little .
skiff of humanity that he has taken for his voyage
quivers painfully—quivers even the worse that it feels the
heavy armament aboard of so great purpose and power.
An amazing transformation is suddenly wrought in
his consciousness. As heaven opens above to let forth
the voice, and let down the power, and the gate is set
open before him to let him forward into his great fature
as a world’s Redeemer; .as every thing opens every way
to prepare his mighty kingship, and he feels the Mes-
sianic forces heaving in his breast, he reels so to speak,
under the new sense he has of himself and his charge,
moved all through in a movement so tremendous that
every faculty groans in the pressure, like a forest sway-
ing in a storm. And the result is that he does what he
must—tears himself utterly away from the incontinent
folly of human voices, and the sorry conceit of human
faces, and plunges into the deep silence and solitude of
the wilderness; there to settle his great inward commo-
tions and compose himself to his call. He is “driven
of the Spirit,” only in the sense that the crisis brought
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upon him by his call and felt endowment drives him.
And he goes ‘“to be tempted of the devil,” only in the
sense that, being so mightily heaved by his inward
commotion, he both is and will be tempted thus, till he
finds his point of rest, and settles into his plan of
. sacrifice.

As to the fast itself| it is not likely that he had any
thought of fasting, when he betook himself to the re-
tirement of the wilderness; he only found, when there,
that a fast was upon him, and since it might help
him to subdue his partly intractable humanity more
completely to his uses, he took it for his opportunity,
refusing to come out into the sight of the world’s works
and faces, to obtain his customary food. The great
inward tumult he was in held him thus to his fasting
for & whole forty days,.and so deep was the stress of his
feeling, that he does not appear to have been particu-
larly conscious of hunger, till the very last of it; when
a8 we are told “he began to be an hungered "—all
which, as many are forward to say, is a myth, or, if
not, a perfectly incredible story ; no mortal organization
‘being able to subsist for so long a time without food.
.And yet we hear every few months, of cases well
attested that correspond, There appears in fact, to be
a possible state of mental and nervous tension, that
allows the suhjeot to maintain life withont food, for a
much longer time than he could in the quiet equili-
brium of a more natural state,

"
But what is Christ doing in this long solitude and
' 9
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silence of the wilderness? To say that he is fasting
does not satisfy our inquiry. The fast we can see, is
total; not a fasting from food only, but from the com-
forts of human habitations, from conversation, - from
society, and even from public worship in the synagogue,
where ‘ his custom ” was, even from his childhood, to
be always present. Isolated thus from the great world,
and closeted with God in that grim wilderness, there is
of course, no one to report him and he has not chosen
to report himself; save that, in the very closing scene
of his exhaustion, which is often called “the ﬁempta-
tion,” he allows the veil to be lifted.

‘Who has not wished many times, that he could have
the record of these forty days? And yet they may be
worth even the more to us, that the record is not
given—left with a veil hung over it, left to the imag-
ination; by that only, as the purveyor to faith and
sympathy, to be explored and pictured as it may be in
its scenes, for there is nothmg so fructifying as the sup-
plying fondly of what is not given usin our Master’s
history, but is left, in this manner, to our creative lib-
erty. In this view, certain blank spaces were even
necessary, it. may be to our complete benefit in the
" record of his life. Had he kept a complete diary for
us of the forty days experience, it might have been a
far less fruitful chapter, than the almost total blank he
has left us to range in, loosing our love in tender explo-
rations and reconnoisances, and constructing a history
for our faith, out of the scantiest helps given to our
understanding. -.
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Among the few things given, or which we sufficiently
Enow, are such as these; that he is not bewailing his
sing; that he is not afflicting himself purposely in
penances of hunger and starvation; that he is not
wrestling with the question whether he will undertake
the work to which he is called. The first he can not be
doing, because he has no sins to bewail ; nor the second,
because he is no believer in the doctrine of penance;
nor the third, because his choices are concluded always,
by the simple fact that any thing right or good is given
him to do. If by reason of his human weakness he
suffers, for a time, great revulsions of body and mind,
that do not pertain to his voluntary nature, that is
quite another matter. We shall find reason to think it
may be true.

But these are negations only, and I think we shall
be able to fix on several very important points, where
we know sufficient in the positive, to justify a large de-
duction, concerning the probable nature of the struggle
through which Jesus is here passing.

1. He has a nature, that in part, is humanly derived,
so far an infected, broken nature, He has never sinned,
he has lived in purity, under this humanly impure in-
vestment; growing more and more distinctly conscious
of those higher affinities by which he thus dominates
over the human, unable to be soiled by its contact.
. But now it is opened to him in his call, that he is here
not as here. belonging, that he is sent, let down into the
world, incarnated into human evil, into "the curse.
There must have been some time at which the sense of
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this fact became fully developed in him; doubtless it
was partly developed before, but it could not be com- -
pletely till now, because his Messiahship, or mission
of salvation to sinners, requiring him to be incarnated
into the véry fall and broken state of sin, was not
before opened to him. Now it is opened, and the
whole relation he is in flashes upon him. Before he
had the contact of evil in a simply quiet mastery, now
he hasit in the grim discovery, that he is membered into
it! Feeling himself incorporated thus into the corpo-
rate evil of the world, to bear its woe and shame, and
hate and wrong, as being of the common humanity, he
shudders in horrid recoil and revulsion—takes himself
away into the desert, there to wrestle with his feeling,
till he gets ready to bear the sin of the world with a
mind leveled to the burden of its ignominy. For a
time, he is just as much more disturbed and revolted,
probably, as he is more consciously divine. In those
forty days of trial, instinctively withdrawn from men,
how often looking out upon them, did his divine chas-
tity recoil from the fearful and even shocking relation-
ship into which he was come. This in great part is the
cross—not the wood, nor the nails, nor the vinegar, but
the men, ‘and the breath of hell, their malignity is
breathing upon him.

2. It is not to be doubted that he had internal strug-
gles of a different nature, growing out of his hereditary
connection with our humanly disordered and retribu-
tively broken state. I refer, more especially, to what
must have come upon him under the law of bad sug-
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. gestion. How it was with him in the closing scene,
after he began to' be an hungered—the bad thoughts
that came to him, as by satanic suggestion—we are
expressly told. And it is not to be doubted that his
very call and spiritual endowment, raising, as they did,
the sense of his kingly dignity and power, would also
call out from his i infected humanity, whole troops of
bad thoughts or + treacherous suggestions, even as the
history declares. Raised in order and power, it is only
human to be tempted by éuggestions of the figure he
can make, and the prodigious things he may do. It is
not probably true that Jesus was contending, for the
whole forty days, with such kind of temptations as
came upon him-at the close. But as certainly as his
mind had a man-wise way of thinking, he must have
had many thoughts coming upon him that required him
ta repeat his ‘“ get thee behind me,” and turn his great
nature home upon God and his work closely enough to
pre-occupy it, and take away the annoyance. Neither
let us shrink from such a mode of conceiving him, as
if it were a derogation from his perfect character. .
Mental suggestion is not voluntary, but takes place

under mental laws, going where it will, and running
more or less wildly, where there is any contact of the
nature with disorder. No crime is incurred by evil
suggestion, ‘when there is no encouragement of it, or
yielding of the soul to it. As then Jesus was to be
tempted in all points like as we are only without sin,
it is even a fact included, that, when his tremendous call
took him, an immense irruption of evil suggestions,

g%
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bursting up from his low born humanity, must have
taken him also. And this, I conceive, is what is meant,
when he is declared to have been driven of the Spirit
into the wilderness to be tempted of thedevil. The
very call of the Spirit brought this contest upon him.
I do not exclude. the possibility of some access of bad
spirits _concurrently working with the bad thoughts;
for he was tempted just as men are, and as being a man.
And he gained his victory, doubtless by a struggle often
renewed and variously protracted. -

8. It is not to be doubted that his human weakness .
‘made a fearful recoil from the lot of suffering, and the
horrible death now before him. Human nature is
keenly sensitive to suffering; but we- manage often to
bear a great deal of it, because we do not know of it
beforehand, but have it coming upon us by surprises,
or turns of Providence not expected. Hence there.is
nothing so common as the remark, from one or another,
that he could not have borne such trials as have come
successively upon him, if he had beéen advised, of them
and had them in full view beforehand.

But the call of Christ, as it now opened, was a call
to suffering; a call to be fulfilled by sorrow and pain,
- and consummated by the ignominy-of a ‘cross. The
great Messiahship in which he was inaugurated, was to
be a power of salvation for the world, as being a sub-
lime tragedy of goodness. In this respect, his career
of suffering was different, widely, from- that of any
mortal of the race, in the fact that he came into it with
= ol knoyledge flashed upon him, of all that he was
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to bear from the sin he' was to conquer. As we hear
him speak in one of his earliest discourses of being
“lifted up,” recurring more than once to the same thing
afterward, and using the same expression, calling his
disciples also, many times over, to “take up the cross”
and follow him, we can see for ourselves how the sor-
row, and buffeting, and shame, and cross, all met him
and stood in their appalling certainty always before
him, from the first hour of his call onward. The recoil
of his human nature from such a prospect must have
been dreadful—mortally regarded, insupportable.

Let us not be misled, at this point, by the fact that
he is a superior nature incarnate, imagining that he
must also be superior, in that manner, to suffering.
He has taken the human nature, and taken it as it is,
by inheritance, and though it is good for symbol, as
being the express image of Gad—Dbetter than all nature
up to-the stars beside—still it is weak for the matter of
suffering, and is, in fact, only the more perfect for his
uses on that account. Good, therefore, as symbol, it
has to be conquered as organ. It wants staunching,
for so dreadful a service, by some strong mastery, be it
that of a fast, or of any other kind of discipline.
Otherwise, being. all weakness, it would even be treason
if it could. Nothing could be farther off from the
heroic in sacrifice, more susceptible to fear, more instine-
tively averse to the hatred of men, more unwilling to
to.die, and die hard, and die low. And what shall he
do more naturally, in the confused struggles of his feel
ing, than withdraw till the terrible revulsion is quelled
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or, what is the same, till he gets the poor, unsteady, -
low bred organ of his life brought up, into the scale of

4. There comes upon him also, at the point of his
call or endowment, still another and vaster kind of
commotion, that belongs even to his divine nature,
holding fit proportion with the greatness and perfection
of it. The love he had before to mankind, was prob-
- ably more like that of a simply perfect man. Having
now the fallen world itself put upon his love, and the
endowment of a Saviour entered oonsciously into his
heart, his whole divinity is heaved into such commo-
tion as is fitly called an agony; answering, in all re-
spects, to the agony of the garden. How differently
do we feel for any subject of benevolence the mo-
ment we have undertaken for him. He lies upon our
. heart-strings night and day, as a burden. We watch
for him with a painful concern, we agonize for him.
So when Jesus takes the world upon his love, it plunges
him at once, into what may be called the suffering state
of God; for it belongs to the goodness of -God, just
because it is good, to suffer, as being burdened in feel-
ing for all wrong-doers and enemies. Every sort of.
love, the maternal, the patriotic, the christian, has for-
its inseparable incident, a moral suffering in behalf of
its subjects. God has the same, in a degree of intensity
equdl to the intensity and compass of his love. And it
is this moral suffering that now comes upon Christ, and
is to be revealed by his incarnate ministry. The stresa
upon his feeling is.too heavy to be supported by the frail



TEMPTATION OF JESUS. 105

and tender vehicle of his humamty It rolls in like
a'sea, and his human nature can not breast the heavy
surge of it. He goes apart in the terrible recoil, both
of his divine feehng and his human nature, sinks away
into the recesses of the wilderness, crushed by the
burden that has come upon his agonizing heart. As
was just now intimated, his experience corresponds with
that of his agony; for it was the same burden return-
ing upon him, at that crisis, that threw him on the
ground, and wrenched his feeling, in such throes of
concern for his enemies, that his too feeble body gave
‘way, and the gates of the skin flew open before the
terrible pressure on his heart. I do not say that any
such scene is transacted here in these forty days. I only
know that Christ has the same weak body, and the
same great feeling, burdened now for men, and, what is
much to be congidered, it has come upon him just as
suddenly as the investiture and official endowment. of
his call. I do not see his prostrations. I do not catch
the wail of his prayer, *let this cup pass from me,” I
only see that a great and dreadful commotion must be
upon him—Ileaving him to cope with it as he best may,
in that mysterious silence and solitude into which he
has retreated from our human inspection.

Once more, the mind of Jesus, in his forty days
retirement and fasting, must have been profoundly
engaged and powerfully tasked in the unfolding of the
necessary plan. He: can not bolt into such a work,
embracing such an immense reach of territory, and
time, and kingly rule, without considering, beforehand,
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and distinctly conceiving the what, and how, and when,
and why, of his work. Doubtless there is a divine plan
ready for him, and has been even from before the world’s
creation, but he, as being man, must think it consecu-
_tively out, step by step, in a certain“human way of
reception, or development, else he is not in it. No
matter if the plan lay perfect in him as the Ancient
of Days before he came into the world, still the counsel
of it lay, not in words, or specific judgments, but in
the infinite abyss of his boundless intuition. Now, in
consenting to be man, he consents to be unfolded grad-
“ually in body and mind, to grow as he feeds, and know
as he thinks. Nor does it make any difference if his
thinking draws on the infinite; for to think the infinite
into the finite, deific light into form and particularity,
is a very considerable work that will not soon be done.
His plan, therefore, must be thought, in order to be
humanly had. Yesterday he had it not, to day the
call has come that requires it, and a great soul-labor
begins. Doubtless he has thought much, coasting round
the subject before; he has read the Messianic prophets,
and had their visions opened -to his _understanding,
probably, as no other ever had before; his every fac: -
ulty is clear, and broad, and deep, and rapid, in a de-
gree surpassing all genius. Still, making all such -
allowance, how far off is he, at the coming of his call,
from having any complete fact-form plan ready for it.
The matter of it includes even the reasons of the creation,
also the last ends of the crea.tior;, what between' has
been already done and what remains to be, in the great
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new future; all that affects God’s relations to men, and
men’s to God, and the eternal kingdom as connecting
both. In this great salvation-problem, therefore, touch-
ing always the infinite and finite together, what he shall
“do and teach; what, and when, and how, he shall suffer;
by whom he shall organize, and for a time how long—
in this problem, to be wrought out in a train of finite
human thinking, his forty days will have enough to do,
pour in fast and free as the stupendous revelation will.
Full of all heaviest commotion therefore, on the side of -
his feeling, the great deep of intelligence also in Jesus
must be mightily heaved, that his counsel may be ade-
quately settled. O thou grim solitude.of wilderness,
what work is going on, these days, in thy silence!
How- great and rapid the movement of his counsel has
been, we may see, when coming out, after the forty ,
days, into his ministry, hie opens his mouth in his beati- !
tudes and goes on with his wonderful first sermon, |
speaking, how decisively and calmly and with what
evident® repose; then beginning straightway his mira-
cles, calling his apostles, and organizing his cause; evi-
dently master of his plan even as a practiced general of
his campaign—ready in all ripe counsel, to spread him-
self out on the great world-future of his kingdorh.
Beginning thus at the call of Jesus, and making this
large induction from what we know concerning him, I
think you will agree, my friends, that these forty days
of his in the wilderness must have been the most event-
ful days of his Messiahship, including beyond question,
a vast, unknown, scarcely imaginable, but necessary
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dnd sublime, preparation for-his work. - No other chap-
ter, I may safely say, in the whole history of Jesus, has
a imore fascinating and mysterious interest to our .feel-
ing, covered though it be in dimness and silence. '
. I have alluded once or twice to the ‘agony of Jesus. °
I might also refer you to hours when the same deep
eonflict more than once, rolls back on him for a space,
and his mighty “soul is troubled,” venting itself in words.
I can not resist the impression that the real agony of
- Jesus took him at the very first. How he bore himself
in it for so many days in those desert wilds, his atki-
tudes, his sleep or want of sleep, his prostrations and.
prayers, his groanings in spirit, his spaces of brightness
and victorious courage and peace, his deep ponderings by:
day or night, sitting under the grim rocks-—none of
these are given us, but our heart will indulge itself in
them and rightly may.

Some few incidents are given us: whlch taken to-
gether, signify much. Thus, he is not hungry, he is too.
powerfully: wrought in by his thoughts and emotions’ to
have the sense of hunger.

- He is also alone. In the agony of the garden he has
his friends with ‘him, and looks to their sympathy for
support. Here hé has no friend with him, because he
has not yet any friend enlisted, who can at all under-
stand him, or yield him even a word of comfort.

I said he was alone—rno he is not alone, but as Mark .
very casually intimates, “he is with the wild beasts.”
And this word: uxth indicates a strange concomitancy,
by which they are somehow drawn to come about him -~
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and be with him, in a way of harmless attention. For
the term “ wild beasts” does not mean simply wild ani-
mals, but the savage beasts of prey, such as lions, pan-
thers, wolves, and the like. These -are with Jesus,
" coming about him in his prostrations, drawing near in
" the moanings of his sleep, fawning about him tenderly
when he sits in silence; going back, as it were, to the
babit of paradise, and symbolizing, by their harmless
companionship, that future paradise which he is to restore.
Glad sign most surely, they, to his struggling heart.
Still another and very different class of beings come
to him—I mean the angels. These we are told minis-
tered unto him. Great joy was that to the angels! and
it must have been as great to him! In such a state of
long, long eonflict and trial, how blessed were these vis-
itors from the great world of peace above, their com-
munications how sweet, how rich in assurance! So be-
tween the beasts and the angels, men being “wholly
away, Jesus gets tokens of sympathy that minister com-
fort, and help him to oompose himself to the opening
tragedy of his life. .
"We come, at last, to the final crisis of the trial, which
many, by what appears t0 me a very great miistake,
call the temptation ; as if it covered the whole ground
of the forty days. Exactly contrary to this the history
says expressly—“ And when he had fasted forty days
and forty nights he was afterward an hungered.”. ' Or
according to another gospel,—* when ‘they were ended,
he began to be an hungered.” .The three temptations
follow. So powerfully had his mighty soul been
10
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wrought in, that he had not, till this time, been constious
of hunger. But now, at last, he is spent, and nature
breaks under exhaustion. The representation appears
to be that the fevered, half delirious state of hunger is
upon him; and the phantoms of lying suggestion rush
into his weakened brain, to bear down, if possible, his
* integrity. But it is not possible; even his broken,
reeling, faculty is too strong in its purity for the utmost
art of his enemy. And his triumph is thus finally com-
pleted, in the fact that any shred of his sinless majesty
is seen to be enough to hold him fast, when the shat-
tered vehicle of his humanity has quite given way.
That this, or something like it, is the true account to
be taken of the story, is hardly to be questioned. It
must have been derived from his own report; for no
one else was privy to the matter of it. And he simply
meant, I have no-doubt, in the three temptations recited,
to report what appeared to him, visionally speaking ;
or how they stood before his fevered brain. To believe
that he was actually taken up by the devil, and set on
- the pinnacle of the temple, when fifty miles away; or
that he was taken up into a mountain- so exceedingly
high, that he could see all the kingdoms of the round
world from the top, is fairly impossible. He only re-
reported the seemings of his hunger-fevered state. All
temptations are but seemings. The devils bait their
hook, never with truths, always with illusions. Nor
were the temptations any the less real, or satanic, as being
phantoms of exhaustion. This, in fact, was to be his vic-
tory, that not even his unsettled, weakened, faculty could
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be seduced by such phantoms, whether of internal or ex-

ternal suggestion. In this victory the trial of Jesus was
finished—* And when the devil had ended all the tempt-

ations, he departed from him for a season.” Now
therefore he is ready, and the great Messianic ministry

begins.

Scarcely necessary is it, my brethren, to say that it will
be such a ministry as the great first chapter of the fast..
prepares—such and no other. I know not any point
beside, in the history of his life, whege you. may take
your stand and see the whole course of it open, with such
intelligible unity and clearness. As the dawn prepares
the day, so the forty days prepare the three wonderful
years. Taking the fast for your initial point, and care-
fully distinguishing what goes on there, and is done or-
made ready, every thing appears to come out naturally,
in a sense, from it. Here, in fact, a8 you may figure,
Christ. officially young, levels himself to his aim; and
then, as age is not the count of years but of works, puts
himself into his great ministry with such momentum
and constancy, giving. so much counsel, expending so
much sympathy, suffering so great waste of sorrow, that
he dies, at the end of three years, like one ripened by
full age. The unsteadiness, the overdoing, the ro-
mance, of unpracticed energies, nowhere appears, but
the regular gait of sagacity, patience, sound equilibrium,
as of one who has his counsel ready, brings him on to
his close. ‘Whether this maturity is unfolded by the
very rapld development of his crowded, heavy-pressing,
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this fact became fully developed in him; doubtless it

was partly developed before, but it could not be com- -

pletely till now, because his Messiahship, or mission
of salvation to sinners, requiring him to be incarnated
into the véry fall and broken state of sin, was mnot
before opened to him. Now it is opened, and the
whole relation he is in flashes upon him. Before he
had the contact of evil in a simply quiet mastery, now
be hasit in the grim discovery, that he is membered into
it! Feeling himself incorporated thus into the corpo-
rate evil of the world, to bear its woe and shame, and
hate and wrong, as being of the common humanity, he
shudders in horrid recoil and revulsion—takes himself
away into the desert, there to wrestle with his feeling,
till he gets ready to bear the sin of the world with a
mind leveled to the burden of its ignominy. For a
time, he is just as much more disturbed and revolted,
probably, as he is more consciously divine. In those
forty days of trial, instinetively withdrawn from men,
how often looking out upon them, did his divine chas-
tity recoil from the fearful and even shocking relation-
ship into which he was come. This in great part is the
cross—not the wood, nor the nails, nor the vinegar, but
the men, and the breath of hell, their malignity is
breathing upon him.

2. It isnot to be doubted that he had internal strug-
gles of a different nature, growing out of his hereditary
connection with our humanly disordered and retribu-
tively broken state. I refer, more especially, to what
must have come upon him under the law of bad sug-
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. gestion. How it was with him in the closing scene,
after he began to be an hungered—the bad thoughts
that came to him, as by satanic suggestion—we are
expressly told. And it is not to be doubted that his
very call and spiritual endowment, raising, as they did,
the sense of his kingly dignity and power, would also
call out from his infected humanity, whole trgops of
bad thoughts or treacherous suggestions, even “as the
history declares. Raised in order and power, it is only
human to be tempted by éuggwtions of the figure he
can make, and the prodigious things he may do. It is
not probably true that Jesus was contending, for the
whole forty days, with such kind of temptations as
came upon him-at the close. But as certainly as his
mind had a man-wise way of thinking, he must have
had many thoughts coming upon him that required him
ta repeat his ¢ get thee behind me,” and turn his great
nature home upon God and his work closely enough to
pre-occupy it, and take away the annoyance. Neither
let us shrink from such a mode of conceiving him, as
if it were a derogation from his perfect character.
Mental suggestion is not voluntary, but takes place
under mental laws, going where it will, and running
more or less wildly, where there is any contact of the
nature with disorder. No orime is incurred by evil
suggestion, when there is no encouragement of it, or
yielding of the soul to it. As then Jesus was to be
tempted in all points like as we are only without sin,
it is even a fact included, that, when his tremendous call
took him, an immense irruption of evil suggestions,
g*
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in what form it will come, can not of course, be speci-
fied ; enough that it will commonly bring the strong
present conviction with it of a great Christian crisis ar-
rived, on which all the heaviest results of character and
service done for God are depending. At such a time,
. there is to be no haste or precipitation. The time for a
grand, practical, settlement of the life has come, and if
the man has any gravity of meaning or high aspiration,
he will meet.the crisis practically, and if possible, un-
derstandingly. To lét go-society, pleasure, profif, and
the table, nay, to get away from them, will be a kind
of relief. Any thing, any campaign of prayer, and
thought, and self-devotement, will be accepted heartily,
and be long enough protracted to settle the result finally
and firmly. One great reason, brethren, why we make so
poor a figure of fitfulness and incenstaney, is that we
" go by jets of emotion, or gusts of popular impulse, or
sallies of extempore resolve; we do not settle our ques-
tion upon a footing of counsel, and inward consecra-
tion, and, in fact, do not take time to settle any thing;
least of all, any such great erisis of life. Moses drew
off into the wilderness and was there forty years, get-
ting ready for the call that was already half uttered in
his heart. Paul retired into Arabia, and was there
three years, gathering up his soul and Boul's fuel, for
. the grand apostleship of word and sarifice. So the.
Christian, every Christian, who has come to his crisis,
will take time for the settlement of his plan, and the *
equipment of his undertaking—if not. forty days, then
as many as are wanted.
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Having this high work upon you, brethren, silence and
solitude will be congenial, and the fasting of Jesus will
be remembered by you with a strange sympathy—
all in the endeavor to -come out on your future,
thoroughly consecrated to it, even as he was to his.
Drawn to him in such profoundest sympathy with his
temptation, O how tenderly and approvingly will he
be drawn to you, pouring, as he best may, all the riches
of his forty days struggle and consecration to sacrifice
upon you. *“For in that he himself hath suffered being
tempted, he is able to succor them that are tempted.”
Any life is great and blessed, into which you are en-
tered, upon this high footing with Christ your Master.
You can not be worse handled by men, or by what is
called fortune, than he was; can not be more faithful
to God’s high purpose in you, or more consciously great,
and happy, and true; and that, if I am right, is the -
only kind of life at all worthy of you. And then, at
the end, it will be yours to say, in the sublime confi-
dence also of your Master—“I have glorified thee on.
the earth, I have finished the work which thou gavest
me to do.” ’ ’



, VI..
CONVICTION OF SIN BY THE CROSS.

. “Of sin, because they believe not on me. Ofnghm
ness, because I go to the Kather, and ye:eemmmorc.

Of judgment, because the prince of this world is judged.
JoHN, xvi. 9-11. -
~ In the convincement-of sin, the Holy Spirit is to be
the agent, and Christ rejected the argument—so Christ
himself conceives the promise of the Spirit which he is
here giving. . The convincing work is to be wrought by -
no absolute method of force, but by truths and reasons
drawn from Christ’s person, and the treatment he re-.
~ ceived from the world. “Of sin,” he says, “because
they believe not on me.” The two other points that he
adds—* Of righteousness because I go to the Father
and ye see me no more; Of judgment, because the
prince of this world is judged ;”—appear to be ‘only .
amplifications of the first, or points in which the guilty
‘convictions of his rejectors will be raised to a higher
pitch. Thus when he is gone out of the world to be
seen here no more, gone up to the Father in visible
divine majesty, they will begin to conceive who he
was—the Son of God, the righteousness itself of God.
He will be no more the man or the prophet, poorly
apprehended, doubtfully conceived; all their opinions
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of him will undergo a revision, and their minds be
quickened to a new sense even of what righteousness
is; so, to a deeper more condemning, more .appa.lling
sense of their sin. Then again this conviction will be
set home with a still heavier emphasis, by the fact made
visible in his death and resurrection, that the *prince
of this world is judged,” and forever cast down. For
if evil, when triumphant by conspiracy, still can not
triumph, but falls inevitably doomed, how certainly
doomed is every soul that meets the Just One it rejected,
on its final day. When the bad empire called the
world, is itself cloven dowh, visibly, by the rising and
the over-mastering kingship of God's Messiah, the con-
viction of sin will be as much more appalling, as the
general defeat and overthrow requires it to be.

Tt is then a fixed éxpectation of Christ himself, and
that is the truth to which I am now going to call your
attention—that kis mission to the world will have a consid-
erable part of its value, in raising o higher moral sense in
mankind, and producing a more appalling convietion of
their quilt or guiltiness, before God.

A widely different, or even contrary, impression
appears to be generally derived from certain things
said in the scripf.ure, concerning the law ; taken as they
are, in a less qualified manner than they should be, or
the facts of the gospel require them to be. Thus it is
declared that, “by the law is the knowledge of sin.”
It is also described in its relation to the gospel, as ‘“the
letter that killeth,” “the ministration of death,” *the
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ministration of condemnation;” that on the other Liand,
being ‘the Spirit that giveth life,” “the ministration

of righteousness.” On the ground of such representa- -

tions, an impression is received, that conviction of sin
is distinctively “a law work.” As such it is specially
magnified, and it is even abundantly insisted onm, that
the effective preaching of the law is the prime eondition
of all genuine success in preaching. The conception is"
that what is called “the law” is a certain battery side
of government, before which guilty minds are to be
shot through with deadly pangs, and then that the min-
istration of life, in Jesus and his cross, coming on the
gentle side opposite, does a work of pure healing and
life. On that side, all is condemnation. On this side,
all is forgiveness. There is guilt, here is peace. Bond- -
age only is th.ere, liberty -only is here.

Now this impression is so far true, that conviction
of sin doubtless supposes the fact of some rule or law,
broken by sin; and that, when such law is broken, it
can, as law, do nothing more than condemn—can not
help, or save. God only can do that, and that he does
in Christ. _ -

But, in a certain other view, there is more .law in
Christ, more, that is, in his character and life and doc-
trine, then there is in all statutes beside. The law of
Eden is to the law of the sermon on the mount, as a
jewsharp to an organ. The ten commandments, mostly
negative, or laws of not doing, are not, all together, as
weighty and broad upon the conscience, as Christ's one
positive law, “Do ye unto others as ye would that
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others should do unto you” Not even the thun-
ders of Sinai are any match for the silent thunders of
Calvary. :
Besides, it is not so much the question, where m
law is given, as by what means the sense of law may
be most effectually quickened, where before it slept.
And here it is that Christ’s great expectation hinges,
when he says, “of sin,” “of righteousness,” ‘“of judg-
ment.” For in him, the law is more than a rule, or
than all rules—a person, clothed in God’s righteousness,
bearing God's authority, filling and permeating all
human relations with an exact well doing, and with all
most loving ministries, such as never before had been
even conceived in these relations. How much then
will it signify, when guilty minds are so painfully dazed
by the glories of right in his person, that they can not
endure the sight; conspiring even his death, and falling
upon him in their implacable malice, to thrust him out
of the worldl Why, simply to have had such a being
living in the world, doing his work, suffering his pains
at the hands of his enemies and breathing out his pure
untainted breath upon the poisoned air, changes it to a
place of holy conviction, where sin must be ever know-
ing itself, and scorching itself in its own guilty fires!
Thus much it was necessary to say, in & way of
general statement, or adjustment, as respects the rela-
tive agency of, Christ and the law in the convincement
of guilty minds. That Christianity was to have, and
has had, a considerable part of its value, in this con-
vincing, as well as in a forgiving and restoring agency,
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I will now proceed to show, by~ arguments more special
and positive. And—.

1. Make due account of the fact, that conviction of
. sin is a profoundly intelligent matter, and worthy, in
that view, to engage the counsel of God in the gift of his
Son. If we have any such thought as that what is
called conviction of sin is only a blind torment, or crisis
of excited fear, technically prescribed as a matter to be
suffered in the way of conversion, we can not too soon
rid ourselves of the mistake. It is neither more nor
less than a due self-knowledge—not a knowledge of the
mere understanding, or such as may be gotten by phi-
losophic reflection, but a more certain, more immediate
sensing of ourselves by consciousness; just the same
which the criminal has, when he hies himself away from
justice; fleeing, it may be, when no man pursueth. He
has a most invincible, most real, knowledge of himself;
‘not by any cognitive process of reflection, but by his
immediate consciousness—he is consciously a guilty
man. All men are consciously guilty before God, and
the standards of God, in the same manner. They do
not approve, but invariably condemn themselves; only
they become 80 used to the fact that they make nothing
of it, but take it even as the normal condition of their
life. Their 'sin gets to be themselves, and they only
. think as thinking of themselves, Living always in the
bad element, they think it is only their nature to be as
they are. Their consciousness is frozen over, so to
speak, and they see no river underneath, but only the ice
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that covers it. The motions of sins they do not ob-
serve, because the standards they have always violated
are blunted and blurred by custom. They are only
conscious, it may be, of a certain shyness of God, and
they come to regard even that as being somehow nat-
ural. Hence it comes to be a very great point, in the
recovery of men to God, to unmask them to themselves,
to uncover the standards and reopen their conscious-
ness to them; exactly what is done by Christ and his
rejected Messiahship, inwardly applied by the Spirit
of God. The result is conviction of sin; which is only
a state of moral self-knowledge revived. Doubtless
there is a pain in this kind of self-knowledge, but it is
none the less intelligent on that account. The sense
of guilt is itself a pain of the mind, just as light is pain
to a diseased eye; but light is none the less truly light,
and guilt is none the léss truly intelligent, on that ac-
count. This returning of guilty convietion is, in fact,
the dawning, or may be, of an everlasting and complete
intelligence, in just that highest, moral, side of the na-
ture, that was going down out of intelligence, into stupor
and blindness. Is it then a severity in Christ that he is
counting on a result of his ministry and death, so essen-
tially great and beneficent?

2. It is quite evident that such a being as Christ :
could not come into the world and pass through it, and
out of it, in such a manner, without stirring the pro-
foundest possible convictions of character. If the
divine glory and spotless love of God are by him incar-
nated into the world, the revelation must be one that’

n
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raises a great inward commotion. It should not sur-
prise us that even the bad spirits were rallied, in that day,
to a pitch of unwonted disturbance and malign activity,
much more the bad mind of the race. The great stand-
ards of holiness, so fatally blurred as rules, will be all
brought forth again, speaking in the doctrine, shining
out in the perfect life. Every guilty mind will feel
itself arraigned, and brought to know .itself, that be-
_ holds, or looks into the .perfect glass of history that

describes this life. And above all when it is ended by,
such a death, inflicted by a world in wrong, who that
knows himself to be a man, will not be visited by silent
pangs, not easy to be stifled.

8. Christ was a being who perfectly knew the pure
standards of character and duty, knowing, as well, just
what sin is in the breach of them, and what man is in the
sin. He also knows of course, exactly what is neces-
sary to stir up the guilty consciousness of men; some-
times doing it by instruction, sometimes by acts of un-
wonted patience and heneficence, sometimes by terrible
rebukes and lifted yods of chastisement, and more than
once by a divine skil] of silence—as when stooping down,
once and again, he drew mystic figures on the ground;
sending out thus one by one, condemned and guilt-
stricken, the pretentious accusers of the woman; or
when, scarcely speaking and urging no defense, he so vis-
ibly shook with concern, the guilty mind of Pilate, by
the dumb innocence only of his manner. He knew ex-
actly what to do on all occasions, and with all different
elasses of men, to put the sense of guilt upon them, and
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we can see ourselves, that he has it for one of the great
objects of his ministry; even as it was a great expecta-
tion, in the matter of his death, that all enemies and
rejecters would discover, in bitter pangs of conviction,
that, in what they have done upon him, they have only
let their sin reveal its own madness. Let us turn now
4. To the scriptures and gather up some few of the
tokens that Christ, before his coming, was expected to
come in this character; and also of the declarations, by
himself and his followers afterward, that he had, es-
pecially in his death, accomplished such a result. .
“They shall look on me whom they have pierced,”
says the prophet, “and they shall mourn.” Other ex-
pressions of the prophets correspond. Accordingly
when the infant Jesus was brought to Simeon, by his
mother, he said to her, “Behold this child is set for the
fall and rising again of many in Israel, and for a sign
which shall be spoken against, that the thoughts of
many hearts may be revealed.” ‘His rejection was to
reveal the heart of his rejectors. John the Baptist con-
ceives, in the same manner, that he is coming with
“‘the axe” of conviction, to be laid to the root of all
sin, and *“the fan” of separation, to winnow out the
chaffiness of all pretense, so to unmask the secrecy of
guilt and place it in the open light of convietion.
o Christ himself also testifies that he has done it, say-
ing to Nicodemus,  He that believeth not is condemned
already, because he hath not believed in the name of
the only begotten Son of God. And this the condem-
nation (how deeply shall the sting of it some time pierce
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the heart of my rejecters,)—this is the condemnation,
“ that light is come into the world and men have loved
darkness rather then light, because their deeds were evil.”
On another occasion, he says, to the same effect,—*If I
had not come and spoken unto them, they had not
had sin, but now they have no cloak for their sin;”—
they see now, by what they reject and hate, precisely
what they are—“If I had not done among them the
work which none other man did, they had not had sin,
but now have they both seen and hated both me and
my Father;” intimating clearly that their hatred of him,
they will sometime see, is, at bottom, a hatred of good-
ness itself. On still another occasion, he brings out the
same truth more argumentatively saying—*“If God
were your Father, ye would love me; for I proceeded
forth and came from God. He that is of God heareth
my words, ye therefore hear them not, because ye are
not of God.” - Your rejection of me is nothing but an
exhibition, without, of that rejection of God in which you
inwardly live. The bitterness of their reply you know.
Take the trial scene of Jesus next, noting first, the
bad spirit out of which it comes, and then the guilty
conviction that followsit. What injury had Christ done
to Caiphas and the managers of his party, that they
should be so bitterly exasperated against him? There
was never a more inoffensive being, save as goodness
i8 itself an offense to sin. Hence the violence of their
- animosity ; for no-man is so violent and brutish in hie
_animosities, as he that is storming against goodness, to
drown the disturbance, and redress the guilty pangs it
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creates in an evil conseience. Hence the barbarous
insults put upon the Saviour’s person. If these great
people of Jerusalem—high-priests, rabbis, scribes, and
others—had been a tribe of Osages, or Dyaks, their
treatment of Jesus would have been exactly in charac-
ter. The slap in the face, the crown of thorns, the
mock cries, -the scourging, the spitting, the wagging
of the heads, and the jeer “let him come down,” con-
nected with a visibly conscious disrespect to evidence
and justice, and with outcries raised to stifle even the
sense of justice; the ialignity and spite of the punish-
ment itself, a slave’s punishment, a crucifixion put upon
a man whose dignity and the power of whose words,
—'“speaking as never man spake”—had been a principal
part of his offense—what does it mean that gentlemen,
Jewish leaders of the highest standing and culture, are
found instigating these low barbarities of spite and cru-
elty? What has he done to transform civilized men, into
savages in this manner? O it is the offense of his char-
acter! He has raised up demons of remorse in the con-
science of these men, by the luster simply of his good
ness. This it is that rankles in their hatred, and hate,
as against gooduess, is a feeling too weak to suffer the
assumption even of dignity. ~Hence the simply diabol-
ical frenzy of their conduct.

Mark the result. The very moment after Jesus has
commended his spirit to the Father and ceased to
breathe, the conviction of crime begins to break through
the enmity of his crucifiers. Their malignity is discov-
ered, they could hate a living enemy, but the helpless

11*
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body of a dead one over-masters their violence. Im-
mediately the centurion himself glorified God, saying,
“certainly this was a righteous man.” “And all the
people that came together to that sight, beholding the
things which were done, smote their breasts- and re-
turned.” This is the sign that was ‘“to be spoken
against,” and now ‘“the thoughts of many hearts”
begin to be ‘“revealed.” “They look on him whom
they have pierced,” and they are pierced themselves.

Next we see the great principle of conviction—*of
sin because they believe not on me,”—beginning to be
wielded with overwhelming energy, by the apostles.
This very truth charged home—you have rejected and
crucified Christ—is the arrow of the day of Pentecost.
“ Therefore let all the house of Israel know assuredly,”
says Peter in his sermon on that occasion, that God
hath made that same Jesus whom ye crucified both Lord
and Christ—he hath shed forth this which you now see
and hear. Now when they heard this, they were
pricked in their heart, and cried—*‘Men and brethren,
what shall we do?'”

And the very next sermon of Peter hangs upon the
same bitter truth of conviction. “Ye denied the Holy
One and the Just, and desired a murderer to be granted
unto you, and killed the Prince of Life, whom God
hath raised from the dead, whereof we are witnesses.”

And again, in the third sermon of the same apostle,
- he hurls the same arrow. “For of a truth against thy
holy child Jesus, whom thou hast anointed, both Herod
and Pontius Pilate, with the Gentiles and thy people
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Israel, were gathered together.”—all orders and nations,
because all alike are sinners—‘“and now behold their
threatenings and grant unto thy servants that with all
boldness they may speak thy word.” Whereupon the
place is shaken again a third time. Under the first ser-
mon, three thousand souls have the thoughts of their
hearts revealed, and turn to seek salvation in Jesus
Christ. Under the second, the number is swelled to
five thousand. Under the third, the count ceases and
the number becomes a multitude—* the multitude of
them that believ

So it was that Reter, in his preaching, charged home
upon his hearers everywhere the reJectmg and denymg
of Jesus the Saviour.

Paul too was traveling over all seas, and through all
lands, telling the story of his remarkable conversion—
how at first he disbelieved and hated the very name of
Jesus, how he was exceedingly mad against his follow-
ers, and went about dragging them to prison, till, at
last, on his way o Damascus, he was met by that word
of irresistible conviction, which had been so powerful
many times before—“I am Jesus whom thou perse-
cutest.” O what depths were opened now in the perse-
cutor's heart! All his bitter wrongs and fiery inflictions
flame back in that word—*“I am Jesus whom thou per-
secutest!” showing him the madness that reigns within,
Thus begins the life in Christ of this great apostle—it-
gelf an illustration how sublime of the Saviour’s thought!
“Of sin because they believe not in me.” But there is..
a reason—
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5. Back of this great fact, in the scheme of the gos-
pel, in which it is grounded ; viz., that a very bad act
often brings out the show of a bad spirit within and
becomes, in that manner, a most appalling argument of
* conviction. Hence the immense convincing power to
be exerted on mankind through the ¢rucifixion of Christ
by his enemies. Even as a profligate, unfilial son, dis-
covers himself as he is, and receives.the true impress-
ion, for the first time, of his own dire wickedness and
passion, when he looks upon the murdered form of his
father, and washes the stains of parricide from his hands.
In like manner Joseph's brethren, when he stood re-
vealed before them, as the brother whom. they cruelly
sold, were struck dumb with guilt, and could not so
much as speak to ask his forgiveness. So also Herod,
haunted by the sense of his crime in the murder of
John, imagined, in the wild tumult of his guilty brain,
that Christ must be the prophet’s ghost, returning to be
avenged of his wrong. .

The death, or public executlon of Socrates affords, in
some respects, & more striking illustration. His pure
morality of life, his sublime doctrine of virtue, the dis-
credit reflected on the gods of his country, by his be- -
lief in a supreme, all-perfect. God and governor of the
world, worthy of a better worship, raised up enemies
and accusers, who indicted him as a corrupter of the
youth, and a denier of the gods of his country. The
people, artfully wrought upon, voted his death. Shortly
_after, the dead teacher rose upon them mightier even
" than the living, and a wave of conviction rolling back



" BY THE OROSS. 129

upon their consciences, filled them with bitter distress.
They voted his innocence; they acknowledged the pub-
lic misfortunes just then coming upon the state to be
judgments of heaven upon their crime; they put to
death Miletus his principal accuser, drove his subordi-
nates into exile, and erected a brazen.statue to his mem-
ory. So the Saviour says, “of sin because they believe
not on me;” only the reaction of his cross begins more
immediately and extends through all the comiing ages
of time. No sooner is he dead, than all the multitude
present, not his accusers only and his executioners, but
the lookers on, were pricked with heavy compunctions
of feeling, and went home smiting their breasts, for an-
guish they could not_repress. And with better reason
than they can distinctly know; for it is the Holy one
- and the Just, the Perfect Son of God, whom they have
seen put to death; nay worse who has not been permit-
ted even to die respectably, but has been publicly
stripped, gibbeted, exposed to shame, compelled to die
slowly, like a slave, nailed fast upon a cross. He had
come into the world on a mission of love from the
world above, a perfect character, clothed in the essential
glory of a divine nature, a being whom all the right-
eous spirits—angels, archangels, and seraphim—had
been wont to magnify and adore—such. was the visitant
who lighted, for once, on the earth and the race of man-
kind could not suffer him to live, tore him away in
their spite, from his acts of healing, and his gentle mer-
cies even to themselves, and thrust him out of the world,
in mockeries that forgot even the appearance of dignity.
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I have spoken of this act, as the act of the human
race, and such,. in some true sense, it was; and as such
has been ringing ever sense in the guilty conscience of
the race; for it is, in fact, a proof by experiment, of
what is in all human hearts. Thus, if there should
come down from the upper sky some pure dove that
has his home in that pure-element, and the birds of the
lower air should be heard screaming at all points, and
seen pitching upon the unwelcome visitant and striking
their beaks into his body, we should have no doubt of
some radical unlikeness,- or' repugnance, between the
creatures of the two elements. And this exactly is the
feeling that has been forced upon the world’s guilty
mind, ever since, by the crucifixion of Jesus. It rolls
back on our thought in a kind of silent horror, that will
not always be repelled, that the manifested love of God,
impartial and broad as the world, a grace for every hu
man creature, is yet gnashed upon by the world and
crucified. If we say that this act of crucifixion was
not ours, it certainly was not in the particular sense
intended, and yet in another and much déeper sense, it
was; viz., in the sense that what it signifies was ours.
It was done by mankind, as Christ was a Saviour for
mankind, and we are men. It proves for one age all
that it proves for another; proves for the lookers on all
which it proves for the doers. In this manner it is
yours, it is mine. I think it quite certain, sometimes,
that I should have had no part it, and it may be that I
should not. But again I sometimes shudder privately
_aver the question, whether if such a being were to come
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upon the earth now, in my own day, one so peculiar, so
little subject to the respectabilities and conventionali-
ties of religion, doing such miracles, becoming an
offense to so many religious schools and rabbis, charged
so inevitably with being a wild impostor, I should not
be quite turned away from him. Perhaps I should not
join his crucifiers, but should I not as truly reject him
as they? O shame to say it, but it fills me with pain,
or even with a kind of horror, to conceive the possibil-
ity. Were not his enemies religious men in their habit,
serious, thoughtful men, exact in the observances of
their religion, many of them even sanctimonious in
their lives? Had they not religious pretexts for all
that they did? At any rate they had human hearts,
and so have you and I. And will not what they show
for their own heart, be as good a proof for us? So felt
the maultitude of spectators, and the feeling of the world
has been the same. )

Lastly there is another and more direct kind of argu-
ment, that I mean which we get from our own con-
sciousness. I think I may assert, with confidence, that
there is no man living, who is not made conscious, at
times, of sin, as in no other manner, by the simple fact
of his own rejection of Christ. Nor does it make any
great difference, if his belief appears to be hindered by
speculative difficulties. He ‘may imagine, or distinctly
maintain, that he rejects, or does not believe, on the
ground of sufficient evidence. Still Christ is Christ,
and the cross is the cross, and he can not so much as
think of himself, before the merely conceived image of
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a goodness so divine—Dbe it really historic or not—with-
out a feeling of disturbance, in the not cleaving to the
profound reality of the truth -discovered in h1m No
matter what may be reasoned by infidels and Christian
speculatists about, against, or for, the historic person of
Christ; if he is a fiction only, or a myth, a romance
of character gotten up by three or four of the most un-
romantic writers of the world, still he is the greatest,
solidest, most real, truth ever known to man. The
mere conception of such a life:and character is inhe-
rently eternal—more indestructible, and so far more real
than a mountain of rock. It affirms itself eternally as
light, by its own self-evidence, and the soul of guilt
trembles inwardly before it—trembles even the more
certainly that it is a good approved, but not welcomed,
or embraced. Enough that the Christ of the New Tes-
tament is the want, consciously or unconsciously, of
every human heart, and that aching secretly for him, it
aches the more that it has him ‘not, and still the more
that it will not have him. Who of you could ever
think of him rejected without a pang? ‘

But the most of you are troubled by no such specu-
lative doubts; you are only selfish and earthly, want
your pleasures, want other objects more, that must be
renounced to receive him—meaning still, at some time,
to do it, and become his disciples. Living in this
feeble and consciously false key, your courage wavers,
and self-rebuking thoughts are, ever and anon, making
their troublesome irruptions upon you. When the
Saviour says—*“Of sin because they believe not on
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me,” the very words sharpen guilty pangs in your bo-
som. Sometimes the question rises, distinctly why is it,
that beholding this love, I still do not embrace -it?
why do I so profoundly admire this wonderful excel-
lence and still° suppress the longings I so consciously
feel? And then the goodness rejected becomes a fire of
Hinnom in your uneasy convictions, It is not any par-
ticular sins that trouble you thus; consciously it is sin—
nothjng else explains you to yourself The conviction
of it runs quivering along your feeling in sharp pangs
of remorse, and you half expect to hear—*“I am Jesus
of Nazareth whom thou rejectest.” Even his tenderest
call comes to you, more as an arrow, than as a balm,
and your heart is inwardly stung, pricked through and
through, with the rankle of thoughts that are being
revealed. How many have passed, or now are passing
through just this struggle of experience. To many too
it will have been, I trust, the gate of heaven.

But I must not close my argument on this great subject,
without noting a common objection; viz., that all such
phases of mental disturbance called conviction of sin,
in the New Testament, are too weak for respect, and
should not be indulged, even if they are felt. But
if they are according to truth, if they are so far intelli-
gent as to be modes of sensibility accurately squared
by the fact of character within, then they are only a
kind of weakness that is stronger to be allowed than
stified. They are however, in some sense, moods of
weakmess I must still admit; for they belong to sin and
sin itself is weak. Nothing in fact is weaker. Cour-

' 12
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age, repose, equilibrium, strength of will, firmness of
confidence—all these receive a shock under sin, and
are more or less fatally broken. , Were not all those
Athenians weak who wept the death of Socrates, when
they saw his place made vacant by themselves? But
that weakness it was even honorable to suffer, because
it was the very best thing left, after they had been
weak enough to vote his death. So, when the Son of
God is crucified and expelled to be seen no more, not
the spectators only of the scene, but all we that pierced
him by our sin were to be visited with guilty, soul-
humbling pains in like manner—how much more that
he is gone up visibly, as the wonderful Greek was
not, to be stated in the eternal majesty of righteousness
and judgment. All sin is weak, and the convincing
cross must needs bring out the revelation of weakness,
even as it did at the first. When the. marshal’s band,
sent out to make the arrest, were shaken out of courage
and strength enough even to stand, they fitly opened the
scene that followed, by their backward fall and prostra-
tion. Was not Peter weak when he wept bitterly?
Was not Judas weak when he cast down the money for
which he sold him? Were not the priests and elders
weak when they said “he stirreth up the people?”
Was not Pilate weak when he was *the moro afraid?”
Were not the multitude when they went home smiting
their breasts? Nay, were not the rocks themselves
weak when they shook, and the tomb when it opened,

and the stone when it rolled back? O, it wasa mighty
judgment day, that day of the cross; token visible, to
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you and to me, of that other, higher, judgment which
our righteous Lord has gone up to-assume! Hence the
distress which rises in so many hearts before the cross,
and which some can think of only with disrespect.
Could they learn to disrespect the sin that makes it
necessary, they might even honor it rather, as the sign,
or beginning,. of a return to righteousness and reason.

In what manner Christ was to convince of sin we
have now seen, and no farther argument appears to be
needed. But the subject can not be fitly concluded
without noting a remarkable effect that has followed
the cross as a convincing power on the world; viz., the
fact that, in what is called Chistendom, there has been
a manifest uplifting of the moral standards, and a corre-
spondent quickening of the moral sensibilities, both
" of individual men, and of whole races and people. In

the people of the old dispensation and of the great
Pagan empires long ago converted to the cross, moral
ideas have now taken the place, to a great extent, of
force; the coarse blank apathy of sin is' broken up;
the sense of duty is more piercing; and it is even as if
a new conscience had been given respecting the soul in
its relations to God. It is as if ‘men had seen their
state of sin glassed before them, and made "visible in
' the rejection of Christ and his cross. Jews and Pagans
had before been made conscious at times of particular
sins; we are made conscious, in a deeper and more
appalling way, of the state of sin itself, the damning
evil that infects our humanity at the root—that which
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rejected and crucified the Son of God, and is in fast,
the general madness and lost condition of the race.
Thus, immediately after the departure of Christ from
the world, that is on the day of Pentecost, there broke
out a new demonstration of sensibility to sin, such as
was never before seen. In the days of the law, men had
their visitations of guilt and remorse, respecting this or
that wrong act; but I do not recollect even under the
- prophets, those great preachers of the law, and sharpest
and most terrible sifiers of transgression, a single in-
stance, where. a soul is so broken, or distressed, by the
conviction of its own bad state under sin, as to ask
what it must do to be saved—the very thing which
many thousandsdid, on the day of Pentecost, and in the
weeks that followed, and have been doing even till
now. So different a matter is it to have rules in a
book, or rules in the conscience, from having them
bodied into power, through*a person, or personal char-
acter; that character, hated, persecuted, murdered, by
the public will and voice; that murdered one rising
again to be glorified in the triumphant righteousness,
of his life; that righteousness, after having cast down
principalities and powers, installed in the judgment
bench of the world. Hence an amazing accession of
strength, in the moral standards and convictions of all |
Christian peoples. It is all from the cross; which has
raised the sense of guilt in human bosoms to such a pitch,
that even strong men weep, and groan, and tremble for
their sin. Every sensibility that lies about the standards
of the soul, and its fallen possibilities in defection from
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them, is amazingly quickened. And it is just this to
which the apostle refers, when speaking to the Hebrews
of “ the word of God "—he means the new word of Chris-
tianity, that which we have now, and not the old word
of the law—“For the word of God, is quick and
powerful, sharper than any two-edged sword, piercing
even to the dividing asunder of soul and spirit, and of the
joints and marrow, and is a discerner of the thoughts and
intents of the heart.” Having this penetrating and con-
vincing efficacy, the word of the cross is capable of a
most faithful and deep work in the character; no gospel
therefore of temporizing mercy, and slight healing, but
a downright, thorough-going, - radical, - life-renewing
energy—a power of God unto salvation. It bends tono
false principle, deals in no mock sentiment, hides no
point of exactness, spares no necessary pain. It applies
to sin a surgery deep as the malady, it cuts the cancer
. clean out by conviction, that a genuine, true healing
may follow. Just so much worthier is it of our confi-
dence and respect. And what shall we do but open
our heart to it, counting it even good to be condemned
before a salvation so thorough, so deeply grounded in.
the unsparing severities of truth. But this condemna-
tion, these unsparing severities, it behooves us to re-
member, will be not less piercing, when they cease to
come in the hopeful guise of a salvation. Doubtless
Christ rejected, will have a convincing power always,
even in the future life, Moral ideas and standards will
be raised, and moral sensibilities quickened still by the
cross remembered. And the pangs of guilt will of
12*
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course be sharpened still farther, by the barren regrets
and the hopeless future of that undone state. O, that
desert of guilt—to one that has journeyed long ages in
its fiery and thirsty sands, how dreadful the words of
“the rejected Saviour still ringing and forever in. his
memory. “OF SIN BECAUSE THEY BELIEVE NOT
ON ME."



VII.
CHRIST ASLEEP.

“And behold there arose a great tempest in the sea, tnso-
much that the ship was covered with the waves: bit he was
asleep.”"—MATT., viii. 24.

Christ asleep—the eternal Word of the Father, incar-
nate, lapped in the soft oblivion of unconsciousness—a
very strange fact, when deeply enough pondered to
reveal its significant and even singular implications.

‘Where then do we go to look upon so great a sight,
the sleep of God’s Messiah? Is he royally bestowed
in some retired hall, or chamber of his palace? Is he*
curtained about and canopied over on his bed of down, as
one retiring into the deepest folds of luxury, there to
woo the delicate approach of sleep? Must no doors be
swinging, no feet of attendants stirring in the halls?
Are the windows carefully shaded, lest some ray of
moonlight streaming in may break the tender spell of
the sleeper? No, it is not so that Jesus sleeps, or with
any such delicate provisions of luxury to smooth his
rest; but he is out upon the Gennessaret, in some little
craft that his disciples have picked up for the crossing,
and upon the short space of flooring, or deck, in the
hinder part, he sinks, overcome with exhaustion, and is
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buried shortly in. the deepest, soundest sleep. The
open sky is over him, the boat swings drowsily among
the waves, and the boatmen, talking over the miracles

- of the day, and all they have seen and heard, under
* the wonderful new ministry, continue on, as we may
suppose, till by degrees the conversation lulls, the
replies become slow and ‘sepulchral, as if coming from
afar, and finally cease. Meantime Jesus sleeps, fanned
by the gentle breath of the night, rocked by the bab-
bling waters, watched by the stars, that brighten seem-
ingly to a finer purity, reflected from the sleeper’s
By and by a change appears. A dark and ominous
cloud, sailing up, shuts in the sky. The lightnings be-
gin to fall, crashing on the head of Gerizim and Tabor,
and very soon the tempest that was booming heavily
in the distance, strikes the little skiff, dashing the waves
.across, and filling instantly the forward part with water.
The little company are thrown, as it would seem, into
the greatest panic and confusion, unable to manage the
sinking vessel, and only mixing their cries of distress
with the general tumult of the storm. Still Jesus
sleeps, folded in that deep self-oblivion which no rage
of the elements can disturb. ‘ And behold there arose
a great tempest in the sea, insomuch that the ship was
covered with the waves: but he was asleep.” Even so,
no wildest tumult without can reach the inward compo-
sure of his rest. The rain beating on his face, and the
§ spray driving across it, and the sharp gleams of the
lightning, and the crash of the thunder, and the roar of

.
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the storm, and the screams of the men—not all of these
can shake him far enough inward, to reach the center
where sleep lodges and waken him to consciousness. It
is as if both consciousness and soul were gone—gone
up in holy dream, to bask in the divine peace, breath-
ing airs of music, and wandering along the rivers of
paradise, where angels moor their boats and watch the
currents of eternity. Finally some one touches him
gently and says, “Master;” whereupon he is roused
instantly; for it is a tender word, spoken, too, distress-
fully, in a manner of appeal, and there is no softest call
of compassion that is not louder in his ear than either
tempest or thunder. So his sleep is ended, and the
storm, in turn, is laid in a deeper sleep than he. '

The sleeping of Jesus I believe is mentioned nowhere
else in the gospels, and I do not recollect ever to have
heard the subject presented as a' topic of discourse, or
even distinctly noticed—an omission the more remark-
able that the theologic implications of the fact appear
to be so important.

Sleep is a shadow that falls on the soul, as well as on
the body. It is such a kind of state, or affection, as
makes even the mind, or intelligent principle, uncon-
scious. What could be more in point, then, for the
speculative humanitarian, than to call this fact to his
aid, by raising’ the question, what can be made of the
sleep of Jesus, on the supposition that he is divine?
Does sleep attack divinity? How can it be conceived
that deity, or a nature essentially deific, sleeps, falling .
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into the condition of unconsciousness? And then what
next should follow, in the common way, but that such
as think to maintain the divinity of Christ, only as they
are able to explain it, will make answer, that it is the
human nature of Jesus that sleeps and not the divine—
giving up thus, for the time, the fact of the incarnation
itself; which, if it is any thing, is the absolute unity
" of the divine and the human in one person.

It would carry me too far, to go into these questions
here, taking me, in fact, quite away from my subject.
I most readily admit that Jesus, being essentially a
divine person, can not, in good logic, sleep; and just as
certain it is that, if we proceed logically, he can not, as
having a deific nature, be a man. And yet he both slept
and was a man. As being God incarnate, the Word
made flesh, the infinite in the finite, he is logically impos-
sible, But God has a way of doing the impossible. In
the communication of himself to men, he tears away the
logical carpentry, refusing to put his glory into it. The
truth is that our laws of thinking are totally at fault, in
regardto subjects of this nature, speculatively handled.
All that we can say of the personality of Jesus is that
he is & being in our plane, and yet not in it—in it as a
practical approach of God, not in it as being logically
resolvable by our scientific, or speculative deductions.
The very thing proposed in the person of Jesus is to
make an approach transcending any possible explication
by us; viz, to humanize divinity; that by means of a_
nature, fellow to our own, he may bring himself within
our range, and meet our feeling by a feeling formally hu-
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manized in himself. And in order to this, there must be
no doubt of his humanity; he must not be simply
templed in & human body, but he must make his hu-
manity complete by that last, most convincing evidence,
the fact of sleep. If he were exhaustible only, or
weak, or frail, as other men are known to be, but were
never to sleep, we could scarcely feel that heis one of
us; but beholding his intelligence close up, his con-
sciousness fall away, and his prostrate body palpitating
in deep slumber, we no longer question his humanity.
Call Him the Word incarnate, the Son of God, God
manifest: still he is none the less truly man to us, now
that we find him asleep. No matter if we can not ex-
plain the mystery, or seeming contradiction, as we cer-
tainly can not. To say that only the human soul sleeps,
explains nothing, and it signifies nothing more to us, if
it does, than the sleep of any other human soul. To
say that he is only human, is against the plainest de-
clarations of scripture, and against all that'we know of
his more than mortal bearing, or character. All that
we can do here is to confess that the incarnate Word is
somehow man, even one of ourselves, receiving and em-
bracing in him the eternal love, and fellowship, and full-
gess of God,

There is then a very great spiritual importance, in
the faot that Jesus sleeps. In it we behold the divine -
humanity sealed or set in complete evidence. Divine
he must be, for his character is deifically spotless and
perfect; human he must be for he sleeps like a man.
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O this Great Benefactor and World’s ' Redeemer in his
sleep! just to look upon him here, in this strange hour—
the rain and the spray drenching his body, his hair and
pillow of plank washed by the driving storm, his calm
benignant face lighted by the glittering flashes that set
the night ablaze—thus to gaze upon him, king of angels
and men, descended to this mortal plight—how very nigh
- does it draw us to his humbled state, how closely,
and by what easy ties of sympathy, knit us to his
person ! o

And yet more nigh, by a sympathy more tender,
when we go over the count of what he had been doing
yesterday, and see how it was that he fell into a sleep so
profound. The warrior sleeps returning spattered and
spent from the bloody horrors of the field; the devotee
of pleasure sleeps, because he has drunk the cup dry
and would fain forget himself; one hasting to be rich,
exhausted and spent by his overmastering cares, and
the strain of his mighty passion, sleeps a hurried sleep,
fevered by his price-current dreams; the hireling sleeps
on his wages, gathering strength for the wages of to-
morrow ; Jesus sleeps, because he has emptied the fund
of his compassions and poured himself completely out
in works of mercy to the sick and the poor. His giv-
ing way to sleep is well accounted for, when we find
him engaged the whole day previous, in works of teach-
" ing, advice, counsel, sympathy, consolation, healing,
and rebuke, such as kept him in a constant expenditure
of feeling and strain of attention, that no mortal
strength could support. According to Matthew he
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heals the centurion’s servant, and Peter’s wife’s mother,
and continues at his work of healing, thronged by mul-
titudes pouring in upon him, even till night. On the
same day, according to Mark, he appears to have given
the parable of the sower, and that of a candle hid under
a bushel, and that of the earth as a harvest field sown
by the owner, and that of the grain of mustard seed,
with a discourse on hearing, and a private exposition
of his parables to his own immediate disciples. Itis
also understood by some, combining what is given in the
sixth chapter of Luke, and the third of Mark, that he was
awake the whole night previous to this day, engaged in
prayer; that he chose the twelve at day-break, and that
coming down from the mountain, he was so thronged, at
that early hour, that he could not so much as eat bread,
and came near being trampled by the crowd; whereupon
his friends laid hold of him to bring him off, declaring
that he was beside. himself; his mother and breth-
ren also came to expostulate with him. However
this may have been, it is at least clear that every
moment of his day is a draft upon his physical re-
sources, and the multitude are growing more clamor-
ous for attention as their number increases, till finally,
unable to bear the strain longer, he flies what he can
not support.- It even appears to be intimated by Mat-
thew, that he was obliged to effect his escape, by has-
tening on board a vessel that lay near the place—* Now
when Jesus saw great multitudes about him, he gave
commandment to depart to the other side.” The great-
ness of the multitude, and their pressing a'pplications
18
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were rather a reason why he should stay, than why he
should try to escape. They were only not a reason,
when he was just ready to sink for exhaustion. Accord-
ingly we see that, no sooner is he entered into the boat
and cleared from the shore, than he drops on the deck
of the skiff, apparently not minding the hunger of a
whole day’s toil unrespited, perhaps, by food, and is
buried immediately in a slumber so profound that not
even the hurricane wakes him.

In this sleep of Jesus therefore, as related to the
works of the day, a very great mistake, into which we
are apt to fall, is corrected or prevented; the mistake,
I mean, of silently assuming that Christ, being divine,
takes nothing as we do, and is really not under our hu-
man conditions far enough to suffer exhaustions of
nature by work or by feeling, by hunger, the want of
sleep, dejections, or recoils of wounded sensibility. Able
to do even miracles—to heal the sick, or cure the blind,
or raise the dead, or still the sea—we fall into the im-
pression that his works really cost him nothing, and
that while his lot appears to be outwardly dejected, he
has, in fact, an easy time of it. Exactly contrary to
this) he feels it, even when virtue goes out only from
the hem of his garment. And when he gives the word
of healing, it is a- draft, we know not how great, upon
his powers. In the same way every sympathy requires
an expenditure of strength proportioned to the measure
of that sympathy. Every sort of tension, or attention,
every argument, teaching, restraint of patience, concern
of charity, is a putting forth with cost to him, as it is to
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us. And yet we somehow do not quite believeit. We
read that he goes long journeys on foot, but we do not
conceive that he is weary and foot-sore as we might be.
‘We read that he is actually “ wearied with his journey,”
and sits him down by a well, while his disciples go into
the town to obtain food, but we do not seem to think
that he is really way-worn, or faint with hunger, in the
proper human sense of these terms. We read that he
actually “ hungered,” and that having no table, or sup-
ply, he went aside to explore a fig tree, and. break his
morning fast on the fruit, but we do not think that such
a being as he could really care much for a breakfast
any way. He declares his poverty and his outcast lot
on earth, by protesting that he has not so much as a
place for comfortable and protected sleep—*the Son
of Man hath not where to lay his head”—but we think
of him probably as meaning only to say, that he has
no property; never as testifying his privation of com-
fort in this first article of civilized bestowment, a shel-
tered, in-door sleep—obhged like the dumb animals, to
sleep where he may; in the mountains, on the rocks,
sometimes under the night rains, shivering eoften with
cold. ,

Now all such miscolorings of his human experience
take him, so far, out of our tier of life, and slacken pro-
portionally our sympathy with him. And they are
beautifully corrected in the night of the boat. Jesus
had become so0 exhausted that he could not, in fact, sup-
port himself an hour longer, and dropped immediately
down, mind and body together, into the profoundest
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sleep. Is it really no true sleep, but only a divine seem-
ing? Is he conscious in it? Does he hear the storm ?
does he feel the rain? does the plunging of the boat
startle him? Ah! there is reality enough here to make
a sight how affecting.

Blessed be thy rough sleep, O thou great benefactor!
thou that art wearied and spent by thy particular
works and the virtues that have gone out of thee!
‘What is it now to thee, that the waters drench thee, and
the fierce tempest howls in tumult round thee! Sleep
on exhausted goodness, take thy rest in the bosom of
the storm! for it is thy Father’s bosom, where they that
are weary for works of love, may safely trust, and sink
so deeply down into the abysses of sléep, that no thun-
der even may rouse them. ’

Notice more particularly also the conditions, or be-
stowments of the sleep of Jesus, and especially their
correspondence with his redemptive undertaking. Say-
ing nothing of ipfants, which in a certain proper sense
are called innocent, there have been two examples of
full grown innocent sleep in our world; that of Adam
in the ganden, and that of Christ the second Adam,
whose nights overtook him, with no place where to be-
stow himself. And the sleep of both, different as pos-
sible in the manner, is yet most exactly appropriate, in
each, to his particular work and office. One is laid to
sleep in a paradise of beauty, breathed upon by the
flowers, lulled by the music of birds and running
brooks, shaded and sheltered by the overhanging trees,
shortly to wake and look upon a kindred nature stand-
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ing by, offered him to be the partner and second life of
his life. The other, as pure and spotless as he, and
ripe, a8 he is not, in the unassailable righteousness of
character, tears himself away from clamorous multi-
tudes that crowd upon him suing piteously for his care,
and drops, even out of miracle itself, on the hard plank
deck, or bottom, of a fisherman’s boat, and there, in
lightning and thunder and tempest, sheeted, as it were,
in the general wrath of the waters and the air, he
sleeps—only to wake at the supplicating touch of fear
and distress. One is the sleep of the wordd's father,
the other that of the world’s Redeemer. One has never
known as yet the way of sin, the other has come into
the tainted blood and ruin of it, to bear and suffer un-
der it, and drink the cup it mixes; so to still the storm
and be a reconciling peace. Both sleep in character.
‘Were the question raised which of the two will be cru-
cified we should have no doubt. Visibly the toil-worn -
-Jesus, he that takes the storm, curtained in by it as by
the curse—he is the Redeemer. His sleep agrees with
‘his manger birth, his poverty, his agony, his cross, and
what is more, as the curse that is maddening in his ene-
mies is the retributive disorder of God’s just penalty
following their sin, so the fury of that night shadows it
all the more fitly, that what he encounters in it is the
wrathful cast of Providence.

How fitting was it also, both that sleep should be
one of the appointments of our: nature, and that
Christ should be joined to us in it. These rounds
of sleep are rounds, in fact, of bodily regeneration,

18*
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and there is no better possible type of the regene-
ration of a soul, than the recreating of a body, in the
article of sleep. It was spent by labor. All the func-
tions were subsiding unto weakness. The pulse ran
low and slow, the gait was loose, life itself was ebbing
consciously, and a general ferment of d.isability-was, in
every faculty, from the brain downward. .The man
gaid he was tired, and alas! he could do nothing in
himself to mend his condition. No surgeon’s or physi-
cian’s art could put him up again equipped for action.
But the silent new-creator, sleep, could do it. Taking
down the spent subject of consciousness into his awful
abyss of nihility and dark un-reason, he will decom-
pose him, so to speak, and put him together again, all
lubricated for new play, and send him forth to his old
works, as it were with a new nature. We are made
familiar thus with great internal changes and mighty
new-creations, wrought by mystic powers, whose methods
we can not trace. And Christ the great moral Re-
generator goes the same rounds with us here; suffers
the same exhaustion, sinks into the same unconscious-
ness, rising to the same newness of life—himself regene-
rated bodily with us, as he fitly should be. -
But as I have spoken of the sleep, I must also speak
of the waking; or at least I must so far note the man-
ner of it, as to draw from it some deeper.and more fit
conception of the internal state of the sleep. It is a
matter of common remark that one who goes to his
night's rest charged with a purpose to rise at some
given signal, or at some fixed hour, will catch the faint-
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est notification, and will almost notify himself, by a
kind of instinctive judgment, or sense of time kept
ready for the spring, even in his unconscious state. So
Christ, whose love is ready, and full-charged to catch
the faintest note of human distress, sleeps on through
all the commotion of the elements, undisturbed; but the
first cry of panic, “Lord save us, or we perish”—
louder to him than all the tumult of the sky and the
waters—strikes his inward ear* and brings him straight-
way to his feet. “Then he arose and rebuked the sea,
and there was a great calm.” The tempest met his sov-
ereign look and fell abashed before him; type sublime
of the diviner and more difficult calm that he will bring
to the storms of the mind. “ What manner of man,”
said they, “is this, that even the winds and the sea obey
him?” A far more wonderful and greater, that he can
speak to man’s guilty feeling, and the turbulent storms
of his remorse, and calm even these into peace.

But observe specially his manner when he wakes.
It is as if the great commotion round him had been
only a hymn lulling his slumber. He is not flurried or
startled by the tumult, shows no sign of confusion, or
alarm. If he sleeps, a man, he wakes, a God. You
can almost see by his waking, that his dreams have
been thoughts pure and mighty, coasting round the
horrors of a guilty wrath-stricken world on errands of
love and peace. Indeed if it has ever occurred to you
o wish that you could once look in upon the sleep of
Jesus, and distinguish accurately the dream-state of his
thought, eyven this you may sufficiently guess from the
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manner of his waking. How majestic the tranquillity
of it. The tempest roaring, the men screaming, the
vessel just ready to go under—and yet, if his waking
were the sunrise, it would not be less disturbed, or less
flurried by excitement. Could any thing make it more
certain that his sleeping mind has been flowing serenely,
steadied and evened by a mighty peace. Internal pu-
rity, order, and harmony have been the paradise plainly
of his rest. In all the wild confusion of the night and
the sea without, his self-approving mind has been sleep-
ing, as it were, in a chiming of sweet melodies.
Thoughts vast, mysterious, merciful and holy, have
been coursing through his unconscious humanity, as
recollections, or recurrences of habit, from his august
and supremely good eternity; so that when he wakes,
at the cry of his disciples, it is'only to say, “peace,” to
the raging elements, from that transcendent peace that
was bathing his spirit within. It was no such waking
as the bad and guilty mind, haunted all night by spec-
tres, pursued by murderers, dropping into pitfalls,
throttled by serpents round the neck, crushed by
weights on the breast, scared by night-mare shapes in
the air—it was out of no such element of guilt, or dys-
peptic torment that Jesus waked. A sleep thus exer-
cised prepares to fear and the wildness of panic—if the
house be on fire, to leap into the fire, if the ship be
sinking, to leap into the waters. A good pure mind
sleeps goodness and purity, and wakes in peace; a bad
sleeps painfully, conversing with internal horrors,
ready, when it wakes, to meet the images it has seen.
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Probably the sleep of a holy mind is even more des-
tinct from that of a bad, than its waking state is, be-
cause, in sleep, the thoughts run just as the internal
habit makes them; the superintending will-power
that musters, and drills, and artificially shapes them,
when awake, being now suspended. Hence the pro-
found philosophy as well as the beauty of the poet’s
prayer— : '
¢Be thine t-.ho sleep that throws
Elysium o’er the soul’s repose,

Without a dream, save such as wind,
Like midnight angels, through the mind.”

I am fully conscious, my friends, that I have been
discoursing on this matter of the sleep of Christ, in a
somewhat random way ; for it is a specially intangible,
unexplorable subject. Not an unimportant subject
either in its theological implications, or its practical re-
lations to our Christian life, but one whose value does
not so ‘much depend on our definite interior knowledge
of it, as in the external and evident fact. - It doés not
definitely, or conclusively teach, but it suggests many
things, and things only suggested are often of as great
consequence to us as things proved.. Let us note a few
of the points suggested. And

1. The possible, or rather actual redemption of sleep.
Sleep is just as truly fallen as humanity itself. And
who that knows the sleeping thoughts of man, as they
- are, can have any doubt of it? Nay, who that knows
the waking thoughts of man, as they are, can be at all
ignorant how they will run when he sleeps? Gnawed
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by care, racked by ambition, bittered by the gall of
envy, sensual, selfish, fearful, hateful, a prey to bad re-
sentments, loaded and clogged by excesses, filled with
hypocondriac terrors from nerves that are shattered by
abuse, what can he be, in his sleep, but a faithful repre-
sentative of what he is awake? And hence it is even
one of the saddest known facts of the world, that it
sleepg badly—one of the most grateful and most touch-
ing facts of the world, that Christ will even be the Re-
deemer of sleep. He does not of course offer himself
to the state of sleep, for it would only be absurd; but
he does undertake the regeneration of the soul in char-
acter, and that includesevery thing; for when the soul’s
fearful stricture is taken off by love, when it"is rested
in faith, fortified by self-government, cleared by tem-
perance and spiritual chastity, cheered by hope, it falls
into chime, inevitably, with the divine order; so that,
when the will is suspended, as in sleep, its internal
movement flows on still in the divine order, meeting
only grateful images and thoughts of peace. Hence
partly it was that so much was made of their dreams,
by holy men of old. It was no superstition of theirs—
they had only come, so consciously, into the divine
order of health and sanctity, that when they went to
their sleep, they seemed even to be yielding themselves
up to a sanctified flow of the mind, and to the unob-
structed sway of a really harmonic movement with
God. Nor is any thing more certain than that souls,
advancing in holiness, will advance proportionally in
the quality of their sleep. As they are being redeemed
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themselves, so it is a part of their divine privilege that
their sleep is also. Accordingly it is often reported by
such as have cleared the bondage of nature, and risen
to a specially high pitch of intimacy with God, that
they find a remarkable change in their sleeping thoughts.
None but Christ can sleep the sleep of Christ, and they
that are nearest to him in spirit will as certainly be most
like him, in the peace of their unconscious hours. Their
very redemption is, according to its measure, the re
demption of their sleep.

2. It is another point suggested here, that there is a
right and wrong sleep, as well as a right and wrong
waking state. Sleep is the subsiding of soul and body
into nature’s lap, or the lap of Providence, to recruit
exhaustion, and to be refitted for life’s works. But
what right has any one to be refitted for wrong; and
above all refitted, by the help of Providence? Such
sleep is a fraud, and the fund of new exertion obtained
by it is actually stolen. Sleep was never appointed by
God, to refit wrong-doers and disobedient children, and
enable them to be more efficient against Him. Their
very sleep they go to, therefore, as a crime, and the
dark shadow of guilt curtains in their rest. O ye days-
men, that a few hours hence, when your fund is spent,
will go to your sleep to be refitted for to-morrow, is it
to be a lying down upon wrong, upon sin, or will it be
upon right—there is a very serious meaning in the ques-
tion. Will you suffer it to rise and be distinctly met,
when your head meets your pillow? How very hard a pil-
low would it be to many, if they took it understandingly!
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Observe